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THE HISTORY OF GREECE.

CHAPTER IV.
THE UNITY OF GREECE.

IN the same measure in which the Greek settlements
had overspread every coast, the mainland of the Greeks
bad continued to narrow and decrease. . .
For the Greek nationality was so es- oo o ultic
sentially based on a Greek civilization, that 2:;1 Groek no-
all the members of the Greek race who ¥
took no part in its progress, however near in respect of
their habitations, appeared to be excluded from the na-
tionality ; whereas the remotest regions in which a fortu-
nate settlement had enabled Greek civilization to fix its
roots belonged in every sense to the land of the Greeks.

After this fashion the land of Greece had separated
from the body of the mountain-country stretching to the
porth of the Agean; in other words, the peninsula-
country had separated from the mainland. In Epirus a
number of tribes akin to one another first possessed a
common sanctuary, in connection with which they after-
wards received & common name (vol. i. p. 116). The
sacred oak of Dodona put forth its leaves as late as the
age of the Antonines; nay, the oracle of Zeus survived
for centuries the end of the history of the Greek1 people,
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and, as its primitive sanctuary, always remained an object
of veneration. But the more highly gifted of its tribes
turned to the south and east, where they were in closer
vicinity to the fertilizing contact of the tribes of Asia
Minor; and these the national history followed. A
second centre then formed itself on the Thessalian Olym-
pus, where the world of gods and men submits to a more
definite order. The Grseci become Hellenes; and the nore
closely the Amphictyonic tribes unite amongst them-
selves, the more resolute is their resistance to any contact
with the world without. Macedonia and Epirus became
a territory of barbarians. Once more Epirotic tribes
swarm over the Pindus. Thessaly, the most ancient Hellus,
is estranged from the Hellenes, although external forms of
connection continue to exist. The nobler tribes gather in
a closer circle round Parnassus, and form a still more limi-
ted Hellas, from which even the whole western half of cen-
iral Greece, the whole district of the Achelous, which con-
tinnes to retain its old relations to Dodona, remains ex-
cluded. Two peninsulas, that in Central Greece, situate to
< the enst of Parnassus, and Peloponnesus, now form the
whole of Hellas proper, “ coherent” Greece, as it was called
by way of contrast to the Greek settlements, which like a
narrow rim encircled the countries of the barbarians,
Thus, by means of systems both religious and political
in character, the Greek people stepped
pri uf‘:';ofm" forth out of a great mass of trfb&s related
: toit. All Greek collective national names
attach themselves to particular sanctuaries ; these are the
centres of union, and the starting-points of history. By a
movement originating in these the land of the Pelasgi
grew into a Hellenic land; Hellen and his sons,as Thu-
cydides says, or, in other words, the Amphictyonic
Greeks, advancing from place to place, and spreading the
same measure of cultnre. In this respect Apollo, as the
god of the Thessalian Araphictyony, may be said to be
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the founder of the common nationality of the Hellenes,
and the originator of Hellenic history.*

In the name of this god the families acted which had
established his worship, and cherished it with priestly
hands, which together with the divine had also established
the civic system of law. They developed and represented
the idea of a national unity, the progress of which is in-
comprehensible without a proper appreciation of the posi-
tion and significance of the priesthood in Greek national
life.

Among the Greeks, as among the Italicans, religion

was a matter of personal conscience, and the full exercise
of divine worship a personal right of every freeman. No
privileged caste stood between gods and men. Ervery
Hellene may offer sacrifice and prayer without any
stranger’s mediation. The mission of religion is to ac-
company every public and domestic action, to sanctify
every day, to consecrate every labor and every pleasure.
This object is achieved by man’s putting himself in com-
munication with the gods. Sacrifices are nothing but the
expression of the communion of life between gods and
men, which should constantly be renewed ; the sacrificing
human being is a guest of the gods, and is thought
worthy of sitting at the table of the gods, like Tantalus,
the friend of the gods, and like the blameless Athiopians,
whose meal is shared by the Homeric Zeus. ‘And since
this friendship of the gods is the fundamental condition
of every human blessing, it is also accessible to every
member of the people, and every one whose hands are
clean may at the altar assure himself anew of his posses-
sion of this communion with the gods.

But sacrificial worship must be independent of the ne-
cessities and religious feelings of the individual. Accord-
ingly, although every father of a family is a priest, a

* Ree Note I., Appendix.
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particular priesthood is necded to give a permanent and
regular character to the religious worship, and to cause it
to be administered according to fixed traditions. There-
fore it is not for any and every man to be the priest of
any deity, but the priesthoods are attached to particular
families, to which the worship in question belonged as a
peculiar property of their own when they first ranged
themselves among the members of the state. Thus, e. g.,
Telines in Gela, who out of his native Telos had brought
the worship of Demeter and Cora to Sicily, being granted
a boon by his fellow-citizens, was by his own desire pub-
licly recognized as priest of these divinities; his family
worship became a state religion, the continued existence
of which henceforth involved the salvation of the state.
Fixed revenues were assigned for a regular sacrificial ser-
vice, consisting in arable and pasture land, fish-ponds,
woods, &c., and always administered in hereditary succes-
sion by members of the priestly families.*

Thus a hereditary nobility, endowed with
immutable rights, came to be formed by the
families which united in a civic community,
mutually recognizing their respective gods. They formed
the heart of the civic body, round which gathered its
more loosely-attached members; and for all times it re-
mained a privilege of nobility to possess the right of
sacrifice at the domestic altar of a priestly family, such
as, e. 9., the Attic Butade. Although, then, the priests
as such constituted no particular caste or order in the
state, and nowhere kept apart from the other occupations
of life, peaceful or warlike, yet on account of their near
and personal relations to the national gods, and of their
knowledge of what was due to the latter, they and those
belonging to them were in the eyes of the people clothed

The hereditary
priesthood.

* On sacrifice rogarded asa fellowship at table, see G5tt. Nackr. 1861.
On Telines: Herod. vii., 158.



Caar. IV.] The Unity of Greece. 5

with a peculiar dignity. For nothing was so venerable in
the eyes of the state as the unwritten statutes and the
sacred usages, which had to be most religiously observed,
if the wrath of the gods was to be averted. Now, of
these statutes the knowledge was only preserved by oral
tradition within the families. It was the one thing which
remained ever and indestructibly the same in the midst of
the rapid change which all human affairs must undergo.
For this reason, too, its representatives were especially
called to keep ancient usage alive within the communities,
and not to allow the living connection between the present
and the past to perish. Thus, as it was pre-eminently in
the sacrificial language that ancient forms and words were
preserved, so in the families of the sacrificers were ancient
sentiments and ideas, and the manners and customs of
their ancestors.

In proportion, therefore, as a spirit of in- . 01::1:;:“5“‘2
novation increased in the Greek states, the hood and the
ealutary counter-balance provided in the tate
priestly families gained importance: owing to the venera-
tion which uninterruptedly fell to their lot, they were a
power in the state. It was their duty to guard the purity
of the particular forms of religious worship and to motion
off any one who approached the gods of the state without
the right of so doing, or in an improper manner or with
an impious design, as happened to the wild Cleomenes in
Argos and in Athens (vol. i. p. 412.) In this case they
asserted with decisive energy the political independence of
their states, as the sacrifice proposed by the strange king
was merely intended to serve his claims of dominion. But,
above all, they asserted the right of the gods as opposed to
that of man; it was their particular duty to prevent any
intermixture between the Sacred and the Profane; for in
the accurate recognition of this decision lay the essence
of the Hellenic religion. Accordingly no vessel which had
been used in the sacrifice might ever he employed for pro-
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fane purposes; no piece of land that belonged to the gods
might be taken from the sanctuary, and no right attached
to it violated; no private dwelling might be built so near
that the reverence due the gods would be thereby impaired.
The priests, therefore, pre-eminently guarded the right of
inviolability belonging to the consecrated ground, and
took every one under their protection against the arm of
the state who had found an asylum with the gods or
placed himself in any kind of immediate contact with
sacred ground. Finally, since the temporal state in all
things retained a feeling of dependence and inadequacy,
the priests had manifoldly to support it, to strengthen its
laws by their sanction, to terrify those about to transgress
them by the threat of divine punishment, publicly to curse
the open enemies of the state in the name of the gods, and
to consecrate by their solemn blessing the acts of religious
worship performed by the community of the state (such as,
above all, the sending of sacred embassies to Delphi or De-
los), in order that they might prove acceptable to the gods.

The less, ‘accordingly, the state could spare the priestly
families, the easier it was for the latter to form a dangerous
power as against the government of the state when a con-
flict arose. Thus, e. g., it happened on Chios, when the
priests objected to the extradition of a suppliant resolved
upon by the temporal authorities, and expressed their re-
fusal by declaring in the name of the gods that they would
not receive any sacrificial gifts out of the territory acquired
by such a violation of divine right. This was equiva-
lent to excommunicating the territory of Atarneus. During
seasons of party struggles they formed a constructive
power of great importance. When vehement reformers,
such as Clisthenes at Sicyon, forcibly exchanged one wor-
ship for another, the principal part of the operation con-
sisted in the removal from the state of a number of fami-
lies which opposed an inflexible resistance to him, in order
to introduce in their stead other and more submissive
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families. The priestly houses were themselves split up
into parties for and against, as was, above all, undeniably
the case in the age of the Pisistratidee (vol. i. p. 390); and
generally this was the reason why the priestly families,
notwithstanding the great importance belonging to them
in public life, never asserted any hierarchical claims.
They did not hold together like a corporate body; for
this the number of state divinities and priestly families
was too great ; and the priests, like their gods themselves,
were divided into older and younger, more or less distin-
guished, and more or less active.*

The mantic art is an institution totally  The mantio
different from the priesthood. It is based rooks; - the
on the belief that the gods are in constant
proximity to men, and in their government of the world,
which comprehends everything both great and small,
will not disdain to manifest their will to the short-sighted
children of men who need their counsel. Deity and the
world of nature and of men stand, in the view of this
devout faith, in inseparable connection. If, then, the
moral system which underlies human affairs suffer any
disturbance this must manifest itself also in the world of
nature. Unusual natural phenomena in heaven or on
earth, eclipses of sun or moon, earthquakes, pestilence,
famine, are signs that the divine wrath is aroused by
wrong-doing, and it is important that mortals know how
to understand and take advantage of these divine hints.

For this a special capacity is requisite ; not a capacity
which can be learnt like a human art or science, but
rather a peculiar state of grace in the case of single indi-
viduals and single families whose ears and eyes are opened
to the divine revelations, and who participate more
largely than the rest of mankind in the divine spirit.

® Cf. Tanagra, Paus. Ix., 22, 2. Ammian. Maro. xxvii., 9. Bot-

tioher Andeutungen liber das Heilige wnd Profane, 1846, p. 4. As to the
curse upun Atarneus, s:¢ Herod. i., 160,
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Accordingly it is their office and calling to assert them:
selves as organs of the divine will ; they are justified io
opposing their authority to every power of the world.
On this head conflicts were unavoidable, and the remini.
scences living in the Greek people, of the agency of a
Tiresias and a Calchas, prove that the Heroic kings experi-
enced not only support and aid, but also opposition and
‘violent protests, from the mouths of the men of prophecy.
According to the realistic notion of the ancient world,
the signs of the divine will were especially sought for
in the atmosphere. Phenomena in connection with the
heavenly bodies, tempest and storm, every unusual event
appearing to interrupt the peaceful connection between
heaven and earth, were regarded as admonitions and noti-
fications from the gods; but particularly the birds, espe-
cially those whose flight carried them far aloft, seemed
naturally destined to keep alive the communication be-
tween the world on the earth and that above it. Further-
more, since it was by sacrifice that mau was to attain to
immediate communion of life with the gods, so it was
natural here, above all, to expect divine revelations. For
since before every enterprise of any importance men
wished to assure thewmselves of this communion as remain-
ing unbroken, of course every unforescen disturbance of
the sacrificial act was recognized as a refusal of this com-
munion on the part of the gods, and a warning against at-
tempting the intended undertaking. Hence the anxious
examination of the sacrificial victim, which, although ex-
ternally fair and faultless, yet might internally display
blemishes aud irregularities which made it appear un-
worthy of the gods; hence also the close observation of
the sacrificial flame, as well as of every single component
part of the sacrifice and of its whole course, during which
every one preseot listened in holy silence for the divine
revelation. Even the furrows and rents in the skin of the
victims were accounted of significance in Olympia.
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For a historical view it is of especial
interest to look at the Hellenic mantic nations of ‘l‘.‘,’
art in its relation to the corresponding HqUt;
usages of other nations of antiquity. Among all we find
established forms for the investigation of future events;
and a chief seat for this branch of human invention was
the ancient metropolis Babel. Here we first find both
the use of the lot and inspectors of the liver of the
sacrificial victim; here the art of divination first received,
through connection with Chaldean science, and especially
through astronomy, a definitely marked character. In
Mesopotamia men learned to understand the laws of the
heavenly bodies, and here therefore they first began not only
to regulate by the course of the constellations the seasons
of the year and the corresponding occupations of men by
land and water, but also to place entire human life under
the influence of the stars. These were seen moving in their
courses in shining brightness and sacred order above the
confused conditions of the world of men, and their regu-
lative influence for natural life they extended also over
moral life. "Where was there here to be found a limit to
efficiency ? Where did the chain of the mysterious con-
nection disconnect itself? The people of the Orient were
least inclined to draw boundary lines here; they gave
themselves up with predilection to the contemplation of a
cosmical whole from which no member separated itself,
and they shaped accordingly their eystem of viewing the
world. They reckoned by the rising and setting of the
heavenly bodies the periods within which the destinies of
the nations were accomplished ; they included historical
developments within artificial systems of numbers, and
determined by heavenly constellation the earthly life of
each individual man,

The Greeks became acquainted with this doctrine in
Egypt. They here found each month, each day, and
each hour of the day, assizned to a particular divinity,
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and according to the fortuitous hour of birth, it was. be-
lieved, the character and destiny of men were determined
in advance. With painful solicitude was every sign
noted and its consequence observed, in order in this way
to form a complete system of doctrines,

Of special importance for the spread of these doctrines
were the boundary regions between the two halves of the
ancient world, the coast lands of Asia Minor, which belong
half to the one and half to the other continent; espe-
cially the southern coast lands which were nearest to the
habitations of the Semitic nations and had even received
Semitic populations (vol. i. p. 92)—the countries on the
southern declivity of the Taurus, Cilicia, Pamphylia,
Lycia, Caria, and the islands of Cyprus and Crete.
These are the regions where the enthusiastic sensibility to
nature and the emotional religious life of the Semitic race
were earliest penetrated with the clear intellect of the
Arians which strives after measure and order. Herethe art
of divination of the Greeks also finds its home. In Cilicia
there were primitive places of prophecy. The progenitor
of the Carian tribe was regarded as the discoverer of augury ;
on the borders of Caria and Lycia dwelt the Telemesii, on
whose sons and daughters the gift of prophecy rested;
from Lycia came Olen, the first prophet of the Greeks;
and marvellous accounts were told of the magic art of the
Pamphylians. Here no boundary-line is to be drawn
separating from each other the circle of ideas of the
Orient and that of the Occident. We find also among
the Greeks clear traces of all the means of attaining the
knowledge of destiny devised and perfected in the Orient,
dice and the lot, vision and constellation, the smoke of
sacrifice and the phenomens of light, animal voices and
movements ; even seven-gated Thebes had been founded
in accordance with Babylonian planet-worship. But
the heritage of the East was still not simply transferred
by the Greeks, but transformed, and thus made a national
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possession. This transformation, however, in the main
took place in those coast-regions, especially in Lycia,
where a spiritual life appeared which was fundamentally
different from the Oriental, and which we can regard as
the dawn of Hellenic culture.

When we inquire what gives the Hellenic mantic art its
national character, it is the freedom of the mind which
maintains itself even where man submits himself to a
higher guidance, the determined rejection of every slavish
fatalism, the recognition of the conscience as a voice of
God in the breast of man independent of all heavenly
gigns, and of personal responsibility affirmed in the con-
science from which we cannot cowardly draw back without
yielding up man’s noblest right.  The fulfillment of such
duties as are clearly written on the heart of man as a
moral being the Hellene does not make dependent upon
the anxious observation of nature; and this spirit of
freedom Homer makes the Trojan hero, whom they seek
to hold back from the contest by evil omens, express in
the, words:

“ No, we follow assured the call from above, from Zeus’ self,

Whom the world of mortals and immortals all glo obey,
Qe is the best of omens: to fight in the front for our country.”

This sense of freedom manifests itself also in the forms
of the mantic art. We find among the Greeks the germs
of all that which developed among the Etruscans and
Romans as their discipline of prophecy. The Greeks as
well as the Romans were acquainted with the observation
of birds; no species of animal did they watch with more
care and love than the birds ; at no point is their science
better informed. But it was not consonant with their feel-
ings to give to augury a systematic form as was done in
Italy, where, placed in the service of practical politics, it
was reduced, as was everything pertaining to the State, to
fixed arrangements.

In Sparta we find something similar. Here, too, public
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life was made dependent in essential points upon heavenly
signs. 'The election of Ephors seems to have been con-
nected with auspices, and visions in the temple of Pasipha$
were made influential in carrying through political meas-
ures. In Athens, on the contrary, the Hellenic mind
had most completely freed itself from such forms and
from every sort of bondage. The traditionary methods of
the art of prophecy continued indeed to exist in single
families; the State recognized the importance of these
families, as e. g., of the Pythiastee and Deliastz, who,
. standing on sacred ground, watched the lightning over
Mount Parues in order to fix in accordance with it the
right time for the despatch of the embassies from Athens
to the festivals of Apollo. Among the people supersti-
tion lived on, and in times of confusion and excitement
gained new power.

Even in Athens the people ran home in the midst of
the most important debates when an unusual
sign of weather was announced, or an ill-
omened animal made its appearance amongst
them. Such occurrences might in single cases be craftily
used to further party interests ; but the more the national
consciousness progressed in the State, and the more refined
it became, the less importance was attached to all these mat-
ters, so much the more the desire for moral independence
inborn in the Greek mind stood on its guard. With the
advance of their culture the mind of the Greeks liberated
itself more and more from the influence of the objects of
nature, and endeavored to find the laws of action in itself,
after placing itself in harmony with the statutes of the
gods. The prophets and interpreters of signs continue to
exercise their craft as before, and it is left to the indivi-
dual to attach more or less value to their arts, according
to the standpoint of his culture ; but the State has no in-
terest in the matter, except in so far as it endeavors to
prevent any deceitful proceedings : as, e. g., the Hieropei

Its higher and
lower forms.
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in Athens exercised a contro] of the kind. Meanwhile in
general all the subordinate forms of the mantic art, which
consisted in a timid inquiry into objects of the senses, as
well as the artificial interpretation of signs, which at an
early period degenerated into a traffic of a low and money-
seeking character, were soon and universally relegated in-
to the region of Deisidemoniu or superstition; and only
such prophecies as had their sources in a state of mind
clevated by the vicinity of a god retazined an important
significance in the public life of the Hellenes.*

This higher kind of prophecy belonged to the worship
of Apollo, in which the mantic art, no less than the entire
religious feeling of the Hellenes, finds its highest develop-
ment. Apollo is himself the prophet of the Supreme Zcus
and his mediator with mankind; he has received from him
the office of showing himself helpful to mankind in their
need of counsel; and the countries where his worship ear-
liest appears at its highest stage, Caria and Lycia, are
also familiar with all the forms of the mantic art. But
a peculiarly Apolline character belongs to every prophecy
resulting from a state of illumination and elevation of the
human soul, from & condition in which the spirit of & mor-
tal is permitted a glance into a higher order of things.
Accordingly then the question here is one, not of an im-
pertinent curiosity, but of the establishment of a harmo-
ny between the visible and invisible worlds. Of the pro-
phet Epimenides (vol. i. p. 343), it was said that he pro-
phesied only concerning things that were pzst. The ques-
tion then, in general, was one of the correct judgmeni of
human affairs in which the mind desired to feel itsclf in
harmony with the deity. The question did not concern
the changeful events of the earthly experience, but the
immutable principles of divine justice which were to ap-

# On tho Hieropeei cf. Schmann, Grieck. Alt., 112, 398. On the gencral

subject of. the author's Gdttinger Festrede vom. 4 June, 1864, iber dic
Mantik des Allerthuma.
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pear living before the soul of man, because conviction was
felt that then, critical doubts even in regard to individual
experience would be removed.

The god himself chooses the organs of his
communications; and, as a sign that it is no
human wisdom and art which reveals the divine will,
Apollo speaks through the mouth of feeble girls and wo-
men. The state of inspiration is by no means one of spe-
cially heightened powers, but the human being’s own
powers—nay, own consciousness—are, 88 it were, extin-
guished, in order that the divine voice may be heard all
the louder ; the secret communicated by the god resembles
a load oppressing the breast it visits ; it is a clairvoyance
from which no satisfaction accrues to the mind of the
seer. This seer or sibyl is accordingly not herself capable
of revelation ; the things announced by her are as incom-
prehensible to her as to her hearers ; so that an interpre-
tation is necessary to cuable men to avail themselves or
the prophecy. For this employment those persons and
families who by their administration of his religious wor-
ship stood nearest to the god seemed most naturally quali-
ficd ; and this is the point at which the mantic art and the
priesthood, which originally have nothing in common be-
tween them, first enter into a momentous connection. The
interpreters of the divine sayings bring the latter more
and more into the circle of their influence and their
power. They call themselves prophets or soothsayers; as
descendants of a certain Euangelus, “the bringer of good
news from the gods,” they are called Euangelids; when-
ever they have not, as in Clarus, appropriated to them-
sclves the prophetic office, they, in the name of the god,
elect his prophetesses. Thus the mantic art becomes a
servant of the priesthood, and its theocratic power is
transferred to the priestly families.

