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PREFACE

NLY two biographies of Hibmaier have
hitherto appeared. The earliest of these,
by Dr. F. Hoschek, was written in Bohemian and
published in Briinn in 1867. It is very valuable for
the later years, and contains large extracts from the
writings published at Nikolsburg. For the earlier
years it is less trustworthy. An English translation
of the text, omitting notes and illustrative matter,
was made by Rev. W. W. Everts, D.D., and pub-
lished in the Zexas Baptist Historical Magazine for
1891 and 1892. The other biography, in German,
is by Dr. Johann Loserth, Professor of History in
the University of Czernowitz, and was published at
Briinn in 1893. It has never been translated.

I have leaned heavily on these authorities, and
gladly acknowledge constant and great obligations
to them, especially to Loserth, but the great re-
liance has been upon the writings of Hiibmaier

himself. The collection of these in the library of
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iv Preface

the Rochester Theological Seminary is nearly com-
plete, and this collection has been generously put at
my disposal by the librarian, Rev. Howard Osgood,
D.D., by whom it was first made many years ago,
But for his assistance and counsel the study of these
writings would never have been undertaken, and
could not have been successfully prosecuted. A
number of the booklets Dr. Osgood long ago trans-
lated, and he has permitted me to use these trans-
lations freely in this biography. Other of the
works I have myself translated, and the pile of
manuscript has grown to such proportions as to
arouse the hope that at no distant day a volume of
the works of Hiibmaier may be published, which,
if not absolutely a complete edition, will contain
everything of importance that his pen wrote.
During the summer of 1904 was fulfilled a long-
cherished purpose of visiting the principal scenes
of Hiibmaier’s labours: Augsburg, Ingolstadt,
Regensburg, Waldshut, Nikolsburg. As might be
anticipated, few actual memorials now remain of
labours so remote, and these few are much altered
by decay or ‘‘restorations,’’ and yet such a visit is

by no means valueless. Most of the illustrations



Preface v

of this work were gathered by this means, and in-
vestigation of the scene of long-forgotten events
was profitable in supplementing knowledge gained
from documentary sources, and correcting errors into
which one who had never seen the localities would
naturally fall,

Besides the authorities named, the other works
that have been found directly helpful are sufficiently
mentioned in the foot-notes to the text. The actual
composition of the biography has occupied such
time as could be spared from other engagements for
about a year, but it has in reality been twenty years
in the making. Let us hope that readers will not
find it heavy in proportion!

Crozer Theological Seminary,
May, 1905.
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BALTHASAR HUBMAIER

CHAPTER 1

THE ANABAPTISTS AND THE REFORMATION

EW people have fared so hard at the hands of
historians as the Anabaptists. Until a genera-

tion ago, writers of every school did little more
than repeat the rash and unjust and often slander-
ous statements of the contemporaries of this sect.
For these sixteenth-century denunciations there are
some obvious excuses to be made. The Anabap-
tists were the most universally troublesome of all
the anti-Catholic parties. They were most vexa-
tious to the Romanists, because they were the most
logical, consistent, thorough-going, and determined
opponents of the Papacy and all its works. They
were equally vexatious to those who conducted the

reformations in the various states, because these
I
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were all more or less illogical, lukewarm, and in-
clined to compromise with the old order, for the
sake of obtaining the support of princes and govern.
ments, without which support reform was believed
to be, and perhaps would have been, impracticable.
It was natural that such a party, a veritable Ishmael
among the reformers, should come to be disliked,
distrusted, feared by all, and that it should be de-
nounced with commensurate warmth and energy.

Then, too, certain groups of this party, falling
under the spell of preachers whose learning and
sense were no match for their eloquence, and misled
by a certain specious but false exegesis of Scripture,
were betrayed into a fanatical expectation of the
immediate Parousia and the founding of Christ’s
millennial kingdom. Under the stress of this fanat-
icism these Anabaptists fell into disorders and ex-
cesses, the stigma of which would in any case have
fallen upon the rest, even had not their opponents
eagerly seized upon this pretext to involve the
whole party in a condemnation as fierce and bitter
as it was undiscriminating and often unjust.

Certain groups among the Anabaptists, led astray

by a too literal interpretation of Christ’s words and
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of apostolic precedent, professed principles of non-
resistance, avoidance of oaths, non-payment of
taxes, community of goods,—doctrines that might
easily be supposed, even by the sincere among
their contemporaries, in their application to involve
the entire subversion of the existing civil and social
and religious order. That men should shrink from
a revolutionary programme so comprehensive and
radical need surprise nobody. The surprising thing
would be if these Anabaptist vagaries had found
any favour in the sixteenth century. They barely
find tolerance now, to say nothing of favour.

But, worse than all, the Reformation coincided
with a time of great social changes and deep social
unrest. Many things had helped to bring about the
decay of feudalism and the decline of the knights
and lesser nobles, but the invention of gunpowder
had dealt the final blow. In the last analysis, social
and political supremacy, in the case of any order,
rests on force. So long as the mailed knight on his
mailed horse was the invincible force, to him fell
honours and wealth, lands and power. But the
arquebus and cannon changed all this. Knighthood
had to give place to manhood. The meanest
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peasant with a gun in his hand became more than
the military equal of the knight, whose armour was
no protection against bullet or ball, and whose
lance, sword, and mace lost all their terrors for the
man in leather jerkin. Infantry, not cavalry, be-
came the strength of armies. With this decline of
the military power of the knights began also the de-
cay of their social and political importance. They
fought against their fate desperately, but they
might as well have set themselves against the tides.

The first result of this social change was a marked
increase . in the power of kings and ruling princes.
Feudalism made for decentralisation: it was anti-
national, the apotheosis of individualism. That is
to say, feudalism was this in practice. The great
feudatories were always turbulent, always rebellious
against the authority of their nominal suzerain, the
king, so that the royal authority was a mere shadow.
But in the sixteenth century this was rapidly chang-
ing: the power of the nobles was declining, while
the royal authority was becoming a thing to be
reckoned with and feared.

Parallel with this decline of the nobility, and con-
tributing much to hasten the process, was another
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great social change, the accumulation of large for-
tunes by the more enterprising among the burgher
class. The multi-millionaires of our day have their
counterpart, on a smaller scale, among the mer-
chants, manufacturers, and printers of the free cities
of the sixteenth century. Many of these so pro-
spered that they were able to live in a splendour that
vied with that of kings and far outshone the state of
ordinary nobles. While the castles of the knights
still lacked what we should now reckon the ordinary
" necessaries and decencies of life, the town house of
the wealthy merchant or tradesman was the abode
not only of comfort but of luxury. The attempts
of the nobles to equal this splendour of apparel, this
sumptuousness of living—attempts all the more de-
termined because the high-born noble despised his
burgher rival—only resulted in their more rapid im-
poverishment and more speedy extinction.

As the drowning man clutches at the proverbial
straw, the knights in their distress tried to wring
more money out of the class dependent upon them,
the peasants. For a time, therefore, the lot of these
long-suffering people, whose emancipation was in

the end to come out of this very turmoil, grew
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worse rather than better. They had been scourged
with whips before, now they were scourged with
scorpions. The result was that the peasantry were
seething with dissatisfaction, ready for any de-
sperate revolt at the first promise of betterment of
their fortunes, only too willing to lend eager ears
to any who would prophesy that the good time
coming was almost here. And with this state of
things the first throes of the Reformation and the
circulation of Luther’s brave early demands for
freedom exactly coincided. It is no marvel that
the peasants expected more than was then possible,
that they were misguided by fanatics into a prema-
ture uprising. Nor is it any wonder that some of
the Anabaptists were drawn into this movement.
Many of them were from this peasant class, knew
fully their wrongs, sympathised with their hopes and
aspirations, and, it must be added, became par-
takers of their errors and excesses.

A scapegoat for these errors must be found.
The Roman Catholic writers of the period were in-
clined to lay all the blame on Luther and his writ-
ings. This was unfair, but Luther and his followers

became greatly alarmed lest the princes of Germany
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should adopt this view of the case and decline to
support his reformation. They therefore fixed
upon the Anabaptists as the party that should be
made to bear all the reproach of the social disorders
of the time. The rest was easy. It was only
necessary to make the name Anabaptist a general
term of opprobrium, like ‘‘scoundrel,” *‘villain,”’
‘““heretic,”’ and apply it recklessly to any party or
to any man disapproved by the speaker or writer,
to all who had published unorthodox opinions or
been guilty of unworthy deeds. This was done for
generations by writers who repeated these whole-
sale slanders without taking the least trouble to
discover the facts. What wonder that the name
Anabaptist still reeks with foul suggestions, after
standing through more than three centuries for the
sum of all wickedness, the synonym of all that is
falsest in doctrine and vilest in practice?

