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EDITOR'S PREFACE.

Ir fow readers will agree with every sentiment recorded in
these pages, yet it will not be too much to expect that every one
should admire the fervent zeal, marked and steady consistency,
as well as leading and striking ability of the subject of them.
Madame Guyon must claim our sympathy in her sufferings, and
if in any age it could be said that the world was not worthy of
her, especially it would be so in that of Louis XIV. The few
dazzling lights in that dark age serve to exhibit its dense dark-
ness. A depraved Court, with intense profession of religion; a
dissolute and extravagant nobility, with a beguiled and besotted
populace ; military glory sought abroad, while at home La Belle
France saw the same soldiery striking their swords into the hearts
of the freest and most faithful citizens, and thus staining every
honour in the detestable butchery of the Dragonnades ; dishonour
at last drooping its withering blight over every promising field ;
every energy and every sin; every profession and every vice;
such preachers as have perhaps since the apostles’ days never
been surpassed for impassioned vehemence and power of oratory,
and yet crowds unrepentant, as if to show that man’s heart can-
not be softened but by the Holy Spirit’s influences; narrowness
and profusion ; little-mindedness and vaulting ambition,—all
these, amongst many others, were traits that marked the age in
which lived, and preached, and suffered, and died Madame
Guyon. To have done what she did, against all hindrances of
walice, disappointment, and power, i8 enough to prove her.to
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have possessed ability of the highest order; and to have done
these deeds as she did them, shows that the root of the matter
was in her. The friend of Fénelon, like him she was persecuted
for the truth’s sake. Having really too much light for a dis-
ciple in the Roman Church, yet she had not strength to escape
from it, and found her tomb in it. That Church can fairly claim
no glory from Fénelon and Pascal, and Arnauld and Madame
Guyon. These are enough to show us that great light may exist
in great darkness, and great love in an atmosphere of internal
chilliness. Louis XIV. and his abettors, Popes and Bishops,
were more right in discerning the tendency of such views than
those who held them. They were essentially antagonistic to
Romanism, and must have developed more and more into divi-
sion. So far as Fénelon and Madame Guyon diverged from re-
ceived Romanism, they were Protestants, and as such, Louis XIV.
and Bossuet condemned them. The only credit which the Church
of Rome can claim from her Jansenist members, is that of having
persecuted them. Madame Guyon was a martyr to their clear
and quick-sighted hatred of the truth. And, if we mistake not,
from the life before us, among many fruitful lessons, this may be
learned, that while it is no slight toil to attain truth in such a
system, yet it is possible; and therefore while the sound Protestant
rejoices in his own privileges and clearer light, he will pray for
such as are feeling after the truth, shackled by the trammels of
corrupt authority. As God had a people in the dark days before
our Reformation, for we are not severed from the early Church
by an abyss of centuries, but are connected with them by the
lines of essential truth, so now He may have -and has a people
working in chaina and thraldom of mind, while the soul enlight-
ened is free. With these remarks the Life of Madame Guyon,
revised so as to leave its entirety uninjured, and may-be, more
acceptably useful, is commended to the Christian reader. What
she was in spite of great impediments, let every Christian strive
to be with his great advantages.



PREFACE

I BAD read the life and writings of Madame Guyon with
interest, and I think with profit. The impression was similar
to that made upon the minds of others, that her history and her
opinions are too valuable to be lost. They make a portion, not
only of ecclesiastical history, but of the history of the human
mind, Under these circamstances, and in the hope of contri-
buting something to the cause of truth and of vital religion, I
have undertaken the present work.

In giving some account of Madame Guyon’s life, I have made
great use of her Autobiography. The origin of this remarkable
work, entitled in French, in which langnage alone it has heen
printed in full, Za Vie de Madame de la Mothe Guyon, écrite
par elle-méme, was this. After her return from Italy in 1686,
La Combe, her spiritual Director, in accordance with the autho-
rity allowed him by his Church, an authority to which she
readily submitted, required her to make a written record of her
past life. This she did for the most part, when she was shut
up, & year or two afterwards, in the Convent of St. Marie in
Paris. She proposed to make a selection of incidents; but
La Combe, fearful that the delicacy of her feelings might prompt
ner to multiply omissions, required her to write everything.

To this she at last consented, especially as she did not, and
oould not well suppose, that a Biography, written under such
circumstances, would ever be given to the publie.
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To the information derived from her Autobiography, I have
added numerous facts, derived from her other writings, and other
sources. So that I speak with considerable confidence when I
say, that the reader will find, in the following pages, a full
account of the life and labours of this remarkable woman.

The latter portion of the work is occupied, in a considerable
degree, with the acquaintance which was formed in the latter
part of her life between Madame Guyon and Fénelon, Arch-
bishop of Cambray ; with the influence which was exerted by
her over that truly distinguished man; with the religious opi-
nions which were formed and promulgated under that influence,
and with the painful results which he experienced in conse-
quence. The discussions in this part of the work turn chiefly
upon the doctrine of pure or unselfish love, in the experience of
which Fénelon thought, in accordance with the views of Madame
Guyon, and it seems to me with a good deal of reason, that the
sanctification of the heart essentially consists. It is true, that
they insist strongly upon the subjection of the will; but they
maintain, as they very well may maintain, that such a love will
certainly carry the will with it.

The work is cormitted to the reader, not without a sense of
its imperfections, but still in the hopes that something has been
done to illustrate character, and to confirm the truth.

THOMAS C. UPHAM
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NEW INTRODUCTION.
By Pror. W. R. INGE, M.A.

TaE Autobiography of Madame Guyon is.a document of great
psychological interest. She exhibits the peculiar temperament
of the mystic in a very pure form. Endowed by nature with
beauty, wit, and practical ability, she had also, from early
childhood, an ambition to be a saint, and wavered for some
years between the rival attractions of the world and the
cloister. An unhappy, loveless marriage, and a heartless,
Jjealous mother-in-law, at last drove her to seek within the con-
solations which she could not find without, and she threw
herself with characteristic energy into the course of self-
mortification which, she believed, was the first stage on the
road to the beatific vision. There is much in this part of her
narrative which shows that she was.mot wholly sane. For
example, her habit of eating disgusting substances is a well-
known symptom of partial derangement. The later part of her
life, when she had won recognition as a spiritual guide, was
more wholesome, if not happier. Her favourite doctrine of
disinterested love, though overstrained in the reaction against
the crude religion of rewards and punishments which was
preached around her, was a beautiful and noble doctrine, and
her ‘Quietism” taught her only resignation, not inactivity.
The story of her slowly ripening friendship with Fénelon, and
her progressive alienation from Bossuet, whose instincts as an
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ecclesiastic soon led him to hate and persecute the woman
whom he had first admired and patronised, is very instructive.
Besides the personal interest which is awakened by the
story of Madame Guyon’s life and sufferings, and her relations
with some of the leading men in France at that time, the
Autobiography has an importance to all who are interested in
religious Mysticism. Quietism is a type of religious experience
which appears in every age and country, though not with equal
frequency. Even in our busy and bustling time, there are
many who are content to sit at Jesus’ feet like Mary of
Bethany, and to ‘Hearken what the Lord God will say
ooncerning ” them, It is one type of Christian saintliness, and
it has often moulded very beautiful characters. As for ¢ disin-
terested love,” it might almost be said that love which is not
disinterested is unworthy of the name. Mercenary religion is
not explicitly rejected in the Gospels, but surely the question,
' What shall we have therefore?” belongs to a crude and early
stage in discipleship. The apostle who asked that question did
not wince when, a little later, he was told that his reward was
to be crucifixion, and not a seat at the Messiah’s right hand.
Until we have advanced far enough to say with Job, “ Though
He slay me, yet will I trust in Him,” or with John Bunyan,
when he was expecting to be hanged, “ If God doth not come
in, I will leap off the ladder even blindfold into eternity, come
heaven, come hell,” we are strangers to the heroism of faith,
Madame Guyon had some amiable weaknesses, but she under-
stood what Christianity means much better than her persecutors,

W. R. INGE.

84 RUTLAND GaTm, W.,
17th Aprid 1905,
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LIFE AND RELIGIOUS EXPERIENCE

or

MADAME GUYON.

CHAPTER 1L
Time and place of her birth—Her puonhge—ﬁlckneu in her infancy—Her residenoce a:
the Ursuline Seminary at Montargis—Duchess M -Resid at the Benedictine

Seminary—A dream—Early religious impressions—Singular experiment on the strength
of her faith—Unfavourable results—Taken home—Treatment received there.

TaE subject of this Memoir was born the 13th of April 1648,
and baptized on the 24th of May. Her father's name was
Claude Bouvidres de la Mothe. The place of her birth was
Montargis, a French town of some note, sitnated about fifty
miles to the south of Paris, in the part of France known previ-
ously to the French Revolution as the province of Orleanois.