Since the mantic art entirely depends upon the divinity’s
own willingness to reveal itself, it naturally possesses the

Propheocy.
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character of something extraordinary and  Relations be
irregular; a source of knowledge which only jveqp the priest-
flows by the special operation of the divinity. prophetic art.
Prophecy retained this primitive form in the home of the
Greek Apollo, especially in Lycia, where the prophetess,
when she fancied that she felt the approach of the god, shut
herself up in the temple, there to await his gracious com-
ing. His presence might be especially looked for on the
days on which the first appearance of the god, his birthday,
was celebrated. This was especidlly the seventh of the
spring-month Thargelion, when light and warmth regain
their power and glorify the revival of the world.

The more power, however, the priests acquired by
means of their combination with the mantic art, the more
they obliged the latter to engage, contrary to its original
nature, in a regular agency at the service of the public in
fixed places and on fixed days. For it is a mark of Hel-
lenic piety to use faithfully the means of grace offered in
prophecy, to seek its places with sacrifices and gifts, and
to take counsel, as it was called, with the divinity. Thus
grew up prophetic institutions or oracles. There lics
also originally at the basis of this genuinely Greek culii-
vation of the mantic art, the effort to avoid that personal
caprice to which so wide a sphere is allowed in the prac-
tice of the art. It was not to remain committed to indi-
vidual persons; and so institutions were founded in conse-
crated places which had been accredited by divine omens,
where revered associations guided the intercourse with the
divinity. They are priestly institutions in which the
mantic art, as a personal endowment, more and more dis-
appears, and is reduced at last to a mere form. The
woman herself, who is inspired by the god and chosen by
the priests, is also questioned by them, and their an-
nouncement of her answers are regarded as picces of
divine counsel. Meanwhile, this reform of the mantic art
is not regarded as a usurpation calculated to hurt the re-
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ligious sanctity of the proceeding, but men believe in the
continued immediate participation of the divinity in the
beneficent institutions in which in its name the divine law
is announced. And as administrators of these oracles the
priests acquire an entirely new calling, and a new power of
far-reaching importance for the history of the entire people.*

This authority of the priesthoods must astonish every
one who clearly recognizes to how great an extent, upon
the whole, the spirit of the Hellenic people, in its desire
for clearness, moral independence, and freedom of motion,
resisted all theocratic influences, and how for this reason a
hierarchical power was nowhereable to establish itself with-
in the single states. Hence particular grounds must exist
which will explain the beginning and the long endurance
of this authority belonging to the priests of the oracle.

If it be the case that the worship of
Apollo was brought over to the Iuropean
shores by the tribes of Crete and Asia
Minor, (vol. i. p. 68), which had developed themselves
earlier, the representatives of this worship were at the
same time the agents of the spread of this advanced cul-
ture. Only thus can we explain the influence, affecting all
relations of life, which follows the worship of Apollo where-
ever the latter may fix its roots. This is at the same time
the reason for the superior influence obtained by the priestly
families among the natives; they were able to assert them-
selves as men of & privileged spiritual endowment, armed
with an incomparably “higher knowledge of the world,
and hence possessed of the capacity and mission of be-
coming in the name of their god the teachers and coun-
gellors, in all matters, of the children of the land.
Among no people of the world, however, has culture had
such power as among the Greeks. The Cretan tribes or-

The power of
the oracles.

® As to Clarus, see Tas. Ann. ii., 54. Pythia, Hacir Acpidur éfaiperos:
Eur. Jon. 1326 Kirchh. Schémann 1% p. 301.
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dained a one-sided training of the Dorians in order to
govern them by means of superior culture. The Myti-
lenseans abolished institutions of learning in the country-
towns of their island in order to concentrate all culture
in the Capital. Thus the oracles also became centres of
culture, and that is the source of their power. After the
culture of the immigrants and natives had become equal-
ized by means of mutual communications, other founda-
tions were needed to keep up the superior power once ac-
quired by the priestly families. These they obtained in the
first place by taking eager measures in their own interest
for the maintenance in their own circld of a scholastic
drill, by which great readiness and assurance in answer-
ing the questions proposed were secured. If they were
questions touching the future, questions which no human
being could answer with certainty, it was permissible with
sagacious foresight to make the god answer in such a
manner that the event could in no case prove him to have
becn in error. Questions into the decision of which the
priests preferred not to enter they might reject on suitable
grounds. These, it must be remembered, were by no
means always questions to be answered only from a know-
ledge of the future; but as a rule advice and counsel were
sought in arduous undertakings, decisions in cases of dis-
pute, and in all manner of human difficulties; in all of
which even a mere impartial judgment might be of great
use to the situation. Moreover, for many the oracle be-
came a blessing, frora the mere fuct that after a long and
anxious time of doubt they were driven to a fixed resolve,
which they now cheerfully executed, trusting to the divine
sanction. Moreover, the priesthoods were far too clever
not to keep up a close and uninterrupted connection with
all the more important points of the Hellenic world.

Not only through the widely-spread Apolline priest-
hoods, but through personal relations of every kind they
had an accurate knowledge of the social condition of all
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the more important Hellenic places. They knew the state
of party questions before the parties appeared before them;
they possessed a clear judgment as to the external dangers
and internal difficulties of the single communities; they
even had ways and means of seeing through individuals
before they took the fate of the latter into their hands. If
we consider how, besides this extensive knowledge of the
world and men, in the circle of the priestly families there
was handed down from one generation to another a peculiar
wisdom, a safe tact in the judgment of difficult relations
of life (for a series of similar cases already existed to
serve for purposes of comparison with each case submitted
for an opinion ; and thus a practice came to form itself
with continually increasing definiteness for answers and
counsel of every kind); if we consider this, it is not diffi-
cult to understand how, even after the equalization of the
original difference in culture formerly prevailing between
the Apolline missions and the country people around, the
oracle institutions could preserve their authority uniwm-
paired for the good of the people. Finally, there were
added the manifold means which every where and at all
times stood at the command of the priests for controlling
religious natures. The oracles were sought only by those
who were inwardly or outwardly oppressed and needy of
help, espectally by those burdened with guilt. The atone-
ment sought from the priests could not be obtained without
humiliation and self-nbasement. Confession of sin and
repentance were deraanded. That gave sufficient oppor-
tunity for gaining power over men’s minds. Motive and
controlling forces of history had their seat in these priestly
institutions; but the forces act as from behind a veil.
Their effective, guiding, and systematizing influence is
everywhere traceable; without an appreciation of which
Greek history cannot be understood. But no individual
figures appear in the foreground whom one might know
face to face and call by known names.  The priesthoods



Cuar. IV.] The Unity of Greece. 19

were close corporations, the members of which merely
acted in the interest of the whole body; and it is, in
truth, admirable to find noththstandmg the personal
ambition so deeply implanted in every Hellenic breast,
so great a sense of corporate obligation, so high a dis-
cipline and order, preserving themselves for centuries, that
no event could take place but in the name of the god,
and that, notwithstanding all the movements and changes
of tribes and cities, a fixed and consistent attitude could
80 long be maintained by the oracle.

‘Wherever the worship of Apollo had
fixed its roots, there were sibyls and proph- u,:‘ ‘;‘”‘,ﬂ,‘,‘;ﬁ“ of
ets; for Apollo is nowhere conceivable
without the beneficent light of prophecy streaming out
from his abode. The happy situation and moral signifi-
cance of the leading colleges of priests procured a peculiar
authority for individual oracles. Among these are the
Lycian Patara, the Thymbrean oracle near Troja (to
which belongs Cassandra, the most famed of Apollo’s pro-
phetesses,) the Gryneum on Lesbos, the Clarian oracle
near Colophon, and finally the most important of all the
oracles of Asia Minor, the Didymaum near Miletus, where
the family of the Branchide held the prophetic office
as a hereditary honorary right.

Delos connects the Apolline stations on thé two oppo-
site sides of the water: here too, was a primitive oracle,
where Anius, the son of Apollo, was celebrated as the
founder of a priestly family of soothsayers. By the
channel of the Euripus, whose straits conducted so large
a body of Eastern civilization to the coast of Hellas,
Eubcea, the native country of the Cymsan sibyl, as well as
the mainland opposite, entered into a connection with the
prophetic seats of the Greek East; the sanctuaries of
Ismenian Apollo in Thebes were founded, the Ptoium on
the hill which separates the Hylian plain of the sea from
the Copeic, and in Phocis the oracle of Ahse. The reason



20 History of Grecce. [Boox IL

why the fame of all these celebrated seats of Apollo was
obscured by that of Delphi lies in a series of exceptional
and extraordinary circumstances by which this place was
qualified to become a centre, not only of the lands in its
immediate neighborhood, like the other oracles, but of the
whole nation.*

It i3 scarcely conceivable that any other
ancient sanctuary could have occupied a
more insignificant and secluded situation than Delphi.
Here rose no heights naturally adapted for a temple, over-
looking a free horizon of the country, and lying at the
meeting-point of convenient high-roads; but a narrow
gorge led between masses of trackless hills, for the Pho-
cian range was once upon & time by the force of violent
carthquakes split into two great halves, which are sepa-
rated from one another by the decp Piistus gorge: to the
north the main body as the range, Parnassus; to tho
south, projecting into the sea, the mountain Cirphis. On
cither side the suudered walls fall precipitously towards
the rivulet at their bass.

On the sitle of Parnassus the vertical sides of the rocks
Ioftily overtop the gorge, especially two bare chalk cliffs,
about 9090 feet in height, called the Pheedrindes or “ gleam-
ing rocks,” probably on account of the reflected light of
the sun; for they form together an obtuse angle, open
towards the south., To the base of this rock clings the
deciduous soil, thickly covered with rolling stones, and in-
clinad at every agitation of the earth to slip down into
the depth of the gorge, so that level terraces and secure
surfaces for building could only be obtained by means of
the erection of walls. Mighty blocks of stone, which have
torn themselves -away from the rocks above; lie scattered

Delphi.

® Ag to confession to the priests, who received it in the name of the
god, cf. Plut. Apophth. Laron. Antale. 1. Hermann, Gottesd, Alt. 3323, 26.
Schomann Griech. Alt. I1.3387. As to Anius: C.n, 41. Diod. Sic. v., €2.
Dion. Hal. I, 50.
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about, and warn against the danger threatening from that
quarter. The atmosphere is close; heat and cold super-
vene in sudden changes. The wild grandeur of the
scenery seems in general to have marked it out for a
mountain solitude; nor would there appear to have been
any intelligible reason for selecting this inconvenient
mountainous recess for an Apolline settlement, were it not
distinguished by a great abundance of water. From no
less than three springs bubble up from the base of the
Phazdriades, at a short distance from one another, abund-
ant streams of water, independent of the season of the
year: Castalia out of the very mountain-cleft between the
two rocky walls; farther to the west, Cassotis and Del-
piusa. Now, such mouuntain-springs were for the Greeks
a sign above every other of a special divine blessing, and
appeared to them necessarily to call for sacrificial and
divine worship. The Greeks were aware that the origiual
consecration of these altar-places was not due to Apollo.
For the worship of Zeus, of the Earth-Mother, of Posidon,
Dionysus, and Athene, had been successively domesticated
hore, until at last Apollo appeared in the midst of the
deities assembled on this spot, and erected his laurel-hut
by the cool waters of Cassotis. The prophetic god every-
where chose springs and rocky gorges in which to take
up his abode and prophesy through the mouth of his
eibyls. From different regions, from Crete as well as from
Delos, arrived priestly families, whose pre-eminent capaci-
ties procured fame and authority for the Delphic tripod.
Delphi itself was no independent town, but merely a
sanctuary in the city territory of Crisa, which had been
founded by Cretans on a fair acclivity at the lower end of
the Plistus gorge, in the midst of a luxuriant plain gently
terraced off towards the bay. Crisa was the first com-
mercial place and port in the Western Sea; from it the
whole gulf was named ; and through the Crisan priest-
hood, Delphi had already become a centre of higher cul-
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ture when the Dorians settled at the base of Parnassus
(see vol. i. pp. 122 ff). A new epoch dated from this
event. Delphi was placed in connection with Tempe, the
priesthood strengthened by fresh accessions, and the Thes-
salian popular federation transported hither. The further
the northern and western districts lagged behind in Hel-
lenic culture, the more Delphi became the centre of -
Hellas in a more limited sense, the metropolis of Pelo-
ponnesus, the foundation of whose younger states was
planned and directed from Delphi. Declphi became a
Hellenic instead of a Crisean sanctuary; it was with-
drawn from the supreme control of jts mother-city, and
made an independent community, governed by its priestly
families under the protectorate of the Amphictyonic
states, whose duty it was to repel every attempt of the
Criszeans at re-asserting their ancient rights of dominion,
as well as all hostilities from any other quarter.

In the life of the Hellenic tribes, a double impulse
makes itself plainly manifest: the first is to advance,
building cities and founding states, and to fall into con-
stantly new divisions and formations by means of a mul-
titude of settlements; the other enjoins a firm hold on
what is common to all, fidelity to the manners of the
past, and a consciousness of being one nation as opposed
to all foreigners. As the nation continued to fall into
numcrous divisions, the latter of these two impulses had
nothing to which to attach itself but the common sanctu-
ary of the Pythian Apollo. In his statutes the national
consciousness, which with the progress of civilization ne-
cessarily continued to assume clearer and more sharply-
defined forms, found its sole expression. At Delphi
Dorians and Tonians, Spartans and Athenians, Corinth-
jans and Thebans, felt themselves Hellenes; and as the
whole story of Hellen, in which the feeling of fraternal
relation and national union found its mythical expression,
originated in the Amphictyonic sanctuaries, so too was
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the idea of nationality present to the eyes of all the single
tribes and states, so was the idea of Hellenic usage and a
common country established at Delphi. The Omphalos,
or navel-stone, marked out the Pythian sanctuary as the
spiritual centre of the Hellenea.*

It must be remembered that the whole
. . . The power of
independence and importance of Delphi the Deiphic ora-
was based on the feeling of a Hellenic (leanditepriest-
communion ; and that it perished as soon
as the bonds of this union were loosened. For this rea-
son, if for no other, the Delphic priesthood as a matter
of course sought to preserve the idea of unity: this was
their exalted ruission, in the zealous performance of which
all the members of their body emulated one another;
some moved by pure patriotism, others by selfish con-
siderations of personal gain. On account of its connec-
tion with the Amphictyony it was the duty of the oracle
to avert disputes between the tribes or to compose exist-
ing differences. Hence there existed an ancient law,
that no Hellene and no Hellenic state might employ the
oracle against another: here originated the statute that
the memory of a civil war should not be perpetuated by
permanent trophies; that Hellenes should not be made
the slaves of Hellenes, &e., and though the oracle had no
right of calling the disputants before its tribunal, though
it was never recognized by the single states as a standing
federal court of appeal, yet, inasmuch as the Amphic-
tyonic statutes had had their origin in the Apolline re-
ligion, it was regarded as a higher resort in all matters
touching on rights common to all. As the Apolline sys-
tem of prophecy essentially consisted in announcing the
divine ordinances of Right—the laws of Zeus—the dis-
putants, unless they were willing to fight out their quarrel

% 0n the Pheedriades see Ulrichs, Reisen und Forschungen 1.47. Survey

of the locality of Delphi: Anecd. Delphica p. 3. Delphi indcpendent
through the Laocedemonians: Str. 423,
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by the sword, could find in that system a decision sure of
the widest acceptance.

Yet sacred law, even more than international, belonged
to the domain of the influence of Delphi. The effusion of
blood not only endangers the quiet and security of the
state, but also violates the divine order of the world, and
only the organs of the gods are able to point out the way
for restoring this violated order. Accordingly, the law
concerning the guilt of blood was an essential part of the
sacred law. It remained unwritten at a period when all
other branches of law had already by writing been made
public property ; it was based on ancestral tradition, of
which accurate information could only be obtained in the
most ancient families. Wherever family ties are most
closely preserved, religion also maintains her influence at
the greatest height. These families were intimately con-
nected with the Pythian oracle, which chose out of the
Attic Eupatride three men, called Exegetsw, or indicators
of the Right, who had in the name of Apollo to determine
what was the law in the case of the expiation of one who
had slain his fellow-man, or in similar cases. For Apollo
himself was the supreme Exegete, the ultimate source of
legality ; through him alone the whole Hellenic people
was able to arrive at a universally accepted and fixed ba-
sis of law. Hence, in all questions concerning the foun-
dation of new sanctuaries and the institution of the
worship of gods, heroes, and the dead, he sat as the native
teacher of the law to all the world on his throne in the
centre of the earth.

The power which had its seat at Delphi was a spiritual
power ; and the law taught and demonstrated there was a
divine law. This law might come into conflict with hu-
man considerations and plans pursued in the single states.
There was no lack of instances of this kind of opposition.
They occurred when e. g., a tyrant such as Clisthenes
wished for political purposcs arbitrarily to overthrow tha
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ancient rites of divine worship, or when the Heraclids® of
Sparta put forward their private relation to the Pisistra-
tidee, in order to escape satisfying the demands of the
Pythian god. In these cases the leading principle ob-
tained at Delphi, that obedience to the gods must outweigh
all other considerations, or, as Pylades the Crissean, the
representative of the Delphic sanctuary expresses it in
Xachylus,

“ Count all the world thy foe, but not the gods.”

The Greek poets, who cnose the fate of the ancient
royal houses for their theme, depicted the conflict between
divine and human laws, between dynastic arbitrary power
and the statutes of sacred tradition as represented by the
divine seers; and doubtless many a royal power of the
Heroic age perished under this conflict. But the more
the Hellenic state advanced, the rarer these cases became.
It was by no means in accordance with the nature of the
Hellenes mentally to separate and view in the light of
contrast such institutions as the state and religion, which
in reality everywhere most intimately pervaded one an-
other. In this matter the Hellenes were guided by their
sound sense and felicitous desire for harmony. The
priestly colleges took good care not to endanger their in-
fluence on public affairs by exaggerated pretensions; and
in compensation for this moderation were very properly
entrusted with the settlement of ordinances which in no
wise interfered with the inner development of the single
states, but rather established a beneficent harmony among
the numerous cities and states, & harmony which, had the
common order of the divine will been neglected, could
only have been attained to in a very difficult and utterly
imperfect manner by means of a multiplicity of special
compacts.*

* Sce Note IT. Appendix.
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Religious and This harmony extended to everything
moral influence connected with the divine worship. Under
of Delphi. the influence of the Delphic Amphictyony
a definite number of national deities had been established
(vol. i. p. 129). This canon was held fast: and by means
of it, the hankering after polytheism, the delight in new
forms of religious worship, and the utter confusion of the
religious consciousness by means of excessive subdivision,
were kept within salutary bounds. Every attempt to in-
troduce new gods Wwas accounted no less impious than any
neglect of the old gods, or desecration of their festivals
and altars. Besides, it must be conceded that, in the
midst of the restless discursiveness of Hellenic poly-
theism, it was precisely the Apolline religion which un-
moveably held fast the consciousness of the spiritual
superiority of the King of the Gods, and with it the germ
of a true religion. For Apollo announces to mankind
what Zeus dcems right; Apollo desires to be nothing but
a prophet of the Most High, and in the name of Zeus he
calls upon men to believe in his power and confide in his
wigdom, although he may demand extraordinary per-
formances from them, and send them forth into remote
distances. But nowhere is even the possibility suggested
of other gods having, besides the will of Zeus, a will of
their own, which might be taken as a guide for moral
action. Hence the oracle of Apollo attracted the minds
of those who, dissatisfied with the confused superstition
of the multitude, could not be without a god who is One,
and rules in and over all, of men who said with As-
chylus,

““Zeus is the earth and air, and Zeus the heavens;
Yea, Zeus is all and what is over all.”#

By serving to keep up a higher standard as to concep-
* Zevs doniv aifiip, Zeis 82 yi), Zeds Sodpavds,

Zevs 7oL T wdvra X 7L Ty 8 Uméprepov. Aesch. in Clem. Alex. Sirom,
5, p. 603. Fr. 293 Dind.
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tions of the gods, the oracle necessarily at the same time
obtained an important influence over the moral con-
sciousness of the nation. In these matters the Grecks
were ever searching and inquiring. To them no code of
laws had been handed down, no fixed standard given by
which to determine the right and the wrong; accordingly
it only remained for them to follow their consciences, and
to endeavor by their own perception to discover what was
good and what not. In this respect also the highest, nay,
the only, principles which might in a certain sense be re-
garded as a Hellenic moral law, proceeded from the
Apolline worship. For the latter alone emphatically de-
clared every external exercise of religion worthless, so
long as the heart and mind of men were not religiously
disposed. Apollo did not sell his wisdom to every imper-
tinent questioner. 'The pure god demanded a pure heart,
and opposed with stern eeverity all weaknesses of the
Hellenic character, propensity to intrigue, selfishness and
faithlessness. For a symbol of internal purification was
designed the act of sprinkling the person with the water
of Castalia, collected in a large vessel before the entrance
of the court of the temple for the use of the pilgrims. But
“ deceive not yourselves” (thus the Pythia addressed the
pilgrims) : “for the good, indeed, one drop of the sacrod
spring suffices, but from the bad, no sea of water shall
wash away the pollution of sin.” Nor shall he who, not-
withstanding, risks the discovery of his evil mind, tempt
the holy god in vain. For none but the innocent is
blessed by the god, whose sayings the wicked man cannot
understand, for guile is upon his soul, and his misunder-
standing of the oracle hurries him but the more rapidly
to his ruin ; as in the case of the Lydian king, who arro-
gantly desired to transgress the limits of his empire, and
therefore interpreted the mysterious answer of the god
according to the desires of his own perversity. In gen-
eral, no questions may be asked except those harmonizing
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with the god’s own sentiments: e. g., the mere question
whether a suppliant should be taken out of a temple to
be given up to his enemies of itself constitutes an impiety
upon which the punishment must follow. The Spartiate
Glaucus, who had sought divine justificavion for an in-
tended act of perjury, was doomed to perish with his
whole house, although he had soon repented of his
iniquity, returned the money the receipt of which he
wished to deny, and craved the pardon of Apollo.

