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PREFACE.

Ir this volume at all answers the Author’s
design, there is one important consideration
which the reader ought to carry with him
during its perusal.

The work was undertaken with a desire
to recommend that tone of religion, calm,
reverential, implicit, self-sacrificing, and
objective, which is well and conveniently
called. ¢ CaTHoLic,” to distinguish it from
the bustling, irreverent, neological, self-
seeking, and subjective character of the
fashionable religion of the present day;
and which was happily exemplified in
St. Cyprian, and generally, though indeed
with glaring, and for our present purpose
valuable exceptions, in the Church over
which he presided.

Perhaps, too, something of the consti-
tution and polity of the Church, as exem-
plified in the life and times of St. Cyprian,
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and of the form and order of its several
assemblies and offices, may be profitably
contrasted with the impatience of rule and
discipline, and the undervaluing of what-
ever is positive and ritual, which is charac-
teristic of the loudest and most obtrusive
party of religionists in the present day.
Now the spirit and form of the Anglican
Church is eminently CaTHoLic, in the
sense before mentioned. But we may
contract a careless habit of judging our
Church by its present members; and for-
getting that she every where protests
against their laxity and irreverence, we
may lay that blame on the sorrowing
mother, which ought to fall on the un-
dutiful children. Or again, while we are
studying the history of a particular Church
and age, for the sake of the ¢‘Catholic”
spirit which it embodies, we may be in
danger of forgetting, that that spirit may
animate very different forms: and so we
may hastily condemn our own Church,
because we, in our folly and pride, deem
the various arrangements which she has
made, in wisdom and in love, inconsistent
with a primitive character, because they
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are not identical with a particular primitive
form. This is a grievous error into which
those are likely to fall, who are seeking to
catholicise the present generation of the
sons of the Church by a reference to the
ecclesiastical records of any former age.
But let us all remember, (and the Author
of this volume feels that the warning is
necessary for himself, which he presses on
others,) that if, in pretence of a Catholic
spirit, we touch but the hem of the garment
of our own holy brother except with the
deepest reverence and piety, we most un-
equivocally give the lie to our pretensions.
There is no one thing which our Church
can require, so long as she hath the grace
of God with her, so wrong, so opposed to
all Catholic form and spirit, as the unfilial
judgment, or the imperfect obedience, of
any of her sons.

Leeds, June 20, 1840.
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THE

LIFE AND TIMES

OF

SAINT CYPRIAN.

CHAPTER I

SCANTINESS OF STRICTLY PERSONAL NOTICES OF CYPRIAN.—
PONTIUS HIS PANEGYRIST.—QUESTIONS OF THE PLACE OF
CYPRIAN'S BIRTH,—OF HIS AGE,—AND OF HIS MAR-
RIAGE.—HIS PROFESSION AND CONDITION A8 A HEA-
THEN.— HIS ACQUAINTANCE WITH CXECILIUS.—HIS8 CON-
VERSION.—HIS USE OF THE SCRIPTURES.—HIS BAP-
TISM.—HIS OWN ACCOUNT OF THE SPIRITUAL CHANGE
EFFECTED IN HIM AT BAPTISM.—HE ADOPTS THE NAME
OF CECILIUS.

THE personal history, even of great men,
derives its charm not from the splendour and
importance of those actions by which they were
ennobled, but from the variety of incidents, in
which the distinctive peculiarities of their cha-
racter were displayed. The unity and expression
of the whole, which are the sources of our gratifi-
cation, result not from the greatness of the parts,
but from their due proportion and subordination,
and from a pervading tone, harmonizing their

B
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very minuteness and variety: as the Mosaic
must be wrought into an harmonious whole out of
pieces infinitely small and diversified, or it will
present, not a finished and striking tablet, but a
cold and disjointed patchwork. Even in the
lives of heroes and of statesmen, the reader is
interested not only by the preparations for con-
flict, the bustle of the encounter, and the elation
of success; but also, and perhaps. still more
intensely, by the lighter incidents: the child’s
question or the boy’s exploit, a hasty expression
of hope or disappointment or impatience, a liking
or an antipathy, in short any thing and every
thing which may serve to embody a marked trait
of personal character, in the record of a trifling
incident. '

The charm, however, of these minute records,
is to be referred to the more splendid incidents,
and to the greatness of the whole subject. We
are delighted to see one who is elevated to a
dim and mysterious height above us, brought
down to our level ; identified with the man with
whom his neighbours conversed, whom his as-
sociates admired, and whom his family loved.
Hence it is impossible to throw the appropriate
charm of biography over the history of a great
man, if we possess but few characteristic anec-
dotes of his private life, and but few unstudied
expressions of his personal feeling. With all our
effort to keep the same person always in view,
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and always the centre of interest, we are still
writing History, not Biography; and neither
splendour of character nor importance of incident
can supply the requisite material. They may
elevate the pages in which they are recorded to
the more exalted order of ethics or of history,
and impart something of the interest appropriate
to their new station; but they cannot invest
them with the peculiar charm of the story of
a life in its varied sameness, in its blended
diversity of thoughts, of feeling, and of in-
cident.

It is not inconceivable, that the very greatness
of the part which a man has played, may have
deprived us of these most valuable materials of
his biography. While we are dazzled with splen-
did actions, we do not discern traits of character;
and while we are proclaiming the deeds of high
emprize which make the hero, we omit those
little incidents which mark the man. Thus the
means of gratifying it, are often in the inverse
proportion of the interest with which we look for
indications of the complexion of a mind, which
has wrought revolutions in opinions or in em-
pires.

These remarks preceding a life of St. Cyprian
are apologetic: for though he was the centre of
most important ecclesiastical movements in his
own day, and though scarce any single person
has ever contributed more to give a eolour to

B 2
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distant ages, so that we cannot repress a
curiosity to know more of his individual mind
and feelings, we are remarkably destitute of
information on these points. His only professed
biographer affords us almost no assistance; and
while the public records of his Episcopate are a
great part of the history of the Western Church
in his day, the sources from which these are
derived, though chiefly his own Epistles, are
equally deficient in strictly personal notices.
An account, therefore, of St. Cyprian’s life and
times, stands in that middle ground between
biography and history, which it is difficult to
invest with the appropriate interest of either.
We have no records, and but very scanty
intimations, of the incidents in the life of
Tuascius CypriaN before his conversion to
Christianity, though it was doubtless varied by
the political events of his day, and coloured
with the peculiar energy of his character.
Cyprian was not, indeed, without a contempo-
rary biographer. Pontius, his Deacon, his com-
panion in many of his labours and troubles, and,
what is more, his affectionate friend and ardent
admirer, sought consolation at the death of
Cyprian in the pious task of enumerating his
actions and recording his virtues. But Pontius
was either ignorant of the specific charm of
biography, or so conscious of the difficulties
before mentioned in the particular case of St.
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Cyprian, that he has not adventured to overcome
them. We cannot help regretting, that one who
had so full an opportunity of acquainting himself
with Cyprian’s former life and condition, did not
think these subjects worthy of his attention.
There is certainly more of the piety than of the
judgment of a Christian biographer, in the
resolution to commence the account of an illus-
trious convert with his spiritual birth; as if it
was not interesting and profitable to know what
a man was before his conversion, as well as what
he then became: for surely an acquaintance with
his former life and disposition is a necessary
element in a comprehensive view even of his
Christian character; and must form a part of
our estimate of its importance, as illustrative of
the grace of God. The world has recorded this
judgment in its appreciation of the Confessions of
St. Augustine.

The expression of Pontius is worthy of re-
mark, as giving at the very commencement of
his work a clue to its real character. ‘“ Whence*,”
says he, “ shall I commence kis panegyric, but
from the dawn of his faith, and from his heavenly
birth?” And in perfect harmony with this ex-
ordium, we find Pontius far more earnest in
celebrating the praises, than laborious in relating
the actions, of Cyprian: in eulogising, than in

* Unde igitur incipiam? Unde exordium bonorum cjus
aggrediar, nisi a principio fidei et nativitate ctelesti.
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illustrating, his character. He professes, that
not only his own eloquence, but even eloquence
itself®, must fail to paint the virtues of his
martyred Bishop in their true colours: he
represents the seed-time, the harvest, the bud-
ding, and the pressing of the grape, the planting
of the tree, and the ripening of the fruit*, as all
crowded into the same season, in this illustrious
convert: he prefers him far before Cornelius,
who was baptized by Philip; and the very
oppositions which Cyprian met at his entering
on the Episcopate, he represents as providen-
tially occurring, that they might reflect the
greater honour on the holy Bishop by his
conquest of them".

Meanwhile we are left to collect as we can
from other sources, all the most interesting
particulars concerning Cyprian’s former life.
Where was he born, and when? What was his
lineage and condition ?  Was he a married or a
single man? And at what age did he embrace

b St. Augustine expressesthesame thing by another strange
conceit. Cujus reverendi Episcopi et venerandi Martyris
laudibus nulla lingua sufficeret, nec si se ipse laudaret. Sermo
ceexiii. vol. viii. p. 1258. Ed. Bassani, 1807.

¢ It is curious to find the modesty of Cyprian, and the
admiration of Pontius, expressed under the same image.
Exilis ingenii, says Cyprian, (Ep. i. p. 1.) angusta mediocritas
tenues admodum fruges parit, nullis ad copiam feecundi
cespitis culminibus ingravescit.

¢ Quidam illi restiterunt, etiam ut vinceret. PoNTiUS. V.
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the faith of Christ? These are questions which
Pontius will not answer for us, and some of
which are still subjects of controversy: not of
curious enquiry only, but actually of controversy,
such are the interest and importance which they
derive from Cyprian’s character and position.

Where* Cyprian was born we have no means
of discovering, and the time of his birth is equally
uncertain’. A general notion seems to prevail,
that he was already an old man before his con-
version ; but all the indirect evidence that I can
find seems to lead to a different conclusion. His
voluntary discipline while a Catechumen, which
excited the admiration of Pontius, was more
appropriate to one in the vigour of life than to
an old man®, and all his actions and writings
are replete with the energy of a mature manhood,
not yet deprived of the fire of youth.

* Perhaps, however, we may obscurely collect, that he
was not born at Carthage, the scene of his many labours,
from this slight negative evidence. Speaking, during his
temporary retreat, of his desire to revisit Carthage, he asks,
“ Where could my time be spent, either more delightfully
or more profitably, than where it was the will of God that I
should first believe, and continue to grow in the faith?”
Ep. xxxvi. 49. It may be supposed, that if Carthage had
been his birth-place, he would have added, Where can I
better dwell? where, if 1 must suffer, can 1 better resign
my soul to God, than where I first received it at his hands?

! Quando natus sit ignoramus. August. * ermo. ccex.

¢ Inter fidei sue prima rudimenta, nihil aliud credidit
Deo dignum, quam ut conlinentiam tueretur.



8 LIFE AND TIMES

Such a life as induced some to invent the
evidences of his noble descent is more honourable
to Cyprian, than the most ancient and dignified
pedigree could have been: yet there is a real
elevation in rank and ancestral nobility, which
harmonises well with whatever is great and good;
it is only, therefore, for want of sufficient evidence,
that I reject the notion of Baronius, founded on
a passage of Gregory Nazianzen, that Cyprian
was of noble birth, and of senatorial rank. Of
the personal consideration, however, of Cyprian
in the profession of oratory we have clearer
evidence. Lactantius, who prefers him above all
those who had employed a cultivated mind in
the defence of Christianity", tells us of the dis-
tinction which he had gained as a master of
Rhetoric: and Cyprian himself seems to refer to
his own personal condition before his baptism,
when he describes, in his Epistle to Donatus, the
pomp of place, and the crowd of clients, by which a
distinguished public character is surrounded. St.
Augustine mentions his wealth: and here again,
his own account seems to infer as much; for all
those allurements of pleasure and of sin which he
represents as opposing the greatest obstacles to
the reception of Christianity, and which he
mentions in such a manner as scarce to admit a
doubt that he was speaking from his own ex-
perience, are such as the rich only are acquainted

b Lactantius, lib. v. p. 287. Ed. Cantab. 1685,
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with. Ease and luxury; vestments of gold and
purple; the pomp and the projects, the passions
and the pursuits, of the great and wealthy, had
all combined to enslave the ardent mind of
Cyprian, and to keep him still in the Egyptian
bondage of heathenism and vice. Nor yet at the
time that he wrote his Epistle to Donatus on
occasion of their baptism, had he wholly ceased
to relish the advantages of an honourable wealth.
His rural retreat, which he evidently describes as
it was then before his eyes, and filling his mind
with images of beauty, was not unworthy of a

. Cicero or a Pliny; nor the use which he made of
it of a Christian philosopher. ¢ The season and
the place,” says he, ““ both alike invite us to se-
rious conversation ; the cool breezes that fan the
face of the earth, gemmed with flowers, and this
lovely arbour, excluding every obtrusive step and
curious gaze, but admitting the free light and the
whispering breeze through the hanging branches
of the vine, invite us to the communion of Chris-
tian souls; and while we despise the pleasures of
sense as an end, lead us gracefully and naturally
to something higher'.”

But the most honourable memorial of Cyprian’s
wealth, is the sale of his estates for the benefit
of the poor, and the supply of their penury, out
of his private fortune. To the Christian duty of
almsgiving, it seems more than probable that he

! See Ep.i.p 1.
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soon after sacrificed that rural retreat in which
we have seen him delighting : for Pontius speaks
of his “ gardens,” which were providentially
restored to him in his last sufferings, though he
had sold them long before for charitable uses.
To these gardens he retired after his baptism, and
from them he went to meet his martyrdom.