Of her parents we know but little. They were very worthy
people, holding a highly honourable position among the leading
families of Montargis, and both of them, especially the father,
were deeply impressed with religious sentiments. Her father
bore the title of Seigneur or Lord de la Mothe Vergonville.
Her father and mother had both been previously married ; and
both had children previous to their second marriage. The father
had a son and daughter; the mother had a daughter. The sub-
Jject of this Memoir, whose remarkable personal and religious
history has made her an object of interest to succeeding ages,
was the offspring of this second marriage. Her maiden name
was Jeanne Marie Bouvidres de 1a Mothe.

In very early infancy she was so afflicted, that her life was for

A
)
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some time despaired of. To this period she refers in after life,
with feelings which her religious experience was naturally cal-
culated to inspire. Her life had its vicissitudes, its trials, its
deep sorrows; but in view of the sanctification which had at-
tended them, she was deeply thankful that God had been pleased
tospare her. It is owing,” she says, “ to thy goodness, O God,
that there now remains to me the consolation of having sought
and followed thee; of having laid myself upon the altar of
sacrifice in the strength of pure love; of having laboured for
thine interests and glory. In the commencement of my earthly
existence, death and life secemed to combat together; but life
proved victorious over death. Oh, might I but hope, that, in
the conclusion of my being here on earth, life will be for ever
victorious over death! Doubtless it will be so, if thou alone
dost live in me, O my God, who art at present my only life, my
only love.”

In the city of Montargis, where her father resided, was a
seminary for the instruction of young girls, under the care of
the Ursuline Nuns, a sisterhood of religious persons, who bind
themselves, in addition to other vows, to occupy themselves in
the education of children of their own sex. At the age of two
years and a half, she was placed at the Ursuline Seminary, but
remained there only :or a short time. When she was taken
from it she remained for a time at the residence of her parents;
but for some reason not clearly understoed, but probably in part
from an imperfect view of the value of parental influence, was
left by her mother chiefly in the care of the domestics of the
family. In after life she refers to this period as one in which
her mental and moral culture, such as she was even then capa-
ble of receiving, was not properly attended to. She speaks of
it also as a period in which she incurred, in repeated instances,
those dangers, from which she sometimes narrowly escaped,
which are incidental to the sports and to the thoughtless and
venturesome spirit of childhood. But God, who had designs
of mercy for her soul, and through her instrumentality for the
souls of others, protected her.
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In the year 1652, a lady of distinguished rank, the Duchesr
of Montbason, came to reside with the Benedictines, another
religious body established at Montargis. The daughter of M.
De la Mothe was then four years of age. At the solicitation of
the Duchess, an intimate friend of her father, who said it would
be a source of great satisfaction to her to have the company of
his little daughter, she was placed with the Benedictines.
% Here I saw,” she says, in the account of her life which she
afterwards wrote, * none but good examples; and as I was
naturally disposed to yield to the influence of such examples, I
followed them when I found nobody to turn me in another direc-
tion. Young asI was, I loved to hear of God, to be at church,
and to be dressed in the habit of a little nun.”

While resident here, though early in life, she appears to have
been the subject of some religious impressions. She speaks ix
particular of a dream, in which she seemed to have a very dis-
tinct conception of the ultimate misery of impenitent sinners, as
making a deep impression on her mind. Aroused by the images
of terror, and operated upon by other circumstances calculated
to awaken her religious sensibilities, she became very thought-
ful, and exhibited a considerable interest in religious things.
She was too young to appreciate fully the relation existing be-
tween herself and the Deity; but the idea of God was so far
developed to her opening but vigorous conceptions, that she in-
wardly and deeply recognised His claims to her homage and her
love. She endeavoured to conform to these convictions, not
only by doing whatever seemed to be the will of God, but by
openly and frankly expressing her determination to lead a reli-
gious life. Happy in these solemn views and determinations,
she one day, with a frankness perhaps greater than her prudence,
remarked in the presence of her associates, that she was ready to
become a martyr for God. The girls who resided with her at
the Benedictines, not altogether pleased that one so young should
go 8o far before them in a course so honourable, and supposing
perhaps that they discovered some ingredients of human pride
mingling with religions sincerity, came to the conclusion to test
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such enlarged pretensions. They persuaded her that God in His
providences had suddenly but really called her to the endurance
of that martyrdom for which she had exhibited and professed a
mind so fully prepared. They found her true to what she had
previously professed. And having permitted her to offer up her
private supplications, they conducted her to a room selected for
the purpose, with all those circumstances of deliberateness and
solemnity, which were appropriate to so marked an occasion.
They spread a cloth upon the floor, upon which she was required
to kneel, and which was destined to receive her blood. One of
the older girls then appeared in the character of an executioner,
and lifted a large cutlass, with the apparent intention of separating
her head from her body. At this critical moment, overcome by
her fears, which were stronger than her young faith, she cried
out, that she was not at liberty to die without the consent of her
father. The girls, in the spirit of triumph, declared that it was
a mere excuse to escape what was prepared for her. And assur-
ing her that God would not accept as a martyr one who had not
& martyr’s spirit, they insultingly let her go.

This transaction, so cruel in its application, although it pro-
bably originated in thoughtlessness more than unkindness, had
a marked effect upon her mind. Young as she was, she was old
enough to perceive, that she had not only been open but volun-
tary in her professions; that she had been tried, and been found
wanting. Those religious consolations, which she had previously
experienced, departed. Something in her conscience reproached
her, that she either wanted courage or faith, to act and to suffer,
under all circumstances and without any reserve, in the cause
of her heavenly Father. It seemed to her, in the agitation of
her spirit, that she had offended Him, and that there was now
but little hope of His support and favour. Thus, as in many
other similar cases, the religious tendency, unkindly crushed in
the very bud of its promise, withered and died.

During her residence at the House of the Benedictines, she
was treated with great kindness. In one instance only was she
the subject of punishment, and this in consequence of the mis-
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apprehension, or the designed misstatement of her young asso-
ciates. Her health, however, was exceedingly delicate; and
soon after she was taken home in consequence. She complains
that she was again left almost exclusively in the care of domes-
tics; and consequently did not meet with that attention to her
morals and manners, which was desirable. Certain it is, as a
general statement, that domestics cannot discharge, in behalf of
young children, all those duties which may reasonably and justly
be expected of parents. It might be unjust, however, even where
appearances are unfavourable, to ascribe to parents intentional
neglect, without a full knowledge of all the circumstances.

CHAPTER IIL

rlaced a second time at the Ursuline Semi Character and kindness of her paternal
half-sister—Interview with Henrietta Maria, the Queen of England, at her father’s house
Explanations of this interview—References to her moral and religaous feelings—Trans-
farred from the care of the Ursulines to that of the Dominicans—A Bible left in her
room—Her study of it—Proposes to partake of the Eucharist—Remarks.

EacH of her parents had a daughter in their first marriage.
These, acting on the principles of personal consecration recog-
nised in the Roman Catholic Church, had devoted themselves to
a religious life in the Ursuline Convent, and thus became asso-
ciated in its system of ibstruction. After spending some time
at home in a manner not very profitable, Mademoiselle Jeanne
Marie was once more placed at the Ursulines with them. She
was now in the seventh year of her age. The father, sensible
that her education had hitherto failed to receive sufficient atten-
tion, commended her to the especial care of his own daughter,
as the best qualified of the two half-sisters, by kindness of dispo-
gition as well as in other respects, to aid in the development of
her mind and formation of her manners. As she recalled with
gratitude the dealings of God with her in her younger years,
she spoke in affectionate terms of this sister, as a person cha-
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racterized alike by good judgment and religions sentiments, and
especially fitted to train up young girls.

¢ This good sister,” she says, ‘ employed her time in instruct-
ing me in piety, and in such branches of learning as were suit-
able to my age and capacity. She was possessed of good talents,
which she improved well. She spent much time in prayer, and
her faith seemed strong and pure. She denied herself every
other satisfaction, in order that she might be with me and give
me instruction. So great was her affection for me, that she ex-
perienced, a8 she told me herself, more pleasure with me, than
anywhere else. Certain it is, that she thought herself well paid
for her efforts, whenever I made suitable answers. Under her
care I soon became mistress of most of those things which were
suitable for me.”

At this period an incident occurred, which requires some ex-
planation. The period of which we are now speaking was sub-
sequent to the great Civil War in England, which resulted in
the death of Charles I., the establishment of a new government,
and the expulsion of the royal family. Charles had married
Henrietta Maria, the daughter of Henry IV., and sister of Louis
XIII. of France. She fled from England to her own country in
1644 ; residing for the most part, in sorrow and poverty, in the
Convent of Chaillot, at that time a village in the neighbourhood
of Paris, but now a part of the city itself. She died in 1669;
and ber death furnished occasion for one of the most celebrated
of the funeral orations of Bossuet.