Such was the solemnity which characterized the attitude
assumed by the god towards the Greeks before whom, he
held up a truthful mirror. Examination and study of
self were to precede every act of religious worship, as it
was written up over the threshold of the temple in letters
of gold. He who knows himself, knows at the same tiine
the limits of his personality, his power, and his claimns.
Hence Apollo demands at once a wise moderation, the
establishment of a firm rein over sensuality and & strong
command over the passions, and the prevalence of a sober
calm in the mind. When it is remembered how through
Apollo the female sex too attained to an honorable position
as the organ of his will, how with him the weak and help-
less find protection, the guilty expiation, and the evil doers
pardon, it i3 impossible not to recognise in how high a
degree the Delphic god, through the mouth of his priests,
taught and fostered what may be designated as the flower
of the moral national consciousness of the ITcllenes. Thus
far and no farther the people advanced in the conception
of the spiritual religion.*

At the same time everything belonging to
the public worship of the gods lay within
the circle of the Delphic authority, especially the manage-

The calendar.

¢ Por tho formula used in connection with the holy wator ef. Anthol.
Pal. XIV, 71. Cf. the author's Ahk. dber griech. Quellen und Brunnen-
snachriften 1859, pp. 21,32, As to Glaucus sce Herod. vi., 86 (T wepndijvos
acd 73 woriirar igov Svvarar), Cf. Her.i.,1569. Plat. dees.num. vind. p. 656, D,
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ment of the festivals; and in order that here, as well
as in the recognition and veneration of the gods, a univer-
gal harmony might obtain, the Greek calendar fell under
the superintendence of Delphi.

The year might of course be regarded from a simply
civil point of view, and divided according to its natural
course. In this way there were two halves of the year,
one of summer and one of winter; . ¢., one dry and com-
paratively fair, and one uncertain and rainy season. Tais
division it was endeavored to fix more accurately, accord-
ing to the rising and setting of the stars, especially of the
Pleiades, and according to the migrations of the birds
and other phenomena of nature: it guided the labors of
agriculture, navigation, and fishing; and in common
parlance everything used to be designed according to this
year, which was supposed to begin with the spring, with-
out cven equal halves being marked out; for under the
skies of Greece not more than four months could, in tho
above sense, be really called winter. Thus closely was the
order of nature adhered to. And this method of expres-
sion was accordingly consistently adopted by the historiaus
ud to the time of Xenopbon.

A more precise view of the subject was due to th
priests. They regarded the year as n holy year, as a
definite period of time in which a scrics of religions
actions is to be repeated in fixed order: for in the
order of the festivals nothing may ba arbitrary and irre-
gular. Accordingly, Apoll> became the legislator of the
year, as of 8o many other institutions; by his oracles were
institated the Greek months, the names of which are
connected with the most ancient festivals. With the
exception of the Phoceans, who perhaps out of opposition
to the Delphic authority, counted off' their months in pro-
fane fashicn, the Greek calendar contains oniy names of
months derived from those of gods, and these the early
gols of Greeee.  Tn Dolphi iteelf, tho fair s:asons of tho
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year belonged principally to Apollo, who returns with
overy spring-tide, and to his sister; and the winter to
Dionysus. This alternation of religious worship is the
foundation of the cycle of the months, as well as of their
"names; and, notwithstanding all the variety subsequently
introduced into the calendars of the individual towns, the
common consent underlying these is so undeniable, that
we must assume this Hellenic festival-year to have been
arranged at the same time as the Amphictyonicinstitutions.
By it all the participating tribes were in & certain sense
made one religious community.
) A further proof of this lies in the fact
&"‘;’;ﬁtm °f that the oracle continued throughout to
possess, unchallenged, the right of watching
over the regularity of the festive sacrifices in the single
communities. Every confusion of the calendar  amounts
to a deprivation of the gods, and must be expiated by a
penitential sacrifice; the Hieromnemones, whose duty it
was to maintain the religious relations between Delphi
and the single states, were responsible for the legitimate
order of the year. Priestly influence gave to the several
days of the year their special significance; a distinction
was drawn between good days and bad, such as to affect
the daily life of the burgher and peasant; certain days of
the month were consecratzd to certain divinities: thus,
e. g., every third day to Athene, every seventh and every
new moon to Apollo.” Under the same influence the
larger cycles of time were instituted, in which Greek
science endeavored to harmonize the contradictions be-
tween the lunar and solar years. In the worship of
Apollo originated the Great Year of the Hellenes, a
primitive intercalary period which recommenced with
every ninth year (vol. i. p. 362.) The religious character
of this period is directly proved by the Apolline ordi-
nance, according to which the murderer remained an exile
and a homeless wanderer for eight full years before he
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might after expiation return with the laurel-branch : after
overy eighth year was moreover renewed the sacred festiveo
procession which united together Tempe and Delphi.
The Apolline festival-year comprehends ninety-nine
months, which, combined as it were into a hecatomb,
were consecrated to the god. This is the most reasonablo
and useful among the simpler and shorter intercalary
periods. It lies at the foundation of all the national festi-
vals of the Hellenes, for the quadrennial, as well as tho
biennial, festival-cycles merely resulted by means of divi-
gion out of this great unity.*

In no less a degree than the arrangement m%'f;: of the
of the times of the festivals was that of )
their order itself a special object of the Delphic superin-
tendence, and, like the sacrificial rites, instituted and
maintained under the influence of the priests. Next to the
eacrifice there were no more essential elements of Hellenic
festivities than competitive games. True, there is nothing
to justify us in recognizing anything exclusively Helleric
inthese. Thucydides expressly remarks that among the
barbarians, especially in Asia, wrestling and boxing matches
were customary from the earliest times ; and Greek mytho-
logy, in mentioning Danaus and Pelops as the first founders
of competitive games, in this point too recognizes the in-
fluence of the immigrants from the other side of the sea.
The germ received was here, however, in a most especial
degree independently and popularly developed, and again
under the purifying influence of the Apolline religion and
its representatives.

‘When the Persians stood before Thermopyl® and there
heard that the main body of the men of Greece was as-
sembled at the Olympic games, the followers of Xerxes
were not astonished at the Greeks holding such matches,
nor at their holding them at such a time, but solely at

# Sce Nute IIT. Appendix.
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their exerting themselves for no other prize than that of a
wreath of leaves: so great was the ennobling and moral
elevation preserved in the Grecks by the idea of these con-
tests, that love of gain and all base impulses of selfishness
wera kept at a distance. This loftier conception was due to
the religion which refused to behold the vicinity of the god
and the courts of his temple desccrated by a struggle for
vulgar gain. In how high a degree this fecling was dictated
by consideration for the god is at once manifest from the
wreath being taken from the tree sacred to him. The
honor attending upon the receiver of the wreath is accord-
ingly this: that by means of the sacred branch he is brought
nearer to, and made the servant of, the god.

The wreaths themselves, or the tripods, wherever these
sacred vesscls were used as prizes, are left behind by the
victor in the sanctuary of the deity. In short, the whole
transaction is dedicated to the gods. Before their eyes the
flower of the people appears in the fulness of joy and
vigor. For, however solemnly Apollo may urge upon
mortals bis ethical demands, it is not his wish to mar their
enjoyment of life. His oracles ordain truthfulness of soul
and self-command, but no despairing remorse, no abnega-
tion of human nature. The rights of the senses are recog-
nized, and the intention is merely to establish the just
balance between the sensual and epiritual nature, in order
to aliow the whole man to develop himself in the fulness
of health. The gods of the Hcllenes love that alona
which is healthful, vigorous, and strong; nor is anything
more repugnant to them than the view of ‘the barbarians,
who thought to gratify the gods by making miserable
their own existence, or even by the mutilation of their
bodics. For every priestly person a faultless body was
the first condition of eligibility: a condition which, ace
cording to sacred law, also existed for Hellenic royalty
and the ofSces derived from the latter; as, e. g., the Attic
archouship. As, then, the persons in the immediate ser
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vice of the divinity, as the animals and fruits of the earth
which were offered up to the gods, were each, after its
fashion, to be of blameless perfection, so too was the youth
of the land, when presenticg itself to the gods, in their
Lonor joyously to unfold all its gifts of body and soul;
while those marked out as the best were to receive the
gacred wreath as a token of their worthiness to approach
the gods in & pre-eminent degree. From this point of
view the whole culture of the Hellenic people was con-
ceived and ordered. '

We know of no Greeks without competi- )
tive games. In all the tribes of the nation ::’:wc:.ml”“u“
the impulse existed towards advancing the
development of their innate powers by the charm of com-
petition. How the Ionians above all adorned even their
peaceful national festivals by exercises of contest, Homer
shows, in his description of the Phzaces, that charming
mirror of Ionic life. A fixed system, however, in which
the peculiar Hellenic element developed itself in this mat-
ter also, first came to be established in the Dorian states;
first in Crete and subsequently in Sparta.

In thcse the security of the state was based on the vigor
of the Dorian troops; and it was accordingly a matter

" of pressing importance for the commonwealth to provide
for their military efficiency, and to train them from their
youth up for their calling. Here the first Greek training-
schools (Gymnasia) were established, in which bodily exer-
cise was alone contemplated, because a development of the
powers of the mind was utterly opposed to the design of
the legislators (vol. 1. pp. 194, 195). Iere especially the
exercises of running, leaping, wresiling, and throwing the
spear and the discus, were brought to a perfection of style
which was afterwards universally adopted among the Hel-
lenes : here fixed ethical rules were first introduced, which
excluded every wild passion and enjoined the strictest obe-
dience to the laws of the contest as a duty: hcre the

RS
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principle of forbidding the youthful ambition to be dese-
crated by any consideration of gain was established:
here finally came into use, in contrast to the flowing robes
of the Ionians, a short and light dress for men, which was
to promote the health and agility of the body, and form
a transition to the state of complete nakedness which was
introduced in the exercises of the young (vol. i. p. 804).

These Creto-Spartan principles spread du-
Enfluence of the ring the period of Spartan dominion in Pel-
rics and nation- oponnesus, and under their influence the
sifestivals. © Olympian games were instituted. As in
Peloponnesus a systematic federation of states arose out .
of the confusion following upon the migrations of the peo-
ples, so the Olympic games also first attained to a fixed
system and national significance as a common Peloponne-
sian festival. What was here instituted was regarded as
furnishing a model, and was adopted into the circle of
the other national festivals, especially the five contests or
pentathlum, the master-piece produced by the inventive ge-
nius of the Peloponnesians when directed to the perfection
of gymnastics: a series of contests wisely united in one
whole which began with leaping. Then the strength of
arm was tested in throwing the spear, and the four best
throws gave the right to a share in the following contests ;
for at each round the number of contestants was dimin-
ished. The three best runners joined in throwing the
discus, till, finally, the last remaining two contested in the
wrestling-match for the wreath. This was an artistic sys-
tem such as could have been devised only by Hellcnes,
with an intentional variety in the kind of contest by which
the highest prize was prevented from falling to a one-
sided endowment or a one-sided mastery. Al particular
kinds of dexterity were to be regarded only as elements
of a complete gymnastic perfection. By such original in-
stitutions Olympia attained a typical position by the side
of the older common sanctuary at Delphi.
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Bat not even in Olympia did the Dorian influence con-
tinue in sole possession of the authority. The prefurences
of the other tribes, the new tendencies of the time, were
taken into consideration, and space allowed for a freer
development (vol. i pp. 256, 278). It was inadmissible
to lag behind the festive games of the rest. For in this
matter also & rivalry ensued, which prevented any one-
sidedness. There existed a multitude of sanctuaries in
the Greek land; whence issued forth an impulse towards
mental culture and popular cxercise of the mental powers.
Thus, in the land of Arcadia, Artemis Hymnia was from
a primitive age highly venerated by all Arcadians (vol. i.
p- 189). Her feasts were celebrated with songs, and from
her temple went forth those ordinances which made the
cultivation of music incumbent as a sacred duty upon all
the inhabitants of the land, as being the only mecans by
which men dwelling on the rude highlands, and compelled
to work hard for their daily bread, might be preserved
from spiritual hebetation and barbarism. Thus the fed-
eral sanctuaries operated in favour of Hellenic culture.*

In this respect also an especial importance attached to
Delphi, under whose sanction the Pythian festival had
been established, which at the beginning of the sixth cen-
tury (vol. i. p. 284), when the Ionic race re-asserted its
full vital power, after the Sacred War, re-appeared in new
splendor. Unobserved and quietly Delphi had cherished -
the nobler germs of Hellenic civilization. Here the cele-
braiion of the god from the inspired lips of poets had
been held fast as the highest aim of a praiseworthy rivalry,
and this musical competition ever remained at Delphi the
main and crowning portion of the festival. Immediately
after the brilliant revival of the Pythian festival, two new
Hellenic feasts were founded in Hellas, the Isthmian (OL

# See E. Pinder, der Fiinfkampf der Hellenen, Beziin 1867. Cf. Gétt.

Gel. Anz. 1867, p- 1117. As to Artemis Hymnia, see Paus. viii,, 13. Cur-
tiug’ Pelop. 1, 223, 230. W. Vischer, Schw. Mus. 1, 126.
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49, 3; B.C. 562) and the Nemean games (O, 51, 4; B.C.
573). These again were merely the revivals of earlier
popular festivals. Both revivals belong precisely to the
time of the overthrow of the Cypselide at Corinth, and
of the Orthagoridee at Sicyon. This coincidence cannot
huave been the effect of mere chance. In the Nemcsian
vulley it was the memory of Adrastus and his companions-
in-arms, whom Clisthenes had endeavored to extinguish,
which was celebrated. And since a particular occasion
must have given rise to the foundation of these festivals,
and since the usual occasion was nothing more than a
successful victory, it is excecdingly probable that both
festivals were intended to celebratc the overthrow of the
two most dangerous dynasties of Tyrants. They were
monuments of victory set up by the Spartans in the
Dorian interest; they were to serve to glorify anew the
Dorian peninsula, as the proper land of the Hellenes, and
to dispute the first place with the festival by the Parnassus,
where the influence of the Ionians predominated.
However, although in this matter the jealousy of the
different tribes exerted its influence, yet there existed a
higher power which at these divine festivals harmonized
the differences between the tribes and dissolved them into
a loftier unity. For although political contrasts and
border-jealousy might keep individual states away from
certain feasts, as, e. g., the Achoans from Olympia, yet the
{otivals could never lose their original Amphictyonic
character, which consisted precisely in excluding no one
cntitled to bear the Hellenic name from participation in
them. Only under this condition the oracle had given its
sanction to the new Peloponnesian foundations; and
although the Isthmian games, as organized anew, were
intended to cclebrate and immortalize the victory of the
Dorian party at Corinth, they still remained a feast of
Melicertes and Posidon, in which the maritime tribes, and
particularly the Attic Ionians, participated with a special
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interest and eagerness. In this respect accordingly the
great festivals were distinguished by their Amphictyonic
and national character from all city and state feasts
which wore the colour of a particular country, and at
which strangers were only regarded as guests of the state.
These local festivals, however, helped to spread the prin-
ciples and customs of the national, to kindle a general
rivalry, and introduce everywhere the same agonistic rules.
The splendor of their festivals became the standard of
the power, culture, and prosperity of the single communi-
tiea: and of all periods none was more decisive and fruit-
ful for the vigorous growth of the Hellenic agonistic art
than that which followed upon the fifticth Olympiad.

Of course in such an interchange those
Hellenes learnt and gained the most who FPopulareultura.
always manifested the greatest receptivity and activity.
These were the Ionians. And whilst the Asiatic Ionians
lived a life of careless enjoyment, to the Athenians the
situation of their small territory, the vicinity of Corinth,
Zgina, and Megara, and their adverse relation with Sparta,
which began very early, pointed out the necessity of learn-
ing from the Dorians. In the latter they perceived the re-
eults attainable by the discipline of law and a strict system
of education for the citizens. Hence they so eagerly made
themselves masters of the gymnastic art developed in Crete
and Sparta, that before long it was said everywhere in
Greece that an efficient master of the gymnastic art was best
sought at Athens. The Athenians in the fullest measure
appropriated to themselves the national influence of the
Amphictyonic festivals ; and by retaining the peculiarities
of the Ionic character, but at the same time supplementing
its weaknesses and defects in emulation of the other tribes,
became the purest representatives of the Hellenic character.®

® On Attic teachers of gymnastics, Xanthias, Eudoxus, Menandrus,
Mclesias (who taught in Egina), sco Pindar, O 8, 51, Nem. 6,8, Dis-
€cn, Comm. p. 109.
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Such then was the development of the idea of Hellenic
popular culture, which more than anything else distin-
guishes the Greeks from the barbarians of ancient and
modern times—the idea of a culture comprehending body
and soul in an equal measure. For it was overlooked
that man consists of two unequal halves, endowed with
an unequal measure of rights, of which one only, the
spiritual, needs a special culture. The Greeks could not
conceive of a healthy mind in a sick body, of a serene
soul in a neglected and unwieldy covering. The just
balance of the spiritual and physical powers, the har-
monious development of all natural powers and impulses,
formed the task of education for the Hellenes; and hence
a vigorous agility and elasticity of limb, endurance in
running and in the contest, a firm and light step, a free
and sure bearing, freshness of health, a clear and ani-
mated eye, and that calm and imperturbable presence of
mind which is only learnt from daily habits of danger,
all these advantages seemed to the Greeks to equal mental
culture, acuteness of judgment, and practice in the arts
of the Muses. The music and gymnastic arts were in-
separably connected, in order to train from generation to
generation a youth healthy in body and soul. This was
the foundation of the prosperity of the states. Accord-
ingly, all over Greece, even in other states besides Sparta
and Crete, this double education was not left to the arbitrary
decision of the single families, but was ordered and fos-
tered by the state. It was impossible to imagine a Hel-
lenic city without public gymnasia, abounding in large
and sunny spaces for exercise, surrounded by halls and
avenues of trees, usually situate outside the gate, in the
midst of rural scenery and by the side of running water.
‘Whoever wished to claim authority and influence among
his fellow-citizens must have spent the greater part of his
time up to the attainment of the maturity of manhood in
the gymnasia. Only here was it possible to acquirc that
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free and sure bearing which at the first glance distin-
guished the well-educated man from him who had grown
up in the workshop, and which was the mark ‘of one
qualified to take a part in public affairs. Here the young
Hellene found an opportunity, in daily emulation, freely
and perfectly to develop his own personality, in contrast
to the barbarians, among whom the numerical principle
predominates, and a single man is only by special circum-
stances enabled to attain to an independent individuality.
On the other hand, however,.the desire for independent
and free self-assertion was moderated by the severity of
discipline. For the youths went through their exercises
under the superintendence of the law, which demanded
the recognition of a fixed order, obedience towards supe-
riors, and renunciation of every arbitrary selfishness.
The same system of ordinances prevailed in all Hellenic
wrestling-schools: rude strength was nowhere recognized ;
for none were admitted to share in the festive games who
had not, according to Hellenic custom, artistically trained
their strength. Nor was any one held worthy of the
highest human honor known to the Hellenes, of the
Olyfpian or Pythian wreath, who had not completely
submitted himself to all tho sworn laws of the contest,
Thus the Palastra became at the same time a school of
morality, a school of the virtue which the Hellenes ac-
counted the highest—viz., wise moderation of self, or So-
phrosyne. For as the Hellenes had before their eyes no
divine law, the fulfilment of which they could designate as
the real .essence of human virtue and piety, they could
only define the latter according to the boundaries separa-
ting it from that which plainly manifested itself as wrong
and sin. But as the blackest sin of all was deemed to be
the criminal arrogance of the man who refuses to re-
cognize any limit of his personal will as towards the gods
and his neighbor, the first of virtues was in consequence
the recognition of this limit, the pious fear of any im-
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proper assumption, and the wise observance of the right
measure, in all things. Hellenic virtue consisted in mea-
sure; and how this doctrine also was peculiarly acknow-
ledged at Delphi is proved by the circumstance that by
the side of the “ Know thyself” there stood written as a
second proverb over the porch of the Delphic temple,
“ Measure in all things.” It is not the fault of the Hel-
lenes that they were unable to give a fuller meaning to
the idea of virtue. But it is their merit that with clear
consciousness they secured the fixed points to which they
had once attained, and with souls ever eager for inquiry
followed every glimmering of eternal light.
But the temple festivals, besides being
ﬂ'fivm’_’“‘“ intended for those who had come forth from
their native wrestling-schools with an ardor
of contest aiming at the lofticst end, were from the first
the assemblage of the surrounding population, which, rid
of the labors of the day, camo togcther for social enjoy-
ment.  The more harmless and peaceable and the more
inclined to mutual communication the population, the
more casy did this communication become, and the more
frequented and lively were these assemblies. For this rea-
gon Delos appears as the first theatre of a splendid
popular festival, whither for the Apolline celebration of
the spring the Ionians in joyous pilgrimage bring in their
barks their wives and children, where they rejoice in dance
and song, exhibit their treasures, and enjoy the varicty of
the human throng around them. Such was an Ionian
panegyris, in which the common sacrifices were accompa-
nied by a merry meeting, and at the same time, as was
inevitable with a shrewd trading people, by an interchange
of wares and objects of art, by a brisk fair.