Opposite parties find an object in giving
Cyprian a wife*. As the polemical importance
of the question, whether he was married or no, is
quite distinct from its biographical interest; and
as there is no direct evidence of the fact, while all
the presumptive evidence is against it ; we may be
excused in concluding, that Cyprian had no wife
at the time of his conversion, and probably had
never been married.

Such then, so far as we can collect, was
Thascius Cyprian. His mind was matured both by
years and study, but yet unchilled with the frosts
of age. He had a soul ready to sacrifice wealth,
interest, and ease to religion, and a sense of duty ;

k¥ Milner goes yet farther, and gives his imaginary wife
an imaginary character, in order to enhance as it seems to
him the character of Cyprian. ¢ In vain,” says the Histo-
rian, (?) * his wife opposed his Christian spirit of liberality.”
In truth, the liberality of Cyprian would have been scarcely
just, and altogether imprudent, if he had to provide for
others, as well as himself. In the passage from the life of
Cyprian by Pontius which has given rise to these misstate-
ments, the biographer is speaking not of Cyprian and his
wife, but of Job and his wife. The passage is given at page
14 of this volume. :
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and family he had none. He was of good repute
for his successful practice of an honourable and
lucrative profession; and he was rewarded by
the possession of the fruits of his labour and
reputation. The highest powers, unblessed from
above, are unworthy of the office, for which
Cyprian was designed; and by Gob’s grace a
more moderate share of talents and acquirements
may adorn the highest station: but Gop does
condescend to employ the talents of his creatures ;
and He had marked out Cyprian for His work,
and by the ruling of His providence He had
formed his mind, his character, and his circum-
stances accordingly.

It was surely providential, that Cyprian con-
tracted an intimacy, which soon ripened into no
common affection, with Cecilius, an aged Pres-
byter' of the Church of Carthage. This friend-
ship with a Christian Priest was the means of
Cyprian’s conversion, which took place, as he
himself informs us, at Carthage, and, as it seems
most probable, very early in the year of grace
246. We may perhaps collect from St. Jerome,
that the book of Jonah was especially instru-
mental to his conversion. ‘ Let us,” says St.
Jerome, in his commentary on the third chapter
of Jonah, ‘ set before us the example of St.
Cyprian, who was before an advocate of idolatry,
"and had arrived at so great reputation as a

' Ceecilius et wtate tunc, et honore Presbyter. Pontivs.
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orator, as to teach rhetoric in Carthage: but
having heard this preaching of Jonah, was con-
verted, and repented; and attained to such a
height of virtue, as to preach Christ publicly,
and to submit his neck to the sword for His
sake.”

Nor is this either the only or the .strongest
intimation that Cyprian, before his ordination,
and even before his baptism, was freely per-
mitted to study the holy Scriptures. Those
who know how painfully the concession of the
Scriptures to the laity in some countries has
been extorted from the Church of Rome, and
who have not escaped the vulgar error, that
Rome really follows antiquity as she pretends,
may wonder to find, that in Cyprian’s days the
Bible was not a sealed book even to Catechu-
mens. We of the Anglican Church, following
the principles of Catholic antiquity, encourage
that godly custom, and use the practice of the
ancient Church, not merely as an argument, but
as an argument a fortiori. If the laity and new
converts in Cyprian’s time were encouraged in
this custom, much more should they be now.
For though it is impossible that the Church
could then have provided so ample commentaries
upon the Scriptures; and though Neophytes,
fresh from the ranks of heathenism, could scarce
be so well prepared for their interpretation, as
all in Christian countries ought to be; and
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though, therefore, if it were true now to say
with Rome, that more evil than good would
arise from the reading of the Scriptures by the
laity™, it were much more true to have said so
in the days of Cyprian: yet the use of the
sacred volume was then fully indulged to the
laity, and even to Catechumens. When only
a Presbyter, we shall find Cyprian recommending
to Quirinus, whom he calls his son, and who was
probably therefore, and indeed almost certainly,
a layman, a careful study of holy writ: and he
himself, while only a Catechumen, read the
Scriptures with constant and anxious attention ;
and bringing to bear upon them the strength and
the resources of a powerful and cultivated mind,
he profited greatly by their perusal; nor need
we adopt the assertion of Pontius, at least in its
literal sense, that the first approach of the

= The Romanist adduces the unnumbered heresies which
have arisen from the rash interpretation of the Scriptures by
individuals: but let us only remember the fact, that almost
every heresy has originated not from the laity, but from the
clergy ; and if we dared act upon such an indication of ex-
pediency, we may retort upon them their reasoning, and say,
that if from the laity,then much more from the clergy, should
the holy Scriptures be taken. But man is not wiser than
Goo: and those Scriptures which were originally written as
much to and for the laity as the clergy ; some of which were
actually addressed to individuals not clerical but lay, were
surely adapted to the laity, and are not to be taken from
them without impiety ; as they cannot be without absurdity,
except by those who would uphold a system contradicted by
" those inspired writings.
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divine light left in him no darkness at all, to
shew that he was early prepared, as well in the
knowledge of sacred things, as in the character
of a Christian, for all the offices of the sacred
Ministry. Even his earliest works, some of
which were perhaps written while he was yet
a layman, attest the progress which he had made
in the true use of the Scriptures; and we have a
beautiful picture of the practical account to
which he turned these divine lessons, from the
pencil of his affectionate biographer. ¢ When
he read of any who had received commendation
from Gop, he would recommend the enquiry,
Wherefore was it that Gop was well pleased with
them ? If Job, glorious in the testimony of Gop,
was declared to be a true worshipper of Gop,
and one to whom none other upon earth might
be compared, he would exhort us to do that
which Job also did; that while we follow the
example of Job, we may receive the like testi-
mony from Gop. Making light of the necessary
expenses of his household, Job advanced to so
great elevation of virtue, that he felt not the
sacrifice which he made of temporal wealth, in
the cause of piety. He was unbroken by penury
and by grief: the persuasions of his wife could
not move him; and he bore the afflictions of his
own body unshaken. His manly virtue stood
unmoved in its own place; and the deep root of
his devotion remained firmly fixed. To no tempt-
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ation of the devil did he yield, nor did he cease
to thank Gopb, in faith and gratitude, even in the
midst of all his misfortunes. His house was ever
open to the stranger. No widow was sent away
unprovided; no blind man was undirected or
unattended by him. He was a staff to the lame,
and his hand was the protection of the poor and
helpless. And so ought we to do, Cyprian was
accustomed to say, if we would please Gob.
And so would he run through all the records of
the saints of old; and while he studied to
imitate the best, he himself became worthy of
imitation.”

Cyprian has himself told us, in his Epistle to
Donatus, some of the struggles which it cost
him to leave the world, and to embrace the life
of a Christian, cut off, as it then was, by external
circumstances, from the secular employments and
honours of the state, and from the pomp and
revelries of a too luxurious wealth. We shall
not be surprised to find, that some of the
temptations which assailed the young convert
were directed against his pride of reason. Like
Nicodemus, he could not receive the mystery of
a spiritual regeneration. ¢ While,” says he, “ I
was lying in darkness and in the shadow of
death, and while I was tossed uncertain upon
the waves of this tempestuous world, ignorant
of what was my real life, and an alien from truth
and light, I thought the method of salvation
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which was proposed to me strange and im-
possible. I could not believe that man should be
born again; and being animated with a new
life, put off, in the laver of regeneration, what
he had before been; and though remaining the
same in his whole natural and animal frame,
become changed in his mind and affections.”
The favour of God, however, which had directed
Cyprian to the good Cecilius, did not desert him
in these difficulties; and coming at last with
faith and repentance to the Sacrament of
Baptism, Cyprian received that grace of re-
generation, at which his natural reason had
stumbled.

All the regulations respecting the administering
of Baptism in the Primitive Church, tended to
invest that Sacrament with the highest reverence
and interest; and none more so, perhaps, than
the setting apart certain days, on which alone,
except in extreme cases of danger, or other
exigengies, it was administered. The custom of
different Churches slightly varied in this matter,
though the same spirit animated all. Easter,
Pentecost, and the Epiphany, and in some places
the festivals of saints, and the anniversary of the
dedication of churches, were the times appointed
for Baptism: and thus a double advantage was
gained ; the solemnity of the act and the re-
verence of the season reflected on each other
associations of deeper and more intense devotion;
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the number of the baptized on each occasion was
increased, in proportion to the infrequency of the
ceremonial”. There must have been something
singularly imposing in the crowd of Catechumens,
distinguished not only by their white garments,
but by the joyful alacrity, with which they
hastened to the confession of their faith before
the whole Church, and to the rite in which they
were enrolled among the ranks, and assumed the
duties and received the privileges of the Church
militant in earth.

With respect to the custom of the African
Church, Tertullian® mentions Easter and Pente-
cost only as the seasons of Baptism. But it
is plain that such regulations must give place to
circumstances, and as a Church increased greatly
in numbers, the seasons of Baptism would be
multiplied ; every advantage being still retained,
which was originally consulted in the restriction
to one or a few of the greater festivals: and we
learn from the history of the Vandalic perse-
cution by Victor of UticaP, that the Epiphany,

* The number of candidates for Baptism, under these
regulations, was so great, that Deacons were sometimes per-
mitted to administer that Sacrament at Easter, though
at other times it was no part of their office; and we hear of
three thousand persons baptized at Constantinople, on one
of the greater Festivals.

° De Baptismo, xix. tom. i. p. 892. Opera, Ed. Parisiis,
1616.

P Quoted from Bingham, Orig. Ecc. XI. vi. 7.

C
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on which day it is supposed Christ was himself
baptized, was afterwards added to the seasons of
Baptism by the African Churches.

Cyprian was probably baptized at Easter, in
the year of grace 246. His own words will best
describe the spiritual benefit which he received
on this occasion: and as they are the words of
one who was yet too young a Christian to inno-
vate and invent; and as they appeal to the
experience of his friend Donatus also, we may
be sure that they express what was then taught
and experienced to be the effects of the Sacra-
ment of Baptism. ¢ So entirely was I immersed
in the deadly atmosphere of my former life, so
enveloped in the habits and commission of sin,
that I despaired of ever freeing myself, and
began to look upon these things, and to love
them, as a part of myself. But when the
sulliage of my past iniquities was washed away
by the waters of Baptism, the pure and serene
light from above infused itself into my whole
spirit: when my second birth of the Spirit had
formed in me a new man, all at once what had
been doubtful before, became certain; what had
been shut, was opened ; into the darkness light
shined; that was easy, which before was difficult,
and that only difficult, which before was impos-
sible: and now I knew, that that was earthly and
mortal, which had formerly included me in the
bondage of sin; but that the Holy Spirit of
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God had animated me with a new and better
nature®.”

Thus does St. Cyprian speak of the grace of
Baptism, as a matter of his individual experience.
In other parts of his works he treats of Baptism
dogmatically; and says, again and again, that
therein we receive the Spirit, have our sins
remitted, and are born again. And nothing
can more assuredly manifest the consent of the
Church in this doctrine, than the way in which
he makes these assertions. He does not go about
to prove them: no, this was unnecessary, since
they were confessed by all; nor were they in his
day, nor till 1200 years after, a subject of con-
troversy; but he assumes them as premises
mutually agreed upon, from which to deduce the
catholic doctrine on another subject’. In a
word, in Cyprian’s days, and long after, the doc-
trine of Baptismal regeneration was no more
questioned in the Church, than the first axioms
in Geometry are questioned in our Schools. If
some pretended demonstration should involve the
denial of the proposition that the whole is greater
than a part, it would be rejected with contempt,

7 Epist. i. p. 2.

T « The argument of Cyprian and his adherents, against
the validity of heretical Baptism, proceeds upon the as-
sumption, that Christians are born again, and receive forgive-
ness of sins, and the Holy Ghost in Baptism.” Bp. Bethell’s
General view of the Docirine of Regeneration in Baptism,
(Ed. 2.) p. 117, note. See also p. 85, et seq.

c2
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without farther refutation : and so, if some new
doctrine or custom should be clearly incon-
sistent with the doctrine of baptismal regene-
ration, that alone, in the eyes of the primitive
Christians, would have branded it as false and
heretical.

It was usual for the new convert to receive
another name at Baptism: a custom fairly derived
from the authority of our Saviour himself, in
giving new names to some of his earliest disciples;
and one, too, which well enough harmonized with
the solemn occasion of that new birth, wherein
we put off the old man, and put on the new
man, with all his attendant duties and privileges.
And there was something of religion in the
assuming a name which had been borne by some
eminent saint or apostle; not, as the Council of
Nice says, that there is any merit or fortune in
the name itself, but that it may serve as a
stimulus to emulate the character of him from
whom it was derived. Cyprian, actuated by
these motives, and by affection for his master in
Christianity, took the name Cecilius, from the
venerable Presbyter who had first been his com-
panion and friend, and afterwards his spiritual
father. Henceforth then we speak not of Thas-
cius, but of Cecilius Cyprian, except when we
find the Saint before a heathen tribunal : and we
may perhaps look with some little interest even
in this change of a pronomen, when we find
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hereafter a proud professor, and a recusant of
Cyprian’s authority and fellowship, concentrating
some portion of his malice and contempt in a
recurrence to the old designation of Cyprian,

calling him, “ Cyprian, alias Thascius*:” while

* For Cyprianus, the future Saint and Martyr, had already
a name accounted of happy omen, as we collect from
Augustine’s panegyric: “ He who rooteth up and planteth,
(Jer. i. 10.) came unto him; and rooting out the old
Cyprianus, and placing him on the true foundation, planted
the new Cyprianus in himself, and caused the true Cyprianus
to spring out of himeelf. For the Church saith to Christ,
‘ My beloved is a bundle of cypress’ (Cant. i. 15.) At the
same time then that he was made a Christian from Christ,
he was also made Cyprianus from the true Cypress. For he
became a sweet savour of Christ in every place; as the
Apostle Paul saith of himself, who also was first as a per-
secutor a destroyer of the Church, and afterwards a
builder of the Church as a preacher.” Aug. Serm. ccexii.
In Natali Cyp. Mart. vol. viii. p. 1257.