Some years after her flight she visited Montargis; and as the
family of M. De la Mothe held a high rank in that city, and
especially as there were probably some common grounds of reli-
gious sympathy, it will not be surprising that Henrietta Maria
should have honoured them with a visit. While she was at the
Seminary of the Ursulines, she was frequently sent for by her
father. On one of these occasions she found at her father’s
honse the Queen of England. She was then near eight years of
age. ‘‘ My father told the Queen’s Confessor, that, if he wanted
a little amusement, he might entertain himself with me, and
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propound some questions to me. He tried me with several very
difficult ones, to which I returned such correct answers, that he
carried me to the Queen, and said to her, ¢ Your Majesty muet
have some diversion with this child.’ She also tried me, and
was #0 well satisfied and pleased with my lively answers and
my manners, that she not only requested my father to place me
with her, but urged her proposition with no small importunity,
assuring him that she would take particular care of me, and
going so far as to intimate, that she would make me Maid of
Honour to the princess, her daughter. Her desire for me was
so great, that the refusal of my father evidently disobliged her.
Doubtless it was God who caused this refusal, and in doing so
turned off the stroke which might have probably intercepted my
salvation. Weak as I then was, how could I have withstood
the temptations and distractions ineidental to a conmexion with
persons go high in rank ?”

Her paternal half-sister continued her affectionate care, but
her authority was limited ; she could not control, in all respects,
the other girls who boarded there, with whom the younger
sister, Jeanne Marie, was sometimes obliged to associate, and
from whom she acknowledges that she contracted some bad
habits. She ceased to be entirely strict and scrupulous as to
the truth ; she became in some degree peevish in her temper,
and careless and undevout in her religious feelings, passing
whole days without thinking of God. But happily she did not
remain long under the power of such vicious tendencies and
habits. Her sister’s unwearied watchfulness and assiduity were
the means, with the Divine blessing, of recovering her from this
temporary declension. And she remained at the Seminary some
time longer, slways making rapid improvement when in the
enjoyment of good health, and conciliating the esteem of her
associates and instructors, by her regular and virtuous deport-
ment, and by proficiency in knowledge.

At ten years of age she was taken home again; she was
placed at the Dominican convent, probably the same of which
De la Force gives so particular an account in his work, entitled
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Nouvelle Description de la France. It was founded in 1242,
“ 1 stayed,” she says, “ only a little while at home. The reason
was this: A nun of the Dominican Order, who belonged to a
distinguished family, and an intimate friend of my father, soli-
cited him to place me in her convent, of which she was Prioress.
This lady had conceived a great affection for me ; and promised
my father that she would take care of me herself, and make me
lodge in her own chamber. But various troubles arose in the
religious community which necessarily occupied her attention,
8o that she was not in a situation to take much care of me.”

Her opportunities for intellectnal improvement, during her
regidence in the Dominican convent, were interrupted in some
degree by sickness ; but with a mind of naturally enlarged
capacity, which seemed to have an instinct for knowledge, she
could hardly fail to improve. At this place she was left more
by herself than had been customary with her. But her soli-
tary hours were not unprofitable ones. One circumstance is
worthy of particular notice. The pupils of the convent, al-
though they received religious instruction in other ways, do not
appear to have been in possession of the Bible, and to have
had the use of it in private. A Bible, however, had been pro-
videntially left, by whose instrumentality, or from what motive,
i8 unknown, in the chamber which was assigned to Mademoiselle
De la Mothe. Young as she was, she seems to have bad a
heart to appreciate, in some degree, the value of this heaven-sent
gift. ¢ I spent whole days,” she says, “ in reading it, giving no
attention to other books or other subjects from morning to night,
and having great powers of recollection, I committed to memory
the historical parts entirely.” It is highly probable that these
solitary perusals of the Bible had an influence on her mind
through life, not only in enlarging its sphere of thought and
activity, but by teaching her to look to God alone for direction,
and by laying deep and broad the foundations of that piety
which she subsequently experienced.

She remained at this convent eight months. When she
entered upon the twelfth year of her age, she proposed to vartake



OF MADAME GUYON. 9

of the sacrament of the Eucharist. For some time previous she
had been remiss in religious duties. Some jealousies and dis-
affections, as is not unfrequently the case, had sprung up among
the younger members of her father’s family. A feeling of dis-
satisfaction and melancholy seems to have entered her mind;
and, as if weary of God, she gave up what little religious in-
clination and feeling she had, saying, ¢ she was none the better
for it,” and wickedly implying in the remark, that the troubles
connected with religion exceeded the benefits resulting from it.
It would not be correct to say that she had given up religion,
but rather many favourable feelings and outward practices
connected with religion. Although she had been interested in
religion, it does not appear that she possessed those qualities
which really constitute it. Prompted, partly by example, and
partly by serious impressions, she had sought it, but had not
found it. Her religious interest varied at different times. At
one time, in particular, it seems to have been very great. She
seems to have had convictions of sin, some desires to live in
God’s guidance and favour; she formed good resolutions; she
bad a degree of inward consolation. But when we examine
these experiences closely, we shall find that such desires, con-
victions, and resolutions, which often lay near the surface of the
mind without stirring very much its inward depths, were, in her
case at least, the incidents and preparatives of religion, rather
than religion itself. The great inward Teacher, the Holy Ghost,
had not as yet subdued the natural life, and given a new life in
Christ. She herself intimates, that her religion was chiefly
in appearance, and that self, and not the love of God, was at
the bottom. ‘

The suggestion to partake of the sacrament of the Supper,
and thus by an outward act at least, to array herself more dis-
tinctly on the Lord’s side, seems to have originated with her
father. In order to bring about what he had near at heart, he
placed her again at the Ursuline Seminary. Her paternal half-
sister, who appears to have had some increased and leading
responsibility as an instructress, pleased with the suggestion,
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but at the same time aware of her unfortunate state of mind,
laboured assiduously to give rise to better inward dispositions.
The labours of this patient and affectionate sister, who knew
what it was both to believe and to pray, and for whom religion
seems to have bad a charm above everything else, were so
effectual, that Jeanne Marie now thought, as she expresses it,
“ of giving herself to God in good earnest.” The day at length
arrived ; she felt that the occasion was too important to be
trifled with ; she made an outward confession of her sins, with
apparent sincerity and devoutness, and partook of the sacra-
mental element for the first time with a considerable degree of
satisfaction. But the resnlt showed that the heart was not
reached. The season and its solemnity passed away, without
leaving an effectual impression. The sleeping passions were
again awaked. ¢ My faults and failings,” she says, ¢ were soon
repeated, and drew me off from the care and the duties of reli-
gion.” She grew tall ; her features began to develop themselves
into that beaunty which afterwards distinguished her. Her
mother, pleased with her appearance, indulged her in dress.
The combined power of her personal and mental attractions
were felt in the young and unreflecting attachments of persons
of the other sex. The world resumed its influence, and Christ
was in a great degree forgotten.

Such are the changes which often take place in the early his-
tory of religious experience. To-day there are serious thoughts,
awakened and quickened feelings, and good resolutions ; every-
thing wears a propitious aspect. To-morrow, purposes are
abandoned, feelings vanish ; and the reality of the world takes
the place of the anticipations of religion. To-day the hearts
of mothers and sisters, and of other friends, who have laboured
long and prayed earnestly for the salvation of those who are
dear to them, are cheered and gladdened. To-morrow they
find the solicitations to pleasure prevailing over the exhortations
to virtne ; and those who had been serious and humble for a
time, returning again to the world. But often these alterna-
tions of feeling, which it is not easy always to explain, have an
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important connexion, under the administration of a higher and
Divine providence, with the most favourable results.

They may, in many cases, be regarded as constituting a
necessary part of that inward training, which the soul must pass
through, before it reaches the position of true submission and
of permanent love. They show us the great strength of that
attachment which binds us to attractions which perish, the
things of time and sense. They leave a deep impression of the
forbearance and long-suffering of God. They teach the neces-
sity of the special and powerful operations of Divine grace,
without which the heart, naturally alienated from all attach-
ment to the true object of its love, would perish in its worldly
idolatry.

CHAPTER IIL

Visit from her cousin De Toissi, Missionary to Cochin China—Results of this visit—Re-
newed religious M—Enduvonrl to obtain salvation by works rather than by faith—
Return of spiritual d A nt which she gives of her own feelings and conduct
uthhﬁmo—hmh.

Asour this time the Roman Catholic Church of France, de-
sirous to spread abroad the Christian religion, was enlarging its
missions in the East. Among the individuals who engaged in
this benevolent work, was a nephew of M. De la Mothe. His
pame was De Toissi, of whom some account is given in the
History of Foreign Missions, Relation des Missions Etrangéres,
under the name of De Chamesson. This young man, with one
of the French bishops, the titular bishop of Heliopolis, had com-
menced his journey to the place of his labours in Cochin China ;
and in passing through Montargis, had called at the residence
of his uncle. His visit was short ; but as he was about to leave
his native land perhaps for ever, and on business too that was
infinitely dear to humanity and religion, it was full of interest.
He was one of those who could say in the sweet language of
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the subject of this Memoir, when in after life she suffered in
prison and in exile,
“ My country, Lord, art thou alone;
No other can I claim or own;

The point, where all my wishes meet,—
My Law, my Love, life's only sweet.”