As this fashion of Ionic festive intercourse was also
adopted at the Amphictyonic festivals, the various tribes,
Dorians and Ionians, men of the interior and of the sea,
camo into an unfottered communion, which was preserved
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from every disturbance by the proximity of the god and
the sacred character of his peace. Here, in spite of the
strange sound of different dialects, they learned to feel
themselves fellow-countrymen, to give mutual confidence,
and to form friendships ot hospitality which filled the en-
tire mation with beneficent influences. Here arose a
wholesome counteraction against the many petty jealous-
ies, frictions, and feuds between neighboring cities; here
local pride blended with the feeling of nationality. For
as every victor brought renown first to his native town,
but then to the whole people, so all new inventions and
productions which were here displayed brought honor not
only to the narrower home-circle but to the father-land.
Both in Olympia and in Delphi the fair was of great impor-
tance ; but no festive locality was naturally better adapted
for the purpose than the Isthmus. For whoever went to
Olympia undertook his journey on account of the festival
and divine worship. But the Isthmus was situated so cx-
actly in the centre of commercial intercourse and in the
meeting-point of ‘all the routes by land and by sea, that a
visit to the festival, the time for which was intentionally
placed at the beginning of the most favorable scason,
could be most conveniently combined with a commercial
journey. The Isthmian fair was a mart of exchange for
all Hellas, and for industrious men of business there ex-
isted no better place at which to open new connections and
arrange commercial rclations already begun. At these
festive localities, accordingly, all matters first developed
themselves which belonged to the reception and entertain-
ment of strangers, such as inns, halls of assembly, trading
booths, &c.*

* On the fair of Olympia see Curtius, Pelop.ii., 69 f,, 113. Pind. OL.
11, 46 : Schol. : 1 é» xixAe 700 iepoi xaraywyiows Sueidqmro.  Iphitien ludos
mercatumque snstituit, Voll. Pat. i, 8. As to tho D.lphic Pylra cf.
Ancedot, Delph, 55.
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In proportion as the character of festi-
:ﬂ';":g“o:’fnll):’: vals became national, the authorities of the
::a :nld oolon- places of pilgrimage had to take measures
) for facilitating access from all sides. An
interest in these matters was, in the first place, excited by
the priestly families, and the Amphictyonic officers became
its champions, The question was not merely as to the
security of the vicinity, which was frequently exposed to
the attacks of robbers on account of the wealth flowing in
to the temples, but also as to the construction of roads.
For as the prosperity of the Greek cities grew, not only
the numbers of the festive guests, but also the splendor of
the processions, increased. It was not pilgrims only who
passed along the roads to the sacred places, but the states
took part officially by means of festive embassies, which
arrived on vehicles adorned with wreaths and laden with
gifts and sacred utensils. It was necessary that these
vehicles should arrive at their goal without danger or de-
lay: every accident would have appeared in the light of
an cvil omen. After the chariot races came into vogue
these equally necessitated good carriage roads (vol. i. p.
257T), which it was not easy to make in a rocky locality
like Delphi.

Thus arose the sacred roads, along which the gods them-
selves were said to have first passed, as Apollo once came
through pathless tracks to Delphi. He was followed in
the first place by his ministers, as in the case of the Athe-
nians, the pioneering sons of Hephsestus, “ taming for him
the rude land’s wilderness.” Hence the art of road-mak-
ing and of building bridges, which deprived the wild
mountain streams of their dangers, took its first origin
from the national sanctuaries, especially from those of
Apollo. While the foot-paths led across the mountain
ridges, the carriage-roads followed the ravines which the
water had formed. The rocky surface was leveled, and
ruts hollowed out which, carefully smoothed, served a3
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tracks in which the wheels rolled on without obstruction.
This style of roads made it necessary, in order to a more
extended intercourse, to establish an equal gauge, since
otherwise the festive as well as the racing chariots would
have been prevented from visiting the various sanctuaries.
And since as a matter of fact, as far as the influence of
Delphi extended in the Peloponnesus and in central Grecce
the same gauge of 5 fi. 4 in. demonstrably prevailed, not
merely the extension, but also the equalization, of the net-
work of Greek roads took its origin from Delphi. The
Amphictyonic states had, each in its own territory, to keep
the roads and bridges in repair; the sanctity of the temple
extended to the roads leading to it; it was sacrilege to
attack the carriages passing along them: and so, together
with this uniformity of gauge, the blessings of the temple,
peace spread over the whole land, and, locally also, united
all places of Hellenic worship into one community. *

The agency of the Apolline oracle was, however, not ¢ n-
fined to preserving the communion between the existing
sanctuaries. Rather, there prevailed in the religion of
Apollo an untiring desire to extend its circle, and send
out new missions. Accordingly, the fact that no colony
was sent out without the sanction of the god is not to bo
explained by the general reflection that the Hellenes
never undertook a work of importance and difficulty with-
out the gods; but the whole matter of colonization stood
under the special guidance of Apollo, and this to such a
degree that it was accounted impious to found a colonial
city beyond the sea without order from him, and impossi-
ble for one so founded to prosper. In this instance, too, it is
easy to see how the Greeks in their colonization followed

® On the Athenians as makers of roads see Esch. Eumen. 12.—Tlou-
wog7oAeir 72 iepd Str. 659. Tho Amphictyons’ duty 85iv ra [s émi Aerdois
Syovoas —xdu 7] s yedvpas épaxeigfal "Andixriovas karrav avTov dxagrov [xwpav]
2.1.Gr. n. 1688. In general cf. Curtiuy’ Abh. zur Gesch. d. Wegb. bei. d.
Gr. 1855, p. 19 (4b. d. Ak. p. 227).
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the Pheenicians, Their migrations were represented as the
wanderings of the Phceenician Kronos, of Astarte and of
Moeleart ; the colonies of Sidon and Tyre as founded by the
native tutelar divinities. Heracles-Melcart was the sove-
reign ruler in all Tyrian colonies, from whom he received
his fixed gifts of honor, for neglecting which the Carthagi-
nians believed they paid the penalty in the loss of Sicily.*
Of the religious character belonging to the Hellenic
colonies the first proof is this, that the first act of the
settlers on the new shore was no other than the erection
of an altar to Apollo, just as the Cretans on landing at
Crisa with one of these altars commenced the whole his-
tory of the Delphic land. As Delphinius, Apollo is of
course the god of the sca and the coasts: according to
the representations of ancient art he hovers, playing on
his Iyre, with his quiver closed, on the winged tripod over
the sea, a god of peace and prosperity, which he is eager
to bear across even to the shores of the barbarians. He
demands of his servants the spread of his worship even
when it is accompanied with danger. With a power cx-
tending over people and land, he ordains that a part of
the civic youth be levied and despatched to a certain
place abroad. Tho emissaries stand under his particular
protection, and are regarded as sacred persons; as, e. g.,
the Chalcidians who emigrated to Rhegium. Similarly
Motapontium and Croton, and the Corinthian Apollonia,
were founded under the special protection of the god :
the settlers on the further coast continue to belong imme-
diately to the god, and, as a sign of their lasting depen-
dence, to send without interruption the tithe of their har-
vests into the Delphic treasury; or, instead of the real
harvest-tithe, they send the tribute in gold—the “golden
summar.” From Delphi exhortations reach the dwellers
by the Corinthian gulf, bidding them confidently attach

# On Heroulos as sovercign ruler in tho colonies, to whom tithes are
giver, rez Movers (i, p. 15, Rcligious dnties of tho colonios, p. 59.
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themselves to the men who drink the waters of Arethusa
and that the eastern settlements of the Chalcidians were
cqually affected under the authority of the same god is
directly proved by the lyre of Apollo constituting the
common stamp on the coinage of all the Thracian Chal-
cidians.

The explanation of the vivid intorest taken by the
Delphic priesthood in Greek colonization is not only to be
found in their religious zcal, and in a provident care for
the single states which were to be protected against over-
population and internal disturbances, but above all in the
increase in honor, power, and profit which accrued to the
holy throne of Apollo from every advance of coloniza-
tion. Every rising colony was a grateful daughter of
Apollo, end a8 new monument of his provident and far-
seeing wisdom. And the nature of the Apolline institu-
tions explains why the Delphic priesthood was calied to,
and qualified for, the superintendence of this great na-
tional concern. These institutions were themselves origi-
nally colonies of tribes from across the sea—missionary
stations, which lay scattered about in the midst of
strangers, and whose support lay afar off: hence they were
from the first obliged to attempt a comprchensive survey,
and in order to support their own power to enter into and
to maintain relations with remote points. This tendency
was subsequently held fast and developed by the same
priesthoods, after the lands in their immediate vicinity
had been pervaded by an equal degree of culture. It was
one of their chicf tasks to amass all attainable informa-
tion concerning countries and naticns, and thus to find
the means of pointing out the right courses to the coloni-
zing impulse of the Hellenes, and by wise guidance pre-
venting a useless waste of power and a dangerous tendency
towards dissipating the vigor of the nation. It is only
necessary to pursue the history of the colonies in order to
recognize the higher intelligence which prevailed in this
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matter. Herein lies perhaps the greatest and most per-
manent service rendered by the Delphic oracle.

The exercise of this influence was, how-
ever, not confined to Delphi alone; but as
Hellenic colonization had two civic, so also it had two
religious, centres. Miletus was, like Chalcis, an Apolline
. city; and the sanctuary of the Branchidss, close to Didy-
msum, doubtless posseased a significance for the Milesian
colonization similar to that of Delphi for the Eubcean,
with only this difference, that in Ionia civilization had
much sooner equalized itself, and that accordingly the
oracle there in historical times was never able to assert so
dominant and legislative an influence as Delphi possessed
in the European country. Even the Clarian Sanctuary
of Apollo near Colophon took its share in colonization ;
and the Phocean emigrants landed near the Artemisium
at Ephesus, took priestesses from there with them, made
measurements of the Sanctuary so as to imitate it exactly
beyond the sea, and stamped their coinage in the colonial
cities—as e. g., in Massilia—with the effigy of the tutelary
geddess. *

But long before colonization had begun to spread in
this grand and connected fashion, the holy places of the
land were centres of an extensive commercial intercourse,
which found peace and security in the sacred ports, on
the sacred roads, and in the vicinity of the temples,
whilst in the rest of the world a wild law of force pre-
vailed. With the festive assemblies, as we have seen,
were combined the first trading fairs (p. 41): at these
men first - became acquainted with the multiplicity of
natural products, and the most remunerative methods of
mercantile exchange ; at these the relations were opened
which united different commercial towns in uninterrupted
intercourse, and thus first occasioned the establishment of
depdts of goods beyond the sea, and afterwards the foun-

® Sce Note IV, Appendix.

Maritime trade.
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dation of towns. Thus, besides the Milesian and Delphic
sanctuary, especially the temple on Delos, the Herseum at
Samos, and the Artemisium at Ephesus, became the start-
ing-points of an imposing maritime commerce, and of
important explorations. ‘Not without divine guidance,
it was said, was Colzeus the Samian driven by a prevailing
east wind farther and farther from his goal until at last,
beyond the pillars of Hercules, he discovered the coasts
of Tartessus, and, as a thank-offering for the rich gain,
offered a bronze vase of six talents in value to the tute-
lary goddess. Thus the religious sense and the spirit of
commerce, both so powerful in the Hellenic nation, here
penetrated one another in a remarkable degree; the gods
became the patrons of the traders, of whom none sailed
past Delos without landing and worshiping at the altar
of Apollo. Nor was there any lack of superstitious cus-
toms, such as the flogging of the altar, by which means
the blessings of trade were, as it were, to be wrung out of
the gods.*

With the importance of the Sanctuaries
for colonization and commerce another
thing is intimately connected. The gods
were the wealthiest capitalists in the land, and their
priests the first to understand the power of capital. The
temples had in part large revenues from the proceeds of
their lands, from the tithes of war-booty and commercial
gains, from fines and amercements, from the gifts pre-
sented for services rendered, for couuvsel and aid, for
bodily and spiritual healing. Hence it was said that
wolves brought gold to Delphi. For by these animals
are to be understood restlessly wandering men laden with
the guilt of blood, who regained through the priests their
peace of mind and fellowship with other men. With the
gold-producing countries of Asia Delphi maintained a
lively intercourse; at Delphi were established by Midas

# On Colwus cf. Her. iv., 152.—Callim. Del. 321.

The monetary
system,
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and Gyges the first treasures of gold in Hellas; and when
the Spartans needed gold for ornamenting a colossus of
Apollo and sent for it to Sardes, they had certainly been
directed at Delphi to the right source of gold.

With all the more important sanctuaries there was con-
nected a comprehensive financial administration, it being
the duty of the priests, by shrewd management, by sharing
in profitable undertakings, by advantageous leases, by
lending money, to increase the annual revenues and gather
a treasure which not only sufficed for the maintenance of
the dignity of religious worship, but was also an essential
means of advancing the national power of the sanctuary.
The treasure of the gods is older than their temple-edifice;
it was preserved under the threshold of the house of the
god or in special enclosures within the court of the temple
under the oversight of the treasurers. There were no places
of greater security, and they were, therefore, used by
States as well as by private persons as places of deposit for
their valuable documents, such as wills, compacts, bonds,
or ready money. By this means the sanctuary entered into
business relations with all parts of the Greek world which
brought it gain and influence. The oracles became money-
institutions which took the place of public banks. The
personal relations were strengthened and consecrated by
the fact that to those who had showed the sanctuary spe-
cial confidence and performed services for it, privileges
were awarded ; they received a right to hospitality (pro-
zenia) at Delphi, and precedence in appearing before the
Delphian god, front seats at the games, etc. In this way
prominent men at home and abroad were laid under obli-
gation to the sanctuary and supported its interests in their
homes.

It was by their acquiring, in addition to the authority
of religious holiness and the superior weight of mental
culture, that power which was attainable by means of
personal relations of the most comprehensive sort, as well
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as through great pecuniary means and national credit,
that it was possible for the oracle-priests to gain go com-
prehensive an influence upon all Grecian affairs.

Thus the Delphic Apollo was able, from his central
position, to overlook the Hellenic world, to assign their
direction and route to voyages of discovery of enterprising
merchants in the pathless seas, to give aid and instructions
to the emigrants as to their rettlements, and o mnintain a
connection between himself and the older cities on the one
hand, and the new establishments on the other. He was
the lord of Greek colonization, as Melcart was of Pheeni-
cian; and thus became the founder of colonial law, and
the highest authority in legal questions at issue between
mother-cities and their colonies.*

With the extension of colonies the priests’
knowledge of the world increased, and with World-wide in-
this the commanding eminence of the ora- phi; '
clegod. When the sick Alyattes sent to
Delphi it was known there that a sanctuary of Athena at
Assesus in the Milesian territory lay destroyed, and all
response was refused to the king until he bad restored it.
Whilst it was not otherwise a Hellenic custom to take
any trouble about learning foreign languages and dialects,
the priests of the oracle and the sibyls were heard to
speak Carian and Lybian. The topographi-
cal knowledge of the priests was so accurate G:;'g::;‘:;“ te
that they were always able to ascribe the ill
succees of a colony, for which it was endeavored to make
them responsible, to a misunderstanding or disobedience
of the divine words. Thus the god remained perfectly in
the right as towards the Cyrensans: for if they com-
plained as to the meagre result of their first settlement,
the fault lay in their having, notwithstanding the divine
command, lacked the courage to cultivate the mainland

* fee no‘e V, Appendix.
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itself; and if they afterwards longed at Cyrene for the
luxuriant garden-land of Irasa lying opgosite them, they
were wrong again, for this full of the valley was not
adapted for a great city, and the oracle knew that for a
Lybian settlement a lofty and open situation and a “sky
pierced with holes”—i. e., a locality where atmospheric
precipitants operated—was indispensable. On the moun-
tain-terrace of Cyrene there is, however, much more cloud
and rain than on the plains and by the shore. It cannot
have been but that in the plans of the oracles all shipping
news was very accurately preserved in writing, that the
results of all new voyages were placed side by side, and
that it was endeavored by means of maps of the different
countries to understand the situation of the coast-lines
already occupied, as well as of those still vacant and
suited for settlements. Such attempts had been frequently
made at the priestly centres of ancient geographical know-
ledge, before at Miletus the art of chartography was de-
veloped and Anaximander introduced tabular maps of the
earth into the circle of physical science. The oracles
were in every respect not only the provident eye, not only
the religious conscience, of the Greek nation, but they
were also its memory . *

Religion, we know, was everywhere the
one thing permanent and fixed in the quick
change of human generations. In and near the sanctu-
aries the most ancient traditions were preserved ; hence it
was the mission of the directors of the sacred establish-
ments to maintain the connection between the generations;
and when Plato, in his Lauws, says that the memorial
tablets of the commonwealth ought to be placed in the
sanctuaries, he only follows a universal Hellenic custom.

and History.

® On Assesus cf. Her. i, 19. Tho Pythia speaks in the Lybian tongue;
Herod. iv., 155, in the Carian : viii., 135. Her. iv., 158 : oVpavds rerpnuévos.
of. @itt. Gel. Anz, 1856, p. 231, The mountain-terraces are the
wedia xehawedéa, Pind. Pyth. 4, 52,
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For, in the first instance, no better place
existed for the protection of all documents dohe  pricatly
against thieves and mutilators. Thus, of
Odysseus mythology already relates how he wrote down
the compact coucluded by him with the herdsmen of his
steeds at the base of a statue of Posidon. Moreover, the
federal sanctnaries—such as Delphi, Olympia, the Italian
Lacinium, the Panionium, etc.—were of course the chosen
places for the preservation of all written memorials re-
lating to affairs of common interest. Finally, the priests
had theinselves to write down many things, both as to the
rites of worship and the forms of prayer, and as to the
pemsonages and events with which the sanctuary had been
brought into contact. Accordingly, the priesthoods of the
national sanctuaries were officers of many and diverse oc-
cupations; and—as it was their business to keep a most
accurate account of the revenues of the divinities and of
the moneys and treasures entrusted to their care, to pre-
serve carefully the answers given, and to arrange in order
the events of contemporary history of importance for their
purposes—everything connected with arithmetic and
writing at an early date reached a great perfection
amongst them : so that in this respect also they necessarily
exercised an important influence on the advance of Greek
civilization.*

A nation endowed, like the Hellenes, with
poetic feeling and & lively imagination, is ;1;‘;"::0‘2'8":}]‘;
not wont by nature to have any great love @reeks.
of writing. The greater their affection for
the living word, the fuller their knowledge and develop-
ment of its power, the less they thought of being able to
compensate for it in mute characters. However early,
then, the Ionians in their love of knowledge adopted the
invention of writing, they did this for very different

# See Note VI. Appendis.
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purposes than that-of the communication of thought. The
characters were used for such objects as indicating in com-
mercial transactions the value and number of the individual
articles, and for writing down names and formulse to the
unchanged preservation of which value was attached.” The
word itself seemed to the Greeks to be dead and lifeless
as soon as it had passed into written characters. The long
resistance opposed by their natural feelings to a more
extended use of writing is evident from the fact that they
never possessed a perfectly expressive word for the idea
of writing in their copious language, and that for the idea
of reading they never had anything beyond the circumlo-
cutory and clumsy expression which signifies to recognize.”
For “writing” the word had to suffice which also signifies
“to paint;” and, in point of fact, the characters on the
vase-pictures of the Greeks are rather painted on as an
ornament than suited for the purposes of explanatory
designation. In precisely the same way the characters
appear on the coins, sparingly employed like small pictures.
The larger monuments with inscriptions show how for cen-
turies writing was practiced under constant changes and
without any facility ; and the earliest literary works prove
most incontestably that between the time of the poetical
composition and that of putting it into writing there lay
an interval of centuries, during which the language might
undergo essential changes. Moreover, many usages of
public life—such as the proclamations before the people,
the earlier modus of election, &c.—indicate how late the
Greeks accustomed themselves to the employment of writ-
ing. Most convincingly is this proved by the circumstance
that, in the period when writing was a matter of the most
general usage, written characters were still looked upon as
something foreign, and called “ Pheenician symbols.”