One of the earliest notes of dissent from this un-
sparing condemnation, if not the first of all, was
sounded by a Roman Catholic writer, Dr. Cornelius,
of Bonn.! He first spoke an effective word in

1 A captious critic might object that Dr. Cornelius should not be
described thus, since he belonged for the last thirty years of his life
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mitigation of judgment upon the Anabaptists, ar.d
declared that their real history had yet to be written
His coﬁtributions to our knowledge of the Miinster
affair are not only of great value in themselves, but
his labours encouraged other scholars to delve
among the records for the facts regarding a much-
misunderstood and greatly abused people. The
next great service was rendered by Dr. Josef Beck,
Counsellor of the Austrian Supreme Court of Judi-
cature, whose Geschichts-Biicher der Wiedertiufer
(Historical Writings of the Anabaptists)’ marks an
epoch in the study of these people. With great
industry he gathered from archives and libraries a
vast mass of original Anabaptist literature, to which

he added a rich collection of his own; and from
. these sources he collated, condensed, and edited a
volume that for the first time gave the world an in-
side view of Anabaptist teaching and history.

It is not practicable, nor is it necessary, to speak
to the Old Catholics. But at the time he wrote this book he was in
full communion with the Roman Church, had shown no symptom of
separation from it, and was, so far as anything appeared, in full
sympathy with all its doctrines. What else but a Roman Catholic
should one call him in 1855?

1 This was published in 1883, as vol. xliii. in the Fomtes Rerum
Austriacarum, Second Series, and also reprinted separately.
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of all who have since laboured in this field with
diligence and success. One writer should be noted,
however, as easily surpassing all others during the
past two decades in the extent and value of his
work,—Dr. Ludwig Keller, State Archivist at Miin-
ster. Dr. Keller’s special contribution has been to
show the genetic relation of the Anabaptists of the
Reformation period to the older reform-parties.
And if at times his conclusions have outrun his
facts, and depended for their soundness rather on
his historical insight than on any definite proofs he
has been able to bring forward, this cannot be said
to vitiate the greater part of his work.

Whether documentary proofs will ever be forth-
coming to establish a clear historical connection be-
tween the Anabaptists and the older evangelical
sects who taught similar doctrines and practices, is
a question that for the present had better be rele-
gated for discussion to such as are confident that
they possess the gift of prophecy. That there is a
genetic connection we are fairly entitled to assume,
by the practice of all historical investigators, not as
a thing completely proved, but as a convenient and
safe working hypothesis. Take a parallel case. It
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cannot be said to be established, by satisfactory
historical proof, that there is a genetic connection
between the heretical groups or parties known as
Paulicians, Bogomils, and Albigenses. They are
widely separated in time and space, and visible links
to connect them there are none. Yet the Manichaan
element common to their theology and organisation
is so distinct as to make it certain that a genetic
connection subsists between them, whether it can
be traced or not. Documentary proof is only one
method, after all, of convincing the human reason
as to historical fact: there are other methods that
are both effective and valid. Historical investiga-
tion, though it is quite right to rely mainly on docu-
ments, cannot altogether ignore other methods of
reaching truth.

The characteristic feature of all these older re-
form-parties is that, beginning in each instance as a
revolt from a corrupt and impure Church, and at-
tempting to return to the Scriptural ideals of faith
and practice, these parties reach at length an identi-
cal conclusion: that a pure church cannot exist ex-
cept on the basis of believers’ baptism, and that the
baptism of infants is totally unwarranted by the
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Scriptures. In many other details these parties
differ; in this they are a unit. This was the con-
clusion of the earliest of these parties, the Petro-
brusians; as to that, the testimony of their great
Roman Catholic opponent, Peter the Venerable,
leaves no possibility of doubt. The same con-
clusions were reached by the followers of Peter
Waldo—by those, at least, on the French side of
the Alps, if we may accept the unanimous testi-
mony of their contemporary Roman critics and
persecutors. Neither of these bodies is called Ana-
baptist by their contemporary and hostile chron-
iclers. This may be because they did not commonly
rebaptise adults who had (in their view) received a
null-and-void so-called baptism in their infancy.’
They may never have seen that logical consistency
required this of them—we know that for a time such
was the case with the Swiss Anabaptists—and they
may have contented themselves with making their

1 That some of the Petrobrusians, at any rate, rebaptised is proved
by the fact that Peter puts these words into their mouths: * We wait
for the proper time, after a man is prepared to know his God and
believe in him; we do not (as you accuse us) rebaptise him, but we
baptise him who can be said never to have been baptised.”—Contra
Petrobrusianos Heareticos, Migne's Latin Patrology, clxxxix., 729.
These words might be taken from a treatise of Hitbmaier, so well do
they express his ideas,"
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protest against the baptism of infants. Or, it may
be that they rebaptised, but the Roman writers
were ignorant of the practice, or did not think it
worthy of mention. Neither of the last two sug-
gestions seems very probable.

These earlier evangelical parties, though severely
persecuted,—perhaps in consequence of such per-
secution,— had spread themselves widely abroad.
Originating in Southern France, théy had not only
made their way across the Alpine passes into
Northern Italy, but had sent their missionaries
throughout Switzerland and Germany. Roman
Catholic literature testifies unmistakably both to
the extent and to the success of this evangelisation.
Communities of Waldenses were gathered every-
where, and the severest persecution did not succeed
in utterly eradicating these heretics from the regions
in which they once obtained a foothold. That a
secret existence of the sect was maintained in many
quarters is proved by the fact that the authorities
occasionally lighted upon such a case. The possi-
bility, the credibility even, of many such survivals
down to the Reformation era, is sufficiently estab-
lished by the history of the Unitas Fratrum, which
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was preserved in secret, even the due succesgion
of its bishops being maintained, for more than a
century. The close correspondence in doctrine and
practice between Petrobrusians and Waldenses, be-
tween Waldenses and Anabaptists, even in the ab-
sence of definite documentary proofs, warrants the
conclusion that in these successive sects we really
study the history of a single evangelical movement,
which, in various regions and under different names,
has persisted without a break from the twelfth cent-
ury (and perhaps earlier still) to the present day.

If such is the case, the Anabaptists of the six-
teenth century are not so related to the Reforma-
tion as has generally been supposed. They are not,
that is to say, én offshoot of the Reformation,
though they might, indeed, be called its root, since
they are both older and more primitive in practice.
Among the ‘“Reformers before the Reformation ”’
whose labours deserve to be better recognised are
those evangelical preachers who for centuries had
been gradually leavening Central Europe with the
truths of the gospel, and preparing the way for the
great spiritual revolution to come. A history of

their labours cannot indeed be written; material
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may never be discovered for such a history, though
doubtless large additions will yet be made to our
present knowledge by scholarly diligence. The
broad outlines even are vague and conjectural. We
can only infer from a few known facts, and from
certain observed phenomena in connection with the
Reformation, that the influence of this evangel upon
the people has been too lightly estimated by many
who have passed for critical historians.

However scholars may finally agree upon the
question of the origin of the Anabaptists, certain
things concerning them are now comparatively
plain. The great majority of them were peaceable
folk, law-abiding people, asking nothing but that
they might be permitted to worship and serve God
in their own way, and wishing no harm to those
who held to different ways. There was a mystical
element in their doctrines, the foundation stone of
which was the conviction that to be a Christian is to
be united by faith to the Son of God, so as to be a
partaker of his nature. This cannot be, save by a
complete change of nature, character, life. One
cannot be a Christian, therefore, by inheritance, by

education, by sacraments; repentance, faith, re-
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generation, are necessary to produce this intimate
personal relation with Christ. Flesh and blood
cannot inherit the kingdom: to enter it one must
be born again.

This notion of the essential nature of Christianity
led them to their idea concerning the Church. This
outward embodiment of the kingdom should be, so
far as is humanly possible, composed of those only
who have been regenerated by the Spirit, who have
become vitally one with Christ by faith, and are
continuing in such union with him, as is shown by
their bringing forth the fruits of the Spirit. Such a
Church could not possibly exist if it were ruled by
princes and town councils; hence the Anabaptists
insisted on the sharp separation between the secular
and the spiritual—as we should say, between Church
and State. The civil magistrate, in their view, had
nothing to do with matters of religion. He had
discharged his full duty when he had protected the
innocent and peaceable, and punished the evil-doer.
For this he bore the sword and was a minister of
God; anything more was a usurpation. And it
equally followed that entrance into such a Church as
they contemplated must be made by the voluntary
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act of the individual concerned, and could not
possibly be accomplished for him by another. In-
fant baptism was therefore objectionable to them,
not only because they found it to be neither taught
by precept nor warranted by example in the Scrip-
tures, but because it was essentially an impertinence,
the anticipatory doing by others of that which it
was alike the privilege and the duty of every be-
liever to do for himself. As an act performed with-
out faith, it was'to them null and void. Hence
they always resented the name Anabaptist (re-
baptisers), and protested that it was a complete mis-
non.ler, since they administered the first and only
real baptism—the baptism of a believer—and that
the so-called baptism of an unbeliever is no baptism
at all, but an empty and meaningless form. As
Hiibmaier pithily put it for all of them, ‘‘Water is
not baptism, else the whole Danube were baptism,
and the fishermen and boatmen would be daily
baptised.”’