“1 happened,” she says, “at that time to be gone walking
with my companions, which I seldom did. At my return he
was gone. They gave me an account of his sanctity, and of the
things he had said. I was so touched with it, that I was over-
come with sorrow. I cried all the rest of the day and of the
night.”

This was one of those incidents in the Providence of God,
which come home to the heart. How often has the mere sight
of a truly pious man brought the hardened sinner under convic-
tion! How often have those who have been unmoved by the
most eloquent religious appeals, been deeply affected by the
most simple and unpretending words, when uttered under cir-
cumstances favourable to such a result. When she heard the
statement of the deep and devoted piety of her cousin De Toissi,
her thoughts, from contrast rather than resemblance, naturally
reverted to herself. She remembered how often God had called
her; and how often she had listened without obeying, or had
obeyed without persevering.  What!” she exclaimed to her
confessor and religious teacher, “ am I the only person in our
family to be lost! Alas! help me in my salvation.” Her
whole soul was roused to a sense of her sitnation. She recalled
with deep compunction her repeated seasons of seriousness and
religious inquiry, and of subsequent declension. “ Alas!” she
exclaimed, * what grief I now sustained for having displeased
God! What regrets! What exclamations! What tears of
sorrow I”  Once more she applied herself to her soul’s salvation,
apparently with great sincerity and earnestness; but without
being able to find the simple way of acceptance by faith. She
resisted her passions, which were liable to be strongly moved,
with considerable success. She asked the forgiveness of those
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whom she had displeased. Appreciating, in some degree, the
relation between religion and practical benevolence, she visited
the poor, gave them food and clothing, and taught them the
catechism. She spent much time in private reading and pray-
ing. She purchased and read some ot the practical and devo-
tional books which were most highly valued among her people,
such as the Life of Madame de Chantal and the works of St.
Francis de Sales. She inscribed the name of the Saviour in
large characters upon a piece of paper; and so attached it to
her person as to be continually reminded of Him. With an
erroneous notion of expiating sin by her own suffering, she sub-
jected herself to various bodily austerities. Determining to
leave nothing undone, she made a vow, in imitation of Madame
de Chantal, of ever aiming at the highest perfection, and of
doing the will of God in everything. This was an jmportant
resolution, which would have been followed by the happiest
consequences, if it had not been made in her own strength, and
in ignorance of the great renovating principle, that all true
strength is derived from God through Christ by faith. Among
other things, she came to the resolution, if Providence should
permit, to enter a convent, and in the apparent hopelessness of
aid from any other source, to secure her spiritual interests and
her salvation by becoming a nun. This part of her plan, which
showed the depth of her feeling, was frustrated by her father,
who was tenderly attached to her, and, while he was earnestly
desirous that his daughter might become truly religious, be-
lieved that she might possess religion without separating from
her family, and without an entire seclusion from the world.

The Lord of Life, no doubt, beheld and sympathized in the
anxiety which she felt, and in the efforts she made. God is not
indifferent to those who strive to enter in. He numbers all their
tears ; He registers all their resolves. How can it be otherwise ?
If the state of mind be that of true striving after God, He him-
self has inspired it. He sometimes permits those whom He
determines eventually to bless, to strive long, and perhaps to
wander in erroneous ways. But they will ultimately understand
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much better than they otherwise would have done, the direction
and the issue of the true path. They have a lesson to learn
which cannot well be dispensed with; and God therefore is
willing that they should learn it. 'What that lesson is, it is not
always easy to say, in individual cases. Perhaps the remains of
self-confidence exist within them, which can be removed only by
the experience of the sorrows which are attendant upon the
errors it invariably commits. And accordingly God leaves them
to test the value of human wisdom. They try it; they fall into
mistakes ; they are overwhelmed with confusion; and then, and
not till then, they see the necessity of reposing all their confi-
dence in Him who alone can guide them in safety.

Mademoiselle De la Mothe continued in this state of mind
about a year. What led to the termination of religious prospects
so flattering, it is difficult to state. There is some reason for
shinking, however, that the love of God, not far from this time,
began to be disturbed by the accession and influence of a love
which was more mixed and earthly in its origin. She relates
that ber father with his family left the city of Montargis, in
order to spend some days in the country ; and that he took with
him a very accomplished young gentleman—a near relation.
This young man, of whom she speaks in high terms for his re-
ligious sentiments, as well as his intellectual and other accom-
plishments, became much attached to her. She was still only
in her fourteenth year. This individual, notwithstanding her
immature age, made propositions of marriage. And this, after
a suitable time, would probably have been the result, with the
cordial consent of all parties, but their relationship was so near
as to bring them within the degrees of consanguinity prohibited
in the Roman Catholic Church. This obstacle could have been
removed by a dispensation from the Papal See ; but still it was
so serious that her father did not think it proper to give his con-
sent. Still they were mutually pleased, and spent much time
in each other's company. At this time she says, significantly
and penitently, that she “ began to seek in the creature what
she had previously found in God.”
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Bbe says, “ I left off prayer. I became as a vineyard exposed
to pillage, whose hedges, torn down, gave liberty to all the crea-
tures to ravage it. I began to seek in the creature what I had
Jound in God. And thou, O my God! didst leave me to my-
self, because I left thee first, and wast pleased, in permitting me
to sink into the horrible pit, to make me see and feel the neces-
gity of maintaining a state of continual watchfulness and com-
munion with thyself. Thou hast taught thy people, that thou
wilt destroy those who, by indulging wrongly-placed affections,
depart from thee. (Ps. Ixxiii. 27.) Alas! their departure alone
causes their destruction ; since in departing from thee, the Sun
of Righteousness, they enter into the region of darkness and the
shadow of death. And there, bereft of all true strength, they
will remain. It is not possible that they should ever rise again,
unless thou shalt revisit them ; unless thou shalt restore them
to light, and life, by illuminating their darkness, and by melting
their icy hearts. Thou didst leave me to myself, because I left
thee first. But such was thy goodness, that it seemed to me,
that thou didst leave me with regret.”

“T readily gave way,” she says, “to sallies of passion. I
failed in being strictly conscientious and careful in the utterance
of the truth. I became not only vain, but corrupt in heart.
Although I kept up some outward religious appearances, reli-
gion itself, as a matter of inward experience, had become to me
a matter of indifference. I spent much time, both day and night,
in reading romances, those strange inventions to destroy youth.
I was proud of my personal appearance, so much so, that, con-
trary to my former practices, I began to pass a good deal of my
time before the mirror. I found so much pleasure in viewing
myself in it, that I thought others were in the right, who prac-
tised the same. Instead of making use of this exterior, which
God gave me as a means of loving Him more, it became to me
the unhappy source of a vain and sinful self-complacency. All
seemed to me to look beautiful in my person ; but, in my declen-
sion and darkness, I did not then perceive that the outwand
beauty covered a sinful and fallen soul.”
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But this was not the judgment then passed aupon her by the
world,—so severe in the exaction of its own claims, but go indul-
gent in mitigating the claims of God. Under a form outwardly
beautiful, and veiled by manners that had received the most cor-
rect and advantageous culture, it was not easy for man to per-
ceive the elements and workings of a heart which harboured
moral and religious rebellion. In the eye of the world, incapable
of penetrating beyond the exterior, which delights in elegance
of form and perfection of manners, there was but little to blame,
and much to praise; but in the eye of God it was not possible
for outward beauty to furnish a compensation for inward defor-
mity. And in using the phrase inward deformity, we do not
mean that she was worse than many others who have a reputa-
tion for good morals. Estimating her by the world’s standard,
she had her good qualities as well as those of an opposite charac-
ter—her excellences as well as her defects. Nevertheless, there
was that wanting which constitutes the soul’s true light—without
which all other beauty fades, and all other excellence is but
excellence in name—the love of God in the heart.

CHAPTER 1IV.

Removal from Montargis to Paris—Louis XIV.—Characteristics of the age—Effect of her
removal to Paris upon her character—Her p \| at this period—Offers of
mﬂhco—hmanhdtol.aumlnlhrchlou—Nodwoﬂhoﬁmﬂyn{M Guyon.