Yet even in this matter the Grecks were by no means
content with adopting the foreign invention unchanged.
After this, the noblest fruit of Oriental civilization which
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was developed among the Egyptians with so admirable a
sense of form and so copious an inventiveness, had been
adapted to the daily intercourse of mankind and trans-
formed in a practical sense by the sagacious Pheenicians,
the Tonians, while following them most closely in retaining
the Pheenician alphabet, and the form, order, and signifi-
cance of sound, and partly even the names of the letters
(as e. g., Beta for Beth, Theta for Teth), at the same time,
with their higher sense of form, gave a superior elegance
to the characters themselves, transformed writing into an
art, and altered its direction on the page.
In this matter the operation of the influ-
ence of religion is clearly recognizable.
The Greek who observed the heavens, in
expectation of a divine sign, turned his face toward the
north ; the right side accordingly was the fortunate side
for him, because it was that of the morning and of light.
Thither the hopeful glance of the seer turned; thither all
movements had to be directed whence good results were

Hieratio
writing.

anticipated. As, then, in prayer men turned to the right,

80 also the cup at the eacrificial banquet, the helmet con-
taining the lots, the cither destined to praise the gods,
were passed round to the right. Odysseus, for the sake
of the favorable omen, moved round to the right through
the assemblage of the suitors. Even his cloak the Greek
threw to the right round his shoulder. And since this
whole conception of the Hellenes had originated from a
religious point of view, it is also probable that the priests
caused Hellenic writing, after some hesitation, decisively

to adopt the direction from left to right, & direction which -

was probably first established when sacred formul® were
written down. This was particularly observed in secret
forms of worship, the documents of which were, e. g., pre-
served in Pheneus, between great stone lids, as in a taber-
pacle. In this instance writing served rather the purpose
of concealment than of publication. The materials for
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writing again point to its having come to be adopted
unider the influence of the priests. This view is not only
borne out by the use of copper, which was especially de-
voted to religious purposes, but still more clesrly by the
cmployment of skins, especially by the Ionians. For
originally theskius of sacrificizl victims were used to writo
dowa upon them sacred ordinances and treatises; answers
of the Pythian oracle were also written upon sheepskins,
prepared like parchment, and thus collected. This we
must imagine to have been the form of the collections of
the Delphian archives as well as of those of Onomacritus.
Writing was domesticated among the European Greeks
at various places independent of one another; above all
in Boeotia, in connection with the worship of Apollo. The
earliest “Cadmean” written characters were exhibited in
the sanctuary of the Ismenian Apollo at Thebes, on the
tripods erected there, to which they were added as docu-
ments of the foundation, authorizing the god’s tenure of
his property. Furthermore prayers, especially impreca-
tory prayers and curses, were written down in solemn
form by the priests, in order, by their exhibition, to pre-
vent crimes; and, finally, they used writing to employ
moral precepts, expressed in the shortest form possible, as
ornaments of the house of the god. The value attached
in this respect to the use of writing is best shown by the
decoration of the Delphic temple of Apollo.
A further important application of writing
Chronology and  wag the cataloguing of the names of the
priests who had succeeded one another in
office. It was all the more natural that such lists should
be kept, inasmuch as nothing was more deeply inherent in
the sense of the Greek religion than the desire to demon-
strate the unbroken succession from generation to genera-
tion, and the immutable fixedness of the sacred worship
as contrasted with the mutability of human affairs. Thus,
e. g, a list was kept of the pricstesses at Argos, aud, on
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account of their priestly dignity, also of the kings of Sparta.
It became customary to divide and distinguish periods of
time according to the endurance of priestly official digni-
ties. This was followed by the adoption of the further
usage of noting remarkable occurrences which easily
escape the memory, and might be falsely represented by
oral tradition, by the side of the priestly names to whose
times they belonged. Thus in particular, the sending
forth of colonies was early recorded, and for that reason the
vears of the founding of colonies belong to the earliest fixed
points of chronology. After the lists of priests and priest-
esses the names of other official persons, as the Kings of
Sparta and the Ephors, and in the other States, after the
abolition of the kingly office, the names of the changing
leaders of the community were recorded; a usage adopted
towards the middle of the eighth century before Christ.
To this time belong also the lists of the names of those
who had been victorious in the national games, and thus
acquired the right of being known and named every where
where Greeks dwelt, whilst the names of the priests, kings,
and magistrates enjoyed authority only within the limited
territory of a particular state. Hence it became usual to
designate such events as possessed an importance beyond
the boundaries of a single state according to Olympic
victories. Although this method - of computation by
Olympiads never passed into the civil life of the single
cities and states, yet at all events it supplied an import-
ant starting-point for a common history, and provided
historical science with a technical work of chronology,
helping her to arrange in comprehensive order contempo-
raneous events in the remote departments of the history
of the individual Greek states.*

But not only was historical inquiry supplied by the
national sanctuaries with its materials and the beginnings

* Fee Note VII. Appendix.
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of a determinate chronology, but at the same time the
conception and representation of historical events could
not withdraw themselves from the influence of the priestly
institutions. The more that the Pythian Apollo was re-
garded as the supreme counsellor and guide of the Hel-
lenic communities, and that their welfare was believed to
depend on the faithful observance of his statutes and
ordinances, the more eager were the endeavors to discover
and demonstrate this truth in history. In other words,
the priesthood attempted to prove from actual events the
literal accomplishment of Apolline prophecies, the sure
prosperity of the communities obedient to Apollo, the un-
wearying providence of the god for those who confided
themselves to his care, and the precipitous fall of those
who, blinded by sinful passion, offered resistance to him.
Thus the history of the Greek families and states came
to be systematically represented in a manner edifying
according to the sense of the religion of Apollo, and dic-
tated by theocratic interests. It is known to what a degree
even the historical books of Herodotus are composed from
these religious points of view, and how clearly whole
series of events, such as the foundation of Cyrene, the
fortunes of the Cypselide, or the end of the Mermnads,
have been artistically elaborated, so as to tend to a glori-
fication of the oracle of Apollo. And it was long before
Greek historical writing freed itself from this tendency.
To a people full of poetic feeling a method of representa-
tion of this kind, pervaded by religious fervor and deeply
affecting the soul, which everywhere established a miracu-
lous connection between divine wisdom and the fortunes
of mankind, was far more welcome than a purely rational,
impartially cool, and colorless view of events.

Finally, in treating of the influence of

Appropriation H Tt1ts 3
of li’.gnilén i the institutions of the oracles on Hellenic

ture. scicnce, it should not be forgotten that their -

own interests forbade the priests of the
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oracles to neglect attaching to their serviee fTE',“ influgnos
all the culture and science the possession of ° evpt-

whieh promised them power and influence; and this as
well from abroad as from the various oountries inbabited
by the Greek nation. In the great sanctuaries, which
were the centres of Greek commerce with the world, the
prominent phases of Oriental .culture were earliest dis-
played to the Greeks, who were wize enough not to refuse,
from any motive of one-sided Hellenism, to recognize and
enter into advantageous relations with them. In Dodona
toleration of foreign usages was already a settled prin-
ciple, and the influence of Lybia especially on the forms
of worchip there was acknowledged. The Lybian Am-
monium was early acknowledged even in Delphi as an
oracular seat of equal age and prestige, aud Zeus Ammon
as an Olympic god; and Delphi, by way of Cyrene, en-
tered into nearer relations to him; he, too, was especially
honored by the cities (such as Sparta, Athens, and Thebes)
and by the families (such as the Agide) which were
most closely attached to the Pythian god. As soon as
Egypt, through the medium of the Lybians (vol. i. p.
449 f1.), was opened to the Greeks, Delphi gained a great
influence in the land of the Nile. Nowhere did the
priests, who wandered about after the burning of the
temple (vol. i. p. 308), meet with more abundant support
from princes and citizens than in Egypt; and although
it is impessible to ascertain in detail how much in those
branches of knowledge in which the Egyptians surpassed
the Greeks, above all in the departments of geometry,
arithmetic, mechanics, astronomy, and chronometry, was
communicated to the Hellenes by means of those sanctu-
aries, yet in general the high respect paid by the most
cultivated Greeks to Egyptian antiquity was authorized
by the Greek oracles. Greek national pride did not
feel wounded when men like Solon were represented as
scholars of Egyptian prieets; To the arrangements of

<
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public life, however, which point to Egyptian origin be-
longs especially the division of the month into three
decades, which early supplanted, among the Athenians in
particular, the Semitic week of scven days,” scattered
traces of whose use are still perceptible. This arrange-
ment certainly rests upon priestly influence, since the
entire order of time proceeded from the priests.*

: But in gll Egyptian antiquity nothing
u’:‘oh? 5;0::::;‘?; was worthier of calling forth veneration
of the toul. than the belief in the divine origin of the

soul, in its imperishable nature, and in the
personal responsibility resting upon it. The deep earnest-
ness with which the Egyptians clung to this belief was the
best element in their spiritual life, and the germ of their
noblest and grandest efforts of thought and action. The
Greeks themselves, on the other hand, were too zealous
searchers after truth, and their general conceptions of the
nature of the soul too uncertain, for it to have been possible
for them to resist the impressions of an earnest doctrine of
immortality,supported by deep conviction. Noris there any
doubt but that intuitive perceptions of this kind existed
in the Greek nation before it came into contact with Egypt
—ancient traditions, which had fallen into the background
in the Heroic age and in the minds of warrior-tribes in the
full enjoyment of life and vigor of action. In any case
the lasting influence of the Egyptian doctrine is undeniable,
and the Greeks openly confessed that in these matters they
were the scholars of the Egyptians. But as soon as this
belief struck deeper roots, it necessarily came to exercise a
deep influence on the moral consciousness of the Hellenes.
For when beyond this mortal life a view is opened into
eternity, the immediate result is a total change in the
value attached to life and the gifts bestowed by it. And
since the priests of Apollo were anxious,in opposition to

* Bee Note VIIL., Appendix.
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the frivolous love of enjoyment to which the people in-
clined, to awaken and strengthen in the latter an earnest
moral sense, no more effective means offered themselves
for the promotion of this object than the acknowledgment
and advancement of the doctrine of immortality. And
that they actually used these meauns is evident from the
pairntings in the pilgrims’ hall immediately adjoining the
Delphic temple. This hall was arranged for the social
meeting of the visitors ; and its walls were immediately
after the wars with the Persians adorned with large fres-
coes by Polygnotus. In these one of the principal subjects
was the Lower World; the essential object of this repre-
sentation heing to bring the Lower World before the specta-
tors as a scene of retribution, and to display the unhappy
lot of those who pass into eternity without any certain hope.

How vast is the discrepancy between these ideas and the
Homeric views of life! In the latter the vigor of vitality,
the enjoyment of the present, and the happy consciousness
of health and strength, are everything: and beyond this
life is nothing but an awful world of shades and ghosts,
a place of weakness and humiliation ; so that the life of a
day-laborer on earth, in the light of the sun, is yet incom-
parably preferable to a Hero-king’s powerless after-life in
Hades. Although the opposite view never became an
article of popular faith, which might be pre-supposed in
every Hellene, like the veneration of the Olympian gods,
yet it was adopted with full earnestness by those among
the people who felt deeper religious cravings, and was
cherished with devout fidelity in more limited circles, which
formed themselves inside the multitude as isolated
communities. And although these secret doctrines or
mysteries principally attached themselves to the religion
of Demeter, yet they were acknowledged and recommended
by Apollo in his own sanctuary. In Delphi, above all
other places, the worship of Heroes, which is based on a
belief in the continued personal life of the deceased and

|
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in the heightening of their power in death, was held in
honor. Finally, among the wise men and the poets who
counected themselves with Delphi, the graver view of
life, which most strenuously opposes the Homeric concep-
tions, is also most decisively put forward. Thus in the
first instance with Hesiod, in whose poems life on earth
appears utterly stripped of the joyous brilliancy which
Homer spreads out over it; for with Hesiod life is a
sunken and fallen state, a school of adversity through
which man has to pass in the exercise of virtue, under the
ohservation and support of beatified spirits. Solon de-
clares death to be better than life, the value of which
he measures by its end. Pindar teaches with prophetic
inspiration the divine origin of the soul and its destiny,
according to which it shall at some future time, freed from
sins, return into blessed communion with God. These are
the same doctrines which Pythagoras, who was believed to
be a son of Apollo, spread abroad in wide circles. Here
again we meet with the belief in the world of spirits, in
the gradual refinement of the fallen soul of man; here
again we recognize the aversion from every frivolous
attempt to make the gods perceptible to the senses and the
same tendency of the mind towards a world beyond the
limits of the present, towards a world where the true sun
first dawns upon man.
A further change, corresponding to this
Fn'ﬁ:: :&l;“ﬁg belief, takes place in the idea of the human
Heroes. T * body. Forif with death everything pasees
away, the body of the dead is also a thing
of no value or moment; hence it is given up to the flames
before its beauty is destroyed by death. If, on the other
hand, death is the point at which the soul first enters
upon & new and higher existence, this existence also hal-
lows the external encasement of the soul ; since a soul
without a body seemed inconceivable. Although, then,
the Hellenes did not follow the fashion of the Egyptians,
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who with superstitious timidity clung to the things of the
body, and thought it their duty to protect the outward
encasement of the soul against the destructive power of
pature, yet the custom of burial is essentially connected
with these more solemn views of life and death. Like
the seed of corn, the human body is restored to the earth,
and surrounded with fertile soil in which corn is sown and
trees are planted. The growth of plants becomes a con-
solatory symbol of immortality, and the remains of the
dead are left like a sacred treasure in the vicinity of the
survivors. The Delphic oracle was always anxious to
encourage the veneration of relics of the dead, to order
the restoration of sacred remains to the womb of their
native earth; and Delphi was also the home of the
myth of the demon of the infernal regions, Eurynomus,
who ate the flesh of the buried, but left their bones
untouched.*

But the Delphic oracle not only en- -
deavored to introduce the knowledge and o Seven Wise
ideas of foreign countries for the benefit of
national culture in Greece, but also brought the tribes and
cities at home into a wholesome connection with each
other. Thus it pointed the Lacedemonians to Crete,
Athens, and Lesbos for the completion of their native cul-
ture. It followed the intellectual development of all the
cities and knew how to keep itself in connection with the
most eminent men of the nation. Such a connection the
priests of the oracle could not spare, if they wished to
maintain themselves at the height of civilization and to
bring into their service the best powers of their contem-
poraries. 'The oracle, so to speak, assembled around it a
spiritual aristocracy; nay, it even assumed the right of
choosing the wisest out of the nation, and sanctioning
their universal estimation as such. The clearest instance

* Bee Gitt. Festr. 132 {. Bernh. Gr. Litt. ii., 200. Hesiodio Demonolozy.
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of this most remarkable relation between the oracle and
the people is that of the “ Seven Wise Men.”

These were Hellenes of the most various descent; no
theoretical speculatists, but men of clear insight into life
and sound principles in religion, politics and morals, who
kncw how to comprise their knowledge in brief pithy say-
ings.  They belong to thz period in which the gnomic or
avhoristic wisdom flourished, the period subsequent to the
forty-fifth Olympiad (600 B. C.). The series of names is an
uncertain one, for besides Pittacus, Solon, Thales, Chilon,
Myson, Bins, and Cleobulus, Pcriander, Epimenides,
Anacharsis, and even Pisistratus are named. They form
thus no close college appointed in Delphi, but stand in
unmistakably close connection with the Oracle. Their
number is one sacred to Apollo, their wisdom is Del-
phic; the prize of wisdom an Apolline tripod which, ac-
cording to the legend, passes round from one to the other.
For here too is a rival contest, but a contest of the
noblest kind ; for no one will accept the tripod, and all
declare that it belongs, as does all wisdom, to Apollo alone.
Their eayings stand inscribed in the court of the Delphic
temple, especially the two profoundest aphorisms which
include the whole mystery of the Apolline Ethics:
“ know thyself” and “ measure in all things.” The first
stood as a greeting at the entrance of the Sanctuary; it
contained the first monition, to énter into one’s self before
completing the outward forms of purification and ap-
proaching the divinity. The originators of these pro-
verbs, with all their individual differences, stand on the
common ground of the Apolline religion, and, therefore,
the god acknowledges their wisdom as his own, and, there-
fore, they institute a common offering to him in his outer
court, & letter of wood, the fifth of the alphabet (E),
which, according to the ancient orthography, may signify:
“Thou art.” They thus express in the briefest form of
an enigma faith in a living and personal God, whom man,
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on the threshold of His sanctuary, may approach only
with deep devotion; and they acknowledge him to be the
fountain-head of all human wisdom.*

Among the Seven is one who reaches far
beyond the circle of Apolline Ethics,—the
beginner of Greek speculation, Thales of Miletus. The
legend, therefore, allows the wandering tripod to complete
its circuit with him. In him for the first time the Greek
mind asserted itself as a mind searching after the final .
cause, as 8 philosophic mind. In the mixed variety of
things coming into life and going out of it he sought for
an element which he might regard as original matter.
That he designated as such water, was, doubtless, occa-
sioned by the peculiar characteristics of his native country.
For nowhere was there in an equal degree before the eyes
of the Greeks a generation of solid out of liquid, of earthy
soil out of water, as in the immediate vicinity of Miletus,
where the muddy Msander flows into the sea.

Here was the first attempt of the Greek mind not to
rest satisfied with a religiously ethical worldly wisdom,
but to explore visible things and to obtain command over
nature by endeavoring to explain her phenomena, to dis-
cover her laws, and to define her qualities. It was the
mind of the Ionians which, propelied by an unquenchable
thirst after knowledge, opened up this path. The in-
quiries of Ionic natural philosophy were carried on by
fellow-citizens of Thales, especially by Anaximander and
Anaximenes. But in a city like Miletus, and in the
midst of a population well-acquainted with the world, no
speculation abstracted from external life could have flour-
ished and attained to fame. The Ionic thinkers stood in
the midst of active life as proved statesmen and wise
counsellors of the people. By means of the.connection
with Egypt and Babylon they increased the store of prac-

Thales.

#0n the ecven Sages cf. Zeller Geach. d. gr. Phil. 1. 82, Bohren De
seplem sapicatibus Bonu, 1887, Ferd. Schultz in Philol. xxiv., 193 ff.
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tical knowledge, taught a more aoccurate astronomy, im-
proved navigation, and set up the first sundials. Upon
the whole, however, the Ionic school of philosophy be-
came further and further estranged from the tendency
.toward moral teaching and the higher wisdom of life, for
the sake of which Thales was chiefly acknowledged at
Delphi and included in the circle of the Seven.
In Delphi a wisdom was sought for
The Delphic which would deepen the consciousness of
philosophy. 3 R .
man, impress upon him the ordinances of
religion, and in accordance with these also establish fixed
and regular divisions of human society. These results it
was impossible to obtain in Ionia. The Delphic principles
were realized in Crete and Sparta; these were the states
after the heart of the Pythian Apollo, and we are accor-
dingly informed with respect to the wise men devoted to
him, that their sentiments were Laconian. But what in
Crete and Sparta had only been attainable by the force
of arms, and very imperfectly, was to be effected by purer
and loftier means, by the power of internal conviction, in
the Pythagorean philosophy. The latter stands in direct .
contrast to the Ionic school. It is careless as to things
external and to the whole world of sensual phenomena.
It desires to realize itself in man, and to show itself forth
not in dogmas, but in deeds; it is called into life by the
formation of a community of men who, animated by the
same love of virtue, form together a close alliance, in
which each, like the column of a Dorian temple, is of
importance only a8 & member of the whole. It is the
establishment of a sacred and immutable system of order,
which the Pythagoreans designated under the name of
Kosmos, an order which to so high a degree unites the
various persons participating in it in one umion that all
know only one will, one law, one common property.
Here religion, philosophy, and political constitution are
blended into one. It is an ideal Sparta, and derived
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from the same source as the actual. For, like Lycurgus,
Pythagoras, as his very name shows, has received his
wisdom from Pythia; and the name of Themistoclea i3
given to the priestess said to have communicated to
him the doctrines afterwards spread by him through the
world.*

We have thus been ‘enabled to recognize the influence
of the priestly institutions, and, above all, that issuing
from Delphi, in the maintenance of a common nationality,
in the regulation of the Hellenic religious worship, in the
systems of festivals and of chronology, in the develop-
ment and deepening of the moral consciousness of the
nation, in the conduct of colonization, and in the advance
of a many-sided mental culture. There only remains
that side of spiritual life on which the peculiarities of
Hellenism earliest and most deeply impressed themselves:
the field of art.

In this field nothing seems so immedi-
diately connected with religious worship as
temple-architecture; and yet it is on this
very head that it is most difficult to point out the connec-
tion and the determining influence. The Greek temple
stands before us in its completeness, as does the Homerio
epos, without our being able to explain its origin. Itis a
whole complete in itself, a perfected organism, which can-
not have been joined and put together piece by piece;
rather, we have in it the realization of one idea, and all
the differences demonstrable in the monuments are nothing
but later deviations from the original rule.

The Greek temple is no civic common-
hall, but the house of a god. Hence there Hellenio archi-

teoture in stone.
were no temples as long as the Greeks were

Hieratio archi-
tecture.

#Cf. Muller Dorier ii., 394, where the connection is rightly perceived ;
only that what is Delphian is throughout called Dorian instead of the
converse.
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Pelasgi, and honored their Zeus as the Invisible, by the
pure service of altars. It was the venera-
tion of sacred symbols and figures which
first awakened the desire of founding a place worthy of
them, ¢. e., & holy place. The most obvious object offer-
ing itself for the purpose was the tree sacred to the divin-
ity, and forming the natural sanctuary of the latter. Ac-
cordingly, we find in Greece tree-sanctuaries of primitive an-
tiquity—Apollo placed among laurel-bushes, and Artemis
in the trunk of the cedar or the elm. In the next place
it became desirable to provide a more lasting and fixed pro-
tecting roof for the gods, in order to ensure their statues
the pledges of the public welfare, against robbery and any
offensive touch. While it is not improbable that, for such
a hedging-in of the statues, the wood of the sacred trees
was originally employed, a fixed style of architecture, at
all events, only developed itself with the use of stone;
and, after the Hellenes had begun to avail themselves, for
the purpose of religious worship, of the inexhaustible
stores of the most precious material supplied by their
hills, they also arranged and formed the whole edifice
according to the nature of their materials. It was a free
creation of the Hellenic mind ; and whatever incidental
information, with reference to technical points of architec-
ture in stone, they may have derived from nations which
had been engaged in architccture at an earlier period,
according to its spiritual essence the whole system was
purely Hellenic, and, morcover, after its fashion new.
For a people as full of genius and inventiveness as the
Hellenes never had a notion of building in despite of the
natural difference of the material, and of applying the
same treatment to square blocks of* stone and to beams of
wood, and of thus imposing upon themselves an unbeara-
ble yoke in the development of their sacred architecture. *

The tewyple.

* We gee now in the Lycian monuments how the imitation of wood-
wark in stone appears. :
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The idea which, in the first instance, lies at the founda-
tion of the Greek temple of stone, is the same which was
tae standard in all the Hellenic institutions of religious
worship, viz., the strict separation of the sacred and the
profine. For this reason, the rocky soil of natural
growth is levelled, and on it a broad terrace raised out of
hewn blocks of stone, partly intended to give to the tem-
ple a firm foundation and a secure connection with the
soil of the land, and, on the other hand, to place it on it«
own base as something peculiar and established under fes-
tive circumstances, and to raise it above the level on
which men pursue their daily occupations. The purpose
of this solemn foundation is also served by the broad steps
cut out around the building, three in number, in order
that for the sako of a good omen the right foot may touch
both the first and the last of them.

The immediate position of the statue must, in accord-
ance with its purpose, be fixed, and enclosed on all sides.
Accordingly, strong walls, built up out of blocks of stone,
surround the qtiadrilateral space of the cella of the tem-
ple, stretching towards the east; like thick curtains, they
hids the view of the statue from every uncousecrated eye.
But it is at the same time to be accessible and visible.
For in the east court of the temple stands the altar for
burnt-offerings, and those who sacrifice on it wish to sacri-
fice in the sight of the divinity. Accordingly, it becomes
necessary to diminish and reconcile the contrast between
the dark space within and the surrounding localities with-
out. This is attained by leaving the east side open; the
walls here end in the form of columns, and in the midst,
between the two pilasters (antee), rise two columns indicat-
ing the front of the building, and forming together with
the projecting side-walls the ante-cella, a space full of
light, which is protected from without by nothing but
grating. A corresponding space is added to theteart of
the building in the west ; this is th2 po.ticus
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The oolumns and pilasters are connected -with one
another by the architrave. On the architrave arise anew
vertical props, originally only over the axes of the
columns and the antx; these are the triglyphs, rectangular
blocks, the intermediate spaces of which (the metopes)
remain open in order to give light to the interior. Behind
the triglyphs rest the ends of the stone beams, with a
slight bearing on the architrave ; which beams form the
ceiling with others crossing them; and the ceiling now
covers the whole interior of the sanctuary like a network
of stona, At their upper end the triglyphs are connected
with onc another by a fresh system of horizontal beams.
As the columns support the architrave, so the blocks of
the triglyphs support the cornice of the roof of the tem-
ple, by throwing its weight on the axes of the columns
and the pilasters. The weather-roof again extends longi-
tudinally ovgr the entire building beneath, by forming a
triangular gable over the ante-celle and posticus, and on
the planks, allowing the rain-water to run off on an in-
cline and to gather in the gutter of the roof, whence it is
afterwards emitted through the open jaws of lions, with-
out touching the lower parts of the building.