There was but one other principle on which all
Anabaptists were agreed: the supremacy of the
Scriptures as a rule of faith and practice. They

rather assumed than asserted a doctrine of inspira-
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tion, and confined themselves generally to an asser-
tion of the authority of the Bible without defining
the grounds on which such authority rested. They
made no such distinction as is attributed to certain
heretical sects between the Old Testament and the
New. They received the whole Bible as equally
authoritative, but not equally authoritative for all
purposes. Here they made a distinction, namely,
that the New Testament is our sole source of know-
ledge of all that pertains to the Christian Church,
and they would not admit the validity of argu-
ments drawn from Jewish institutions to prove
what should exist under the gospel.

The mystical element in Anabaptist teaching is
apparent in what some of them say about the inter-
pretation of Scripture. A special illumination is
not only promised to every believer, but is indis-
pensable for the understanding of the word of God,
since the natural man cannot comprehend the things
of the Spirit, but spiritual things must be spiritually
discerned. Though we may trace some likeness
here between their teaching and the doctrines of the
earlier Montanists and the later Friends, we miss

altogether that exaggerated notion of an inner light

~
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of the Spirit which is superior in authority to the
external word. This inner light, according to the
Anabaptist, is bestowed not to supersede the written
word, but to make it possible for the humblest be-
liever to understand and follow that word. With
the Friend, the seat of authority is and must be
within himself; he must listen to the voice of the
Spirit speaking to his own soul, though it supple-
ment, even if it contradict, the written word.
With the Anabaptist, the seat of authority is the
declared will of God in the Scriptures, and the light
of the Spirit is given to make these plain to him;
and he is always to test the supposed voice of the
Spirit to his soul by comparing these utterances
carefully with the written word.

And yet, in spite of this admirably sane theory of
the Scriptures and of the office of the Spirit, groups
among the Anabaptists fell into grievous errors,
which were most unfortunate in their results. For
one thing, they greatly weakened the party by the
divisions and the controversies that naturally en-
sued; and then the follies and excesses into which
some fell, in consequence of error in interpreting

Scripture, covered the whole party with opprobrium
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and gave a decent pretext for persecuting all with
unrelenting fury, as has already been pointed out.
Even from their persecutors, however, we may fre-
quently discover that there was no real ground for
so severe treatment—or, rather, that the real ground
of these persecutions differed from the grounds
alleged. The real offence of the Anabaptists was
not that they were seditious, turbulent, fomenters
of social revolution, and therefore dangerous sub-
jects, potential rebels even when not in actual re-
bellion. That was true of a few among them, but
nobody ever seriously believed this of the majority.
The real offence of the Anabaptists was that they
were Anabaptists—that they held and taught just
such things as are above set forth, Their doctrines
were too Scriptural, too spiritual, too incompatible
with those that in many places were being forced
on unwilling people, in the name of reform, by
irreligious rulers obviously actuated by ambition
and greed. Their doctrines were too often eagerly
received by the common people, who lacked the
learning requisite for the perversion of the plain
sense of Scripture, and found their Bibles and the
Anabaptist teachings to agree wonderfully. There
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was, in fact, no reconciling these teachings with
those of state churches, set up, as they often were,
by unworthy princes and ungodly town councils—
churches in which little or no attempt was made to
discriminate between regenerate and unregenerate.
These were reasons enough—these were the real
reasons — why governments everywhere tried to
harry the Anabaptists out of their lands.

Time, which works so many changes, is bringing
about the vindication of these greatly wronged
people. It is now known, and every year sees the
fact more generally acknowledged, that they were
treated with a cruelty as unjust, unnecessary, and
unwise as it was brutal. The brutality may be
excused in part as the universal sin of the age.
The folly and injustice are not so easily forgiven,
since many of those in places of influence and
power sinned against light. The Anabaptists ex-
perienced the fate that usually befalls any man who
has the misfortune to be out of joint with his times.
Not all their teachings, it is true, have won their
way to general acceptance—some of them may never
gain such a victory—but many of their fundamental

contentions are commonplaces of Christian thought
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to-day, and their ideal of the total separation be-
tween the spiritual and the temporal is inwrought
into the texture of American institutions. The
time is rapidly approaching when the Anabaptists
will be as abundantly honoured as, in the past four
centuries, they have been unjustly contemned.

If this is true of the Anabaptists as a whole,
what shall be said of their leaders? These have not
escaped the general fate of the party. They were
burned, they were drowned, they were beheaded,
they were tortured, they were beaten with rods;
while they lived they wandered as outcasts from
city to city, or dwelt in caves of the earth; and
after they had sealed their testimony to the truth
with their blood, men whom the world calls great
in piety and good works often conspired to cover
their names with undeserved infamy.’ Not a few
of these leaders were men of the highest culture,
the broadest learning of their times—scholars not

1 A case in point is that of Ludwig Hitzer, beheaded at Constance
in 1529. The Anabaptist chroniclers are unanimous in saying that
he ‘“was condemned for the gospel, and yvitnessed in knightly
fashion for the truth with his blood.” Nevertheless, the Archives
of Constance say that he was condemned for bigamy, which he had

confessed. Everything in his life and writings gives the lie to this
record, which is open to suspicion from the fact that Anabaptism
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unworthy of a place beside Erasmus and Melanch-
thon, preachers whose eloquence was not inferior
to that of Luther or Zwingli. It was their misfor-
tune to be on the losing side of a great controversy,
and they were obliged to pay for their allegiance to
truth and righteousness not only life and fame, but
honour. Their very names are known only to a
few curious scholars, and their writings —if any
have escaped the zeal of rival persecutors, Catholic
and Protestant—are to be found in dusty archives
or the dark corners of libraries and museums.

It is with the hope of doing something to rescue
from his undeserved oblivion one of the greatest
Anabaptist leaders that this biography has been
undertaken. The rage of persecution did not suc-
ceed, in his case, in destroying what his busy pen
sent forth, and we have fairly adequate materials

for a biography. Not quite every line, but nearly

was not then a capital offence in Constance, and some other pretext
must be found to put him to death. In later years Hitzer was ac-
cused of advocating polygamy, and of having as many as twenty-four
wives! We find no contemporary attestation to these slanders
where we should most expect it if there were any truth in them.
For example, Capito’s letters to Zwingli (Zwingli, Op., vii., 420,
422, 455, 456, etc.), though they accuse Hitzer of many things, do
not mention immorality. Fisslin rejects the charge altogether,
Neue und unpartheyische Kivchen und Ketzerkistorie, iii., 269.
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so, of his printed writings has survived, and the
chief events in his career are otherwise well at-
tested. Of no other leader of the Anabaptists can
so much be said ;" biographies of the greater part of
them must for ever go unwritten, because materials
no longer exist for more than the meagrest of
sketches. There has been no attempt in these
pages at idealising Hiibmaier. What he was and
what he did will be found plainly set fofth, and as
far as possible in his own words, with no conceal-
ment of his errors, no apology for his faults. His
life and teachings, his character and fate, will speak
for themselves, and the biographer need add no-
thing further.



CHAPTER 11
THE YEARS OF PREPARATION
1481-1523

REAT obscurity envelops the early life of
Hiibmaier. Certain record remains of but
one fact relating to his origin: he was born in Fried-
burg, an ancient town on the Ach, some five miles
east of the city of Augsburg. He sometimes called
himself, and was called by others, an Augsburger.
More frequently he was known in his earlier years
as Friedburger or Pacimontanus; later he is usually
called by his surname of Hiibmaier. The year of
his birth can only be conjectured; it was probably
1480 or 1481.
Of his family we know absolutely nothing. It
was evidently of peasant origin, as is witnessed by

its meaning, ‘‘the farmer on the hill.”’ * From the

! Hubmaier = Hubel (provincial for Hugel) meier.
24
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circumstance that his parents lived in the town of
Friedburg and were able to give their son more
than the ordinary education of his day, it might be
plausibly conjectured that they had risen to the
artisan or small-merchant class. Yet, as there are
not a few instances in the sixteenth century of sons
of poor peasants obtaining a university education,
little confidence can be placed in any such infer-
ence. That the family was of no importance may
be more certainly inferred from the fact that no
record of it remains, and that no trace of it is to be
found to-day. It may perhaps be still further in-
ferred that, as Hiibmaier never visited his parents
after he came of age, and never refers to them in
his writings, they had died during the years of his
education. In his case, however, silence means
nothing, for he says singularly little about himself,
only in two or three instances, hereafter to be
cited, referring to anything in his past life, and
then for apologetic reasons.