By some of the heathen, who ridiculed the application of
his powers to the support of Christianity, this auspicious
name of Cyprian was by a change of a single letter con-
verted into one of opprobrious signification. “ A doctis
hujus seculi, quibus forte scripta ejus innotuerunt, derideri
solet. Audivi ego quendam hominem sane sacrilegum, qui
eum immutata una litera Coprianum vocaret; quasi quod
elegans ingenium, et melioribus rebus aptum ad anileis
fabulas contulisset.” Lact. v. 1.

This playing upon names was not unusual either among
the Heathen or Christians. Thus the historian Timeus came
to be called Epitimeus, the caluraniator, for his malignant
lies. St. Jerome plays upon the name of Vigilantius: « Ais
Vigilantium, qui x«1’ &ripgarw hoc vocatur nomine, nam
Donmitantius rectius diceretur.” And to return to an instance
of better omen: Dionysius of Alexandria (in Eusebius)
speaking of a martyr contemporary with Cyprian, says,
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Cyprian retorts the opprobrium, whatever it may
be, of such a designation, styling his uncourteous
correspondent, “ Florentius, alias Pupianus.”

“ A native of Africa called Macarius, that is to say, happy,
and who was kappy indeed, since he possessed the favour of
God, having been unmoved by the menaces of the judge,
was burnt alive.” Ecc. Hist. vi. 41.
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8T. CYPRIAN'S WRITINGS WHILE A LAYMAN.—HIS EPISTLRE
TO DONA'I'US, ON THE GRACE OF GOD.—HIS TREATISE ON
THE VANITY OF IDOLS.—THE DEATH OF CECILIUS ;—
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8T. CYPRIAN A DEACON.—DIONYSIUS OF ALEXANDRIA.—
8T. CYPRIAN A PRESBYTER.—HIS THRER BOOKS OF TESTI-
MONIES AGAINST THE JEWS.

St. CypRrIAN’s active mind sought occupation
in his altered state, in recording the mercy of
Gop in his conversion; and in displaying to his
former associates in pagan wickedness and super-
stition, the vanity and folly of the religion which
he had left.

The first-fruit of his conversion seems to have
been his Epistle to Donatus, on the grace of
God; the subject of which sufficiently indicates
its date. Donatus was a companion of Cyprian
as a catechumen, and also at baptism; and the
more ingenious and learned of the two friends
under the form of a familiar Epistle, arising out
of certain past conversations, addresses to the
other an appropriate exposition of the import-
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ance of Christianity in general, and especially of
its initiatory rite, together with an exposure of
the vanity and wickedness of the world, from
which true religion is the only safe refuge.
These important topics are rendered yet more
interesting by many personal allusions; and the
whole Epistle has a tinge of individual feeling,
which gives it much of the warmth' and brilliancy,
which are only found where the highest matters
are treated by those who have themselves felt
their importance. But the singular interest of
St. Augustine’s Confessions has so entirely cast
all other works of this character into the shade,
that I shall be excused for treating Cyprian’s
Letter to Donatus rather as an historical docu-
ment than as an interesting literary production ;
and for having made use of it for the hints which
it suggests of its author’s former life and character,
instead of presenting to the reader a connected
view of the work itself.

Of his treatise, On the vanity of Idols,
which seems also to have been written about this
time, and while he was yet a layman, I must,
however, speak more at length : although in this
class of writing also St. Augustine has surpassed
all others, before or since his days. Indeed St.
Augustine’s work De Civitate Dei, surpasses all
other writings, adversus gentes, in learning and
general importance, as much as his Confessions
surpasses all other religious autobiographies.
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There is a singular interest attached to the
writings of the early Christians, addressed to the
heathen, whose society and superstitions they had
lately deserted. Whether such works appealed to
the heathen by way of apology or of instruction,
they must be such as a pagan could understand
and appreciate; such as might, if possible, in-
terest him: and yet they must be imbued with a
spirit of religion, seeking higher objects than any
which this world contains. Accordingly, they
present Christian literature to our view in a
transition state, so to speak; freed from the
living death of the heathen, and casting off the
garment spotted with the flesh; but not yet
soaring into the purer empyrean of Christian
mysteries, nor opening its seraph wings to the
full blaze of day.

Works of this kind were often, perhaps gene-
rally, undertaken by late converts, or by those
whose profession did not lead them into the
depths of theology: and such persons were on
some accounts the best suited to such an under-
taking. They were themselves somewhat in the
same moral condition with the works which they
had to produce. Neophytes, and fresh from the
memory, even from the love of paganism; or still
living in the busy pursuits of the world; their
zeal and their courage would be ardent and
aspiring; while their arguments might be ex-
pected, if any might, to find a way to the hearts
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of those for whom they wrote, whose opinions
were so fresh upon their minds; on whose
prejudices they could make so direct an attack ;
whose language they could so readily assume.

It would not unfrequently happen, that the
very persons who, as Christians, thus stepped
forth in defence of the Church, had before been
its direct opponents, as the avowed advocates of
paganism. It was the most appropriate method
such persons could take to manifest the sincerity
of their faith and repentance, and to promote the
service of Gop, to exert their earliest energies as
Christians in the demolition of the temple which
they had before assisted in propping, or in the
construction of outworks to that sanctuary which
they had endeavoured to demolish. We learn
from St. Jerome, that Cyprian himself, when a
heathen, had been a defender of pagan idolatries.
If the words of St. Jerome imply that he had
engaged his pen in their cause, the unhallowed
work of his ignorance is lost : of his palinode I
subjoin the following sketch.

It opens with a general reference of the deities,
temples, and images of the heathen to their
acknowledged origin in a desire to maintain the
memory and reverence of kings, and other bene-
factors of the several nations; and descending to
particulars, he mentions Castor and Pollux,
Asculapius, Saturn, and Mars, as illustrating
his assertion ; shewing, moreover, that the Moors
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still worshipped their kings, without veiling their
practice under any other form.

Hence arose the variety of deities and the
different character of their worship in various
countries : and hence, too, the whole system of
idolatry was exposed to manifest objections and
ridicule; as for instance: Wherefore is it that
the gods, who were formerly so prolific, have long
ceased to multiply their kind ; as if Jupiter were
too old to be a father, and Juno had lost the
privilege of bearing children? Wherefore is it
that the gods who are powerful enough to assist
Rome, have not an equal power to defend other
nations? As for the origin of the gods, Romulus
owed his apotheosis to the perjury of Proculus.
Even courtesans were deified: and vices and
diseases had their patron deities. Viduus, whose
part it was to dissolve the connexion between the
soul and the body, is banished from the city on
account of the terrors of his office: and Venus
the Bald is more subjected to ridicule, than the
wounded Venus of Homer.

Kingdoms owe their power not to merit, but
to fortune; Assyrians, Medes, Persians, Greeks,
and Egyptians, succeed one another in order;
and at last Rome, whose very origin is enough
to excite a blush, succeeds: and whatever
auguries may indicate, she shall hold her
dominion for her appointed season, and no
longer. Indeed, what so deceitful as the rites
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of divination? Regulus consulted the Augurs,
and was taken prisoner; so did Mancinus, yet
he passed under the yoke; and Paulus received
a happy omen, and fell at Canne: but Caius
Cesar, who despised such indications of future
events, seemed to be prosperous, and to conquer
in proportion. The origin of all these things
is in those wandering and lying spirits, which,
being immersed in grovelling vices, and having
lost their heavenly temper in the contact of
earth, cease not to hurry others into their own
depravity and perdition.

Your own poets and philosophers, continues
Cyprian, know that there is one God, and that
these all are but demons®. In this, Socrates,
Plato, and Hermes Trismegistus, consent with
us. These wandering spirits you attach to
statues and images. They breathe their inspi-
ration into your prophets, animate the entrails
of sacrifices, direct the flight of birds, dispose lots,
contrive oracles, jumble falsehood and truth
together, (for they are themselves deceived and
deceivers,) disturb your existence, infest your
sleep, inject causeless and superstitious fears,
convulse your limbs, injure your health, irritate
diseases to bring you to their shrines, that they

* Perhaps the best account of the theology of the heathen,
especially of their apparently inconsistent doctrine of many
demons and one God, may be found in Bp. Warburton’s

account of the heathen mysteries, in his Divine Legation of
Moses demonstrated.



OF ST. CYPRIAN. 29

may feast on your sacrifices, and then by undoing
their own work, seem to effect a cure. By such
means do they seek to divert you from the
worship of the true Gop; and to involve you in
their guilt, that they may have companions in
their punishment. But even these demons, when
adjured by us in the name of the true Gop, are
obliged to leave the bodies which they have
possessed, conquered and confessing their real
nature. Under the influence and mighty opera-
tion of our exorcisms, you may hear them confess
that they are beaten with stripes, bound in the
fire, and more and more exceedingly tortured :
and as they either depart by degrees, or flee
away at once, according to the faith of the
demoniac or of his exorcist, you may hear them
declaring whence they came and whither they
go. And hence the enmity of the common
people against us; for these demons instigate
them to hate us, without knowing what we are,
lest if they should once know us, they should
cease to be our persecutors.

There is, in short, but one Gopb, and He is
Lord of all. If in states and cities there can be
no division of sovereignty without dissension,
how much more is it necessary in the mighty
universe that there should be one Gopo. And
what temple can contain Gop, whose temple is
the whole world? If you ask His name, it is
Gop: as He is but one, He requires no dis-
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tinctive appellation. And indeed the common
expressions of the people shew the innate sense
of this truth in the mind : for do not all exclaim,
O God! and say, God seeth, May God reward
them, and the like ? ’

What Christ is, and the dispensation of
salvation through Him, may be thus briefly
stated. To the Jews first the favour of God was
vouchsafed, and His promises were made; and
hence their ancient sanctity and prosperity.
But they became at length, as they themselves
confess, disobedient and idolatrous; or if they
confess it not, their present condition is a token
of the wrath of Gop. Now Gop had long ago
declared that He would choose for Himself
another people, who should serve Him faithfully,
and be blessed with the highest privileges. Of
this dispensation, Christ is the Messenger, and
the Mediator : and as such He was foretold long
before He came, by prophets of the Jews.
Hence the Jews themselves expected Him : but
as He was to come twice; once in humility, and
again in power and great glory; they in their
pride and folly overlooked His first coming, being
blinded judicially for their past offences: and
now they suffer their due reward.

Then, after a slight sketch of the life, and
death, and ascension of Jesus, Cyprian proceeds
to declare the appointment of disciples to preach
the religion of which HE is the head ; and points
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out the fact, that they are manifestly doing this,
in the midst of sufferings and persecutions, which
are but the filling up of the measure of the
sufferings of Christ Himself in His followers.
Suffering, which is the test of truth, we endure,
that Christ the Son of Gop may be proclaimed
not only by the preacher’s life, but by the
martyr’s passion. Him we accompany, HiM we
follow ; HE is our Leader, our Light, our Salva-
tion : He will open to us the gates of Heaven, and
make us partakers of the Father. We Chris-
tians shall be hereafter what Christ is, if we
imitate Christ in this world.

Such is Cyprian’s tract on the vanity of idols,
which affords a very fair specimen of that kind of
work in the early days of the Christian Church.
We return now to his personal history, and to
the first steps of his singularly rapid ecclesiasti-
cal career.

Cyprian soon lost his friend and spiritual
father; for Pontius has scarcely named Ceacilius,
before he mentions his death ; adding, that on his
death-bed, Ce=cilius left his wife and children to
the care of Cyprian; thus making him, who was
heir to his piety and religious attainments, the
guardian of his dearest relations.

Even in the short interval, however, between
his own baptism and the death of Cecilius,
Cyprian had been admitted into the order of
Deacons; for Pontius, who was himself of that
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order, says, while he was one of us®, he dwelt
with Cecilius, a man of honourable report, whose
memory is yet held in reverence; who had
already been the means of his conversion to the
faith of Christ.” The interpretation of this pas-
sage of Pontius is not without importance, since
it is the only direct testimony which we have to
the admission of Cyprian into the Diaconate,
before he filled the higher orders of the Church.
Eusebius thus speaks of him: Cyprian, first a
Rhetorician, afterwards a Presbyter, and at
length Bishop of Carthage, eventually received
the crown of martyrdom; and St. Jerome says,
that being early elected into the Presbytery, he
was afterwards made Bishop of Carthage®: while
Pontius, whose duty it was to be more explicit,
only says in general terms, that he passed through
each honourable step, to the highest order of the
priesthood. Hence, contrary to all probability,
which should surely be the interpreter of the
silence of historians, some have chosen to deny
that Cyprian was ever a Deacon. The silence
of Pontius may, I think, be accounted for, from
the exaggerated stream of panegyric, in which
the life by that author is composed; for he

v Erat ille etiam de nobis &c. Pontius.