Such is the skeleton of the Greek temple. Its creation
is the first great fact of the development of Hellenic cul-
ture after the migrations of the tribes ; and in no creation
has the national character of the Greeks been expressed
in so real a manner. In so far as temple-architecture pro-
ceeded from Delphi, Delphi called into life, in this re-
gard as in others, that which most clearly distinguishes
Hellenes from Barbarians. In external magnificence the
sacred cdifices of Egypt could not be surpassed; but the
Egytian temples are an agglomeration of a mass of
separate rooms of which one was pushed out in advance
of another, while the temples of the Greeks, small or
great, form an organic whole in which nothing is super-
fluous or arbitrary, and which allows of no capricious ex-
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tension. KEvery part of it is & necessary member of the
whole, which in its place serves the common end, without
being anything as of iteelf. It is the Kosmos of the
Doric state brought before the senses in stone. The whole
is arranged aecording to the simplest numerical propor-
tions, and yet within this whole there exists a great
variety of effective mutual relations*and uses, a living
contrast between the vertical and the horizontal, the open
and the closed, the supporting and the supported ; but all
contrasts dissolve into a higher harmony, which arises
betore the spectator in a solemn and tranquillizing calm,
and embodies before his eyes the sacred significance of
M :asure and Law.

This moral effect of the building is to be deteriorated
by no external ornamentation, such as the thoughtless art
of the barbarians, and Greek art also, so long as it was
dependent upon them, affected (vol. i. p. 156); the inner
formation is fully to display its truth and essence, devoid
of covering, like the body of a wrestler. Although, then,
something is added to the stone prepared for its proper
place, which forms no part of the architectural purpose
belonging to it, yet this is no mere ornament, delighting
the eye like a pleasant play of forms or eolors, but its
object is to indicate externally the purpose served for the
advantage of the whole by the individual block. If the
column were a smooth eylinder of stone, it would suffice
to support the beams. But the shaft of the column is
fluted from top to bottom, and these flutes are so arranged
that of the original surface of the shaft mere ribs remain,
which ascend in delicate lines: thus the column acquires
for every spectator, whether he be conscious of it or not,
the character of a part of the building, carrying the eye
npward, and at the same time destined to serve as a sup-
port. Accordingly, flutes are repeated in the triglyphs,
which perform the same service for the roof which the
columns perform for the architrave. But the object is not
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merely to indicate the effect of each part of the building
but also to exhibit their mutual relations to one another.
In this two ideas are particularly expressed, according as
the parts of the building are free from, or carry any
weight above. That end which is free from any load is
most naturally represented by a wreath of erect leaves, and
that bearing a load: by a pendant wreath. Finally, even
tv those parts of the building which do not come into
contact with one another the same character ought to be
aseribed; accordingly, when the wall becomes pilaster,
and like the column eerves tv open a space and afford a
support, & similar external character should be attributed
to it and to the column. .

Thus the bare skeleton of the edifice is elothed in a
trausparent covering of forms which are added by the
chisel or in color. They express the idea that the stone
which lay ns an inert mass in the mountains, as a build-
ing-stone for the house of the god, received a higher being
und an ideal destiny; of themselves they are mothing—
nothing but the mirror of the essential nature of the whole.
But even here no arbitrary decisions may be applied; the
language of forms is founded on a symbolism hallowed hy
fixed tradition, and admitting of no deviation frem it for
the purpose of satisfying any private fancy of the par-
ticular artist.

The whole edifice is an independent conception and a
free creation of the mind, without any prototype in nature.
Nor is it any chance invention, but a production with a
clear and conscious purpose, and the perfect expression
of a definite tendency of the mind. And since this
mental tendency in every respect harmonizes with the
spirit animating the legislations of Crete and Sparta, this
style of architecture might well be called the Dorie.
Though no more invented by Dorian men than those
political systems had been, yet it was the artistic type of
the state which was to be realized by the active exertions
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of these men as living building-stones. And it is pro-
bable that as the Doric idea of the state was essentially
developed under the authority of the Delphic oracle, the
same was the origin of the Doric temple. For that the
latter is founded on priestly ordinances seems to follow
natarally, as a result, from the fact that the whole temple-
architecture is based on a severe distinction between what
is due to the gods and what to man. But who could have
fixed this distinction, except those cognizant by divine
ordinance of the divine law, i. e, the priestly familics?
It was a rule of the priests that in the Dorian state the
doors and ceilings of private houses should be constructed
by means of the saw and the axe; in other words, the
house of stone was a privilege of the gods, and their
dwellings alone were to be permanent, and to withstand
time. But not only the material of the temple, but also
the style of art conditioned by it, was a divine privilege;
and it would have been an arrogant encroachment upon
the rights of gods for a mortal to let staircases lead round
his house, or to ornament his dwelling with the gable of
an eagle-roof.*

But the immediate connection between the system of
sacred architecture and the Apolline religion is clear from
Apollo being himself designated as the divine architect in
the legends concerning the foundation of his sanctuaries.
As his Iyre is the most ancient symbol of a rhythmical
joining of the stones, so it is he too who, according to the
hymns of the Delphic temple, passes over the land, seek-
ing for the places welcome to his eyes, and then himself
“laying the broad stones” in order to found his dwelling,
which is executed, under his superintendence, by artista
whom the gods befriend, such as Trophonius and Agamedes.
The development and spread of the Doric style of archi-
tecture is accordingly, beyond a doubt, connected with the

® As to the required use of axe and saw, of. Rothra ad Plut. Lyk. 13.
Bitticher Tektonik. Excure. 2, p. 43.
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same sanctuary from which the foundation of Derian
states was commenced. In different states the ideas of art,
lying at the root of the temple-architecture, were further
and further advanced ; and though perhaps Crete, where
the development of the Doric idea of state was earliest
completed, in this matter afforded a precedent to the rest
(her ancient artist-guilds in particular were the first to
arrive in the treatment of marble at a complete command
over the brittle material), yet it was principally the Dorian
states on the Isthmus, Corinth and Sicyon, the inventive-
ness and industry of whose inhabitants enabled them to
bring temple-architecture to perfection (vol. i. p. 291).
Doubtless the colonies, also, which had been sent out to
the West under Delphic guidance, took an active part in
these operations, and exercised a lively reaction upon the
mother-cities. And since it was a Corinthian, Spintharus
by name, to whom the rebuilding of the Delphic temple
was entrusted in the 58th Olympiad (B. C. 545), it is
clear that at that time the Corinthian school of art was
regarded as that in which the idea of Doric temple-archi-
tecturg had, according to the opinion of the Delphic priests
reached its most perfect development. *

But although Doric architecture left
a wide field for human inventiveness, and
could only attain to a final settlement of its
gystem by means of a succession of rival endeavors, yet
it was from the first strictly bound by priestly ordinances,
and, when completed, was closed against any further
change. Accordingly, it could as little as the Doric politi-
cal systems be received and adopted everywhere: and only
extended as far as the influence of Delphi reached. Ac-
cordingly, there arose in contrast to the Doric an Ionic
style of architecture, in which the creative impulse, free
and devoid of any prohibitory ordinance, could develop
itself with greater ease according to its own tendencies.

® See Note IX. Appendix.

The Doricand
Ionic stylos.
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Here'the column is freed from the relations of close con-
nection in which it stands to the wall of the temple. The
cella of the temple and the hall of columns stand apart;
a free arcade of columns surround the whole edifice of the
temple. Nor is the single column any longer based on the
common ground, but each receives its particular base, and
appears as a separate object with separate claims of its
own. Everywhere the strictly-defined relations between
the lower and upper portions of the edifice, as well as of
their single component parts towards one another, experi-
ence a change characterized by superior freedom and ease.
All the relations expressed in the architecture reach only
to the nearest portions of the edifice. Instead of a single
set of forms being alone possible and admissible, a great
variety is allowed, and local and personal preferences are
permitted more free play. Thus, while in all Doric edifices
the fundamental law with regard to ornamentation is the
strictest chasteness, and with regard to the design the
Delphic proverb, demanding measure in everything, the
Ionians on the other hand freely employ their resources,
the abundance of which they rejoice in displaying, so that
their very earliest temple-edifices exhibit colos:al dimen-
gions, as the Hersum in Samos, and the temple of Artemis
at Ephesus.

Thus, on this head again, as well as in Greek coloniza-
tion, we find a double centre from which temple-architec-
tecture commenced its progress. When and where the
germs of the Ionic style unfolded themselves, and whether
this took place in conscious opposition against the Doric
style, it would be difficult to determine. It is one of the
characteristics of Tonic developments that their fixed cen-
tres and determining influences admit of no easy demon-
stration. But there is no doubt but that the germs of this
anti-Doric style unfolded their freest and mast luxuriant
growth in the Ionia of Asia Minar, Accordingly, as soon
as in the eighth century the influcnce of Asia Minor upon
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the coast of the European country commenced, and the
Ionic population revived from their oppression by the
Dorians, the Ionic style of architecture also gained ground
and favor in Hellas. This took place, in other words, in
the period of the Tyrants. When Myron built at Olym-
pia an Ionic trcasury by the side of the Doric, he was
making a demonstration against Dorism and the uncondi-
tioned dominion of the Delphic tripod, (vol. i. p. 279).
The rise of the Ionic race which had begun at Sicyon was
more successfully and completely carried out at Athens.
Here not only were buildings in both the Doric and Ionic
styles simultaneously erected, but the principles of the two
styles were internally united. Athens was able to unite
the Doric observance of measure and severity of artistic
form, and the law of perfect internal connection, with the
spiritual freedom and capability of modification character-
istic of the Ionic style. Thus, in this matter again,
Athens harmonized the contrasts of Doric and Ionic in a
higher unity.*

The plastic art is equally a handmaid of
religion, and was equally trained in her ser-
vice. The earliest figure-representations of the gods, it is
true, belong to another domain than that of human art.
They are pledges of the divine grace and of the proximity
of the gods, handed down to men by miraculous means,
themselves for the most part not figures formed like
human beings or intended to lay claim to any degree of
resemblance to their originals, but mere formless stones,
square logs, pillars, and conical blocks. Tn Delphi, least
of all, the intention prevailed of encouraging attempts to
make the gods human aund perceptible to the senses; and
even after the Greek world was full of the most perfect
statues of Apollo, the pointed pillar (obelisk) remained

Plastic art.

# Samos and Ephesus were the chief p'aces of the Tonic style; in par-
ticular the origin of the Iunic arrangement of columus was e rnected
with the Epbesian tewples. Vitr, iv,, 1, 15; Plin. xxxvi., 179,
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the most sacred symbol of the god. In the first instance,
then, religion only so far awakened and exercised the plas-
tic impulse of the Greeks that it demanded sacred utensils
of bronze, the requisites of sacrifice, vessels, tables, tripods,
lamps, candelabra, basons for consecration, etc., which
had to be conscientiously fashioned in accordance with
prescribed rules. This demand ennobled the whole activ-
ity of the Hellenes as artisans. It accustomed them not
to content themselves with satisfying immediate wants
after the manner of common handicrafismen, nor even
with changing the forms and styles of their work arbi-
trarily and thoughtlessly, according to the whim of fash-
ion, but, in the same spirit which rules over architccture,
to seek the corresponding expression in form for the pur-
pose of each particular vessel. But after the right thing
bad once been found, the beauty of which consists simply
in the perfect harmony between purpose and form, it was
faithfully held fast. Thus the whole tectonic art of the
Grecks is consecrated by a higher purpose, and is
stamped with the impress of that moral dignity which so
manifestly distinguishes the Hellenic from all that is non-
Hellenic.

Meanwhile religion, not only in poetry,
but also in plastic art, led to a representa- th:’l?:::i;rt :::
tion of the gods in human form; for after tho tempte.
temples and figured representations had
come to be considered indispensable adjuncts of most
forms of divine worship, the extension of the latter also
required a large increase of figures to be adored in the
new homes of religion. At the same time the shapeless
trunk of wood came to be set in order and arranged in its
several parts; the symbols of the divinity, spear, lyre, and
distaff, became part of its shape ; and according to the par-
ticular local myths and events all kinds of innovations
were permitted, but never without the sanction of priestly
authority. Thus Onatas renovated for the Phigzlians
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their figure of the black Demeter, by remodelling the ori-
ginal form according to the visions of dreams. These
religious plastic artists were carvers in wood; for in
choosing as their material wood, which was sacred to the
divinity, they thought to find in it something eonnected
with the divine being. Hence the figures of Athene had
to be of olive-wood. Out of the same material the oracle
bade the Epidaurians carve their figures of Damia and
Auxesia; by which means they at the same time acknow-
ledged the Attic Athene, and Athens as the metropolis of
this worship connected with the cultivation of the olive.
For in this, we must remember, the national importance of
Delphi above all consisted, that it was an Amphictyonic
sanctuary, and Apollo an Amphictyonic god, who not
only provided for his own worship, but also for that of all
the other gods, who animadverted with equal severity upon
every neglect of a national religious worship, whether it
might be that of Dionysus or of Demeter or of Athene,
and impartially endeavored to advance all Hellenic reli-
gious systems, and to regulate them according to fixed
ordinances.

Thus in this domain of artistic activity, all things were
bound by the decrees of the priests and by close relations
with religion. But although the divinity itself, as the
object of adoration, remained in an unchanged form, yet
it accepted freer and more manifold acts of homage,
which, with the growth of the prosperity of individuals
and communities, continued to flow into the sanctuaries
in constantly increasing abundance. Originally these
were only gifts of actual value, the warrior’s spoil of
arms, the sailor’s share of his profits, paid down in rude
or shaped bits of metal. Subsequently, however, an at-
tempt was made to give to these offerings another value,
independent of the weight of the metal, by an endeavor
to represent significantly the relation of the giver to the
god, and thus to make the historic gift a historic monu-
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ment. This opened a wide range to artistic invention.
Permission was accorded to represent the gods themselves,
either those of the temple, or even others, so to speak, as
guests of the sanctuary. At the same time use was made
of the abundant store of temple legends and myths of
the Heroes. But even in this point the priestly influence
was paramount, and placed limits upon the free choice of
the artist. Every excessively free movement appeared as
a violation of religious reverence. Hence no divine per-
sonage might be represented in a state of paseionate agi-
tation, or in unbecoming dress, or in a too realistic form ;
no poetic myths capable of giving offence were tolerated ;
the scenes in which gods were introduced as actors had to
correspond to the solemn ceremonial of the rites of the
temples, and all the forms of art employed to the tradi-
tionary symbolism. Particular subjects serving to glorify
the locality of the temple, as e. g., the victorious repulse
by Apollo of the attacks upon the Delphic tripod, were
especially welcome; and those artists and schools of art
which attached themselves closely to the priestly corpora-
tions were recommended and favored by the oracle : thus,
above all, the Cretan Dsdalids, who believed themselves
to have been insulted at Sicyon. Famine and various other
plagues lay upon the land, till the artists, expiated by the
command of the Pythia, continued their interrupted work.
And this also explains the circumstance that to the plas-
tic artists was conceded the right of representing their own
persons on the dedicatory gifts. On the Amyclaan throne,
e. g., the whole body of the artists who had been engaged
in its fabrication were visibly represented. They were
regarded as persons in the service of the divine religion.*
Thus plastic art learnt in the vicinity of ) .
the temples, and in close connection with Dedicatory gifts
their service, to accomplish a multiplicity

#See No‘e X, Appendix.
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of various tasks. Among these were the represcntation
in relief of stories of the gods, destined to decorate the
walls of the temples, the sacred wells, the altars, the pedi-
ments for dedicatory gifts, &c., and the erection of statues
and groups of gods, which were to serve, not for purposes
of adoration, but as an edifying realization of divine
qualities and of the vicinity of the divine presence. It
was very natural that in these representations the human
body was not, in the first instance, chosen as a type; and
hence it is also exceedingly probable that here, where
nothing was more consistently avoided than arbitrary per-
sonal choice, the fixed proportions of Egyptian art were
taken as a standard. Of this we are expressly informed
with regard to a carved figure of the Pythian Apollo by
Samian artists. This wider circle of temple-sculpture also
includes the representation of priestly personages, who
were placed in rows at the -entrances to the temples, and
thus testified to the age of the worship, as well as o its
uninterrupted connection ; further, the chairs and thrones
of the gods, of which the most famous, the work of
Bathycles, stood at Amycle from the time of the 60th
Olympiad (cire. 540 B. C.), serving as a solemn enclosure
for the pillar-shaped bronze colossus of Apollo.

Finally, the development of plastic art had yet a third
point to which to attach itself in the sanctuaries of the
national gods—rviz., the great festive games; for nothing
exercised so powerful an effect on the growth of a na-
tional plastic art as the ordinance which issued from those
sanctuaries, to the effect that the victors in the great com-
petitive games might be honored by statues in the courts

of the temples. About the time of the

Influence of the Pisistratidee the first statues of the kind
gymnastic nart . . .

on soulpture,  were dedicated at Olympia. On this head

the rule obtained, that triple victors might

be represented in life-size and complete likeness to nature.*

* For a wooden statue of the Pythian Apollo sec Diod. 1, 98. Rows of
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A perfect gymnastic training was in itself an artistic
performance, & creaiion of art, which the Hellenes ac-
cornplished upon their own persons. When one from out
of the number of youthful rivals had perfectly solved this
task, the impression of this living work of art, in which
gods und men delight, was not to pass away with the
thort festival. Accordingly the services of art were
called in to preserve in the memory of the Hellenes, by
means of lasting materials, the blooming vigor of the
victor’s youth, and to assemble round the habitations of
the gods, the centres of the nation, a band of chosen
youths in imperishable forms, calling upon coming genera-
tions to imitate their prowess.

What was required was a copy of an artistic model :
hence fidelity was above all things requisite, in order to
bring before the eyes the swelling muscles, the sinewy
build, the broad chest which had proved its strength in
the race. In this case no external ordinances, no strange
regulations, beset the artist: no bodily proportions bor-
rowed from foreign nations could maintain themselves.
Art was freed from its fetters, and in the perfect human
body its one aim was placed before it-—an aim fixed and
near at hand, but ideal at the same time. By these
means the sculpture of the Hellenes was led into the
paths peculiar to it.

The youths of Hellas appeared, from the end of the
eighth century (vol. i. p. 304), naked in the wrestling-
grounds; nor could art represent them otherwise. For
the more the Hellenes artistically developed their body,
the less notion had they of being ashamed of it. They
too, it is true, well knew the body to be the seat of sensual
sppetities, and were well aware of the direct opposition
between its nature and the spiritual. But we must re-
statues of priests as in Miletua, Teos, &o.: Wegebau, p. 31 (239). Throne

of Bathycles: Paus. iii. 18,9. Oldest effigies of Athletes: Paus. vi,
13 Srataze Ioricr : Plin, 34, 9.
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member how all their efforts were directed towards pre-
venting the continued existence of this contrast as an in-
dissoluble and painful opposition, and towards overcoming
it, developing the body according to fixed laws and dis-
cipline, and thus effecting a harmonious union between
the inner and the outer man by a spiritualization of the
sensual, and sensualization of the spiritual. While then
the barbarians, who had not succeeded in glorifying the
human body so as to make it a sight agreeable in the eyes
of the gods, might shyly and timidly hide and cover it,
the liellenes, in perfect simplicity, presented it as the
most beautiful and noble object in visible creation.

Such was the triple connection between
g"’:e‘:lmi";‘l'ix?:; religion and plastic art, and by this the art
and plastic art. of the Hellenes became peculiar and na-

tional, for originally it was not so. The

Hellenes came to polytheism and idol worship, as we saw,
through contact with the East (vol. i. p. 62). They also
introduced at the same time a variety of things which
belong to the technics of religion both as regards the
method of symbolical expression and the form and equip-
ment of the idols. The Phenicians were the medium of
transmission; through them the Greeks learned of the
Egyptians and Assyrians; of the Egyptians, the art of
working in stone and the plastic treatment of the human
hody; of the Assyrians, weaving and compositions in re-
lief abounding in figures. Carpet-patterns were imitated
- in colors, and we find on the painted clay vas:s of Rhodes,
Thera,and Melos the same decorations, the same fabulous
ficures and rows of animals which were usual among the
Babylonians and Assyrians. The Phenicians themselves
werz not a people characterized by creative art, but in the
working and practical applications of bronze they were
well experienced,and were in this the teachers of the Greeks.
Besides the foreign nations of the East there were those
related to the Greeks, especially the Phrygiuns and
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the Lycians, whose methods in art were transported to
Hellas, as the monuments of the heroic age testify (vol. i.
pp- 157, 158). There was thus developed a decorative
art of large extent which called into being a multitudo
" of different branches of industry exercising in manifold
ways both hand and eye—but no contrast is to be drawn
between Asia and Europe, between what is Hellenic and
what is barbarian.