In the year 1663, M. De la Mothe removed his family to
Paris,—a step obviously not calculated to benefit his daughter
in a religions sense. Paris was at that time, as now, the centre
of scientific culture and the arts, of refinement of manners and
of fashionable gaiety. Louis XIV. was then the reigning sove-
reign of France—a man of considerable powers of intellect, and
of great energy of will—in whom two leading desires predomin-
ated—the one to make France great, the other to make himself
the source and centre of her greatness. The greatness of France,
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sustained and illustrated in the wisdom and splendonr of her
great monarch, was the central and powerful element of his sys-
tem of action. Hence the expense and labour bestowed upon
the royal palaces, and all the great public works of a national
character ; hence his vast efforts to enrich and beautify Versailles,
his principal residence ; hence his desire to attach to his person
and court the most distinguighed of his nobles. His munificence
to men of literature, his patronage of the arts, the pomp and
ceremony which characterized all great public occasions, all
sprung from the same source.*

All France, and particularly Paris, felt an influence so well
adapted to harmonize with the tendencies of the human heart.
It was an age characterized by many noble efforts in literature
and the arts, and equally by unfounded pretensions, vanity, and
voluptuousness. Almost everything, especially in the capital,
was calculated to dispossess humility, and to impart an exagge-
rated turn of mind. The sights and sounds, the displays of
wealth, in every street; the crowded populace, intoxicated with
the celebrity of their sovereign and of their nation; the vulgar
and the fashionable amusements without end ; all were calculated
to divert the mind from serious reflection—to lead it to sym-
pathize with the senses, and to dissociate it from its own inward
centre; a state of things which would have been a severe trial
even to established piety.

This state of things had an unfavourable effect upon Made-
moiselle De la Mothe; and she intimates, in the record of her
feelings, that she began to entertain exaggerated ideas of herself,
and that her vanity increased. Her parents, as well as herself,
led astray by the new state of society in which they found them-
selves, spared no cost in obtaining whatever might make her
appear to advantage. The world, illuminated with false lights
to her young vision, seemed to be in reality what it was chiefly
in appearance, and consequently presented itself as an object
worth conquering and possessing. At this period she gave to it,
more warmly and unreservedly than at any other, that kindling

® Thirty-six th d lab were employed at Versailles at one time.
B
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heart and expanded intellect, which she afterwards gave to reli-
gion. She was tall and well-made in her person; refined and
prepossessing in her manners, and possessed of remarkable
powers of conversation. Her countenance, formed upon the
Grecian model, and characterized by a brilliant eye and expan-
give forehead, had in it a natural majesty, which impressed the
beholder with a sentiment of deep respect, while it attracted by
its sweetness. Her great powers of mind (a mind which in the
language of one of the writers of the French Encyclopédie was
forred for the world, “fait pour le monde”) added to the im-
pression which she made on her entrance into Parisian society.

Under these circumstances her future husband, M. Jacques
Guyon, a man of great wealth, sought her in marriage. He
was not the only person whose attention was directed to her.
“ Several apparently advantageous offers of marriage,” she says,
% were made for me; but God, unwilling to have me lost, did
not permit them to succeed.” In accordance with the custom
of the time and country, (a custom oftentimes but little pro-
pitious to those who are most deeply concerned,) the arrange-
ments in this important business were made by her father and
her suitor with but little regard to her opinions and feelings.
She did not see her designated husband till a few days before
her marriage; and then she did not find her affections united to
him. She gives us distinctly to understand in her Autobio-
graphy, that there were other individuals who sought her, with
whom she could have more fully sympathized, and could have
been more happy. But a regard for the opinions of her father,
in whom she had the greatest confidence, (although in this case
he seems to have been influenced too much by the great wealth
of M. Guyon,) overruled every other consideration. She signed
the articles of marriage, without being permitted to know what
they were, on the 28th of January 1664, but was not married
till the 21st of March. She had then nearly completed har six-
teenth year. Her husband was thirty-eight.

Of the family of her husband we know but little. His father,
a man of activity and talent, acquired considerable celebrity by
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completing the Canal of Briare, which connects the Loire with
the Seine. This great work (the more remarkable for being the
first important one of the kind undertaken in France) was com-
menced in the reign of Henry IV., under the auspices of his
distinguished minister, the Duke of Sully. After ¢he death of
Henry, and the retirement of Sully from the administration of
affairs, the work was suspended till 1638, when Louis XIII.
made arrangements, on liberal terms, with two individuals,
Messrs. Jacques Guyon and another individual named Bouteroue,
to complete it. Guyon, entirely successful in an undertaking
beset with difficulties, was not only brought into public notice,
but became very wealthy. He was also rewarded with a patent
of nobility at the hands of Cardinal Richelieu, the then leading
minister. His wealth, as well as an honourable and noble
position in society, seems to have been inherited by his only
son, to whom Mademoiselle De la Mothe was thus united in

marriage.

CHAPTER V.

Remarks on her marriage—Treatment she experi d at her husband's house—Unkind:
of her mother-in-law—The great incompatibleness of her situation and her character—
Her situati idered in its relation to the designs of Provid -Her account of the
trials she endured.

In this union, great wealth and noble rank did not compen-
sate for diversity of disposition and great disparity of age. It
could hardly be expected that Madame Guyon, with all her ad-
vantages of beauty, talent, and honourable position in society,
could be entirely satisfied, at sixteen years of age, with a hus-
band twenty-two years older than herself, whom she had seen
but three days before her marriage, who had obtained her
through the principle of filial obedience, rather than through
warm and voluntary affection.

“ No sooner,” she says, * was I at the house of my husband
than I perceived it would be for me a kouse of mourning. In
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my father’s house every attention had been paid to my manners.
In order to cultivate propriety of speech and command of lan-
guage, I had been encouraged to speak freely on the various
questions which were started in our family circle. There every-
thing was characterized by elegance. But in the house of my
husband, his mother, who had long been a widow, regarded no-
thing else but saving. The elegance of my father’s house, which
I regarded as the result of polite dispositions, they sneered at as
pride. In my father’s house whatever I said was listened to
with attention, and often with applause; but here, if I had occa-
sion to speak, I was listened to only to be contradicted and
reproved. If I spoke well, they said I was endeavonring to give
them a lesson in good speaking. If I uttered my opinions on
any subject of discussion, I was charged with desiring to enter
into a dispute; and instead of being applauded, I was simply
told to hold my tongue, and scolded from morning till night.
1 was very much surprised at this change, and the more so as
the vaiu dreams of my youth anticipated an increase, rather
than a diminution of the happiness and consideration which I
had enjoyed.”

She was placed by her marriage in a wrong position—a posi-
tion untrue to the structure of her mind and unfavourable to her
happiness. Nothing else could have been expected from an
arrangement in which so little regard had been paid to the
mutnal relations of the parties, in respect to years, early habits,
and mental qualities. When considerable unhappiness is ex-
perienced in married life, it naturally implies & very considerable
diversity in the relative situation and in the character of the
parties. But this is not always the case. Sometimes a little
diversity in views and a little want of correspondence and sym-
pathy in feelings, furnishing occasion for an irritation which is
not great but constant, may be the means of very seriously im-
bittering life. The mind of Madame Guyon was not in harmony
with her situation. Other persons, it is true, with less experi-
ence of past domestic happiness, and with less talent and refine-
ment, might, perhaps, have reconciled themselves to the situation,
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and have regarded it as in many respects a desirable one. Her
husband was not without some good qualities. What his per-
gonal appearance was, we have no record. But it is obvious,
that he secured a degree of respect in the circle in which he
moved ; and he had a degree of affection for his wife, which,
under favourable circumstances, might have increased, and have
rendered their union happy. But his good feelings were per-
verted by his physical infirmities and sufferings, and by the
influence of his mother,—a woman without education, and ap-
parently possessed of but little liberality of natural feeling,—
who retained in old age, and in the season of her wealth, the
habits of labour and of penurious prudence formed in her youth.
His ill health rendered it necessary for him to keep a woman as
a nurse, who, by her assiduity and skill in seasons of sickness
and suffering, had gained a considerable control over his mind.
This woman sympathized with the mother-in-law, and contri-
buted all in her power to render the situation of the young wife,
now in the bloom of youth and in the fulness of her fresh and .
warm affections, as unpleasant as possible.