< Christianus factus, omnem substantiam suam pauperibus
erogavit, ac post non multum temporis electus in Presby-
terum, etiam Episcopus Carthaginiensis constitutus est.
Hieronymi, Cat. Script. Eccl. vol. i. p. 187. Editio
Francofurti 1684.
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seems determined to mention nothing which he
cannot convert into a singular mark of honour in
his idolized master. Hence, while his own
modesty prevented his speaking of the order to
which he himself belonged as an honourable dis-
tinction, he could scarce find fit words to express
the fact, that Cyprian had passed through it. In
such general terms as these, then, Pontius speaks
of Cyprian’s advancement: “ He rose rapidly
from the order of Priests to that of Bishops; for
who would hesitate to advance such an one
through the highest degrees of honour?” And
again; “ this surely is a sufficient commendation
of his excellence, that he was elected to the
honour of the Priesthood, and of the Episcopate,
by the judgment of Gop, and the favour of the
people, even while he was yet accounted but a
Neophyte.” We cannot wonder, however, that
some should make use of such expressions to
prove, in spite of probability, that Cyprian was
never a Deacon; when we find Blondel asserting,
in spite of a yet greater probability, and in
opposition even to these plain assertions, that he
became a Bishop, without ever having been a
Priest.

But though St. Cyprian was doubtless a
Deacon at the time of Cecilius’s death, it is
certain that he was not yet advanced to the
Priesthood ; for in that case, neither could
Cecilius have committed to him, nor could he

D
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have accepted, the guardianship of his wife and
children, without breach of ecclesiastical disci-
pline;; which debarred Priests and Bishops from
taking upon themselves any secular duties, espe-
cially those of a guardian or executor. The
Deacon, not as yet permitted to consecrate the
Eucharist, or to administer Baptism, except under
peculiar circumstances, was not rigidly tied down
by the sanctity of his office to purely spiritual
avocations; indeed his duties, even in respect of
the Church, required some degree of intercourse
with the daily offices of common life; to him,
therefore, such a charge was permitted. And
there was nothing inconsistent in these regu-
lations ; as there might seem to be if they were
still enforced, when the Diaconate has become a
step soon passed over, and taken almost invariably
rather as an approach to the Priesthood, than for
its own sake: for in the early Church many
remained for life in the order of Deacons; while
others passed through it, with a rapidity as little
known among us as the opposite continuance in
it. Cyprian, who passed hastily through the
Diaconate, and his panegyrist Pontius®, who pro-
bably never advanced beyond it, afford examples
in point.

It was during the reign of the Emperor Philip,

¢ Jerome, speaking of Pontius, calls him only “ Pontius

Diaconus Cypriani.” Cat. Script. Ecc. vol. i. p. 187. Nicholas
Ferrar is an example of the like kind in our Church.
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while the Church was free from persecution, that
Cyprian was thus adorning the progressive states
of a catechumen, of a lay communicant, and of
the Diaconate, by his personal and active piety
and charity, and by his works in defence of
Christianity, and in illustration of Christian
doctrine. Meanwhile one of his great contem-
poraries was advancing, in a distant part of
Africa, to the summit of his dignity and repu-
tation; for it was at this time that Dionysius
was appointed to fill the Episcopal throne of
Alexandria, vacant on the death of Heraclas,
who had been its occupant for sixteen yearse.
The Epistles of Cyprian and of Dionysius form a
large part of the authentic materials for the
ecclesiastical history of this age: and we shall
often have occasion to cite the authority of the
Prelate of Alexandria.

It was probably in December of this year
(247) that Cyprian was made a Presbyter.
Without distinctively referring any of his acts or
writings to this part of his life, Pontius tells us,
in general terms, that as he had been active as a
layman, so he was also as a Priest. To this
season we may probably refer his three books of

_Testimonies against the Jews: this at least is the
conclusion of the Benedictine editors of Cyprian’s
works, who have well remarked, that the contents,
or rather the omissions, of this work, indicate the

¢ Pearson’s Annals. Eusebius vi. 85.
D2
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time at which it was composed ; since it contains
no allusions to those events in which the interest
and energies of Cyprian were so deeply engaged,
during all the remainder of his life; while even
some of his principles are less vividly displayed
than they would have been at any subsequent
period. In the third book, for instance, he
collects several Scriptural testimonies against
heretics and schismatics; but he would have been
fuller and more vehement on this point, had he
written amidst the very flames and commotions
which were excited by heretics in his own
diocese.

The three books into which this work is dis-
tributed are addressed to Quirinus, who was
probably a young Christian, for Cyprian calls
him his dear son. It seems that Quirinus had
requested his more accomplished friend to
furnish him, from the Scriptures, with the
evidences of Christianity; in consequence of
which request these books were written. The
two first books were given to Quirinus, accom-
panied with an introductory Epistle, in which
Cyprian thus unfolds his plan. “ I have com-
prised the subject of this work in two books of
nearly equal size; in the first book I have
endeavoured to shew, that the Jews, as it had
been foretold, had departed from God, and
forfeited the favour of the Lord, which had been
at first granted to them, and promised to their
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posterity; but that Christians, whose faith is the
ground of their acceptance with God, have
succeeded in their place, out of all nations, and
from every quarter of the globe. The second book
contains a statement of the mystery of Christ;
shewing that he is come, as the prophets had
foretold, that he has done and suffered all that
had been presignified concerning him.” In the
third book, in conformity with another request of
Quirinus, Cyprian presents in the words of
Scripture, a summary of the duties of Christians;
following the same plan which he had pursued in
the two former books, and adding nothing of his
own to the citations from holy writ, but the
connecting heads of the several sections’. For a

f Some notion of the contents of these books may be
derived from the following heads.
BOOK I.
1. That the Jews grievously offended God, by leaving the
Lord, and following idols.
2. And also because they believed not the prophets, but
slew them.
8. That it was foretold that they should neither recognize,
understand, nor receive the Lord.
12. That the old baptism should cease, and another be
instituted.
16. That the old sacrifice should cease to be offered, and
that a new one should be offered in its stead.
17. That the old Priesthood should be extinct, that a new
Priest should come, whose Priesthood should be eternal.
BOOK 1II.
1. That Christ is the first-begotten of God, and himself
the wisdom of God, by whom all things were made.
6. That Christ is God.
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better understanding of these matters, he remits
Quirinus to the Scriptures themselves, assuring
him that strength will be given to him as he
reads; and that his insight into sacred things
and all spiritual truth will be increased, as he
goes through the contents of the Old and New
Testaments.

Thus was Cyprian preparing himself, by a
diligent and useful career in the inferior stations
of the Church, for the highest order of the
Christian hierarchy, to which he was soon most
unexpectedly raised.

11. That he was to be of the seed of David according to
the flesh.

19. That Christ is the bridegroom, and the Church his
bride, from whom a spiritual progeny should spring.

BOOK III

16. The benefit of martyrdom.

24. That we can approach the Father only through
Christ.

25. That no man can enter into the kingdom of God
unless he be baptized and regenerated.

26. That it avails little to receive Baptism and the
Eucharist, unless we advance in good works.

58. That the secrets of God are inscrutable, and that our
faith therefore should be implicit.

54. That none is free from sin and corruption.

65. That all sins are cast off in baptism.

111. That the sacrifices of the wicked are evil.

116. That he loveth God more, to whom the more sins
are remitted at Baptism.

120. That we should continue instant in prayer.
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THE elevation of St.Cyprian to the Episcopal
throne of Carthage, followed very soon upon his
admission to the Priesthood: for at the death
of Donatus®, in the year 248, the whole body of
the people, with the concurrence of by far the

* It is only from a casual expression of Cyprian, in one of
his Epistles to Cornelius, that we learn the name of his pre-
decessor : Antecessorum nostrorum Fabiani et Donati. Agrip-
pinus, of whom we shall afterwards have occasion to speak,
is, I believe, the only Carthaginian Prelate before Cyprian
and Donatus, whose name has descended to these times.



40 LIFE AND TIMES .

greater part of the clergy, demanded Cyprian for
their Bishop; overlooking the youth of the
Christian, in the singular merit of the man..
The modesty of the young Presbyter, however,
would have given place to his seniors; and he
actually withdrew, concealing himself for a while
from the eager search of the people. But the
providence of God had marked Cyprian as their
Bishop; and when the people had for some time
surrounded his house, besieging the door, and
searching every passage and retirement in their
officious zeal, he appeared at last, baffled in his
concealment, before the assembled crowd. The
people received him with transports of joy, pro-
portioned to the earnestness of their hopes and
expectations. Yet his consecration was not
wholly free from opposition; for certain Presby-
ters, who seem to have had some previous pique
against him, opposed his election, and contrived
to embitter a considerable portion of his Episco-
pate with their factious and schismatical opposi

tion. So far from rigid truth is the boast of
Pontius on behalf of his patron, “ Quidam illi
restiterunt, etiam ut vinceret :”—some opposed
him, that his dignity might be graced by his
overcoming their opposition; unless indeed it
was Pontius’s meaning, that he overcame evil
with good; for he presently adds, that it was a
wonder to many how patiently he endured this
opposition, and how readily he pardoned it, so as
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to receive his opponents into the number of his
most intimate and friendly acquaintance.

St. Cyprian is not the only example that
antiquity presents, of one avoiding the Episco-
pate so pertinaciously, as to resort even to con-
cealment or flight. Indeed there was so much
of personal risk, so little of temporal advantage,
and so great a weight of spiritual responsibility,
attached to the highest pastoral office in a per-
secuted Church, that it is no wonder that many
were anxious to escape from the invidious
dignity. We shall presently find the see of
Rome vacant for some months, because of the
danger which must inevitably beset one who
should fill it; and when the election was at last
made under a favourable aspect of affairs, we
shall find Cyprian magnifying the virtuous and
disinterested courage of the man who did not
shrink from the mingled duties, dangers, and
honours, of that station. In the mind of Cyprian,
however, the fear of danger could have had no
place; and it was doubtless his unaffected
modesty which prompted his intended rejection
of the dignity which the acclamations of the
people of Carthage would have conferred on
him. St. Athanasius, like Cyprian, a man too
bold to flee from danger, and indeed in no
immediate apprehension that it would await his
elevation to the Episcopate, affords a parallel
example. Apollinaris the Syrian, as quoted by
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Sozomen®, tells us, that Alexander, Bishop of
Alexandria, being near his end, was divinely
moved to appoint Athanasius his successor. As
he lay, therefore, expecting his death, he called
aloud for Athanasius, who had fled to avoid the
choice which was to fall upon him. An attendant
of the same name answered the dying Prelate,
who only said, that it was not he whom he called,
and continued still to call ““ Athanasius! Atha-
nasius!” At length the good Alexander exclaimed
with a prophetic impulse, ‘ Thou thinkest to
escape, Athanasius; but thou shalt not escape.”
And he was accordingly found by the direction
of Providence.

Nor was the part which the people had in the
choice of a Bishop in Cyprian’s case at all unusual.
SS. Ambrose and Augustine present remarkable
instances of a like choice. Indeed this seems to
have been one of the methods in which God
designated certain persons for this high office; as
he did also in other ways, quite beyond our
present experience; and, since he has established
the Church in a settled form and order, beside
the necessity of the case. It would be almost as
unreasonable to wait for the expressed consent of
the people in the choice of a Bishop now, or
even to give to their acclamations a very material

influence, as it would be to expect that his
 successor should be appointed by Divine admoni-

® SoZuMEN, ii. 17.
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tion in a dream to a dying Bishop, or that a
dove should alight upon the head of the person
to whom God would direct the choice of His
Church. Cyprian, Athanasius, and Fabian-,
were designated by such means; but we therein
find, not a rule of discipline, but a manifestation
of God's special purpose; not a principle of
general application, but a particular interposition
of Providence.

Having now accompanied Cyprian in his
elevation through the several orders of the
Apostolic Ministry, to the Episcopate, the Sacer:
dotii sublime fastigium, we may pause for a
moment to take a rapid view of the polity of the
Church, as it appears in ecclesiastical records of
that period °.

The whole body of the Church was divided
first of all into two grand divisions, Clergy and
Laity: a distinction which was first made by
Jesus Christ himself, and which was guarded
most reverently by his Apostles, and by the whole
of Christendom for many ages: yet Dodwell has
to meet the objections of Rigaltius against the
primitive authority of this division of the Church,

< Evsesit Ecc. Hist. vi. 29.

4 Those who would acquaint themselves with the minutie
of this question, will consult Bishop Sage’s principles of the
Cyprianic age, with his vindication of that work. Stilling-
fleet, in his Unreasonableness of the Present Separation, is
also pretty full upon the subject.
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which he does with his usual learning in his first
Cyprianic dissertation, de voce cleri sacri ordinis
propria. Dodwell’s arguments are still important,
for they bear on the position of all those sects
who trace their origin, or that of their Ministry,
to lay interference; in short, to any thing but
Apostolical derivation. If there is a Clergy in
the Church of Christ, and if the office of the
Clergy is not only to minister for men, but to
minister from Gop, then it is clear that some-
thing more than the choice of the people or the
assumption of the individual is required to give a
man a place in the Clergy: and it is equally
clear, that the intervening of a few or many
successions to an usurped office does not better
the position of the last intruder. If A, having
no power to ordain, that is to transmit the office
of a minister from Gob, pretends to ordain B,
and B to ordain C, and so on to M or N, since
none of the intervening persons can transmit
more than he received, and B in fact received
absolutely nothing from A, who had absolutely
nothing to give, then are M and N mere lay-
men, with this only addition, whether it be of
honour or of shame, that they are assuming a
sacred office which belongs not to them.