Very gradually and modestly, after the period of the
migrations, the Hellenic mind made itself felt by its not
only receiving and imitating, but by beginning to act
spontaneously. Egyptian as well as Assyrian art had
stiffened into traditional and conventional forms. As tho
pational spirit of the Greeks now wakened into life,
foreign tradition could not satisfy it. New, fresh in-
fluences were stirring within the dry husk; and this gentle
transition was designated by the name of Dsedalus. A
bigher being animates the inert material ; the stone image
frees itself from the wall behind it,with which, among the
Egyptians, it had grown together; it begins to live, it
steps forth. The artist is no longer content to repeat in
mere handicraft old-fashioned types; he seeks to present
in space what the fancy of the poet beholds in imagina-
tion; and how the poet here precedes, opening the way
for the plastic faculty, is shown in the shield of Achilles
described by Homer, an ideal mirror of human lifc, a
model of artistic composition, the prophecy and pledge
of future achievementa.

But it was a long time before these germs unfolded; a
slow growth is characteristic of all important develop-
ments of Greek civilization. Art remained concealed,
cultivated by hereditary guilds, and developing at differ-
ent places in separate schools. What gave this develop-
ment its peculiar direction, however, was its many-sided-
ness and its connection, with all intellectual life and with
public life. By this it acquiie*:i, in contrast with the court-
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art of the heroic age, a republican character, and shared
in the clevation of the life of the community. As Sparta
rose to be the chief city of the Hellenes and a centre of
popular culture, we find there a master of art who made
his native city illustrious, Gitiades, the oldest renowned
master of European Greecc, a man who was at once a
worker in bronze, an architect, and a composer of hymns.
He ornamented in relief the bronze plates which, in old
Phenician style, covered the walls of the sanctuary of
Athena on the Acropolis of Sparta, and made the statues
of Aphrodite and Artemis under the tripods in Amycle,
the trophies commemorative of the Messenian wars.
Other Spartan masters arc also mentioned, such as Sya-
dras and Chartas, who again stand in connection with
Corinth as well as with Rhegium, the colony of Chalcis.
The entire school is connected with the Chalcidian bronze
interest, and what we know of inventions of Corinth in the
period of the Bacchiade (vol. i. p. 291) and of the
flourishing condition of its trireme-building dbout the date
Ol 19, 1; B.C. 704, proves satisfactorily that at this time
a very matured and varied system of the technics of art
was established in the Peloponnesus.*

In the following century art makes more rapid progress;
first, in consequence of the inventions in the arts in which
the different schools of art vied with each other. Men
had long known how to set up statues of larger size in
bronze by fastening together with pins and clamps the
plates which had been wrought with hammer and chisel
and thus uniting them so as to form the whole figure.
But their mechanical combination still remained imperfect,
and the visible joints and seams injured the effect.

On Chios, the island of the Homeridse,
where trade and industry flourished from
the beginning of the Olympiads, the art was

© On Gitiades cf. Paus. iii., 17, 2. Weloker K7 Schriften iii., 533,
Eyadras and Chartas: DPaus. vi., 4, 4.

Iho arts of sol-
lering



Caasr. IV.] The Unity of Greece. 83

invented of tnoroughly uniting plates of iron, and then
doubtless of other metals, by the application of fire and
the employment of easily fusible metals as a cementing
medium. Thus the fragmentary work became a perfect
whole; and the first success of this method at the begin-
ning of the seventh century so excited the astonishment
of the Greek world that Glaucus, the inventor, became a
man of wide renown. Probably the products of his island
served him in good stead. Chios has been noted from olden
time for its abundance of resinous shrubs; and resinous
substances are especially employed to keep the external
air from the place of soldering, and thus secure the success
of the process.

Of far superior moment, however, was a .
second invention, by means of which the , *nd founding
two most important branches of plastic art,
the forming in clay and working of metal, were brought
into a connection with one another. For although the
art of Glaucus had already pointed out the way of
combining the parts of larger works into a perfect whole,
yet this connection was after all only one effected after
the completion of the work: the artist in metal had to
work piece by piece, and, as long as it was not known
how to deal with bronze except in a solid state, was con-
fined in his labor to giving the desired form to the metal
by blows of the hammer. He could obtain no general
view of the whole work till he had laboriously, ag it were,
glued together its different parts. The artist in clay, on
the other hand, was unable to give permanence and a
monumental dignity to the works of his hand, which
gradually passed further and further beyond the limits of
a handicraft.

It was then that the inventive mind of
the Samians succeeded in discovering a
harmonizing mean between the two arts.
They pursued the idea of Glaucus, of calling fire to the

Tho Samian
8:hool of art.
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artist’s aid, in order to make metal obedient to, and flexi-
ble by, the will of man. The liquid bronze is poured
round a fixed core; flowing down from above, be
tween this core and the carefully-modelled sides of the
mould, it exactly fills up all cavities and channels, and
accurately fits itself into every fold of the earthen mould.
In the shape designed by the artist it is eolidified into its
previous firmness; the earthen mould is broken up, and
the fragile model of clay appears, as by magic, changed
into brilliant metal ; slim, light, and mobile, but firm and
strong, resisting the inroads of time and of every kind of
weather, a lasting monument to adorn the public market
and the streets.

The Pheenicians had bronze vases cast in moulds; but
the application of casting to plastic works, the forming
the metal around a core was still essentially a Greek in-
-vention, and with it the plastic impulse of the Hellenes
was first completely set free. The plastic art was no
longer confined to the expensive and unwieldy material
of marble; and a successful work of art could be multi-
plied according to fancy. This possibility, as well as the
lightness of founded works, in which the Greeks attained
to great mastery, gave rise to & more widely-spread trade
in objects of art; in short, a new life began to pervade
the whole world of art, and to cause the latter to pene-
trate deeper into the heart of the nation.

The fame of this beneficent invention is unanimously
connected by the ancients with the name of Theodorus of
Samos, which name, alternating with that of Telecles,
frequently recurs in a family of artists in the island, so
that it becomes difficult to distinguish with any certainty
between the different generations. Already, previously to
the time when the Bacchiade were overthrown at Corinth
—1. e., about the 25th Olympiad (B.C. 680)—a Theo-
dorus, together with Rheecus, by the invention of bronze-
founding, established the high reputation of the Samian
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school of artists, in which the tectonic and plastic art,
and works in gold and silver, were carried on as branches
of a common development of artistic skill. This was
developed in connection with the sanctuary of the Samian
Here, in which the greatest multiplicity of tasks was set
to the inventive spirit of art. Thence its fame epread
over distant regions. In Sparta, the Scias was built from
the design of Theodorus—a round assembly-hall, pro-
bably destined for the musical contests at the Carnean fes-
tivals (vol. i. p. 236), for the tent-like roofing of which a
texture of cast rods was probably employed. *

In Crete also, as in Chios and Samos,
there were ancient schools whose art, as
well as the political and religious wisdom of the Cretans,
reached back into the age of Minos. The same thing was
true in Naxos and the other wealthy sea-ports. Activity
in art increased with the profits of commerce. About the
37th Olympiad (B. C. 630) Col®us, from the tenth of the
gains which the first unintentional voyage to Tartessus
brought him (page 47), consecrated in the Hersum of
Samos a bronze caldron supported by three kneeling
colossi. Soon, however, these caldrons, tripods and other
vessels no longer sufficed. The desire was felt to give to
the gods that which had a richer significance ; and in this
tendency the Tyrants especially gave advancement to art.
The seventh contury was, as we know, their flourishing
period. They beld in their hands, first, considerable
pecuniary means, with the purpose of applying it to pub-
lic works; their power rested on the industrial classes,
their policy was to honor the national sanctuarics. All
this was favorable to art. There now begin the great
votive gifts, in the invention and completion of which
mechanical mastery of details developed into higher exe-’

® On the réxy TAadxov gec Overbeck Schrifiguellen, p. 47. On the in-

vention of bronze-founding, p. 48 £. Cf. R. Forster dber die tlitesten Hera-
bilder, p. 17.

Tho Cretans.
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cution. Poetry, especially the epos, which had mean-
while unfolded to maturity, aided advancing art. All the
cycles of myths had been sung through and become
known to the people, an inexhaustible material for the
plastic artist ; and the chest of Cypselus shows how it was
employed (vol. i. p. 296). The period of the Tyrants was
a passing one, but the elevation of trades and the fruitful
coast-wise traffic which it had brought in remained and
was yet more advanced by the opering up of Egypt (vol.
i. pp. 450, 451), and the rise of Philhellenic princes in
the East. While thus great means were provided for
Greek art and more important tasks continually set be-
fore it, gymnastics were developing simultaneously among
the people, and the palwstra became the proper school of
popular plastic art. After the overthrow of the Tyrants
new popular festivals were instituted (p. 36); statues of
athletes more and more filled the temple-courts of the
gods. In these works Hellenic art received the impress
which distinguishes it from that of every other people.
After it had learned, in connection with the statues of the
gods, religious earnestness and respect for tradition ; and,
in connection with the votive gifts, had gained power to
. connect thoughts rich in meaning, and a fruitful union with
Poetry, it acquired in the palwestra an understanding of
nature and truth of nature, an abundance of motives and,
also, that plastic repose which can only reign when the dis-
union between the spiritual and the corporeal being is over-
come. All these circumstances united to allow in the sixth
century a truly national art to come into being; and this
resulted from the fact that individual masters won recog-
nition beyond the narrow circle of their homes, and
awakened in the separate schools the need of placing them-
selves in connection with each other. Art seeks renown.
‘When artisans then become artists, they are impelled to go
abread that they may let ¢ fatherland and world’ act upon
them, and may measure themselves with foreign masters.
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The guild becomes subordinate; contact with the life of
the community becomes more manifold, and the constraint
of priestly tradition is gradually set aside. In this way,
about the 50th Olympiad (B. C. 580) Dipeenus and
Skyllis first step forth out of the sphere of their craft;
two Cretan masters, the first statuaries in marble famous
in all Greece. They work in Argos, Sicyon, Cleone,
and Ambracia. They excite the envy of the nativo
artists but yet leave behind & permanent influence. The
Peloponnesus was made fruitful anew, and as at an earlier
date music, gymnastics, and civil order came from Crete
to the peninsula, so now plastic art was transplanted there
by Cretan D=dalide. In connection with native working
in bronze it received a great impulse, and although the
eastern schools of art, the schools of Chios, Naxos and
Samos, still continued, yet they were surpassed by the
Peloponnesian. These now come into the centre of the
Greek world, especinlly the schools of Corinth, Sicyon,
Argos and Zgina. Canachus, the first renowned master
of Sicyon already works for two of the most celebrated
places of the Hellenic Apollo-worship, Thebes and Mile-
tus. Still more important were the Zginetan and Argive
schools.*

ZXgina was by nature destined to become
the staple place of trade in the Saronic gulf.
Here, as in Crete, a native exercise of art had survived
out of the times of the ancient Achw:ins, which connects
itself with the name of Smilis: here Dorian familics had
come amongst the Ionian inhahitants, and, as in Ipidau-
rus, established a Doric political system. The severity
and rigid one-sidedness of the lutier had least of all admit-
ted of its being carried out on the island of traders, which
was accordingly peculiarly adapted to become the centre
of Phidon’s reforms (vol.i. p. 273). The Dorian reaction,
victorious on the mainland, was equally impotent to hinder

# On Canachas cf. Overbeck, p. 78.

The Zginetans.
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the islanders in their development, which was unusually
favored by the close neighborhood to one another of the
eminent Achzan families, the Ionian trading population
and Dorian soldiery. Their brisk maritime trade brought
them early news of every new advance of Greek civiliza-
tion, and they, so to speak, accompanied the first Greek
mariners to Egypt and to Italy. An especially close inter-
course and spiritual relationship existed between them and
the Samians. Both practice the same worship of Here.
The new-Ionian populatien of Samos, it will be remembered,
derived its immediate origin from Aigina and Epidaurus
(vel.i. p. 142), This intimate connection explains the
circumstance that the Aginetan sculptor, Smilis, made for
the Samians their statue of Here. They adhered to the
other as a colony to its mother-city. For the same reason,
the Samian invention of bronze-founding nowhere met with
arcadier reception than at Fgina. Here artists had formed
in clay from a very carly date, and at the same time the
gymnastic art, introduced under Doric legislation flourished,
so that the art of founding in bronze at Agina met with
both the best preparatory school and the worthiest tasks.
At the end of the sixth and beginning of the fifth century
the school of the Alginetans has a national reputation.
Callon still makes tripods for Sparta after the earlier
pattern, but Glaucias devotes himself entirely to the
representation of victors in the most varied postures, for
he represents them even in their preparatory practice by
which they have gained their excellence. The artists
already so completely master the human body that no
posture is too difficult for them. The same is true of the
animal body. For statues of racers and horses harnessed
to chariots had to be erected at Olympia, and also other
monuments in which the distant colonies wished to see
both their valor and their love of art attested. So the
Tarcntines after the bloody battle with the Peucetians.
They found, however, no more skilful master than the
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Zginetan Onatas, who represented in bronze groups
abounding in figures, men fighting on foot and on horse-
back, and heroes taking part in the conflict. His activity
extends into the middle of the fifth century.

In rivalry with the Alginetans stood the
school of Argos, which had first received
art from Lycia and then new impulse through the two
Cretan artists. Here also there were large work-shops for
monuments of victory and groups of statues; race horses
were represented here with especial truth to nature. The
Argive school reached its height in Ageladas as did the
ZEginetan in Onatas. Both worked together on the Del- -
phinian votive offerings of the Tarentines in 465 B. C.
The schools of Argos, Agina, Corinth, Sicyon, and Sparta,
are all connected. Their flourishing condition attests the
preponderance which the Dorian peninsula had among
the Hellenes in the fifth century. It rests essentially on
gymnastic art. As far, then, as the character of the
gymnastic art is Dorian, the art which directed its atten-
tion to it, and with conscientious fidelity to nature repre-
sented the naked body of the wrestler and runner, might
be called a Doric plastic art as contrasted with an Ionic,
which prefers softer forms, and, in accordance with the
national fashion of dress, loves to surround its figures
with flowing garments. Yet it is impossible to carry out
such contrasts as these. We have seen how that which
we usually style Dorian originates for the most part in
Delphi; and then the whole history of art teaches that
the Hellenes, in their artistic creations, pass far beyond
the natural distinctions between the races; and the whole
history of art among them is nothing but & restless effort
afler a more and more perfect expression of their common
pationality. The elevation of art begins, therefore, with
the wanderings of the artists and the interchanges of the
echools ; it therefore prospers most abundantly where
lifferent races meet together, and its influence, there-

Bchool of Argos.
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fore, extends far beyond the nearest home circles. The
Pcloponnesians work for Athens, for Thasos, for Epi-
damnus in Illyria, for Tarentines and Siceliots, as well
as for Milesians. Thus completely do all Hellenes
find in art their spiritual unity; and therefore the far-
thest colonies are most zealous to approve themselves
in the national sanctuaries, by setting up great works of
art, to be no degenernte members of the nation. The
entire history of art could be, therefore, best surveyed in
the temples, since they contained in their interior and in
the surrounding space specimens of every kind and period
of art; they were the oldest museums of plastic art,
where even the relics of earlier time, like the ancient
Peloponnesian bar-money in the Hereum, were preserved
as historical memorials. The‘wealthier cities and princes
founded, at their own expense, treasuries at Olympia and
Delphi, where their dedicatory gifts were deposited and
kept under priestly charge.*

The reconciliation of the differences beween the tribes
effected by art appears most clearly in the case of that
which, as the art of arts, the Greeks called Poesy (i. e.
creation), and in the first instance in Homer.

Songs, owing their origin more than
any others to the people itsclf and to
its decds (i. e. to the first common
undertakings of a mixed group of members of the sane
tribe, the great military migrations of the Folians and
Acheeans), and afterwards woven into a whole by the art
of the Ionian bards, combined into one rich mirror of the
IMeroic past common to all; and notwithstanding the
gradual character of their growth and progress, notwith-
standing the participation of the most various tribes, cities,
and schools, forming as it were one body in speech and
language and in their views of life,—such songs necessarily

* Concerning Smilis ef. Overheck, p. 59. Callon: p. 78; Glaucias: p-
§2; Onatas. p. 79; Agelad s, p. 77,

The national
Epos.
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were a common treasure of the nation, a sacred monument
belonging to the people. The Homeric poetry was the
first great performance accomplished by Hellenic genius,
after it had raised itself out of the monotonous conditions
of the Pelasgian world, an irresistible testimony to the
internal connection existing between all the individual
tribes, and to their common mission for harmonious crea-
tion in art. In Homer the Hellenes became conscious of
themselves; for, while in all other branches of mental
development only insecure beginnings had been made, here
the common Greek character for the first time found a
clear expression. Therefore Homer became the centre of
the national feeling, and a token of mutual recogition as
against all barbarians.

Poetry, like the other arts, was first cultivated in circles
limited after the fashion of guilds; and this cultivation
permitted Epic song to grow up strong and vigorous.
Subsequently it was spread by wandering minstrels far
abroad from the coast of Asia Minor and the islands off
its coasts, particularly from Chios and Samos: the festivals
became familiar with it, and it was borne across on ships
into the colonies, and guarded as a communal treasure in
the cities. Hence the single states which were desirous of
obtaining a national importance endeavored to domesti-
cate Homer as a national Hero amongst themselves; and
Athens could not mark the commencement of her hege-
mony in the domains of the mind more effectively and
worthily than by taking measures to supply the whole
nation with its Homer in as complete and genuine a form
as possible. As long as the Homeric songs lived only on
the lips of the bards they invigorated the poetic memory
of the nation, which with untiring zeal possessed itself of
its poet as a living treasure. But after he had been put
into writing, this same Homer became the foundation of
all scientific culture ; for his sake men learnt to read and
write; and on the Black Soa as well ax in Gaul and
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Spain the Greeks preserved their nationality by causing
their children to grow up at school with. Homer.

But the later centuries were not merely
restricted to guarding and working the
common treasure of Hellenic poetry, which

the happiest combination of circumstances had brought
forth in Asia Minor. When with those mountain-tribes
which knew nothing of Agamemnon and Achilles, a
copious stream of new popular forces had flowed into his-
tory, and the connection of these tribes with the worship
of Apollo caused a new beginning to be made everywhere,
which asserted itself in political constitutions, religion
and manners, architecture and sculpture: then a similar
result was simultaneously achieved in poetry; and it was
the Pythian Apollo who, in the case of this art, by means
of his priesthood revealed himself to & most peculiar de-
gree as a legislator of the mind.

Though Apollo is by no means a stranger to the Home-
ric world, yet it was in the post-Homeric world, and cs-
pecially from Delphi, that he first established his influ
ence on the Greek view of life. This influence presented
many points of contrast with Ionic poetry. To a harm-
less life from day to day, in nature and the world, are op-
posed the demands of close self-examination, to the free
and open development of all the gifts belonging to an in-
dividual, a strict discipline in the case both of every in-

- dividual and of the entire body of men united as a state ;
instead of an unsuspicious communion between gods and
men, a gulf is fixed between them, and man is taught to
feel the want of expiation; in the place of easy self-con-
tent, a demand arises for an unwearying search and labor
of the mind. These were the ideas which had been de-
veloped at Delphi. For their realization the national
powers of the Dorians were above all employed, who by
themselves were not creative discoverers of ideas, but well
adapted under the guidance of superior and far-sceing

Influence of
Apollo
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mental capacities to represent a civil community accord-
ing to Delphic principles, which in itself was more
vigorous, thorough, and lasting, than anything which
eonld spring from the tendencies of Asiatic Ionia.

But the Pythian Apollo, so far from
being opposed with a dry and cold morality
to the Greek world, was himself the original source of
all creative power, and the author of every higher moral
cffort ; and into his circle all were drawn whose mental
powers were akin to his own. Apollo was the god of the
Muses. The Muses are nymphs of the springs, the in-
spiring power of which was no stranger to the relizion of
Apollo.  The Muses connect Apollo and Dionysus. Both
had equal share in Delphi; they divided amongst one
another the possession of the Parnassus, the festive year
of Delphi, and the pediments of the Delphic temple.
Orpheus, the son of the Muses, was a singer inspired
equally by Apollo and by Dionysus. The instruments of
either god, the cither and the flute, were at Delphi com-
bined so as to form for all times the foundations of Greek
music. Dionysus was the god of the peasantry, the
bestower of the fullest festive enjoyment in the free condi-
tions of a lifs led simply according to the laws of nature.
While, then, Apollo rather assembled around him the
chosen heads of the people who possessed a sense of his
high art and of the ideal duties of civil and religious life,
Delphi was, by means of the worship of Dionysus, at the
same time the centre of a genuinely popular tendency.
This important combination of the two gods of song and
ardent festive enjoyment alone made it possible for the
Delphie god to attain to a legislative power as to poetry
and music, and to give form and authority in this matter
also to the really Hellenic elements.