Everything in the character and life of Hiibmaier
goes to show that he received a careful religious
training in his tender years. From the first he

seems to have been inclined to piety and the service
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of God, and we shall not go astray if we attribute
this inclination of heart to the influence of a Chris-
tian mother. As to his education, it was no doubt
begun, according to the customs of the time, in
some local school, but at an early age the lad was
sent to the Latin school of Augsburg, then a famous
institution for the training of boys. Of the Augs-
burg of Hiibmaier’s days there remain few traces
except the cathedral, parts of which are of the
tenth century. The most diligent search has failed
to discover even a tradition as to the location of the
school that he attended. That he made unusual
progress in his studies and was already singled out
as a boy of exceptional promise, is all that we now
know of this part of his career.

It is clear, however, either that he began his
studies in preparation for the university somewhat
later than was customary, or that they were fre-
quently interrupted by poverty or illness. The
former is the more probable, for there was little
difficulty of a financial sort in the way of a bright
boy’é education in those days. Now there are
scholarships and funds of various kinds to smooth
the way of such; then, the Church was ever on the
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lookout for promising youths to enter the ranks of
the priesthood or one of the celebrated orders. But
Hiibmaier was past twenty years of age before he
was ready to enter the university, and past thirty
before he took his baccalaureate degree, as we
should say. Luther and Eck, some years his
juniors, had already been lecturing for several years
in their respective universities, while Hiibmaier was
still an undergraduate.

The first written record that we have of Hiibmaier
is his matriculation at the University of Freiburg,
under date of May 1, 1503. In the matriculation
book he is described as ‘‘Baldesar Hiebmayr de
Augusta” 7. ¢., from Augsburg. This university,
established in 1456, was but little older and hardly
more famous than the much nearer University of
Ingolstadt, and why the more distant institution
should have been sought is not easily conjectured.
Here the usual studies of the period were pursued
with ardour and success, until the taking of his
Master’s degree, probably in 1511. On the occa-
sion of his taking a later degree an oration was
delivered, according to the academic custom of

those days, by his master, Dr. Eck, which gives us
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practically all that is known concerning this part of
his life:

‘‘ Well grounded in the rudiments of grammar and the
easier subjects taught, he came to the Freiburg high
school and became a student there. It is wonderful to
say with what circumspection and eagerness he acquired
the doctrines of philosophy, how he hung upon the lips
of his teacher and zealously wrote down the lectures—a
diligent reader, an unwearied hearer and an industrious

repetitor ' of other hearers. So he obtained the Master’s -

degree with the greatest honour. Many had advised him
to pursue the study of medicine; to whom he answered:
he would rather seek theology as the holiest mistress,
and say with the prophet, I have long since chosen her,
and will prepare her a dwelling in the sanctuary of my
mind.” And although the narrow means of his father’s
house ® was so embarrassing to him that he had to leave

11t was the custom in Hitbmaier’s day for bright students to give
private lectures to their fellows, repeating the substance of what the
professor had taught. Such a course was called a Repeforium, and
the lecturer was a Repetitor. The custom has its analogue in the
‘“ quiz” classes in the medical schools of the present day. At the
present time a Repefitor in a German university corresponds pretty
nearly to a tutor in an American college.

? Hoschek gives (p. 120) a somewhat different version of Hub-
maier’s praise of theology: ‘‘ Her alone have I chosen, her before
all others have I selected, and for her will I prepare a cell in my
heart.” But for the original see Wiedemann, Dr. Fokann Eck, Re-
gensburg, 1865, p. 451. .

3 This reference to his father’s poverty might be taken in itself to
negative the above-mentioned conjecture regarding Hitbmaier's fam-
ily, but some sudden reverse might have overtaken a man hitherto
prosperous.
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the high school for a long time, and, to protect himself
from want, became a school-teacher in Schaffhausen, yet
he returned at the first favourable opportunity to his ac-
customed studies and under my guidance. What pro-
gress he then made, his learned lectures, his sermons
before the people, and his scholastic exercises give a
sufficient testimony.’’

This eulogy was returned with interest three
years later, when Eck published the text of a dis-
putation held by him at Bologna, for which occasion
Hiibmaier, like Silas Wegg, ‘‘dropped into poetry’’:

‘“ O felix nimium felix Germania, qua nunc
Doctiloquos gignis multisciosque viros.
Cleopatream priscus satis extulit umbram
Objicient doctum szcula nostra virum.
Eckius is meus est Germano sydere natus
Illo nimirum Theutona terra nitet.
Theologus rarus, juris Sophieque peritus
Saepius in populum semina sacra serit.
Nodosam Logicen (si mavis) Rhetoris arma
Quaque mathematicus, Astronomusque docent
Quicquid habet Rhetor, Historia, culta poesis
Dispeream si non singula solus habet.!

These verses, if they contain words that would

have made Quintilian stare and gasp, have at least

! Wiedemann, Dr, Fokann Eck, pp. 462, 463. The lines may be
rather freely englished thus: ‘ O happy, too happy Germany, that
now producest men of so great eloquence and learning! Antiquity
brought forth beauty as her choicest product, our age presents the
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the merit of brevity, and are not much worse than
the specimens that Eck’s biographer gives us from
the most famous scholars of that age.

From another source we learn more about the
Schaffhausen episode of which Eck speaks: the
official records of the city inform us that Baltisar
' Hul'amer of Augsburg was a temporary resident of
the town in 1507, and had taken the prescribed
oath of obedience to the laws.! Beyond this, little
or nothing can be added to the words of Eck. Of
Hiibmaier’s university career only one other detail
can be supplied, and that is told us by himself, in
one of his rare autobiographic passages. In his last
known writing, he says that twenty years before,
he held a disputation at Freiburg on the question
whether it is allowable to increase the number of
feast days, himself taking the negative. His ene-
mies accused him in Ziirich, in 1526, of stealing
gowns while he was at Freiburg; it is possible there
scholar. My Eck, sprung from the stars, is surely the bright orna-
ment of this German land. A rare theologian, skilled in law and
wisdom, he often sows the good seed among the people. A knotty
logician, a master of sentences, whatever mathematician or astrono-
mer teaches, all that orator, historian, or poet knows—1I 'll be hanged

if this single man does not know it all ! ”
! Loserth, p. 15, note 4.
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was some escapade on which such a construction
could be placed by an enemy, for students then
were full of their pranks as now, but the high repute
that he always maintained makes it certain that there
could have been nothing more than thisin the charge.
The most important fact regarding his course at
Freiburg is that it brought Hiibmaier under the in-
fluence of John Mayer, better known as Eck, a sur-
name assumed because he was born in the Swabian
town of that name. Though five or six years the
junior of his pupii, Eck was farther advanced, hav-
ing already gained fame for his scholastic and
patristic learning, and still more for his readiness and
-skill in dialectics. He was, in addition, the more
strenuous and masterful spirit; and had the two
men remained in close connection we might have
seen on the Catholic side during the Reformation
struggle a pair closely approximating the character-
istics and influence of Luther and Melanchthon on
the Protestant side. Eck was at this time principal

of Peacock Hall,' one of the students’ societies or

! Hoschek says (i., 120) that, by the influence of Eck, Hibmaier
himself was elected superintendent of Peacock Hall, but this appears
to be an error. Cf. Loserth, p. 16.
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Bursen, and it is morally certain that Hiibmaier
was a member of this body. It was the general
custom of the universities of that day to give much
attention to disputation, as a means of fixing ac-
quirements in memory and making one’s entire
mental resources instantly responsive to any de-
mand. So great a master of dialectics, so eager a
disputant as Eck proved himself to be during his
whole life, would certainly magnify this part of his
work as a teacher. From many sources we learn
that his students were constantly exercised in de-
bating disputed questions in theology, and such ex-
ercises were more than grateful to Hiibmaier. Here
he imbibed that ardent love of religious controversy
which all his life was quite as characteristic of him
as love of the truth. All his writings show that he
revelled in discussion for its own sake, though also
without doubt as a means of eliciting truth.