How many sects are now without Clergy, I will
not pretend to say.

In St. Cyprian’s time, the distinction between
the Clergy and the Laity was so strictly guarded,
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not only by ecclesiastical laws, but also by
popular opinion and feeling, that it would have
been morally impossible for a single person to
usurp a single pastoral function without ordi-
nation : an intruder even into the Deacon’s office
would havebeenrejected every where withscornand
indignation, and his temerity would have found its
proper reward in excommunication. But nothing
can be more unjust than to suppose that the
Laity were therefore depressed, or deprived of
their proper place and influence in the Church:
so far from it, that the very plainness of the line
of demarcation by which they were separated
from the Clergy, giving them a definite position,
ensured them also definite privileges. Were the
Laity confused with the Clergy, all ecclesiastical
affairs must inevitably fall, sooner or later, into
the hands of the Clergy; for they would be the
best fitted for them by the habits and oppor-
tunities of their office; and having this direction
pointed out to their ambition, they would cer-
tainly follow it, unless they were more than men
in virtue, and as certainly succeed, unless they
were less than men in conduct®: but with a
defined province for each, Clergy and Laity have

¢ The immense influence of the Clergy in secular affairs
during the middle ages, when the case just supposed was
reversed, and the Clergy were more secularized, instead of
the Laity being more confused with the Clergy, fortifies this

reasoning with an ex abundanti example.
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their proper place, from which neither the one
nor the other will advance or retire, if they know
the real strength of their own position, or consult
the real welfare of the whole body.

We have seen indeed already, in the election
of St. Cyprian to the Episcopate, how great a
voice the people had in those days, when the dis-
tinction between Clergy and Laity was most
marked; and many other proofs might be added,
shewing that they had a more effectual influence
in the ecclesiastical polity of those times. St.
Cyprian himself always appears most anxious to
save their privileges, and to give them their
proper place in the body of the Church’.

The Clergy, who were set apart for the
pastoral office by a solemn Ordination, of which
the Bishop was the sole dispenser, were dis-
tinguished into three ranks, Deacons, Pres-
byters, and Bishops. These had each its
defined province distinct from the rest, just as
clearly as the Laity distinct from the Clergy.
The Bishop was the chief ruler in the Church
under Gop, and the fountain of authority to all
the rest; especially he was the channel through
which whatever partook of a sacramental efficacy
or character was transmitted from Gob to the

f I may refer on this head to a little Pamphlet published
anonymously by myself some two years past, On the
admission of Lay Members to the Ecclesiastical Synods of the
Protestant Episcopal Church in Scotland.
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Church. Hence the rule, that nothing should be
done xwpis 'Emoxdmov, or dvev yvduns Toi
"Emioxomov: which means something more than
that it ought not to be done without the Bishop’s
sanction; but that if it were so done, it would be
as if not done at all, illegal, and even invalid.
So St. Ignatius says, that without the Bishop
there is no communion ; and such passages from
other primitive authors might be cited almost
without end.

The distinctive theological office of the Bishop,
that which could under no circumstances be
committed to any other, that which not only
must not be done ywpis "Emiaxomov, but which
must be done by the Bishop, was Ordination. In
this were the Bishops always reckoned more
especially the successors of the Apostles, and the
express ordinance of Gop. The Presbyterate,
which was the next order, had its own functions
also, which were derived from the Bishop, but
could not be committed to the Deacon, especially
the consecration of the blessed Eucharist; and
this order also was referred to the immediate
ordinance of Jesus Christ. The last order of the
Pastoral Clergy was that of the Deacons, which
was instituted by the Apostles themselves, and to
which were committed other functions and offices,
into which the Laity were not permitted to
intrude, though they were below those of the
Presbyterate. The highest office for which the
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Deacon was held competent was the adminis-
tration of Baptism, to which he was ordinarily
appointed by permission of the Bishop on the
greater festivals, at which the number of candi-
dates was so great, that the Presbyters and
Bishops were not sufficient for the task : in some
places it seems to have been the common prac-
tice for Deacons to baptize*.

Thus then, in St. Cyprian’s time, and for all
the generations in the Church before it, a proper
Episcopacy, in its strictest theological sense, was
established. That this Episcopacy was also
diocesan, or such that the authority of the
Bishop extended over many separate congre-
gations, is equally clear from the whole history
of the Church in those days. In Rome there
were at this very time forty-six Presbyters, seven
Deacons, seven Sub-Deacons, forty-two Acolythes,
fifty-two Exorcists, Readers and Ostiarii, with
above fifteen hundred widows and poor, depen-
dent on the bounty of the Church. All these
were under the Episcopal jurisdiction, that is, in
the diocese of Corneliusb: and when the number
of Christians at Rome is estimated from the
number of Clergy, officers and poor among them,
it will be too absurd to suppose that they were
not many Churches, or separate congregations.

¢ Bingham, Orig. Ecc. II. xx. 9.

" See the letter of Cornelius in Eusebius, Ecc. Hist. vi. 48.
In Cyrus, the diocese of Theodoret, there were 600 parishes,
or Churches under the government of separate Presbyters.



OF ST. CYPRIAN. 49

The Churches of Rome' and Carthage,
together with many others, were also at this
time Metropolitan, or Archiepiscopal, as will
appear abundantly during the course of this
work. This is indeed rather a question of polity
than of theology; the Archbishop or Metropoli-
tan being elevated above the Suffragan Bishop
not in theological order, but in ecclesiastical
rank and power: it is however very satisfactory
to see our own ecclesiastical form so exactly paral-
leled in the primitive Church, and before the
alliance with the State can have secularized the
Church, or in any way modified her constitution.

Thus far, then, we are wholly in accordance
with the primitive Church; for even the place of
the Laity, and their influence in the councils of
the Church, which escapes a careless search under
another form, is yet found not too minute, but,
on the contrary, rather exaggerated, in the
alliance of Church and State, and in the King’s
supremacy*: and nothing can be clearer than
the identity of our constitution both theological
and ecclesiastical ; of our Churches Episcopal
and Metropolitan, our Episcopate, Presbyterate,

' The highest rank to which the Church of Rome ever
attained by right, was to that of a Patriarchal See, which is
to Metropolitan Churches what they are to the Suffragan
Sees. But it is to be observed, that Britain is not in the
Patriarchate of Rome.

¥ See Hooker, Ecc. Pol. viii. 8. It is well to find a saving
of important principle in what seems our weakest point.

E
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and Diaconate, with those of the Church of
Carthage in St. Cyprian’s time.

The only question which occurs is suggested
by the enumeration of ecclesiastical officers
before mentioned, who were subject to Cornelius
in his Church of Rome; and we shall meet with
the same frequently in Carthage, and other
Churches. Even here, however, the difference
is not so great as at first sight appears. For first
of all, the inferior orders, Subdeacons, Acolyths,
and the rest, were never suspected to be of
divine appointment, or of necessary use in the
Church; nor were they entrusted with any
charge approaching to a pastoral or sacramental
character. In the next place, though under
different names, we have very nearly the same
servants of the Church; Churchwardens,
Parish Clerks, Vergers, Sextons, &c. succeeding
to all the offices of Subdeacons, Readers, Ostiarii,
and the rest. One difference we confess, and
would gladly see removed, but it is rather in the
character of the times, than in the spirit or consti-
tution of the Church :—that whereas in Cyprian’s
-time whatever was at all connected with the
service of Gop was regarded with greater reve-
rence; and so it was required that all persons
engaged within the precincts of the Church,
even the very servants, should be separated to
their occupation by a religious ceremony: now
we have reduced religion within the confines of
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the smallest province in which she can maintain
her state; and the Apostolic principles, and the
sentiment which led to consecrations having
languished, the very thing itself seems out of
date.

But we must return to St. Cyprian in the
discharge of his Episcopal office. His attention
seems to have been turned, immediately on his
elevation, to the restoration of discipline, which
had been much relaxed during the long peace
which the Church had enjoyed'; and in some
instances to the correcting of most serious
abuses, which had crept into the manners even
of ecclesiastics. To this end he called in the
advice and assistance of his clergy and people,
and wrote his Tract de habitu virginum, together
with several Epistles, adverting to particular
cases which called for his interference.

And now our attention is arrested by the first
of those Epistles of St. Cyprian, which throw so
much light on the history, laws, and principles of
the Church in his days. Geminius Victor, an ec-
clesiastic of the Church at Furni, and not impro-
bably its Bishop, at his death appointed Geminius
Faustinus, then a Presbyter, the guardian or
executor of his will. The necessity of keeping

! Sulpicius says, that after the persecution under Severus,
the Church enjoyed a peace of thirty-eight years, except
when Maximinus persecuted some particular Churches.
Africa did not, in all probability, suffer in this partial
affliction. See Pearson’s Annals.

E 2
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the Clergy free from the cares of this world, and
especially from those duties which would bring
them within the precincts of the court of the
heathen magistrate, had suggested laws to pre-
vent any of the Clergy from undertaking such an
office, under pain of degradation. The civil
law, on the other hand, on account of the diffi-
culty with which persons were found to take on
themselves places of such trouble and responsi-
bility, (the discharge of which, however, was
necessary to the proper transaction of affairs,)
had made it penal to refuse them. The Church,
therefore, was obliged to inflict the penalty, in
some instances, not on the Clergyman who ex-
ecuted, but on the testator who imposed, such an
office; and now Cyprian was called upon to
enforce the laws of the Church against Victor,
who had nominated Faustinus his executor.
Accordingly in a letter to the Clergy and people
at Furni, he expresses his regret at such a
breach of discipline; cites the decision of a
former Synod condemning the practice, of which
Victor had been guilty; and reasons, in general
terms, on the necessity on which the Ecclesi-
astical Canons on that head were founded.
No man that warreth entangleth himself with the
affairs of this life, that he may please him who
hath chosen him to be a soldier: and if this rule
should regulate the life of every Christian, much
more of every ecclesiastic, that he may give
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himself the more entirely to the service of the
Altar: on the same principle proceeded the
exemption of the Levites, under the Mosaical
law, from the cares of this life : and all this was
maturely considered by those who made the
ecclesiastical rule which Victor has disregarded.
“ Wherefore,” continues Cyprian, “since Victor
has dared, contrary to the law lately enacted in
Council, to nominate Faustinus his executor, no
oblation ought to be made for his death, nor any
prayer be offered in his name in the Church : that
so we may maintain the decree of the Bishops
which was religiously made, and of necessity;
and that a warning may be given at the same
time to the rest of the brethren, not to call off
the Priests and Ministers of the Altar and Church
of God, by the distracting cares of this world.”
This method of enforcing an Ecclesiastical
Canon, by forbidding the mention of the offender,
even after his death, in the service of the Church,
leads us to consider another primitive rule and
custom. The oblations of the faithful in the
Holy Eucharist were made not only for them-
selves individually, but for the whole Church;
and, of consequence, for the dead in Christ; who
were ever held to be a portion of the Church, as
certainly as those who were still living in
the flesh: and though the ancient Fathers, with
their characteristic caution in handling sacred
and mysterious subjects, did not venture to
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describe what was the specific advantage which
the faithful dead might receive from this act;
yet they held it highly congruous to suppose, (as
who will not?) that when the memorials of
Christ’s death and sacrifice were solemnly cele-
brated on earth, it was not without some benefit
to all who were truly interested in that stupen-
dous act of his love. The Angelic Host they
believed to be present at the Holy Eucharist:
and as the celebrants communicated with seraphic
spirits by their presence; why should they not
also with those with whom they might certainly
be present in spirit, being mystically joined with
them in one body, even Christ’s; and so all his
whole Church on earth and in paradise be
united by a mutual benefit ?

Nor was there any superstition in the belief,
that the prayers of the righteous, especially
when assembled as a Church, and sanctified by
the celebration of the most sublime mysteries of
our faith, might benefit the souls of those who
awaited, in their separate state, the full fruition
of their bliss. But here, as in the case of
oblations, the primitive Church pretended to
unravel no mystery; and sought not to explain
or to particularize what was most excellent in its
sacred obscurity and generality. As they offered
for the blessed dead as well as for themselves, so
also they prayed for them, but in both cases
without fanaticism, and without superstition.
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In order to the greater interest in this part of
the service of the Church, the names of those,
for whom offerings and prayers were made, were
recited aloud, out of the diptychs or sacred rolls
of the Church. Patriarchs, Prophets, Apostles,
the Blessed Virgin, and the Martyrs of the
Church, were first mentioned; and then those
pious men who had departed in immediate com-
munion with that particular Church were enu-
merated in order; especially the Bishops, and
other ecclesiastics. ~Besides the mysterious
benefits which might thence accrue to the de-
parted, it was not doubted that this was a fit
honour to their name and memory: and to the
living, it had this assured benefit; that it was a
great inducement to them to cultivate that unity
of the faith, and those virtues which were thus
rewarded :—that it kept up in their hearts the
memory and affections of the dead, with a pious
hope of a reunion with them at the resurrection :—
that it was a marked confession of the great
truth which Christ himself taught, when he said,
that God was not the God of the dead, but of
the living; viz. that all saints live in and to
him :—that even if the dead received not a bless-
ing, yet at least this service performed by the
living, in piety and charity and hope, was accept-
able to God, and so would not miss its reward :—
that it was an instrument of discipline in the
hands of the Church, by which the living might
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be encouraged to a godly life; for they could
not choose but be excited to virtue by the pious
memorial of the blessed, and affected sadly, yet
profitably, by the solemn verdict of the Church,
which refused the wicked a participation in these
honours and benefits.