The music art of Apollo is animated by
the same idea as all artistic efforts con- g‘ip':,‘i;w art
ducted from Delphi. The beginning con-

and Dionysus.
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sists in & movement issuing forth from a deeply agitated
soul ; but this movement has no value in itself, rather
docs everything depend on mastering without enfeebling
it. Art commences as soon as by means of the form man
attains to a firm grasp and clear conception of the idea
struggling to burst forth from it. Accordingly, there are
always two kinds of agents simultaneously co-operating:
viz. the words, which express the meaning of the move-
naent ; and the sounds, which indicate the gencral tone of
the soul moved to expressi n: very much as it is said of
color that it gives tone and warmih to a drawing. But
the full command of the conscious mind over the idea
underlying the form manifests itself in the arrangement
of the words according to a fixed tempo, and a regular
succession of long and short syllables; the very simplest
of numerical proportions being, as in architecture, taken
as the basis. But as any motion affects the whole man,
so the body also must take part in the rhythmical move-
ment of song. After this fashion musie, poetry, versifica-
tion, and the rhythmic dance combine to a whole, which in
this harmonious blending is something thoroughly and
peculiarly Hellenie. So, as the earliest sculptors were
persons of a sacerdotal character, the oracles of Apollo
also had their singers and composers of hymns. These
formed close guilds, in the midst of which the first songs
and melodies in honor of Apollo were invented. The
Lycian Olen, the Delphian Philammon, the Cretan Chry-
rothemis, belonged to such sacred minstrels’ guilds; and
the hymns composed by them were carried, togetner with
the Apolline missions, into all the colonies. The oracles
themsclves also required men who possessed a command
over words and verse, and an ancient tradition even as-
cribed the iuvention of the hexameter to the Delphic
oracle.*

But this influence passed far beyond the worship of the

# Cf. Bockb, in Plat. Min. et Legg., p. 26.
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temple and the wants of the oracle. For in this matter,
again, the priests were, for the purpose of raising the na-
tional importance of their sanctuary, unceasingly engaged
in encouraging all popular tendencies of art correspond-
ing to their own principles, in attracting the leading men
of genius to Delphi, assigning them seats of honor in tle
sanctuary, and honoiing their memory in every possible
way, even after death. Thus schools of poets came to
form themselves, which were no less intimately connected
with the sanctuary than were the arts of sacred architec-
ture and hicratic sculpture.
The most important school of the kind is

that identified with the name of Hesiod. ,Theschool of
He i3 the first didactic poet, who, nourished

by Delphic wisdom, came before the people and en-
deavored to explain to them the whole idea ard purpose
of this wisdom, previously only communicated in brief
senteuces. In a form of expression perfectly cognate to
these Delphic sayings, the poems united since Pisistratus
(vol. i. p. 394) under the name of Hesiod gave circum-
stantial precepis for the different classes of human society,
for knights and for peasants, and concerning both private
aud public life. In other poems myths of the gods and
Heroes were brought together, in order to separate
what claimed universal acceptance from that which
was merely to have a local significance and was thus given
up to oblivion. With the name of Agimius (vol. i p.
122) was connected a representation of the Doric normal
state ; the myth of Hellen was poetically elaborated, and
21l human relations touched upon by the poems of Hesiod
are subordinated to a divine superintendence. Evidently
we have in them, uniformly, ideas of the Delphic priest-
hood, moral and political ideas, which are decidedly
opposed to those which moved the Homeric world. Ac-
cordingly, Homer and Hesiod were regarded as the two
cardinal points of the Greek conception of the world.
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The Greeks were fond of viewing all contrary tendencies
as instances of personal antagonism, and, accordingly,
Homer and Hesiod were set in rivalry over against each
other, although the poet of the/ Works and Days,’ whose
family had migrated from the Aolic Cume to the Helicon,
certainly belongs to a time when the Epos was already
dying out, and only survived in such poems as were imi-
tations of the older Epos. Notwithstanding this there
were ancient traditions of a competitive contest of singers
in Chalcis; and the statement in them that Hesiod
came off victor is connected with the fact that this city
was most closely united with Delphi. The Apolline
hymns were nowhere chanted so habitually as at Chalcis,
and the city never grew weary of placing the flower of
her youth at the disposal of the Delphian god (p. 44).
At points to which the Delphic influences extended
through the Chalcidians we find the effects of the same
poetry. In Corinth Eumelus the Bacchiad, who sung of
the past of his native city about. the 10th Olympiad (B. C.
740), was an imitator of Hesiod; and with the Locrian
colony, which founded Metaurum, in Lower Italy, there
went over the family of Tisias, which traced its descent
from Hesiod and transplanted his art to Metaurum and
thence to Himera.

But in Beeotia also art continued to live. Here there
still existed in later times sacrificial associations in honor
of the ¢ Hesiodic muses.” The Theogony became a canon
of religious faith, and no poetry, next to the Homeric,
has so passed into’ the life-blood of the Hellenes, as the
proverbial poetry of Hesiod. It was the intellectual food
of the youth ; its thoughts recur as universally known in
the poets and the philosophers; as the oldest didactic poem
it supplied for the Hellenes the place of what other na-
tions possessed as records of religion and ethics. It was
the most complete supplement of the Homeric Epos; and
this relation of the two Epic schools to each other ex-
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plains the reason why both together were regarded,
among the Greeks, as their basis of the natural conception
of the world.*

In Lyric poetry, again, two tendencies as-
serted themselves, both springing from the
island of Lesbos, a home of song, where the
ZXolians who had emigrated from Bowotia had found the
means of an unusually felicitous development. Both
these tendencies grew out of the same germ, and were
closely connected with the stringed music of the lyre.
But as the one had its roots principally in the domestic
cirele, in the changing events of daily life and in personal
feelingg, and ardently sent forth in song the deepest emo-
tions of the mind (viz. in Lyric poetry, as it was brcught
to an artistic perfection about 600 B.C. by
Alczus and Sappho), the Delphic god could
only take pleasure in the second kind, which
kept apart from the changeful feelings of stormy passion
and bitter party spirit, and rather constituted what found
universal acceptance and was permanent the subject of
song. By the transplantation of the germs of this kind
of song from Delphi to the mainland, a Doric lyric poctry
sprang up; deserving the name of Doric only in this seuse,
that it was fostered under the influence of the same priest-
hood under which the Doric state and the Doric archi-
tecture had been perfected. For as the
founder of this lyrical school, Terpander
(vol. i. p. 235), was a native of Antissa on Lesbos, so its
members also came from regions far removed from the
territory of the Doric tribe. Alcman was
a Lydian by birth, and Tisias the choir- jeva™ %5
master {Stesichorus) came from the Chalei-
dian, and in the main Ionic, city of Himera, where, abant
600, he translated the epic into lyric poetry and esssea-
tially advanced the national poetry of the Hellenes,

* See Note XI. Appendix.

Schools of Lyric
poatry.

Alceeus  and
Sappho.

Terpander.

5

4 |
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However great a difference existed be-
Btesichorus. O tween the gifts and tendencies of these
1. cire. (B.C. .
580.) masters, yet they in so far form a common
school, as their poetry was confined to a
kind of musical composition which, though admitting of
a variety of forms, was yet fixed according to strict laws
and an immutable tradition. The seven-stringed lyre of
Terpander, the tones of which comprehended precisely an
octave, remained in its simplicity the instrument which
gave the law to all. Rhythm and versification expressed
a calm condition of the soul, a manly and resolute dispo-
sition from which all turbid passion was excluded; so that
with a lofty elevation of the mind was combined strict
measure. Song had a public character; for it expressed
what had an equal significance for all, viz., religious wor-
ship and civil society. In this, as in plastic art, a self-
restrained and reverential treatment of all divine person-
ages was a sacred principle; and when Stesichorus had
according to the judgment of the priests, violated the
latter with respect to Helen, he had solemnly to recall
his words: so strict a discipline was Delphi capable of
exercising. But the main point consisted in the character
of the songs. Rival choirs sang the great
“Pythian song,” at Delphi, to the accompa-
niment of cither and flute; and in all
Dorian states the choral song and dance served to make
the citizens from the days of their youth conscious of
their membership of a harmonious body, and ready to
subordinate all their personal feelings to the exprestion
of the same religious and political sentiments. It was in
the same eentury in which Sparta for the second time re-
duced the Messenians to a state of submission that Dorie
lyric poetry also attained to its fullest perfection in Sparta.
The language of this art was no more purely Doric than
the authors and masters of it were Dorians. It was
altogether no natural dialect, but an artistic language

Dorie lyrie po-
(fl"_".
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which all the poets of choral song adopted, even if they
were themselves Aolians and Ionians. This
dialect was used by Tyrteeus himself when
be, like Terpander and Thaletas, was by Delphic direction
called to Sparta and there composed war-songs. It is the
same of which reminiscences linger in Hesiod’s hieratic
poems, and which predominates in the songs of Pindar;
it recurs wherever the influence of Delphi is perceptible,
and wears a character of ceremonial solemnity similar to
that of the hieratic style in the sculpture in the service of
the temples. Hence it is impossible to refuse to recognize
the legislative influence of Delphi, as well in reference to
language as to the entire development of so eminent a
part of the common national property of the Hellenes a8
Doric lyric poetry.*

Thus the development of Greek art was in fact not
wholly independent, but was extensively influenced by the
priesthood. Yet only of popular germs was the growth
encouraged : for even what might have received a firmer
shape by impulses derived from foreign -culture had long
rested as a divination deep in the heart of the people, as,
for example, faith in immortality, and had especially been
a treasure in the poseession of the less gay and more soli-
tary tribes in the mountaine of Northern Greeee. The
innate elements of genius which had grown up here and
there among the people were with great wisdom brought
into common co-operation. Hence no real opposition
arose between artistic and popular, between priestly and
natural, poetry. No foreign branches were engrafted
upon the national growth of the tree. The exact reverse
occurred. The influence of Delphi was absolutely requi-
site for the production of a truly national poetry, the exer-

Tyrteus.

* On the Delphic language see Ahrens iber d. Miachung d. Dialek’e in
d gr. Lyrik (Verhandl. d. Hamb. Philologenvers. 1853, p. 55). Analogy
bztween Hesiod and Dorian poetry on the one hand (p. 75) and the lan-
gusge of the Delphian oracle on the other: Gottling Praf. Hesivd. p. 14
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cises in art which had made way in the most various
localities being united in order to aid one another, and
thus becoming conscious of the objects common to them
all. The development of Greek art remained genuinely
national, and came to form a united movement, coherent
in itself, and supported by an inner harmony, and inde-
pendent of single events and persons. For however
highly the authority of a leading artist was esteemed
among the Hellenes, and however firmly they adhered to
what had once proved itsclf as good, yet in Greek litera-
ture no individuals were ever able to exercise so arbitrary
an influence on composition and language, and on the
style of the arts, as was, e. g, the case among the
Romans.

Finally, the action of Delphi as a spirit-
ual centre in all arts to which its influence
reached tended to produce this effect, that,
as they were animated by one spirit, so they now united
for a common purpose. And it must be remembered that
one chief peculiarity of Greek artistic life consists in this,
that the different branches of art, instead of moving along
by the side of one another, are engaged in a living co-
operation. The service of the temple comprehends the
whole variety of these efforts. In honor of the same god
the columns rise to bear the tabulature of marble, the
courts as well as the pediments and metopes of the temple
are filled with statuary, and the inner walls of the temples
are adorned with woven tapestry, the place of which is
afterwards taken by the art of painting. The same
divine glory is served by the hymn and the song of vic-
tory, by music and the dance. Therefore the Greeks con-
ceived the Muses as a choir, and were unable to repre-
sent to themselves the single goddesses as individuals sepa-
rated from the rest of this assembly; and in Apollo they
saw the leader of this choir of the Muses. It was no
poctic metaphor for the Greeks, but a religious belief

Unity of the
arts.
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which they displayed in a grand group of statuary in the
front of the temple at Delphi. And thus the Delphic
Apollo really stands in the centre of all the higher ten-
dencies of scientific inquiry and artistic efforts as the
guiding genious of spiritual life, which he, surrounded by
the chosen heads of the nation, conducts to a grand and
clear expression of its totality, by this means founding an
ideal unity of the Greek people.

The Delphic sanctuary was, however, not
only the ideal centre of the world of DelPhises po-
Greece, but inasmuch as the rest were mere
single states, and no federal system of equal extent and
authority had been called into life, it was the one and
sole centre possessed by the Greek nationality in its rela-
tions to foreign countries as well as to the individual
states.

None of the other sanctuaries had been .

. .. . Its relations to
able to achieve a similar importance, not forcign coun-
even the most considerable and influential tries.
among their number, such as the Artemisium at Ephesus
and the Didymaum at Miletus. The latter in particular,
which would have had the best chance of rivalling Delphi,
was in a disadvantage by not being an Amphictyonic
centre of the Ionian cities. The sanctuaries there had
been unable to maintain a perfectly defined contrast
against non-Hellenic Asia. At home and abroad Delphi
was recognized es the centre of genuine Hellenic life;
and it was accordingly to Delphi that foreign princes and
states applied when desirous of entering into closer rela-
tions with the Greek nation. It was by means of the
Delphic priesthood that they sought to obtain influence
over the Hellenes ; it was at Delphi that they endeavored
to explore for their purposes the treasure of Greek wisdom.
As early as the 10th Olympiad (740 B. C.) Phrygian
princes sent dedicatory gifts to Delphi: their example
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was followed by the kings of Lydia, who made the
fortunes of their empire depend on the words of the
Pythia. The Western nations, as soon as colonization
had made them acquainted with Greek culture, heard of
the fame of Delphi. On the Etrurian coast it was espe-
cially the ancient Tyrrhenian city of Agylla which about
the time of Cyrus placed her dedicatory gifts in a treasury
of her own at Delphi, and endeavored by closely con-
necting herself with the Apolline sanctuary to preserve
her half-lost Greek nationality. The Tarquinii, who
gprang from the same Tyrrhenian land, did homage to
the Delphic oracle, and the Roman Republic kept up this
connection. The foreign states thus obtained rights of
hospitality at the common hearth of Greece, as Delphi
was called ; relations were entered upon of the highest
importance for the wealth and influence of the oracle, as
well as for the promotion of the sea-trade so closely allied
to the interests of Delphi. Hellas quitted her position as
a single country, in erder to take part in a widely-extend-
ing intercourse of nations, and nowhere more than at
Delphi was the beautiful custom of a relation of mutual
hospitality which unites not only single families, but
whole communities, states and peoples, with one another,
cherished and encouraged. The sanctity of the rights of
hospitality was a principal point in the Delphic system
of international law. For this reason, on the painting of
the Lesche representing the fall of Troja, there appeared,
in the midst of the ruins of the city whose violation of
the rights of hospitality had brought destruction upoun
her, Antenor, who, like Rahab in Jericho, was spared by
the conquerors, and issued forth unhurt with his whole
family, because he had entertained the Greek envoys,
Menelaus and Odysseus, as his hospites. The foreign
states were introduced to the Pythia by Greek communi-
ties; and thus it was the Corinthians who placed the dedi-
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catory gifts of the Mermnade in their treasury, as did
the Massaliotes those of the Romans. *

Far more difficult were the relations of Delphi with the
Greek states. For, as long as it was a mere assemblage
of tribes which gathered round the Amphictyonic god,
they formed together a body of which the centre was the
sanctuary of Apollo. But as soon as under
his influence the tribes changed into regular 1?2.]::? ;Zn?ui'li
states, these naturally laid claim to a :I:‘:riit“yd.”i“' au-
higher degree of independence, and this
necessarily provoked contradictions of various kinds. A
certain right of superintendence is readily conceded to the
Pythia. For this purpose officers are appointed as repre-
sentatives of the oracle in all states connected with
Delphi; among these the Pythii in Sparta, the tent-fellows
of the kings, the Exegete of sacred law at Athens nomi-
nated by the Pythia, the colleges of Theori in Zgina,
Mantinea, Troezene, and other civic communities. They
unwearyingly exhort to obedience to the divine law,
which is inviolable; they animadvert upon every falling-
off from the common Hellenic ordinances, and provide
for the execution of the commands issued at Delphi.
For the Pythia not only exercises a superintendence and
guardianship, but also puts forth edicts and demands.
She demands, e. g., that those polluted by guilt shall be
expelled from the civic communities ; she requires a mili-
tary levy in order to protect herself against her foes and
to punish the overthrow of a constitution approved by
her. She commands civil strife to cease, and mediates in
party and border feuds; she directs one state to seek for
aid from the other, as, e. g., Sparta from Athens in the
second Messenian war, or the Ztolians from the Pelopidse
at Helice (vol. i. p. 187) ; she settles the international re-

* Phrygians in Delphi: Herod. 1, 14.—Agylla and Delphi: Str. 220.

Hor. 1, 187. Schwegler, R. Gesck. I. 271. Tarquinii in Delphi: Schw.,
r-775. Rome and Massalia : Diod., xiv. 93. Schwegler, ii. 220.
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lations of the single states, as when she bids the Man-
tineans transport the remains of Arcas from Msnalia into
their city, and thus assume the authority of & capital of
Arcadia. Finally, she brings order into the constitutions
of the single states, or reserves for herself the right of
ratifying all new constitutions.” Even Clisthenes re-
cognized this right with reference to his new civic tribes.
Delphi, itself under the rule of families, was every-
where the champion of the aristocratic form of govern-
ment ; and its influence was connected with the authority
of the ancieni families; in the aristocratic republic the
“ heaven-established freedom” is preserved, as Pindar
boasts of Sparta. As a contrast to the loose union sub-
sisting between the citizens of the Ionian communities,
Delphi demanded a system of strict order, such as had
been most completely realized among the Dorians, who
were schooled according to Delphic principles. Every
counter-movement, every constitutional change without
the permission of the Pythia, amounted to a revolution.
Hence the conflict between the oracle and the Tyrants,
who with their states had fallen off from Delphi, and had
transplanted the tendency of the new-Ionian cities upon
the domain of the states obedient to Apollo. The Sieyo-
nian Clisthenes was, in contrast to the ancient national
sovereign Adrastus, called a hangman by the oracle.*
Delphi exercised the most unrestrained
Dﬁg{ﬁ"‘tﬁ‘:ﬂ u(:’: sway in the colonies; for during the great
colonies, period of colonization in the eighth and
seventh centuries, it could not confine itself
to pointing out localities, but had to aid in discharging the
vast variety of other tasks which the establishment of &

® Pythians in Sparta: Schmann Gr. Alt. 12 p. 254, Onthe Exegetes in
Athens see Appendix Note II. On colleges of Theori with extended
political powcrs so that this office is cited as a preliminary step townr.ls
the Tyrannis, (Arist. Pol. (1855) p. 217, 14) Schiim. p. 152.—'EXevbepia
fecSpates: Pind. Pyth, 1. 61.—Ciistbenes a Aeworip: cv, v, bi.
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civil society involved. But nowhere was the soil so well
adapted for the Anti-Delphic development of public af-
fairs, nowhere was the danger of an illegal rule of force
so threatening, as in the colonies, where the mixture of
population and the early appearance of inequality of
possessions inevitably provoked party feuds with all their
results. Hence the island of Sicily was called a mother
of the Tyrants, and phases which in Hellas were mere
periods of transition almost became permanent forms of
government in the colonies.

For the establishment of law and order on so danger-
ous a ground, written laws were here necessary at a time
when the states of the mother-country were still ad-
ministered according to unwritten tradition. For in pro-
portion as no code of manners universally prevailed, a
systcin of laws of fixed validity soon became necessary ;
and gince it was impossible to establish constitutions in the
colonies, which proceeded on the recognition of hereditary
rights of the nobility and on an expectation of an un-
changing order of things, it was most to the purpose here
to favor such institutions as in commercial and maritime
cities were as well as possible adapted to meet with gen-
eral recognition, and to prevent the government from de-
generating into mob-rule or the despotic sway of Tyrants.
These were the timocratic constitutions, which
arrange the citizens in divisions, and deter-
mine the measure of their rights according to the standard
of property. In this way were formed committees of citi-
zens, composed of the largest proprietors, and to some ex-
tent corresponding to an aristocracy. The traditionary
‘number was one thousand, and such committees of citizens
occur at Rhegium, Croton, Locri, Agrigentum, and Cyme.
In the colonies men earliest accustomed themselves to intro-
duce legal institutions, which had proved their value else-
where, like an invention of mannfacturing industry. Thus

it also happened in the case of the written constitutions.
5*

Timocracies.
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The circumstance that among threse that of the Locrians
of Lower Italy (vol. i p. 471) was the most ancient, is
explained by the fact, that here an unusually mixed
population had formed itself of Ozolians, and Opuntians,
of Corinthians, Lacedsemonians, and a variety of other
nations ; a population which could only be made to cohere
by means of precise regulations of public law. Therefore
the Delphic god bade the Locrians make laws for them-
gelves; and the result was (about the middle of the seventh
century) the legislation of Zaleucus, the first
written legislation known to the ancients; a
selection, adapted to the local circumstances,
from the laws at that time prevailing in the most approved
states of the mother-country. The statutes of the Areopa-
gus were normal for the penal code, and Crete and Sparta
for civil discipline ; but wise changes were made in each
case ; for strangers could not be refused residence in a
town like Locri, though the citizens might be forbidden to
wander abroad. The sale of landed property was also
hampered, and restrictions placed upon trade in so far as
it was a petty and a retail traffic; articles were only to
be sold by their producers. The desire for innovation was
precluded as much as possible, and even the question,
always on the lips of every Ionian, “ Any news to-day ¥’
was prohibited. On the other hand, here again a census
existed, according to which a more limited body of citizens
was formed in the midst of the other inhabitants; and in
reference to private rights more definite rules were for the
first time laid down, which enable us to form conclusions
as to the complicated relations of civil society.

Just as the Cretan and Lacedsemonian laws were cognate
and homogeneous with one another, the laws of Charondas,
rather later in date than those of Zaleucus, agreed with

their predecessors. Charondas, in his native
C:Z:::‘."‘d" f city of Catana (vol. i. p. 468), endeavored
by means of a fixed system of laws to con-

Zaleucus of
Loeri.
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vert the turbulent Siceliotes into good citizens. He under-
stood how to open up a wider sphere of action for the
Ionic character, without at the same time endangering the
permanent security of civil order. As time only proved
the value of his laws, they were more and more universally
introduced into the Chalcidian towns. Nay, the Chalci-
dian municipal law was in later centuries even adopted by
inland towns of Asia Minor, because they recognized in its
adoption the surest guarantee of true Hellenic progress.
Thus the tasks incumbent upon legislation among the civic
population of the Western colonies had led to the establish-
ment of constitutions which, equally independent of local
conditions and of the tendencies of the individual tribes, were
impressed with a common Hellenic character, and admitted
of being spread so far by means of their national authority.
Accordingly, if the laws of Zaleucus have been called
Dorie, this appellation can only be justificd on the ground
that he, and similarly Charondas and the author of the
constitution of the Thracian Chalcidians, Androdamas of
Rhegium, carried out principles derived from the same
source as the institutions of Crete and Sparta. Among
these the first principle was this, that the ancient houses
and families in the towns should be maintained with all
possible care, in order that ancient manners and religion
might be handed down in them ; and they further compre-
hended an indissoluble union between law and morality,
a vigorous resistance against every tendency to innovation,
arestriction of the love of commerce, and an endeavor to
attain to a public spirit based