It was in 1511, apparently, that Hiibmaier re-
ceived the master’s degree, of which Eck makes
mention in the words already quoted. According
to the customs of the time, this degree in itself
gave him the right to teach, but he seems in ad-

dition to have received a formal recognition as a
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member of the Freiburg faculty. Here he might
have remained but for a quarrel that broke out be-
tween the university and Eck concerning the latter’s
salary. The pupil espoused his teacher’s quarrel
with more zeal than discretion, and the result was
that both soon left the university. Eck received an
appointment in the University of Ingolstadt, and
his influence was sufficient to secure a position also
for his devoted pupil and friend.

The University of Ingolstadt had been established
in 1472 by Duke Lewis the Rich, and was already a
famous institution. It became still more celebrated
through Eck’s connection with it, and by the end
of the sixteenth century is said to have had four
thousand students. The town is a small one, and
though now one of the great fortresses of the south-
ern frontier of the German Empire, is a place of
slight commercial importance, and its population of
about twenty thousand is little if any in excess of
its medizeval size. Being thus outstripped in growth
by other towns, it became less desirable as an edu-
cational centre, and since 1826 the university has
been merged in that of Munich.

The original university building, however, is still
3
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standing, and the exterior has evidently suffered
little alteration. It is in a quiet part of the town,
a few squares distant from the chief market-place,
where the old-fashioned horse-car deposits the
visitor whom it has brought from the railway sta-
tion, two miles away. The interior of the building
is more modern than the outside, but the arrange-
ment of the rooms is unchanged, and one easily be-
lieves the assurance that it has undergone only such
refitting as was necessary to adapt it for its present
purpose, a gymnasium or high school for boys. The
Aula, where disputations were once held and degrees
conferred, is nowa museum and library ; and in rooms
where once echoed lectures and discussions on the-
ology are now chemical and physical laboratories.
The name of Eck is still remembered and honoured
by the teachers, but that of Hiibmaier is forgotten,
and the mention of it is greeted with a stare.

On his first coming to Ingolstadt, Hiibmaier was
entitled, by virtue of his master’s degree, to lecture
only on philosophy, but he was speedily made a
Doctor in Theology. On September 29, 1512, the
degree was conferred, Dr. Eck presiding and deliver-

ing an oration De Sacerrima Theologia (Concerning
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Most Holy Theology) which contains the already
cited passage on the candidate’s scholastic life. At
about this time Hiibmaier was also made university
preacher and chaplain of the Church of the Virgin.
This, the most interesting of the churches now
found in Ingolstadt, had but recently been com-
pleted in his day. It is a fine old Gothic edifice,
with two tall square towers; and the interior, apart
from its interest as the place where Hiibmaier
preached, attracts those who wish to see the last
resting-place of Eck. He died in Ingolstadt in
1543, and his body lies beneath a huge slab in a
little chapel of the north aisle, above it a bronze
tablet bearing his portrait and a suitable Latin in-
scription. The Church of the Virgin was the uni-
versity church in the sixteenth century. The receiv-
ing of this important appointment warrants at least
two inferences: that Hiibmaier had been ordained
to the priesthood some time before, and that he had
already won some reputation as a preacher. The
making of the appointment would otherwise be in-
comprehensible. Not even the influence of Eck
would have induced the authorities to bestow a post

so important upon a wholly untried man.
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Hiibmaier’s various talents enabled him speedily
to take a leading position at Ingolstadt, and he ap-
proved himself on trial as not only an eloquent
lecturer and preacher, but a good man of affairs.
At Easter, 1515, he was made vice-rector of the uni-
versity. The rector at that time was the Margrave
Friedrich von Brandenburg, but the rectorship of
a nobleman must have been merely nominal and
ornamental, and the real manager of the affairs of
the university was Hiibmaier. We have only one
recorded incident of his administration of this office:
an annalist of the city narrates that on one occasion
he was fined ten ducats and confined to his house
three days for releasing a student who had been
imprisoned for assaulting a woman.

The growing fame of Hiibmaier as a pulpit orator
secured for him a call to Regensburg as chief
preacher in the cathedral. The Danube with its
tributaries was the great commercial highway of
Southern Germany before railways were known;
and Regensburg, or Ratisbon, situated at the con-
fluence of the Danube and Regen, was then as now
a much more important town than Ingolstadt. The
cathedral, which was then nearing completion, is
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surpassed in spaciousness and beauty only by that
of Strassburg among the cities of that région. We
have no information as to the motives that induced
Hiibmaier to accept this call; he was doubtless am-
bitious, and the new position seemed to him one of
greater influence, and a quicker road to promotion,
than a chair of theology. Possibly he had become
conscious that his vocation was that of preacher and
agitator rather than teacher. The decision to leave
Ingolstadt was, at any rate, the turning-point in his
life. Hitherto he had been under the influence,
not to say control, of a stronger nature than his
own; henceforth he becomes independent, free to
develop according to the laws of his own nature.
One other thing is also clear: Ingolstadt parted
with him unwillingly. In later years, when he had
to defend himself against many aspersions, the uni-
versity and town council gave him written testi-
monial of his innocence. During his residence
there he had made many warm friends, some in-
fluential,—among them the Count Palatine John.
He left Ingolstadt January 25, 1516, after labouring
there three years and five months.

On his arrival at Regensburg he found an anti-
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Jewish movement in progress among the citizens,
and he threw himself into the contest with ardour.
In fact, he soon became the leader, and advocated
his cause in the pulpit, in the street, in the market-
place, before the magistrates. There had been a
strong anti-Jewish feeling in Regensburg for more
than a generation, due in large part to the peculiar
position occupied by the Jews in the city. They
lived in one of the oldest parts of the town, sur-
rounded by a wall, and enjoyed many special privi-
leges. They were lodged in what we should now
call tenement-houses,—high, narrow buildings,—be-
neath which were cellars and secret passages where
they could hide from the officers of civil and re-
ligious courts. At times, when the persecution was
severe, they dared not go outside their own region,
and then opened only a little gate through which
could be passed the necessaries of life and the
pledges of Christians who wished loans. Some-
times at Easter even this loophole was closed for a
week or more.

The Jewish quarter of Regensburg disappeared
long ago so completely that no trace of it is now

to be found; but the city of Augsburg contains a
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quarter that helps the modern traveller comprehend
what it must have been. In Augsburg one of the
most interesting sights is the ‘‘ Fuggerei,’’ a section
of the town endowed in 1519 by John Jacob Fugger,
the Rothschild of the sixteenth century, to furnish
free homes for the poor. The Fuggerei is a little
walled city within the city, the gates of which are
shut at night; and in this quarter are fifty-three
houses, of two and three stories each, still tenanted
at a merely nominal rent by poor Roman Catholic
citizens of Augsburg—for the Fuggers were good
Catholics, and the trust has been faithfully adminis-
tered, as the founder intended it should be. But
the Fuggerei is a model city quarter—clean, quiet,
and orderly, while the Jewish quarter of Regens-
burg, by all accounts, was dirty, noisy, and
unsanitary.

Although the Regensburg Jews were hard pressed
by taxes and exactions of every sort, by the Em-
peror, the Duke of Bavaria, the bishop of the
diocese, the city,—and the city tax was higher for
the Jews than for the burghers, — nevertheless,
through their enterprise and system they had man-
aged to get into their hands the principal part of the
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city’s business, and the whole town and even the
region about was in their debt. They had mort-
gages on many of the surrounding estates in their
coffers. It was charged, probably with truth, that
they were receivers of stolen goods, and the plate on
their boards was often made of vessels taken from
the altars of Christian churches. But their chief
crime, no doubt, was that they were too rich. The
people saw only too clearly that, while their affairs
went from worse to worst, while the public finances
became more and more embarrassed, while the trade
and manufactures of the city more and more de-
clined, the Jews continued to prosper. What was
more natural than that they should lay the blame
for all this on the Jews? The priests, therefore,
found willing ears to listen to their denunciation of
the usury of this people, and the citizens flocked to
hear such sermons.

The Regensburg Jews were under the special pro-
tection of the House of Austria, and at the meeting
of the Reichstag at Cologne in 1512 they appealed
for protection against the constantly increasing per-
secutions. It was the Imperial policy to hold this

movement in check, and accordingly the fanaticism
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that Hiibmaier and others had aroused could not
fail in time to bring the city into sharp collision
with the Imperial Government. This actually hap-
pened in 1517, The first appeal of the Jews to the
law was unavailing. Palgrave John, the adminis-
trator of the bishopric, threatened with excommuni-
cation any who should compel a Christian to pay
usurious interest to a Jew. Papal confirmation of
this decision was obtained, and Hiibmaier preached
from the pulpit: ‘‘We have brought a bull from
Rome, the effect of which is to put under the bann
every one who helps a Jew to his usurious interest.”’
The Jews on their part obtained an Imperial man-
date commanding the people of Regensburg to
molest these people no further, and the next year,
when the Reichstag met at Augsburg, the Jewish
question was thoroughly discussed in a secret
session.