Madame Guyon was both mentally and morally out of her
true position. The individuals into whose immediate society
she was introduced were characterized by a want of intellect
and scientific and literary culture, which was not compensated
either by moral and religious excellencies, or by the virtues of
the heart. They not only did not appreciate her, but practi-
cally, if not always intentionally, set themselves against her.
They were not only blind to her merits, but rude to her sympa-
thies and hopes, and negligent of ber happiness. Certainly this
was not the situation for a woman of great intellect and great
sensibility ; a woman who was subsequently admitted into the
most distinguished circles in France; a woman who honourably
sustained a controversy with the learning and genius of Bossuet,
and gave a strong and controlling impulse to the mind of
Fénelon ; a woman, whose moral and religious influence was
such, that Louis XIV., in his solicitude for the extirpation of
what he deemed heresy, thought it necessary to imprison her for
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years in the Bastile and the prison of Vincennes; who wrote
poems in her imprisonment, which Cowper thought it no dishon-
our to translate ; and one who has exerted an influence which
has never ceased to be felt, either in Europe or in America.
But there she was, and she felt and knew that her earthly
hopes were blasted. But she did not then perceive, what she
afterwards knew, that God placed her there in His providence,
as He made Joseph a slave in Egypt,  for ker good.” God had
formed her for Himself. He loved her too much to permit her
to remain long in harmony with a world which, in its vanity
and its corruption, He could not love. He knew what was re-
quisite in order to accomplish His own work ; He knew under
what providences the natural life would retain its ascendency,
and the soul would be lost; and under what providences grace
would be rendered effectual, and the soul would be saved. Such
are the relations between mind and place, that no man ever is
. what_he is, independently of his situation, The mind has no
power of acting in entire separation from the relations it sus-
tains; it knows nothing where there are no objects to be
known ; loves nothing where there are no objects to be loved ;
does nothing where there is nothing to be done. Its powers of
perception, its capabilities of affectionate or malevolent feeling,
its resources of ¢ volitional ”’ or voluntary determination, develop
their strength and moral character in connexion with the occasions
which call them forth. Let any man read the Life of St. Augus-
tine, particularly in connexion with what he has himself said in
his Confessions, or the Life of Francis Xavier, of Archbishop
Leighton, of George Fox, of Baxter, of Wesley, of Brainerd, of
Henry Martyn—and then say, if different circumstances (a situa-
tion, for instance, comparatively exempt from temptation and
toil) would have developed the same men, the same strength of
purpose, the same faith in God, the same purity of life. In the
religious life we are the creatures, not only of grace, but of
position, or more strictly and truly, of grace acting by position.
This doctrine throws light and beauty over the broad field of
Grod’s providences, and shows us why many have passed to glory
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through great tribul  tion. Tribulation was necessary to bring
them, if not to the tiue life of God in the first instance, to that
fulness and brightness of the inward life which they have expe-
rienced. So that those, who grow in grace by suffering, may do
well to remember, that probably nothing but seasons of trial
would have fitted them for the reception and effectual action of
that grace which is their consolation and their hope.

This view Madame Guyon subsequently took of the subject
—she saw that everything had been ordered in mercy. In her
Life she says, “I should have some difficulty in writing these
things to you, which cannot be done without apparently giving
offence to charity, if you had not required me to give a full
account, without omitting anything. But there is one thing
which I feel it a duty to request; and that is, that in these
things we must endeavour to bekold the hand of God, and not
look at them merely on the side of the creature. 1 would not
give any exaggerated idea of the defects of those persons by
whom God had permitted me to be afflicted. My mother-in-law
was not destitute of moral principles ; my husband appeared to
have some religious sentiments, and certainly was not addicted
to open vices. It is necessary to look at everything on the side
of God, who permitted these things only because they were con-
nected with my salvation, and because He wonld not have me
perish. Such was the strength of my natural pride, that nothing
but some dispensation of sorrow would have broken down my
spirit, and turned me to God.” And again,—* Thou hast
ordered these things, O my God, for my salvation! In good-
ness thou hast afflicted me. Enlightened by the result, I have
gince clearly seen that these dealings of thy providence were ne-
cessary, in order #o make me die to my vain and haughty nature.
I had not power in myself to extirpate the evils within me. It
was thy providence that subdued them.”* \

Her statement of some of her trials I shall endeavour to give
in a very abridged form, adjusting anew in some cases the ar-
raugement of the facts.—*¢ The great fault of my mother-in-law,

* La Via de Madame Guyon, Part I, ch. 6.
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who was not without sense and merit, was, that she possessed an
ungovernable self-will. This trait was extraordinary in her; it
had never been surmounted in her youth, and had become so
much a fixed, inflexible trait of her character, that she could
scarcely live with anybody. From the beginning she had con-
ceived a strong aversion to me, so much 8o, that she compelled
me to do the most humiliating things. I was made the constant
victim of her humours. Her great occupation was to thwart me
continually ; and she had the art and the cruelty to inspire my
husband with the like unfavourable sentiments.

“ For instance, in situations where it was proper to have some
regard to rank or station in life, they would make persons who
were far below me in that respect take precedence of me,—a
thing which was often very trying to my feelings, and especially
so0 on account of my mother, who was very tenacious of what was
due to honourable station in life, and who, when she heard of it
from other persons (for I was careful not to say anything about
it myself), rebuked me for want of spirit in not being able to
maintain my rank. Another source of unhappiness was the dis-
position to prevent my visiting my father’s family. My parents
complained that I came to see them so seldom, little knowing
the obstacles I had to encounter. I never went to see them
without having some bitter speeches at my return. My mother-
in-law, knowing how tenderly I felt on that point, found means
to upbraid me in regard to my family, and spoke to me in-
cessantly to the disadvantage of my father and mother.

«The place assigned for my residence in my husband’s house,
was the room which properly belonged to my mother-in-law. Ihad
no place into which I could retire as my own ; and if it had been
otherwise, I could not have remained alone in it for any length
of time without offence. Kept thus continually in her presence,
she took the opportunity to cast unkind reflections upon me be-
fore many persons who came to see us; and to complete my
affliction, the person chosen to act as nurse to my husband
entered into all the plans of those who persecuted me. She kept
me in sight like a governess, and treated me in a very singular
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manner, considering the relations actually existing between wus.
For the most part I bore with patience these evils, which I had
no way to avoid ; but sometimes I let some hasty answer escape
me, which was to me a source of grievous crosses and violent
reproaches for a long time together ; and when I was permitted
to go out of doors, my absence added but little to my liberty.
The footman had orders to give an acconnt of everything I did ;
and what contributed to aggravate my afflictions, was the re-
membrance of my former situation, and of what I might have
enjoyed under other circumstances. I could not easily forget the
persons who had sought my affections, dwelling by contrast on
their agreeable manners, on the love they had for me, and on
the dispositions they manifested. All this made my situation
very gloomy, and my burden intolerable.

“Tt was then I began to eat the bread of sorrow, and mingle
my drink with tears. But my tears, which I could not forbear
shedding, only furnished new occasion for attack and reproach.
In regard to my husband, I ought perhaps to say, that it was
not from any natural cruelty that he treated me as he did. He
seems to have had a real affection for me, but being naturally
basty in his temper, his mother found the art of continually
irritating him against me. Certain it is, that when I was sick,
he was very much afflicted. Had it not been for his mother and
the waiting-maid, we might have lived happily together.

¢ As it was, my condition was every way deplorable. My
mother-in-law secared her object. My proud spirit broke under
her system of coercion. Married to a person of rank and wealth,
I found myself a slave in my own dwelling, rather than a free
person. This treatment so impaired the vivacity of my nature,
that I became dumb like ‘the lamb that is shearing.” The ex-
pression of thought and feeling, which was natural to me, faded
from my countenance. Terror took possession of my mind. I
lost all power of resistance. Under the rod of my despotic mis-
tress, I sat dumb and almost idiotic. Those who had heard of
me, but had never seen me before, said one to another, ¢ Is this
the person who sits thus silent like a pioce of statuary, that was
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famed for such an abundance of wit?’ I looked in various
directions for help, but I found no one with whom I could com-
municate my unhappiness,—no one who might share my grief,
and help me to bear it. To have made known my feelings and
trials to my parents, would only have occasioned new croeses.
I was alone and helpless in my grief.”

CHAPTER VL

Her trials result in a renewed disposition to seek God—Of the connexion of Providential
events With the renewal of the heart—The birth of her first child, and its effect upon her
mind—Losses of property—Experience of severe sickness—Death of her paternal half-
sister at Montargis, and of her mother at Paris—Result of these afllictions upon her mind
—Renewed efforts of a religious nature—Her reading—Her interviews at her father's
house with an exiled lady of great piety—Remarks—Her interviews with her cousin,
M. De Toissi, Missionary to Cochin China—Her conversation with a Religious of the
Order of Bt. Francis—Her conversion.

Such are the expressions which convey to us her sense of her
trials. In this extremity, it occurred to her (alas! that we learn
this lesson so often from sorrows alone) that, in the deficiency of
all hope in creatures, there might be Aope and help in God. It
is true that she had turned away from Him ; and having sought
for solace where she had not found it, and where she ought not
to have sought it, she felt ashamed to go back. But borne down
by the burdens of a hidden Providence (a Providence which she
did not then love because she did not then understand it), she
yielded to the pressure upon her, and began to look to Him in
whom alone there is true assistance.

She had now been married about a year. A number of things
occurred about this time worthy of notice, and tend to illustrate
the operations of grace in connexion with the position in which
we are placed in Providence. If it is not strictly true that God
saves us by His providences—a remark which is sometimes
made—I think we may regard it as essentially true that He
saves us by His grace, dispensed and operating in connexion
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with His providences. Providences test the disposition of the
mind ; they not only test it, but alter it and control it to some
extent, and may be the means of placing it in a position the
most favourable for the reception of inward Divine teaching.