The judgment, then, of St. Cyprian against
Geminius Victor, amounted to this; that his
name should not be inserted in the diptychs of
the Church, nor any memorial be made of him
at the Altar, at which he had once communicated.
If this should seem a severe sentence, the neces-
sity of the case should be considered, and the
importance of supporting, by every possible
means, a canon which seems at first sight
wanting in the more rigid moral sanctions.
Moreover it should be considered, that this
excommunication of Victor after his death, was
the infliction only of an ecclesiastical form of
discipline, and by no means amounted to a
judgment of his state before God; to whom
mercy was still left, though disapproval was
the duty of the Church. The conduct of
Cyprian is justified, moreover, by the constant
practice of the Church, and even by an act of
General Council; for the sixth Council having
anathematized Pope Honorius, as a Monothelite,
after his death, together with several other
Bishops, ordered that their names should be
erased from the diptychs. And the judgment
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of a particular Bishop or Church might after-
wards be reversed, as in the case of a per'son
excommunicated in his lifetime without suf-
ficient cause: thus when Chrysostom had been
unjustly condemned and excommunicated, the
Western Bishops would not communicate with
the Bishops of Egypt, the Bosphorus, Thrace,
and the East, until they had restored the name
of Chrysostom to the diptychs of his Church.
Arsacius, the successor of Chrysostom, wasactually
deprived of their countenance; which Atticus,
the next Bishop, only obtained, by submitting to
their just demands™.

To those who give only a cursory attention to
such matters, what we have just said may seem
to array the Church in the days of St. Cyprian
on the side of Rome, in her custom of oblations
and prayers for the dead, and in her doctrine of
purgatory, which grew out of that custom. I
must, therefore, point out the difference between
the Roman and the primitive practice; and
shew that the latter does not presuppose, but
actually refute the doctrine of purgatory.

The oblations and prayers which were offered
for the dead in the Primitive Church, were
offered not for the unholy, but for the blessed
dead ; not for those concerning whose state the
Church was in doubt; but for those concerning
whom there was never any question, but that

® Tueoporett Ecc. Hist. v. 34. vol. iii. p. 1076. Ed.
Hale 1769.
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they were received into Abraham’s bosom, or
Paradise: not, therefore, that they might be
delivered from any, I know not what torments,
but that their joy might be more full even in
their state of expectancy; and that the time of
the consummation of their glory might be
hastened : a petition which we make expressly
in the words of our Funeral Service, and virtually,
whenever we pray, Our Father, Thy kingdom
come.

And therefore it was that the primitive Chris-
tians prayed for the greatest saints, and for those
only whom they believed to be in their rest in
Paradise : and even though they had believed in
a purgatory, it was not to such as might be
supposed to be in that place, that these prayers
referred; else Geminius Victor, before men-
tioned, should rather have been the more than
the less remembered in the prayers of his Church,
for the offence which he had committed. But,
in fact, there is not a single vestige of any thing
like the doctrine of purgatory till long after the
days of Cyprian: and though Augustine certainly
gave occasion to the less modest assertions of
subsequent doctors, by his very guarded expres-
sion of a question, whether a place of intermediate
purgation might not by possibility exist ; yet even
Augustine’s modest opinions were not in accord-
ance with the Romish dogmatical assertions,
guarded by eternal sanctions™.

* « Constanter teneo purgatorium esse, animasque ibi
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But if prayer for the dead, according to the
primitive notion, is incongruous with the doc-
trine of purgatory, it is perfectly irreconcilable
with the practice of praying to the saints, or of
using their mediation with God. It were almost
impossible to pray first for, and then to or
through, any being : but the primitive Christians
actually did pray for the Blessed Virgin, the
Holy Apostles, and such other saints as Rome
now prays t0, and makes her mediators®.

detentas fidelium suffragiis juvari” ¢ Hanc veram Catho-
licam fidem, extra quam nemo salvus esse potest.” Creed of
Pope Vius 1V.

The Bishop of Lxeter, in his Letters to Charles Butler, has
proved at length that Augustine’s notion of purgatory was
not the same as that of Rome at the present day. Even
Augustine would scarce escape the penalty of damnation for
the rejection of this Article; and certainly all the preceding
Fathers of the Church cannot but be condemned.

° It is very instructive to see the change made by the
gradual perversion of doctrine, in those public Prayers which
are the very best records of the tenets of a Church: I there-
fore transcribe the following passage from Bingham’s Orig.
Ecc. book xv. iii. 15. which bears directly on this point.

“ It appears from all the ancient Liturgies under the
names of St. Basil, Chrysostom, Gregory Nazianzen, and
Cyril, that they prayed for all saints, the Virgin Mary
herself not excepted. And it is remarkable, that in the old
Roman Missal they were used to pray for the soul of
St. Leo, as Hincman, a writer of the ninth age, informs us,
who says the prayer ran in this form, ¢ Grant, O Lord, that
this oblation may be of advantage to the soul of thy servant
Leo, which Thou hast appointed to be for the relaxation of
the sins of the whole world.” But this was thought so
incongruous in the following ages, that in the later Sacra-
mentaries or Missals it was changed into this form: “ Grant,
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It seems then, on a careful review of this
matter of prayers and oblations for the dead, that

O Lord, we beseech Thee, that this oblation may be of
advantage to us by the intercession of St. Leo,” as Pope
Innocent the Third assures us it was in his time. And such
another alteration was made in Pope Gregory’s Sacramenta-
rium. For in the old Greek and Latin edition there is this
prayer: “ Remember, O Lord, all Thy servants, men and
women, who have gone before us in the seal of the faith, and
sleep in the sleep of peace; we beseech Thee, O Lord, to
grant them, and all that rest in Christ, a place of refresh-
ment, light, and peace, through the same Jesus Christ our
Lord.” But in the new reformed Missals it is altered tbus,
“ Remember, Lord, Thy servants and handmaids N.and N.
that have gone before us, &c.” That they might not seem
to pray for saints as well as others that were in purgatory.
Which makes it very probable, that St. Cyril’s Catechism
has also been tampered with, and a clause put in, which
speak of their praying to God by the intercession of
Patriarchs, Prophets, Apostles, and Martyrs: since the
ancient Liturgies prayed for them as well as for all others.
St.Chrysostom says expressly, “ they offered for the Martyrs.”
And so it is in his Greek Liturgy, ¢ We offer unto Thee this
reasonable service for the faithful deceased, our forefathers,
fathers, Patriarchs, Prophets, and Apostles, Evangelists,
Martyrs, Confessors, religious persons, and every spirit
perfected in the faith; but especially for our most holy,
immaculate, most blessed Lady, the Mother of God, and
ever Virgin Mary.” Though, as Bp. Usher has observed,
some of the Latin translators have also given a perverse
turn to these words, rendering them thus, « We offer unto
Thee this reasonable service for the faithful deceased, our
forefathers and fathers, by the intercession of the
Patriarchs, Prophets, Apostles, Martyrs, and all the Saints.”
For it sounded ill to the Latin ears to hear St. Chrysostom
say, the ancient Church prayed for Saints and Martyrs. And
yet he says it, not only in the forementioned places, but
over and over again in others.
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we of the English Church are far nearer to the
doctrine, principles, and practice of the Primitive
Church, than the Church of Rome is: for Rome,
apparently continuing the same custom, has con-
nected it with principles and doctrines, together
with which the precise custom of the ancients
could not stand; while we, not so obtrusively
retaining the custom, yet have retained it in part;
and for the doctrine and principles, maintain
them still entire. For we expressly comme-
morate the dead in the Eucharist; and with
regard to oblations for the blessed dead, for those,
that is, for whom they were presented in St.
Cyprian’s time, I defy any one to point out
a single principle or doctrine of the English
Church which is opposed to it. On the contrary,
the commemoration being made in the very
prayers in which the oblation also is made, leads
obviously to the conclusion, that the offering is
for them, as well as for the living mentioned with
them: and so far as prayer for the dead is
concerned, it is not only not condemned, but
actually used by the Church over the grave of
every departed brother, when she saith, ¢ That
it may please Thee of thy gracious goodness
shortly to accomplish the number of thine elect,
and -to hasten thy kingdom; that we, with all
those that are departed in the true faith of thy
holy Name, may have our perfect consummation
and bliss, both in body and soul, in thy eternal



62 LIFE AND TIMES

and everlasting glory ; through Jesus Christ our
Lord.” Thus we have commemoration of the
dead, and, if I be not greatly mistaken, an
oblation for the dead, and prayer for the dead;
the only difference being, that we pray for none
by name.

Now when it is considered that we have so
much of the primitive custom, and all the pri-
mitive doctrine upon this question; and that
whatever of this custom we have not, we have
been obliged to forego on account of the false
doctrines which Rome had so connected with the
custom, that there was, humanly speaking, no
possibility of avoiding her error without modi-
fying her usage: the blame of our partial defi-
ciency, if such it be, will surely be laid on those
.who have robbed us of our right, by their
perverse adherence to wrongP.

A player, who had left off the exercise of his
profession when he embraced Christianity, but
still continued to teach it to others, gave occasion
to the second of Cyprian’s Epistles; in which he
gives the following answer to Eucratius, an eccle-
siastic, who had asked, whether such a person ought
to be admitted to communion. “ I hold it to
be inconsistent with sacred and evangelical dis-
cipline, that the modesty and honour of the
Church should be tainted with the contact of

" See on this subject PALMER'S Origines Liturgice, vol. ii.
chap. iv. §. 10. p. 94 el seq. 2d Edition.
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such a person: for if it be contrary to the
divine law for men to wear women’s garments,
how much more so must it be for them to
imitate also the manners and gestures of the
most abandoned of that sex: nor is the excuse
to be heard, that he does not himself appear thus
before the public, while he continues to teach
others to do so; for he can scarce be said to
have retired from a profession, who is training
up to it many successors. If, however, he
makes poverty a pretence, let him receive
sufficient for his wants, so they be moderate,
from your Church; or if you are poor, he can be
amply provided for here: and instead of leading
others into the paths of perdition, he may him-
self learn that which shall be for his everlasting
peace.”

The licentiousness of the theatre St. Cyprian
had already touched in his Epistle to Donatus.
He observes, with evident truth, that while the
stage was occupied with the representation of
the most monstrous actions that had ever been
perpetrated, and while the repetition of the
scenic story was accompanied with loud ap-
plauses, men were habituated to the forms of
vice; and began to fancy, that what was ap-
plauded as done in the days from whence the
fable was borrowed, might always be done, and
that with honour. Thus crimes, which ought
not so much as to enter into people’s imagina-
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tion, were not only not permitted to sink into
~oblivion, but were converted into examples.
Other parts of the dramatic scene were direct
stimulants to vice; so that the woman who went
thither virtuous, might return, in inclination at
least, thoroughly depraved; while all was rendered
worse, by the gods themselves being represented
as criminals, in many cases, so that the people
who are ready enough to follow bad example,
and to find an excuse for sin, would be led to
consecrate every perpetration of wickedness into
religion.

Without at all advocating the modern theatre,
I must yet remark, that much of this reasoning
of Cyprian is not applicable to our times;
though it was loudly called for by the state of
things in his own. Women not being permitted
to appear on the stage, all the female parts were
sustained by men; there was a degree of licen-
tiousness and obscenity in the representations of
many pieces, which would not now be tolerated
on the stage of the most abandoned cities: and
above all, the drama was so intimately linked
with idolatry, that a Christian could not have
taken his part in it, consistently with his duty to
God, even though there were no other and more
direct immorality, inseparable from the profession
of a player®. Still, however, it will be obvious

9 The profession of an actor was always by the Primitive
Church held to be inconsistent with true religion In the
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that the moral question and its solution is not
now wholly different from that which Eucratius
put to Cyprian, and Cyprian’s answer. If the
general tendency of the stage, as it is now con-
ducted, be deleterious to the public principles
and morals, we need not doubt on which side
such an one as Cyprian should and would place
the weight of his authority.

Cyprian’s third Epistle is to an aged Bishop,
named Rogatian, who asked his advice as to the
course which he ought to pursue with a Deacon,
who had so forgotten his station and his duty, as
to insult the person and despise the authority of
Rogatian. In strict accordance with the prin-
ciples of Church government and discipline in
his age, Cyprian declared most explicitly, that it
was wholly in Rogatian’s power to proceed
against the rebellious Deacon, either to degrada-
tion, or to excommunication, as the case required :
yet he recommended, first of all, the milder
methods of persuasion and reproof; since it is
better to overcome reproaches and injuries with
patience and clemency, than to overwhelm the
offender with the weight of the Episcopal autho-
rity.

But the most painful delinquency against which
Cyprian had now to exert his Episcopal authority

African code of Canons (45) players are grouped .with
apostates. And the Apostolical Canons (14 al 18) deny
Holy Orders to one who has married an actress.

F
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forms the subject of his fourth Epistle. The ex-
perience of the Church during two centuries of
persecution had fully justified St. Paul’s assertion,
that for the present distress, celibacy was the
better state. It was also recognized by the word
of inspiration as an acceptable discipline and
instance of self-denial. From these concurring
circumstances and Scriptural declarations, a single
life was by this time looked on as a state of
greater privilege and sanctity, and many of each
sex had voluntarily embraced that condition, not
binding themselves by any vow, but simply
purposing to themselves a religious celibate".