Hiibmaier was sent to Augsburg to defend the
‘clergy, and the city also had its representative there.
The presence of this hated preacher against their
race roused the Jews to special efforts, and they did
everything in their power to secure his expulsion.

So well did they use their influence and money that
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an Imperial messenger was sent to Regensburg, de-
manding Hiibmaier’s recall. The messenger more-
over bore a mandate that the administrator should
not summon Jews before his court again; that the
priests should cease preaching against them; and
declared the papal bull, having been issued with-
out the Emperor’s consent, to be null and void.
The council attempted to temporise, saying that
Hiibmaier was not at Augsburg as a representative
of the city, but as a cleric, and therefore not under
their jurisdiction. The Imperial messenger refused
to accept this disclaimer; he replied that the council
had the keys of the city, and if Hiibmaier persisted
in remaining at Augsburg, against their command,
they could lock the gates against him. Reluctantly,
we may presume, the city did as required.

The decision of the Reichstag was in favour of
the Jews; a special court and judge were appointed
to try their cases. Hiibmaier in the meantime ap-
pears to have contumaciously remained at Augs-
burg, and he had some difficulty in obtaining
permission to return. Only the intercession of
powerful friends, and a pledge on his part that he

would henceforth show greater moderation, made
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his peace with the Emperor and enabled him to re-
turn. It throws some light on his character at this
time that he promised the city council on his arrival
that he would do just the contrary, that he would
not slacken his efforts against the Jews; while, as
for his pledge to the Emperor, he said, the Church
would hold him guiltless, and would defend him!
It is true that this was the common morality of
ecclesiastics in his day, though a less frank avowal
of perfidy was usual.

It is difficult, from the facts we have at hand, to
infer the motives that led Hiibmaier to take so
active and so discreditable a part in this agitation.
It is extremely probable that he honestly shared the
prejudices of his time against the Jews, and even
believed that persecution of them was a mark of a
good Christian. Even after he had become more
enlightened as to the true spirit of the gospel, he
expressed no regret for his course, but rather gives
it tacit approval, though he by no means tells the
whole story of his misdeeds. In 1526 he makes
this allusion to the matter: ‘“When I was preacher
in Regensburg, I saw the great oppression that the

population suffered from the Jews; I saw that
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ecclesiastical and secular statutes gave law and
sentence against this. Then I said to the people
from the pulpit, that they ought not to suffer in
this wise for the future. But nobody repented,
and all remained as before.’’ '

The agitation against the Jews in Regensburg
dragged until after the death of Emperor Maxi-
milian. In the spring of 1519 they were driven
out, and their synagogue was turned into a Chris-
tian chapel, dedicated ‘‘to the beauteous Mary ™
(eur Schonen Maria). Shortly after, miracles were
said to be wroyght at this shrine, great excitement
arose, people began to make pilgrimages to this
altar, and gifts poured in. It was decided to build
a church, and the corner-stone was laid September
oth. On this, besides the name of the administrator
and suffragan-bishop, appeared the name of Hiib-
maier, the first chaplain of the ‘‘beauteous Mary.”’
On September 16th he gave to the council a list
of fifty-four testimonies to the miracles wrought at
this shrine. The fame of these rapidly extended
through all the neighbouring district, and even

' From his examination while in prison at Ziurich, Egli, Acten-
sammliung sur Geschichte der Zircher Reformation, S, 432.
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farther, throughout Austria, Bohemia, and Moravia,
and from everywhere came the throngs of pilgrims.
Grave mischiefs and abuses accompanied these pil-
grimages; all the population seemed to be affected.
When they went through a town by night women
crowded to see them, often in their nightclothes;
by day men left their business and followed as if
they, too, would go on pilgrimage, some with a hay-
fork in their hands, others with a scythe. The
more sensible thought the people had all gone crazy.
Impostors appeared, and at length the Regensburg
council found itself compelled to adopt some meas-
ures of repression, or at least of control.

These pilgrimages aroused much attention and
discussion in the whole Empire. As to Hiibmaier’s
exact part in them there is almost nothing to war-
rant an inference. One of his biographers' has
accused him of fomenting the fanaticism, and says
that good Catholics blamed him for his excessive
zeal. Another’ says that he preached against the
fanaticism and did what he could to moderate it.
Neither seems to have any grounds for so positive

assertion; all that is certain is that Hiibmaier’s

1 Loserth, p. 25. $ Hoschek, i., 123.
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attitude, so far as known, was favourable to the pil-
grimages, since he professed a complete faith in the
miracles, and has left no record of his disapproval.
In the year 1542, when the Reformation had ex-
tended to Bavaria, the chapel of the ‘‘beauteous
Mary '’ became a Lutheran church. The statues,
pictures, and relics that had been accumulated were
removed and for the most part destroyed. The
" chapel was enlarged, and the new edifice became
known as the Newpfarrkirche, which name it still
bears.” A few of the relics and pictures have been
preserved, and among these the curious visitor may
still see an old and much-dimmed oil painting, that
shows the original chapel, with its altar and relics,
and a crowd of adoring pilgrims kneeling before it.
The authorities of the city were not the only ones

aroused to action by these pilgrimages. Regens-

1 The photograph from which the illustration of the Newpfarr-
kirche is made shows from the east side the church as it now exists.
This end of the church, with its apse, is comparatively new ; the
original chapel is the western part, from the line of the two towers,
which are little altered. A transverse aisle separates the new por-
tion of the interior from the old, and a gallery has been built in
recent times within the latter. It would hardly be possible for any
building to undergo a greater transformation than this chapel of the
‘‘beauteous Mary ” shows—only the western walls and towers re-
main in substantially the former condition.
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burg was the home of one of the largest, richest,
and most famous Dominican monasteries in Europe.
It had been made famous by the lectures of Albertus
Magnus, next to Thomas Aquinas the greatest of
the medizval scholastics. Though not formally a
university, this had always been a celebrated school,
and was still an important seat of learning. There
were also two Benedictine abbeys: one originally
founded by followers of Columban, and hence still
known as the Schottenkircke; the other, St. Em-
meram, founded in the seventh century, was also
one of the oldest monastic establishments in Ger-
many. These orders had for three centuries been
the dominant religious force in Regensburg, and
had for a still longer period been accustomed to
absorb all the surplus wealth of the faithful. It was
not to be reckoned that they would submit without
a struggle to this sudden and startlingly successful
rivalry of a new shrine and an upstart preacher be-
longing to none of the orders.

The great income of the chapel through the gifts
of the pilgrims quickly roused the jealousy of the
orders, especially of the Dominicans, and they

began to attack the whole affair in their sermons.
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From the same cé.use, there began a strife in 1520
between the chapter of the cathedral and the city
council over the patronage, which the city claimed,
and its claim was confirmed by the court attorney
of Nﬁmberg. Hiibmaier undertook to play the
part of mediator, and set forth in behalf of the
chapter that before there was any thought of build-
ing the great church, offering-boxes had been placed
under the pulpit in the cathedral and in the country
churches, and liberal gifts for the building had been
thus collected. It was evident therefore, that the
new chapel had been erected not from the resources
of the city, but from alms, and, this being the case,
the council had no legal title to the patronage. In
spite of the general esteem in which he was held
among the citizens, this attempt at mediation was a
failure. In consequence, the numerous grudges
that were entertained against him among the clergy
began to manifest themselves. He and his chapel
were the object of their jealousy, and they preached
against both with renewed vigour.

It may have been these troubles that decided the
question of Hiibmaier’s longer stay in Regensburg.

There is no ground whatever for the assertion of



1523] The Years of Preparation 49

his biographer, Hoschek,' that he had already be-
come infected with heresy, and left in order that he
might find a field where the Reformation was more
likely to succeed than in Regensburg. So many
circumstances conspire to negative this hypothesis,
that it may be confidently pronounced unworthy of
serious consideration. We know, both from his
own testimony and from other sources, that he left
Regensburg with the esteem of its citizens and the
powerful friends that he had made. In 1526, reply-
ing to the charge of his enemies that he secretly ran
away from the city, he said:

‘““How I departed from Ingolstadt and Regensburg
know his serene highness, prince and lord John, Count
Palatine and administrator at Regensburg, my especially
gracious lord; also the most noble, honourable and wise
captain, city treasurer and council of that city; also the
university and the honourable council at Ingolstadt, all
of whom gave me letters testifying my innocence of such
invented and base untruths. Also William Wyeland,
burgher and councilman at Regensburg, took me and my
furniture on his iron-boat, and at midday starting from
Regensburg brought me to Ulm. I was also exempted
from all customs and tolls by reason of the letters of
assistance which my gracious lord at Regensburg gave
me.””*

! Hoschek, i., 122.