One circumstance, which was calculated to have a favourabie
effect upon the mind of Madame Guyon, was the birth of her
first child. God was pleased to give her a son, to whom she
gave the name of Armand Jacques Guyon. This event, appeal-
ing so strongly to family sympathies, was naturally calculated to
interest and soften the feelings of those who had afflicted her.
And this was the case. But this was not all. It brought with
it such new relations ; it opened such new views of employment
and happiness, and imposed such increased responsibilities, that
it could hardly fail to strengthe:. the renewed reoligious tendency
which had already begun to develop itself. Under the responsi-
bility of a new life added to her own, she began to realize that,
if it were possible for her not to need God for herself, she must
need Him for her child.

God, in His dispensations, mingled judgments and mercies.
Another circumstance, was the loss of a part of the property of
the family. The revenues, accruing to the family from the
Canal of Briare, completed by her husband’s father, were very
great. Louis XIV., whose wars and domestic expenditures re-
quired large sums of money, took from them a part of this in-
come. The family, besides their usual place of residence in the
country, had a valuable house in Paris, in connexion with which
also a considerable sum of money was lost at this time. If the
birth of a son tended to conciliate and to make things easy, the
loss of property had a contrary effect. Her mother-in-law, who
seems to have been an avaricious woman, was inconsolable at
these losses ; which, in the perversity of her mind, she made the
occasion of new injuries and insults to her daughter-in-law, say-
ing with great bitterness, that the family had been free from
afflictions till she came among them, and that all their troubles
and losses came with her.

Another circumstance, was a severe sickness in the second
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year of her marriage. The situation of her husband’s affairs
was such as to require his constant presence in Paris. After
much opposition of her mother-in-law, she obtained her consent
for a time to reside there with him, but not until she had called
in the aid of her father, who insisted upon it. She went to the
Hbtel de Longueville, where her husband stayed. She was re-
ceived with every demonstration of kindness from Madame De
Longueville, and from the inmates of the house ; and there were
many things, notwithstanding the generally unpleasant position
of her domestic relations, which tended to render her residence
in the city agreeable. Here she fell sick, and the prospect was
that she would soon die. So far as thke world was concerned,
she felt that it had lost, in a great degree, its attractions, and
she was willing to go. The priest who attended her, mistaking
a spirit of deadness to the world, originating in part from her
inability to enjoy it, for a true spirit of acquiescence in God’s
dispensations, thought well of her state. 8he seemed to him to
be truly religious. But this was not her own opinion. She
had merely begun to turn her eye, as it were, in the right direc-
tion. ¢ My sins were too present to my mind,” she says, * and
too painful to my heart, to permit me to indulge in a favourable
opinion as to my acceptance with God. This sickness was of
great benefit to me. Besides teaching me patience under violent
pains, it served to give newer and more correct views of the
emptiness of worldly things. It had the tendency to detach me
in some degree from self, and gave me new courage to suffer
with more resignation than I had ever done.”

But this was not all. Death had begun to make inroads in
her family circle. Her paternal half-sister, at the Utrsuline
Convent, died two months before her marriage. She seems to
have been a woman gentle in spirit and strong in faith, who
lived in the world as not of the world ; and died in the beauty
and simplicity of Christian peace. The loss of a sister, so de-
servedly esteemed and loved by Madame Guyon, could not pos-
sibly be experienced without making the earth less dear, and
heaven more precious. In the second year of her marriage, she
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experienced the separation of another strong tie to earth, oy the
loss of her mother. - ¢ My mother departed this life,” she re-
marks, “in great tranquillity of spirit, having, besides other
virtues, been in particular very charitable to the poor. God,
who seems to have regarded with favour her benevolent disposi-
tion, was pleased to reward her, even in this life, with such a
spirit of resignation, that, though she was but twenty-four hours
sick, she was made perfectly easy about everything that was
near and dear to her in this world.”

It is easy to see, in the light of these various dispensations,
that God, who builds His bow of promise in the clond, had
marked her for His own. He had followed her long, and warned
- her often. He stopped her pathway to the world ; but He left
it open to heaven. He drew around her the cords of His pro-
vidence closely, that she might be separated, in heart and in
life, from those unsatisfying objects which, in her early days,
presented to her so many attractions. It was God who was
present in all these events; and, through an instrumentality ot
His own selection, was laying His hand painfully but effectually
upon the idols which she had inwardly cherished, sometimes
trying her by mercies, where mercy might affect her heart, but
still more frequently and effectually by the sterner discipline of
outward disappointment and inward anguish.

Not in vain, He who understands the nature of the human
heart, and the difficulty of subjecting it, thus adjusted every-
thing in great wisdom, as well as in real kindness. The trials
which He had sent were among those which work out *the
peaceable fruits of righteousness.” By these various provi-
dences, afflicting as they were, she was led to the determination
(a determination from this time never abandoned), once more to
seek Qod. She had sought Him before, but she had not found
Him. But, in turning from God to the world, she had found
that which gave no satisfaction. Bitterly had she learned, that
if there is not rest in God, there is rest nowhere. Again, there-
fore, she formed the religious resolve—a resolve which God
enabled her not only to form, but to keep. Her feelings at this
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time are well expressed in a well-known hymn, which is de-
signed to describe the state of a sinner who has seen the fallacy
and the unsatisfying nature of all sitmations and hopes out of
Christ.

“ Perhaps He will admit my plea; “ T can but perish if I go;
Perhaps will hear my prayer; I am resolved to try ;
But if I perish, I will pray, For if I stay away, I know
And perish only there. I must for ever die.”

Fully determined to seek God, in all time to come, she
adopted those measures which seemed to her best. They show
her sense of need and her deep sincerity ; but they indicate also
how difficult it is for the natural heart, especially under certain
systems of religious belief and practice, to detach itself from its
own methods and supposed merits, and in true simplicity of
spirit to follow Him who is “ the way, the truth, and the lfe.”
Although they were in some sense only preparatory, they had a
connexion with the great lesson which she was destined ulti-
mately to learn. Among other things which seemed to be
necessary in her present state, she ceased to give that attention
to her outward appearance which she had done formerly. Fear-
ful that she might either excite or increase emotions of vanity,
she diminished very much the time occupied at the mirror. In
addition, she commenced doing something for the religious
benefit of the servants of the family. She likewise began a
process of inward examination, often performing it very strictly,
writing down her faults from week to week, and comparing the
record at different periods, to see whether she had corrected
them, and to what extent. The Sabbath was a day strictly
observed, and the place of worship was not only regularly visited,
but was attended with some beneficial results, She made such
progress in certain respects, that she began to see and appreciate,
much more correctly than at any former period, the defects of
her character and life, and to feel sentiments of sincere compunc-
tion. She laid aside all reading incompatible with her present
position, and confined her attention chiefly to the most devout
works. One of these books, which, notwithstanding its Roman
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Catholic origin, is much esteemed among Protestants, was the
celebrated Imitation of Christ, by Thomas-3-Kempis—a work
widely read among devout people of all denominations of Chris-
tians. Under a simple and unpretending exterior, corresponding
n this respect with the humble spirit of its author, whoever he
may have been, it contains the highest principles of Christian
experience. Some of the works of Francis de Sales also, which
she had read at an early period of her life, were consulted by
ber at this time with great interest.

God, in His benevolence, was pleased to add other instru-
mentalities. During her visit to Paris, and at other times, she
had opportunities of being at her father’s house. After the death
of her mother, her respect and affection for her father seemed
especially to require it. She there became acquainted with a
lady, whom she speaks of as being an extle—very possibly some
person driven from England by the civil wars. This exiled
lady came to her father’s house in a state of destitution ; and
ne offered her an apartment, which she accepted for a long time.
Instructed in the vanities of the world by the trials she had
experienced, she had sought and had found the consolations of
religion, and loving God, * worshipped Him in spirit and in
truth.” Her gratitade to M. De la Mothe was naturally shown
in acts of kindness to his daughter, Madame Guyon. And these
favourable dispositions were increased by her talents, her beauty,
and sorrows ; and still more by what she noticed of her sincere
and earnest desire to know more, and experience more, of the
things of religion.

Madame Guyon eagerly embraced this opportunity of reli-
gious conversation ; and from this pious friend thus raised up
by Providence to instruct her, 82e seems to have received the
first distinct intimations, that she was erroneously seeking reli-
gion by a system of works without faith. This devout lady
remarked, on her various exterior works of charity, that she had
the virtues of ‘“an active life,” that is to say, the virtues of
outward activity, of outward doing, but that she had not the
“ truth and simplicity of the life within.” In other words, that
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her trust was in herself rather than in God, although she might
not be fully aware of it. But Madame Guyon says significantly,
“ My time had not yet come ; I did not understand her. Living
in the Christian spirit, she served me more bty her example than
by her words. God was in her life. I could not help observ-
ing on her countenance something which indicated a great enjoy-
ment of God’s presence. I thought it an object to try to be like
her outwardly—to exhibit that exterior aspect of Divine resigna-
tion and peace, which i8 characteristic of true inward piety. I
made much effort, but it was all to little purpose. I wanted to
obtain, by efforts made in my own strength, that which could
be obtained only by ceasing from all such efforts, and trusting
wholly in God.”