* Such persons in Cyprian’s days, and till long after, did
not subject themselves to any particular regimen: this is
clear from the directions and exhortations in Cyprian’s book,
de habite virginum; and also from the circumstances to
which we are now directing our attention, which must have
arisen out of the most unbounded licence in the voluntary
celibates of both sexes, to follow their own inclination as to
the place of their residence, and their general deportment.
The difficulties also which Chrysostom notes (de sac. IlI.
xvii.) in the sacerdotal government of virgins in the Church,
arise out of the same liberty. The following words of
Bingham (Orig. Ecc. VII. iv. 8.) will sufficiently indicate
the progressive restraints which were laid upon professed
virgins. Having observed that in Cyprian’s days they were
not even positively forbidden to marry, he proceeds: « But
in the following ages, the censures of the Church were
inflicted on them. The Council of Ancyra [Anno 314.]
determined universally against all such as having professed
virginity, afterward went against their profession, that they
should be subject to the same term of penance as digamists
were used to be; that is, a year or two, as we learn from
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From this condition, those who were already
married were of course excluded: but for those
there was a greater refinement of asceticism open,
by a voluntary continence; and to this some of
them resorted. This discipline, like that of the
voluntary celibates, was neither scandalous, nor
in itself otherwise than innocent : though it had
too much the appearance of going beyond what
was required by Gop, to seem wholly wise and
safe. But out of it arose a most criminal practice;
for it seems to have suggested to those who had
already professed celibacy, the dangerous ex-
pedient of choosing one of the other sex, bound
by the like vows, with whom they might form a
kind of spiritual nuptials, still maintaining their
chastity, though, in all things else, living as freely
together as married persons®.

That there were unworthy motives at the
bottom of such a course it would be difficult not

one of the Canons of St. Basil. The Council of Chalcedon
[451] orders them to be excommunicated, if they married,
but leaves the term of their penance to the Bishop’s discretion.
The Council of Valence [374] in France is still more
severe, forbidding them to be admitted immediately to
penance ; and when they were admitted, unless they made
full and reasonable satisfaction to God, their restoration to
communion was still to be deferred . . ...
* Non deesse qui Dei templa et post confessionem
sanctificata et illustrata membra turpi et infanti concubitu
suo plus maculent, cubilia sua cum feeminis promiscua
jungentes. Ep. vi. p. 12. see also Ep. Ixii. pp. 102—104.

F2 .
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to believe: it is however fair to suppose, that
the delinquents were self-deceived. They had
prevailed on themselves to believe, that they
might thus, even more effectually than in any
other way, strengthen their religious character,
by preserving their celibate, in the midst of such
temptations: and there was something in the
spiritual union which they did not conceal, not
unapt to excite admiration, and to fill them with
self-complacency. The world, however, refused
to view the matter in this light; and much
scandal, as might be expected, ensued!. Pom-
ponius, then, a brother Bishop, wrote for St.
Cyprian’s advice, as to the course which he
should pursue, and the manner in which he
should treat those who had been guilty of this
scandalous custom in his diocese; one of whom
it seems was a Deacon. Cyprian, after his usual
manner, takes a decided view of the case, and
does not for an instant temporize with the deceit-
ful reasonings by which such a practice was
excused. He declares at once, that the professed
celibates with their agapetee had placed them-
selves within the snares of the devil; and laments
that many had already, as might be expected,
fallen a sacrifice to his wiles: he recommends,
that those who had offended in this matter, with-

' Quando etsi stuprum conscientize eorum desit, hoc
ipsum grande crimen est, quod illorum scandalo in aliorum
ruinas exempla nascuntur. /bid.
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out reference to the]truth or falsehood of their
assertions® of purity, should undergo penance ;
that they should then resume their state of pro-
fessed celibacy, if they still thought it conducive
to their Christian character; but otherwise, that
they should marry, since, as St. Paul says, it is
better to marry than to burn. But if any refused
to forego their scandalous custom, they were to
be excommunicated, without hope of reconcili-
ation.

As for the Deacon who was among the number
of the delinquents, he had been already excom-
municated by Pomponius, whose judgment Cy-
prian approves.

This whole matter affords us a most useful
general lesson, and an awful example of the
deceitfulness of sin. It was under the pretence
of a singular sanctity that the ouvveigaxror
voluntarily placed themselves in a position so
full of scandal to the Church in general, and of
danger to themselves; and many of them doubt-
less, when they were on the verge of losing the
very purity which they estimated so highly, were
priding themselves on the constancy with which
they resisted temptation, and maintained their
Christian life.

We are also forcibly reminded here, that God
is the wisest dispenser of our duties; not only
when he is apparently rigid and severe, but also
when he is so merciful to our infirmities, that
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men fancy they can advance in their obedience
even beyond what he requires of them. Every
step towards the extreme criminality of some at
least of the ouveiocaxror, was beyond the law of
of God, though taken with an avowed intention
of pleasing him; and had this course of conduct
stopped but one or two steps sooner, we might
have been almost disposed to believe, that the
voluntary yoke was good to be borne: in other
words, that man was in this case wiser than
God. But the principle of the mischief was in
the voluntary exercise of the married, opposing
as it did a plain precept of holy writ; and
it advanced still farther in the asceticism of the
celibate, also contrary to the spirit of many of
the sacred declarations. I need proceed no
farther; I will only observe, that we have still,
in the Roman Church, a memorial before us of
the truth of the remarks which I have now made:
for though Rome has so far profited by the fall
of the ouveicaxror, as to take her celibates under
the peculiar protection of the Church, and to
enforce a separate habitation for the two sexes,
the whole system is scandalous and dangerous;
and she had certainly better revert to obedience
to the word of Gob, than proceed to the organizing
of human devices. We will not deny to Romanists
the merit of a good intention, at least in a vast
majority of instances; neither surely can they
deny, that some of the blackest stains that ever
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came upon any Church, or upon any body of
men whatever, have proceeded from their system
of celibacy.

Thus far I had written, before an extraordinary
attack upon the Church appeared, under the title
of Ancient Christianity. The character and the
writings of St. Cyprian are strangely distorted
in this work ; and the case of the ovveloaxror,
with St. Cyprian’s Tract on the attire of virgins,
are made, by perversion, abundantly useful in
supporting the slanderous representations which
are wanted for the support of the argument.
Mr. Taylor’s system required, that the celibacy of
persons of either sex should be the effect if not of
"actual, yet at least of moral, force: and so, with-
out the shadow of proof, he speaks of the * rash
and unwarrantable vow of perpetual celibacy, or
virginity, taken or forced upon multitudes of
young women, in some moment of artificial
religious excitement®” To this representation
we have simply to say, that it is false ; and with-
out it the whole scheme totters.

The work of all others in which one would
expect to find St. Cyprian labouring to produce an
artificial religious excitement, which should force
virgins to devote themselves to a perpetual
celibate, 1s the tract above named, Oz the Attire
of Virgins.—Nuns,Mr. Taylor explains it; though
he ought to know, that nmuns, in the sense in

v Ancient Christianity, p. 12.
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which his reader will understand the word, had
then no existence; and though he is manifestly
aware, that unless it be thus understood, his
reasoning will lose half its force. This is dis-
honest, and should have been avoided by one
who speaks in this very same page of a similar
sophism with becoming reprobation: * How
much,” he exclaims, “ turns often upon an insen-
sible substitution of a technical, for the general
and genuine sense of an ethical, term*!” How
much, we may retort, here turns on the artful sub-
stitution of a name, which has been appropriated
to an institute unknown in Cyprian’s time, and
associated in our minds with a large catalogue of
evil, which had no place in the world until ages
after, for a simple term, sufficiently expressing its
object, and not adapted to suggest suspicions, and
opprobrious thoughts!

Then, again, there is the accomplished manage-
ment by which a few isolated passages are made
to stand as the representatives of the whole
Tract, and of the character of all St. Cyprian’s
writings, To a mind at all versed with the sub-
ject, and imbued with the necessity of giving at
least some meaning to the words of our Lord and
of St. Paul on the subject of a life of religious
celibacy, even the passages adduced, as they stand
in their isolated form, will cause no unfavourable
impressions. But when it is remembered, that

* Page 75.
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the treating of any particular virtue almost
necessarily leads to the giving to that virtue an
undue preference at the time;—the balance
being justly struck not on a view of a particular
Tract or Homily, but of the whole series of
moral discourses of an author or an age:
when it is remembered, that St. Cyprian is
there expressly speaking of a religious celibacy,
and there only in all his works, instead of almost
every where, as a careless reader of “ Ancient
Christianity” would suppose; and when it is
remembered, that even that work alone does
really stand free from the blame which Mr. Taylor
attaches to it, if it be read as a whole; when all
this is remembered, the argument of * Ancient
Christianity” will gain but little from the Tract
De Habitu Virginum.

And if we were to judge of the whole Church,
or of any portion of it, by the invectives which
are pronounced against certain vices in certain
members of it, what would the indignant remon-
strances of Bishop Latimer lead us to suppose
was the state of England in his day:—of the
Protestant Court of Edward VI., and of the
reformed Church of our fathers ?

And, if the characters of the very preachers
against iniquity were always to be involved in
the stain of which they speak ; (and unless it be on
that principle, I know not whence the stigma falls
upon those names which Mr. Taylor delights to
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mention ;) where again would be the character of
every bold reprover of vice in every age?

And what can be a more satisfactory proof of
the purity of the Christian Church, as a society,
from any particular vice, than the indignant
reprabation of that vice by all who hint at it, and
its denunciation by several Councils?? Perhaps
it may signify little to Mr. Taylor, that there is
in the Apostles’ Creed such an Article as “ THE
HoLY CaTHoLic CHURCH;” but we confess that we
should scarce prove its koliness very satisfactorily,
if we found in all its safeguards of virtue, and all
its repudiation of vice, nothing but the symptoms
of leprosy, or the indications of a moral plague.

If Mr. Taylor himself had not zealously
laboured to disabuse us of such an opinion, we
should have been in danger of taking his book for
the work of a man half learned at most, who had
heaped together by the use of indexes all the
passages which seemed to serve his impure pur-
pose, by some mention at the very least of
impurity, though to condemn it: and that with-
out reading a single entire page, still less a single
entire treatise, he had concluded, that all was
alike impure, or capable of easy misrepresent-
ation.

? The learned reader may turn to Dodwell’s third Cyprianic
Dissertation, for much learning on the whole of this matter ;
and for the voice of Fathers and Councils, to sect. 3. of that
Dissertation.
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But this at least is certain. That Mr. Taylor
has commenced the study of the Fathers with a
sinister purpose, with a mind early infected with
the spirit of dissent, at an age when it was too
late for him to acquire that tact, without which
the theological, and even the profane literature of
an age, can never be understood and appreciated.
Such being his object, and such his qualifications
for the task, the irreverent and the impure will
revel in his pages, if they be unlearned; but all
the really learned will see through his artifice or
imperfect information, whichever it may be : and
the Church of God, which has withstood the
attacks of moral persecution from many a
stronger hand, will weep as she receives the
blow, not at her own discomfiture, but at the
impiety of her son.



CHAPTER 1V.

REVOLUTIONS IN THE ROMAN STATE.—THEIR INFLUENCE ON
THE CONDITION OF THE CHURCH.—EDICTS OF DECIUS.—
THE PERSECUTION COMMENCES.—SOME RETIRE FROM
CARTHAGE ;—/AMONG WHOM ST. CYPRIAN HIMSELF.—
CYPRIAN'S REASONS FOR RETIRING.—HIS CARE OF THE
CHURCH WHILE ABSENT.—HIS LETTER TO THE CON-
FESSORS. —THE INSINUATIONS OF THE ROMAN CLERGY
AGAINST CYPRIAN: AND CYPRIAN'S ANSWER TO THEIR
EPISTLE.—THE PROGRESS OF THE PERSECUTION.—THE
SUFFERINGS OF MAPPALICUS, AND OTHER CONFESSORS
AND MARTYRS.

WHiLe St. Cyprian was engaged in restoring
that discipline which a long peace had relaxed,
the Roman state was convulsed by a rapid
succession of rebellions. Within the space of
six months the two Philips were slain; a traitor,
who had assumed the imperial name, expiated
his treason with his blood; and the imperial
dignity descended on one no better entitled to it
than the rebel whom he had chastised. Early in
the summer of the year 249 a rebellion broke out
among the legions of Maesia, who invested an
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inferior officer named Marinus with the purple.
Decius marched against the upstart, who was
soon after murdered : and Decius, who left Rome
the general of Philip, returned in the imperial
robes, to hurl his former master from the throne.
The elder Philip met the traitor with an army of
superior numbers, but the appeal to arms was
unsuccessful : he was routed, and in a few days
slain at Verona; and soon after, his son and
associate in the empire, the younger Philip,
was murdered at Rome by the prztorian guard.
This was in August: in September, Decius pro-
claimed himself emperor, throwing off all pretences
of allegiance, which he had hitherto affected to
maintain; and in October he was received at Rome
with the acclamations of the people and senate.
To the citizens of Rome it was comparatively
unimportant whether Philip, or Marinus, or
Decius, reigned; but to the Christians through-
out the empire it was far otherwise. These
revolutions were the signal of a bitter persecu-
tion. Philip had always been favourable to
Christianity, and Eusebius tells us, that it was
even reported by some that he was a Christian :
but Decius was warmly attached to the super-
stitions of his forefathers; was alarmed possibly
at the number of Christians who might be
expected to resent the death of Philip, and
certainly was not the more kindly disposed
towards Christians, for Philip’s encouragement
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of the Church. The reign of Decius com-
menced, therefore, with an edict against the
Christians, directed to the magistrates through-
out the empire; in which he commanded that
the Christians should be driven to apostacy,
and to the worship of the heathen deities, by
every motive of fear and force; threatening the
infliction of severe penalties, and even tortures,
upon the magistrates themselves, if they should
neglect to execute this decree in all its rigour.
The officers in the several provinces, thus stimu-
lated to a cruel persecution, immediately entered
upon their odious charge; and seemed to make
it an occasion of increasing their ingenuity, as
well as cruelty, in the arts and infliction of
torture. Many were thrown into prison, many
were scourged, and new and strange instruments
of torture were exhibited, to intimidate the
appointed victims; and in many instances death
was the only favour which the judge conferred
on the trembling and agonized confessor and
martyr.