* Hubmaier, Ein kurze Entschuldigung, Nikolsburg, 1526, Op. 13.

4
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He might have added that the city gave him, in
grateful recognition of his distinguished services, a
parting gift of forty gulden. This of itself is suffi-
cient proof that he departed with no odour of heresy
or misdeed clinging to his garments. He left be-
hind him the repute of being an unusually faithful
and zealous son of the Church. It is indeed sur-
prising that neither at this time, nor for some time
later, does Hiibmaier show any sympathy with the
Reformation; not even do his words or acts betray
the consciousness that any such movement was in
progress. The final persecution of the Jews in
Regensburg was coincident with the posting of
Luther’s theses, and the miracles and pilgrimages
happened in the year of the Leipzig disputation.
The old friendship between Eck and Hiibmaier
showed as yet no signs of fracture, and one would
have thought this would have been sufficient to at-
tract the latter’s attention to a controversy in which
his former master was taking so prominent a part.
Perhaps his attention was attracted, perhaps he
read what was printed on both sides of the con-
troversy, but if so his own personal concerns so far

absorbed his attention that no immediate result
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was produced, whatever effect might have followed
later.

From Regensburg Hiibmaier went to Waldshut, a
little town in the Breisgau, on the Rhine, beautiful
for situation but of no commercial significance. Its
military importance was considerable, and might be
again in certain contingencies, as it completely com-
mands the Rhine, and could be held by a relatively
small force. This living was part of the patronage
of the convent of Konigsfeld, in the canton of
Aargau, and how the choice fell upon Hiibmaier is
not known.' Nor is it easy to see how he came to
choose such a field of labour in preference to
Regensburg. The walls of Waldshut have been
long since removed, and the town has spread some-
what beyond its ancient limits, but even now it
must have a population considerably below four
thousand, and a walk of ten minutes will take one
from one end to the other of the ‘“‘city.”” There

1 Loserth (p. 25) conjectures that he secured the place through the
favour of the Count Palatine ; Hoschek (i., 123) is sure that the
intercession of the Swiss reformers obtained it for him. Against
the latter supposition the known facts are decisive : it was certainly
not until after his settlement at Waldshut that the acquaintance be-

tween Hitbmaier and the Swiss leaders began, as we shall presently
see.
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seems to be but one church—the same that stood in
Hiibmaier’s day and in which he preached—and it
is apparently quite ample for the needs of the town.

Possibly the character of the people, rather than
the size of the town, constituted the attraction for
Hiibmaier. They were thoroughly German in
blood and speech, and had the characteristics of
that people; but, in addition, their proximity to
Switzerland and their dwelling among the mountains
had given to them a passionate love of liberty. They
were a strong, resolute, simple people, loyal to the
House of Hapsburg and the religion of their fathers.
They had no intention of being disloyal to prince or
religion, as they had inherited the authority of both,
and they had every intention of maintaining stoutly
what they regarded as their own privileges and
rights.

In such a town and among such a people Hiib-
maier began his work in the spring of 1521, and
soon found himself quite at home among them.
For two years he remained a zealous Catholic, con-
tinuing the observance of all the ancient practices,
and even introducing new ceremonies. In great

thunder-storms he stationed himself at the church
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door with the Host and blessed the clouds; at
Easter and on other occasions, as when the Host
was carried to the sick, he saw to it that everything
was done with much pomp and state; he was par-
ticular that two communicants from the council
should be present at the sacrament; to Mary and
all the saints he paid great veneration.

But during these same two years a great change in
his religious convictions was beginning, and perhaps
these outward marks of zeal were only attempts on
his part to confirm himself in a faith that was
wavering. He was giving his leisure hours to the
study of the Scriptures, in which, so far as we
know, he was now beginning for the first time to
take a real interest. How much he became ab-
sorbed in this study his letters prove. He devoted
especial attention to the Pauline epistles, first read-
ing the letter to the Romans, and then the letters
to the Corinthians. There could be but one result
of such study, and though we have no definite
record of Hiibmaier’'s conversion, his life from this
time indicates that at about the end of the year
1522 he had come to see that the Catholic Church
had departed, in doctrine and practice, from the
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teachings of the apostles; and he had also, in conse-
quence of his study of the New Testament, come
to a clear understanding of the gospel, and sought
his personal salvation from Christ himself, and not
from the Church and its sacraments.

A visit to Switzerland, in June; 1522, was an im-
portant factor in producing this change. He first
journeyed to Basel, where he made the acquaintance
of Busch, Glareanus, and Erasmus. He conferred
with the latter on the doctrine of purgatory, and
some dark places in the Gospel of John, but received
little aid. He was not at all pleased with Erasmus,
in fact, and said of him afterwards, ‘' Erasmus

speaks freely but writes cautiously.”” From Basel
he went to (the Swiss) Freiburg. ‘‘I have found
this quite other than its name implies,’’ he writes;
‘‘it is not free but imprisoned, and rent with faction
and narrowness.”” In Basel he noted that the
cloisters were becoming more empty from day to
day, and that the nuns were marrying. Switzerland
was seething with disaffection to the old faith, and
on the eve of a religious revolution. Hiibmaier re-
turned to Waldshut and plunged anew into the

study of the Pauline epistles. At about this time
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also we find that he is reading some of the tracts of
Luther that had been so widely scattered among the
German people.

At this juncture of affairs, his friends at Regens-
burg recalled him to be preacher at the chapel of the
‘‘beauteous Mary.”” The old dispute between the
chapter and the council had been compromised,
through the intervention of the Duke of Bavaria.
The bishop was to have spiritual jurisdicéion over
the church, and the right of confirmation and in-
vestiture of all foundations, besides an indemnity in
ready money; on the other hand, the council had
the patronage of the chapel and the management of
its income. Hiibmaier began his work there on
Advent Sunday, 1522,' and found the chapel well
filled with both clergy and laity, especially the
council, to his great pleasure. His salary was fixed
at fifty gulden, besides thirty kreutzer for the week-
day services. In return he was to sing or have
sung three masses a week, preach as often as the
provost required, have processions, and contribute
of his means to the aid of pilgrims.

He began preaching from the Gospel of Luke

VEgli, Actensammiung, No. 911,
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and promised a course of sermons from that book.
There is no doubt that he was now strongly inclin-
ing to the new doctrine and that his preaching was
of the evangelical type, though he practised the
rites of the Church. In a letter written at this time
to a friend in Ulm, he says that Christ is preached
in unadulterated fashion in Niirnberg, in spite of
the opposition of Frederick of Austria and other
princes, and adds: ‘“Also among us in Bavaria is
the gospel preached.”” But with him this return to
Regensburg was an experiment, as is shown by the
fact that he had taken care not to resign his pastor-
ate at Waldshut, and had so provided himself a way
of retreat. Inclined as he now was to the reformed
doctrine, he could see little prospect of its progress
in Bavaria; Waldshut offered a more hopeful field.
Accordingly, before the close of his trial year,
March 1, 1523, he gave up his position at Regens-
burg and returned to Waldshut. That he was still
held in high esteem by the Regensburgers is shown
by the fact that they presented him at his departure
with fifteen gulden.’

1 A special resolution of the council makes mention of this pledge
of their friendship. Cf. Loserth, p. 21,
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On taking up his work anew at Waldshut, Hiib-
maier almost from the first gave decisive proofs of
his change of religious convictions. In a month
after his return we find him in active communication
with the Swiss reformers. He visited Ziirich and
conferred with Zwingli on various subjects, espe-
cially on the baptism of infants, of which he had
been able to find no trace in the New Testament.
From Ziirich he went to .St. Gall, and made the
acquaintance of Joachim Watt, known as Vadianus.
He had established for himself the reputation of an
evangelical preacher, and was asked to preach.
This he did several times, to the great pleasure and
edification of the people. It was on his return to
Waldshut that he seems to have made known his
change of views and begun to introduce innovations.

It first becomes clear, however, that he has broken
forever with the old faith from the part that he
took in the second religious disputation at Ziirich,
held by order of the Government in the council
hall, October 2628, 1523. This discussion had
been forced on Zwingli and the council by the more
radical members of the reforming party at Ziirich,

who wished for an immediate and thorough-going



\

58 Balthasar Hiibmaier [1481-

reformation of religion, on the basis of the Holy
Scriptures. Zwingli was till then in sympathy with
the aims of this radical element, so far as they had
been formulated and were understood by him, but
it was his opinion that they were too precipitate in
action and were inclined to press the work of refor-
mation too rapidly. So far, however, the difference
was concerning methods rather than principles, nor
did the discussion develop a more serious difference
than this.

The questions discussed at this gathering were
the use of images and the celebration of the mass,
two of the three days being given chiefly to the first
subject. On the first day, after Zwingli, Leo, and
others had quite fully discussed the matter,—all
being agreed in principle that images are contrary
to the gospel order, but Zwingli counselling moder-

ation in action,—Hiibmaier spoke as follows:

‘“ He who is the omnipotent and eternal God has com-
manded us, through his servant Moses, thus: ‘If thou
meet thine enemy’s ox or ass going astray, thou shalt
surely bring it back to him again. If thou see the ass of
him that hateth thee lying under his burden, thou shalt
forbear to leave him, thou shalt surely release it with
him’ [Ex. xxiii., 4, 5.]. And Christ admonishes us to
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the same effect: ‘ Which of you shall have an ass or an
ox fallen into a well, and will not straightway draw him
up on a Sabbath day?’ [Luke xiv., 5]. And much more
we ought to pity that man who has gone astray in those
things that pertain to his salvation, or who has fallen into
some deep ditch of error, so that our labours may release
him and bring him back. And it is as clear as day that
for ages infinite errors and abuses have been brought into
the Christian Church by Satan, who never rests; for he
is certainly concerned with the business of images and
themass. I can only.praise, therefore, the most reverend
council of this ancient town, which ordered that this
friendly gathering should be held to discuss these matters,
so that the sharp differences of many concerning religion
might be adjusted in a friendly way and without any
disturbance. That surely cannot be done in a more fit-
ting way, than by hearing passages from both Testaments
produced in the midst of us. For in all disputes con-
cerning faith and religion, the Scripture alone, proceed-
ing from the mouth of God, ought to be our level and
rule. For the Lord Himself has put that judge on the
throne: ‘And in a controversy they shall stand to judge:
according to my judgments shall they judge it’ (Ezek.
xliv., 24). Wherefore the Lord has ordered that the
Scriptures shall be searched, and commanded that we
hear Moses and the prophets; for he will not receive the
testimony of man. Christ has said the same, likewise
Paul and all the apostles. For, however often they had
to contend against Satan or men evidently wicked, they
pressed upon such the Scriptures, as the most fitting
judge of every controversy, and by means of these alone
they won the victory. For the Scripture is the sole light
and is a true lantern, by whose light all the fictions of
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the human mind may be discovered and all darkness be
dispelled. The prophet David testifies to this in the say-
ing, ‘ Thy word is a lamp to my feet’ [Ps. cxix., 105].
And Christ Jesus warns us that we should take the lamp
of that saving word in our hands, that, when the bride-
groom comes, we may enter with him to the eternal
marriage feast. Wherefore also, those errors that have
sprung up concerning images and the mass should be ex-
amined and corrected by the sole rule of the word of God.
Moreover, whatever shall be founded on this will endure
forever; for the word of God is eternal and immortal."’

On the second day he spoke somewhat more at

length and in less general terms against images:

‘*‘ That images ought never to be made or retained was
sufficiently proved yesterday from the holy Testaments.
And for my part, I wish none had ever been brought
into a church of Christians. For what Ex. xx., 4, says,
is as clear and plain as it is valid and incontrovertible.
For by two eloquent laws it is forbidden not merely to
worship images, but even to make them. What is writ-
ten in Deut. v., 6 sg. is even plainer, for there in three
commands God removes and overthrows everything of
the kind: ‘I am the Lord thy God, who brought thee
out of the land of Egypt, out of the house of bondage.’
Secondly, ‘Thou shalt not make unto thee a graven
image, the likeness of any form that is in the heaven
above, or that is in the earth beneath, or that is in the
water under the earth.” Thirdly, ‘ Thou shalt not bow
down thyself unto them nor serve them; for I, the Lord
thy God, am a jealous God, etc.” Whence he orders
them to burn with fire and curse him who makes such
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things. And all the people shall answer and say Amen
(Deut. xxvii., 15).' I will add another two-horned argu-
ment that will easily overturn images. To have images
is either commanded or it is not commanded. If it is
commanded, let the Scriptures be produced and at once
all strife will be ended. But if it was never commanded
that we have them, they are certainly of no use. For
whatever God does not teach, either by his word or his
works, is altogether vain and useless. For as God alone
is good so it follows that what is good comes from God
alone. He that has said other than this charges false-
hood against God the Father, Christ the Son, and the
holy Paul. God the Father: ‘ What thing soever I com-
mand you, that shall ye observe to do: thou shalt not
add thereto, nor diminish from it' [Deut. xii., 32].
Christ the Son: ‘ Every plant which my heavenly Father
planted not shall be rooted up’ [Matt. xv., 13]. Paul:
‘ Whatsoever is not of faith is sin’ [Rom. xiv., 23].
Another thing also follows these. One thing or the
other must be granted: images are either useful or use-
less to the Church. But if they are of no use, what are
they for, I pray? But if they are of some profit, shall we
say that God has proclaimed less than the truth when he
teaches in Is. xliv., 9, that they are profitable for no-
thing? In view of these things, it is blasphemy if we
teach that images call, move, and draw our souls to piety.
For it is Christ who calls the sinner, who moves him to
what is good, invites him to the heavenly marriage feast;
God the Father draws those who come to Christ. Since
then images, O woe! have at some time been brought
into the Church, there is need of great care and prudent

! Hubmaier, or his reporter, has combined Deut, vii., 5, with the
passage cited by him.
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consideration lest any one be made to stumble and the
general peace of believers be disturbed. For up to the
present there are many who hold firmly to images. It is
fitting, therefore, to quote diligently to such the word of
God from both Testaments, and to place it before peo-
ple’s eyes. Forso it will exert its own force and potency,
so that all images will soon fall down. For it is impos-
sible that, if the word of God be preached, it should not
bring forth fruit in the place where God has sent it (Is.
lv., 10, 11). Paul said this at Athens and many other
places, as the Acts bear witness. Therefore, if this be
done, individual believers will learn that images are of
no value, and so it will come to pass that by common
consent of the whole Church, without any trouble, it will
be ordered that images be removed. And then it will be
said that the word of God has accomplished the very
thing for which it was sent.”

The discussion of the third day related exclusively
to the mass—a subject also discussed somewhat on
the afternoon of the second day. This came home
to all the participants and aroused great interest, as
was manifest in the exceptionally lively debate.
Zwingli was cautious in his statements, for while he
repudiated the idea of actual sacrifice in connection
with the mass, he seemed to admit that the euchar-
ist might be a representation of Christ’s sacrifice,
though not a repetition. Hiibmaier spoke again,

making this contribution to the discussion:
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‘“ Although there are still several abuses left in the
mass (which I prefer to call Christ’s Testament, or the
memorial of his death) this will certainly be seen to be
the chief cause of all these: that we celebrate mass as a
sacrifice. But, to mention that about which my mind is
employed (though I am always ready to be taught bet-
ter), I cannot announce it in any other way than Zwingli
and Leo have done—by saying that the mass is no sacri-
fice, but rather a publishing of Christ’s Testament, in
which is celebrated the memorial of his death, through
which he no doubt offered himself once for all on the
altar of the cross and cannot be offered again. And
whoever celebrates mass otherwise, undertakes to seal a
document not yet written. The reason that moves me
to say this is found in Matt. xxvi., Luke xxii., Mark
xiv., 1 Cor. xi., Hebrews vii. and ix. Christ says,
‘This do,” but not ‘ This offer.” Whence it follows,
first, that the mass, if it is held to be a sacrifice, profits
neither living nor dead. For as I cannot believe for
another, so it is not permitted me to celebrate mass for
another; since truly this was instituted by Christ as a
sign, in which the faith of believers is confirmed.

‘‘ Secondly, since the body and blood of Christ are
seals and tokens of Christ's words that it is customary to
recite in the mass, priests ought to use and proclaim no-
thing but the pure and clear word of God, of which these
are signs. Whoever celebrates the mass otherwise errs
from the truth.

‘‘ Thirdly, he who does not proclaim the word of God
does not celebrate the mass. Christ acknowledges the
same, and Paul, his disciple: ‘ This do in remembrance
of me.” ‘As often as ye do this, ye do show forth
the Lord’s death.” Therefore it is necessary either
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that Christ yield his declaration, or our conclusion is
true.

‘‘ Fourthly, the mass should be read in Latin to the
Latins, in French to the French, and in German to the
Germans. For there can be no doubt but that Christ
used a language at the supper with his disciples that
could be understood by all of them. And likewise when
the mass is celebrated, it is ridiculous to recite Latin
words to a German who knows nothing of the Latin lan-
guage. What else is this than to hide the Lord whom
we ought to proclaim? Paul wishes so to speak in the
Church as to be understood by all, and he would rather
speak five <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>