The letters of Dionysius of Alexandria, pre-
served by Eusebius, give some account of the
persecution which followed on this edict in
Egypt; though he tells us at the same time, that
a popular fury, which often ended in horrid
violence and murder, had already been excited
against the Christians of Alexandria by a poet,
who had employed his art in upholding the
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ancient superstitions, and exciting his fellow-
citizens against the Christians. This letter of
Dionysius, together with the Epistle of St.
Cyprian, to which we shall presently refer,
affords a sufficiently correct view of what was
passing throughout Christendom; nor shall we
find any lack of such descriptions of particular
cases of suffering and constancy, as may give to
the general history the necessary, though in this
case painful, interest of individual and personal
details.

The first step which was taken on the publica-
tion of the edict of Decius seems to have been,
the appointing a day on which all who were
accused or suspected of being Christians should
be required to renounce their faith, and sacrifice
to the heathen gods. Meanwhile they were
suffered to remain unmolested in possession of
their own property, and without any farther
sacrifice of their rights, as subjects and citizens.
There was sufficient leniency here towards tke
persons of the brethren, but a cruel policy against
the faith of the Church; for there was no
more likely method than this to make apostates.
The measure of suffering which he might have
to expect on the appointed day, was yet un-
known to the Christian; and he had no ground
to look for any thing short of the most cruel
torments and a lingering death. Space was
given to brood upon this danger; and the
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Church had not been composed of men, if there
had not been found many to shrink from torture
and death by a denial of their holy faith; espe-
cially since this, too, was made easy to them by
many devices, which ensured to the apostates the
safety, without the public exposure, of their re-
cusancy.

Many, in express obedience to the precept of
our blessed Lord himself, who taught his disciples,
when persecuted in one city to flee to another,
retired from Carthage, leaving their possessions
as the price of their life; and perhaps, (since
some of them doubtless fled from their distrust of
their own fortitude,) as a price of their Christianity
also. These certainly did well, and reasoned
justly, and received a reward in proportion to
their integrity and faith; although, as we shall
find hereafter, they avoided not the sneers and
reproof of their more couragcous brethren. * Let
no one, my beloved brethren,” says Cyprian, in
his Treatise on the Lapsed, “ let no one derogate
from the honours of those who thus maintained
their integrity, nor cast any reproach upon their
confession. When the appointed day had passed,
whoever had not yet denied himself to be a
Christian, had in fact confessed the faith of
Christianity. The first title to the crown be-
longs indeed to those who confess their Lord in
the hands of the heathen; but to reserve one’s self
in the faith and service of the Lord, by a cautious
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retreat, is only second to that highest point of
glory. The first is a public confession, the latter
is a private confession. The first is a conquest
over the judge of this world; the latter is the
maintaining a pure conscience, and integrity of
heart, content with the testimony of God alone.
On the one hand is the greater and more cheerful
endurance; on the other a wiser and safer
caution. One man is found ready, when the
hour of suffering approaches; but another is
perhaps only reserved for a future trial, having
already sacrificed his fortune, that he might not
abjure the faith *.”

Those who fled of course suffered proscription,
and confiscation of goods; while those who re-
mained, but neither sacrificed to heathen gods,
nor otherwise denied their faith, were banished,
or cast into prison, there to await the more
vigorous proceedings of the proconsul, when he
should arrive at his province. St. Cyprian him-
self was among those who avoided persecution
by an early retreat : not, however, before he had
seen ample indications, that against him especially,
as the Bishop of the Church, the fury of the
heathens would be excited ; not before the circus
and the amphitheatre had again and again echoed
the voices of the people, calling out that he
should be cast to the lions; and not before
(which is far the most important) he had become

* De Lapsis, p. 182.
G
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fully convinced by the best consideration, and, as
he himself tells us, by a warning also from heaven,
that he should thus be fulfilling his duty to God
and his Church more perfectly. Under these
circumstances it was, that he followed the precept
of the Lord, as he himself assures the Roman
Clergy®; and at the first outbreak of popular
fury, when the cries of the people were swelled
with loud threatenings against him, consulting
not so much his own safety, as the welfare of the
flock committed to his charge, he made his
retreat; lest by his inopportune and illjudged
presence, the commotion already so violent,
should be still more increased . On this retreat
Cecilius Cyprian was proscribed by name, and his
estate confiscated ‘.

We know not the place of St. Cyprian’s first
retreat, nor the names of any of his companions,
except Victor his Deacon: he tells us, however,
incidentally, that he had not retired from Car-
thage, without leaving so much of his property, as
he was enabled to appropriate, for the benefit of

® Ep. xiv.

¢ St. Cyprian is not the only person who has avoided
persecution by flight under the like circumstances. * His
contemporaries, Dionysius of Alexandria, and Gregory of
Neocesarea, had fled also ; as had Polycarp before them, and
Athanasius after them.” See chap. xii. of ¢ The Church of
the Fathers;” in which is an admirable view of the prin-
ciples of the Church of Christ on this subject.

4 Ep. Ixix.
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the poor of his diocese; committing it, for that
purpose, to the Presbyter Rogatian : and we have
presently sufficient indications, that if absent in
body, he was yet in spirit present with his flock ;
sparing neither exertion, nor prayers, nor eucha-
ristic commemorations, nor frequent directions,
encouragements, and reproofs, to preserve them
in the true faith of Christ, and within the bonds
of Apostolical order.

He was careful, therefore, through the medium
of Tertullus¢, of whom he speaks with much
affection, to receive constant intelligence from
Carthage ; and he made up for his absence, as
much as possible, by his frequent letters to the
Clergy, and to the people of his Church. He
begins, in Epistle V. with the necessary pro-
visions for maintaining discipline in his absence.
Having acknowledged the good providence of
God in his present security, he exhorts his Clergy
to give the greater diligence to the affairs of the
Church: since his part in them had now devolved
on their management; and since the state of
Carthage, and his own office, more obnoxious to
popular vengeance, permitted not his return.
With prudence, and a total absence of all fanati-
cism, he exhorts them to a proper care to restore
all things to peace and quiet, if it were possible ;
and he suggests a present rule of conduct to this
end, that the Presbyters, whose office it was to

 Ep. xxxvii. p. 50.
G 2
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visit the confessors in their prisons, should not
crowd about them in too great numbers; but
that they should go separately, each attended
with his single Deacon ; that the attention of the
heathen might not be arrested, nor their suspi-
cions needlessly excited; that the Priests might
not be debarred the exercise of their duty in
administering the Holy Eucharist to their im-
prisoned brethren, nor they be deprived of the
privileges of communion: “ for we ought,” says
he, ““ as servants of God, to adapt ourselves to
the present times, meekly and humbly; to concert
means of quiet, and to have respect even to the
feelings of the people.”

The same real wisdom is manifest in all his
letters under these trying circumstances. In his
seventh Epistle, for instance, he writes to his
Clergy, “ I salute you, dearest brethren, being
through God’s blessing in safety; and I would
that I might soon obtain permission from heaven,
and find fitting occasion to return to you, both
to your joy and my own. For what would both
my pleasure and spiritual interest point out as
the best place for me, but that in which the
providence of God made me a Christian. But
however trying it may be to remain still separated
from you, it is my first duty to promote the
peace of the community, and to remain here;
lest my return should excite the rage and malice

of the gentiles, and I, who ought to consult
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peace in all that I do, should become the chief
occasion of violence.” In this letter, St. Cyprian
makes mention of a supply out of his own patri-
mony, which he had left behind him for the use
of the pensioners of the Church; and he men-
tions a farther supply which he thus sent by his
Acolythe Naricus ; and makes suitable arrange-
ments for its distribution.

St. Cyprian’s sixth Epistle® is addressed to
Sergius, Rogatianus, and the other confessors in
prison; to those, that is, who had refused
obedience to the edict of Decius, before the
magistrates of Carthage; and were remitted
to confinement until the arrival of the Proconsul
with higher powers. The terms of high praise
and of respect in which he addresses these
sufferers for the name of Christ, may prepare us
to hear of their future elation, when we consider
how very difficult it is for men to bear the praise
of their fellow-creatures, without vanity and pre-
sumption: yet from Cyprian, whose adherence to
the cause of Christ was of a different complexion,
and though equally sincere, yet wanting in the
splendour of a public confession, and continued
sufferings before the eyes of the people, those
expressions of deep reverence come with a pecu-
liarly good grace. “ Would,” says he, “ that
the present state of affairs would permit me
to visit you in person: for what could now fill

¢ Ep. Ixxxi, in the Benedictine Edition.
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me with greater joy, than to embrace you again,
and to receive the pressure of those arms, which
have retained their purity amid the temptations
to idolatry, and still held fast the faith of our
Lord? What so delightful, what so ennobling,
as to touch those lips which have uttered a
glorious confession : and to be seen by those eyes,
which have looked down upon this world, and
shewn themselves worthy of the beatific vision ?
But since so great a privilege is denied me,
I send these letters to you in my place; at
the same time congratulating you, and exhorting
you to farther perseverance, that you may stand
fast in your professions, and persist in your
heavenly path, until you receive the crown of
glory; having that God for your defender and
keeper, who saith, Lo! I am with you always,
even unto the end of the world. O blessed prison,
which your presence has illuminated! O blessed
dungeon, which is but as the next step to heaven!
O darkness more splendid than the sun itself, so
long as it contains living temples of our God,
even your bodies sanctified by a divine confession!
Now you need no other occupation than to
meditate on those divine precepts and loving
commands, with which the Holy Spirit has
continued to animate you to the endurance of
suffering. Think not then of death, but of
immortality ; think not of temporary torment,
but of eternal glory; since it is written, Precious
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in the sight of the Lord is the death of his saints :
and again; A broken spirit is a sacrifice to God,
a broken and a contrite heart God doth not despise :
and again; where holy writ speaks of those
divine torments which consecrate the martyrs of
God, and sanctify them by the v.ery endurance of
suffering : < Though they be punished in the
sight of men, yet is their hope full of immor-
tality. And having been a little chastised, they
shall be greatly rewarded: for Gop proved them,
and found them worthy for himself. As gold in
the fire hath he tried them, and received them as
a burnt-offering. And in the time of their
visitation they shall shine, and run to and fro
like sparks among the stubble. They shall judge
the nations and have dominion over the people,
and their Lord shall reign for ever!’”

Cyprian proceeds to some appropriate exhort-
ations; and we learn from his letter, that women
and children were not free from this persecution,
nor wanting in that divine grace, which enabled
them to witness a good confession. He mentions
with especial praise Rogatian and Felicissimus,
two ecclesiastics, who had borne the first outrage
of heathen violence, preparing as it were for
their brethren mansions in the prison house, and
a way to heaven through violence and death:
and he does not conclude without a prayer, that
those whom God had made confessors, He would

f Wisdom iii. 4—-8.
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still continue to bless, until their first steps to
glory should be consummated with the martyrs’
crown.

While St. Cyprian was thus earnestly engaged
in fulfilling his duty towards his flock, though
absent, reports had gone abroad to his dis-
advantage; and at Rome he had been repre-
sented rather as a renegade, than as a faithful
but prudent man, acting himself upon those high
principles of duty, which he openly recommended
to others in the like case.

It seems doubtful whether the Roman Clergy
had heard of Cyprian’s retreat from his enemies;
or whether they had heard it only imperfectly,
and without any of the peculiar circumstances
which forced the Bishop to a temporary retreat
for the benefit of his people. At any rate, they
had not yet been told, for there had not been
time for this, of that great diligence in his
charge which, as they themselves afterwards
confessed, made him as it were present with
his flock, though in person he was absent from
them. Looking upon Carthage, therefore, as a
deserted Church, and being themselves deprived
of their Bishop by the martyrdom of Fabian,
they wrote to Carthage a letter, in which they
offered many suggestions, in harmony with the
directions which Cyprian had already given, for
the better government of the Church; and in
which they glanced somewhat severely at the

~ >
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conduct of the absent Bishop. There can be
little advantage in transcribing strictures which
evidently took their rise from a false report, or
at least a misapprehension: one passage, however,
I cannot refrain from copying, (though it is not
quite free from insinuations against St. Cyprian,)
since it gives us a fair description of the Church
of Rome at that time. “ We do not,” say the
clergy .of Rome to their brethren at Carthage,
“ send you bare exhortations, but they are en-
forced, as you may easily learn from those who
have seen our state, by our example. By God’s
grace we have done, and yet do, according to
our precepts, notwithstanding the extreme peril
in which we stand ; for we have the fear of God,
and eternal torments, rather than man’s anger,
and a short suffering, before our eye<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>