In narrating these various providential dispensations and
instrumentalities, we cannot avoid noticing how much it costs
to bring a soul to the knowledge of God. This recital does not
present anything peculiarly new ;—anything which does not
occur in many other cases. The human mind is so wedded to
its natural perverseness, that it is not brought into harmony
with God at once. Even those conversions, which appear to be
especially prompt and sudden, have in many cases been preceded
by a long preparatory training, which is not the less real, be-
cause it has been unseen and unknown. Generally speaking,
we see efforts frequently renewed, resolves made and broken,
alternations of penitential tears and of worldly joys, advice and
warning received to-day and rejected to-morrow, and very fre-
quently a long series of disappointments and sorrows, before the
mind is so humbled as to renounce its earthly hopes, and to
possess all things in God by becoming nothing in itself. But
this state of things, which so frequently happens, and is really
so afflicting, teaches us the lesson of patience and of hope. Tears
may have been wiped away, and resolutions broken ; yet those
tears, which seemed in vain, and those resolutions which seemed
worse than in vain, may have been important and even indis-
pensable links in the chain of providential occurrences. We
repeat, therefore, that conversions long delayed, although cal-
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culated to try and to purify our patience, ought not to ex-
tingnish our hope. “In due season we shall reap, if we faint
not.”

Another individual had a share in that series of providences
which God saw to be necessary. This was M. De Toissi, the
nephew of M. De la Mothe. He had been to Cochin China,
and after an absence of about four years, had returned on busi-
ness connected with the mission. He visited the house of M. De
la Mothe, where his cousin, Madame Guyon, was exceedingly
glad to see him. She knew his character. She remembered
what was said of his conversation and appearance when he
visited her father’s house. In her state of mind, groping about
in solitude and desolation of spirit, she eagerly sought conver-
sations with pious persons. This pious cousin, impelled by
natural affection as well as by a regard for the interests of reli-
gion, did all that he could to encourage her in her search after
God. Other things gave him an increased interest in the case,
such a8 her personal accomplishments, her great talents, the
wealth of her family, her position in society, and her compara-
tive youth—circumstances particularly adverse to the humble
and pure spirit of religion. And it was not easy for one to see
the possessor of them seeking religion, with a full determination
to be satisfied with nothing else, without feeling a deep interest
in the result. Madame Guyon very freely and ingenuously
stated her views of her inward state to her cousin—the faults of
her character, her inward sense of her alienation from God, her
efforts and discouragements. He expressed the deepest interest
in her case. He prayed for her, and gave such advice as he
was able. With earnest exhortations he cheered her onward,
not doubting that God’s wisdom and goodness would bring all
well in the end.

These interviews had an encouraging effect. He was in a
state of inward and continual communion with God ; that state
of mind, probably, which, in accordance with the nomenclature
of the higher experimental writers, she variously denominates,
in her religious works, as the state of * Recollection,” or of

c
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“Recollection in God.” This state of continual prayer affected
her much, although unable at that time to understand its nature.
She also noticed, with interest and profit, the conversation be-
tween him and the exiled lady resident at her father’s house.
As is the case with all truly pious persons, they seemed to under-
stand each other’s hearts. “They conversed together,” she
says, “in a spiritual language.” They had that to speak of,
which souls unconverted can never know,—a Saviour, sins for-
given, and joy and peace in believing.

The example and the exhortations of De Toissi could not
fail to make a deep impression. Many were the tears she shed
when he departed. She renewed her solemn resolutions. She
endeavoured to imitate him in his state of continual prayer, by
offering up to God ejaculations, either silent or spoken, moment
by moment. On the system of mere human effort, she seems to
have done all that she could do. But still she did not under-
stand; a cloud hung over one of the brightest intellects when
left to itself—so perplexing to human wisdom, and so adverse to
the natural heart is the way of forgiveness and justification dy
faith alone. Those know it who experience it, and those only ;
but Aer hour had not yet come. More than a year had passed
in this state of mind, and with such efforts—but apparently in
vain. With all the appliances mentioned, with afflictions on the
one hand to separate her from earthly objects, and encourage-
ments on the other to allure her to heaven, she still seems to
have remained without God and without hope in the world. So
much does it cost, in a fallen world like this, to detach a soul
from its bondage and to bring it to God! God has not only
spread the feast, in the salvation which He has offered through
His Son, but, by means of ministers, both providential and
personal, He goes out into the highways, and compels them to
come in.

God was pleased to send one more messenger. *Oh, my

~Father!” says Madame Guyon, in connexion with the incidents
we are about to relate, “it seems to me sometimes, as if thoun
didst forget every other being, in order to think only of my
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faithless and ungrateful heart.”” There wasa devout man of the
Religious Order of St. Francis—his name is not given—who spent
five years in solitude, for spiritual renovation and communion
with God. With a heart subdued to the world’s attractions, and
yet inflamed for the world’s good, he went out into the field
of labour. He thought that God called him to labour for the
conversion of a person of some distinction, in the vicinity of M.
De la Mothe. But his labours there proved fruitless—or rather,
resulted only in the trial of his own faith and patience. The
humble Franciscan, revolving in his mind where he should next
go and announce the Divine message, was led by the inward
monitor, in connexion with the indications of Providence, to go
to the house of M. De la Mothe, with whom he seems to have
had some acquaintance in former times. M. De la Mothe, a man
in whom the religious tendency was strong, was exceedingly
glad to see him, and to receive his instructions, especially as he
was then out of health, and had not much expectation of living
long. His danghter, Madame Guyon, desirous of rendering him
every assistance in his increasing infirmities, was then at her
father’s house, although her own health was very infirm. Her
father was not ignorant either of her outward or inward trials.
She had conversed with him with entire frankness on her reli-
gious state and the exercises of her mind, her dissatisfaction with
her present spiritual condition, and her earnest desire to avail
herself of every favourable opportunity to receive religious in-
struction. Her father, influenced by the representations she
made, as well as by his high sense of the piety and religious
wisdom of the Franciscan, not only advised but strongly urged
her to consult with him.

Attended by a kinswoman, as seemed to be proper, she visited
the Franciscan, and stated her conviction of her need of religion,
and her often-repeated and long-continued efforts made without
effect. When she had done speaking, the Franciscan remained
silent for some time, in inward meditation and prayer. He at
length said : ¢ Your efforts have been unsuccessful, Madame, be-
cause you have sought without, what you can only find within.
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Accustom yourself to seek God in your heart, and you will not
fail to find Him.”

It is very probable that she had heard a similar gsentiment be-
fore ; but if so, it came to her as religious truth always does
come to those in their natural state, who are permitted to hear,
before grace has enabled them to understand. But now the
hour of God’s providence and of special mercy had arrived.
Clearly and strongly did the Divine Spirit apply a truth which
otherwise would have fallen useless to the ground. These few
words, somewhat singular in expression, obviously convey the
great principle, that religion does not and cannot consist in out-
ward working—in a mere round of ceremonial duties—in any-
thing which comes exclusively under the denomination of an
external action. But, on the contrary, it is inward in the sense
of having its seat in the heart’s affections, and in accordance
with the great scriptural doctrine, that the “just shall live by
Jaith.” From the moment that Madame Guyon heard these
words, she was enabled to see the error she had committed,—
that of endeavouring to obtain God by a system of outward
operations,—by the mercenary purchase of formal services,
rather than by the natural and Divine attraction of accordant
sympathies. Speculatively, there may be a God objective, a
God outward, a God recognised by the intellect as a great and
majestic Being living in the distance. And in certain respects
this is a view of Glod which is not at variance with the truth.
But still God can never be known to us as our God, He can
never be brought into harmony with our nature, except as a
God inward, a God received by faith and made one with us by
love, and having His home in the sanctified temple of the heart.
¢ Believe in the Lord your God; so shall ye be established.
Believe his prophets ; so shall ye prosper ” (2 Chron. xx. 20).

“ Having said these words,” she says, ¢ the Franciscan left
me. They were to me like the stroke of a dart which pierced
my heart asunder. I felt at this instant deeply wounded with
the love of God ;—a wound so delightful, that I desired it
never might be healed. These words brought into my heart
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what I had been seeking so many years; or rather they made
me discover what was there, which I did not enjoy for want of
knowing it. Oh, my Lord! thou wast in my heart, and de-
manded only the turning of my mind inward, to make me feel
thy presence. Oh, infinite Goodness! thon wast so near, and
I ran hither and thither seeking thee, and yet found thee not.
My life was a burden to me, and my happiness was within my-
self. I was poor in the midst of riches, and ready to perish with
hunger near a table plentifully spread and a continual feast. Oh
Beauty, ancient and new! Why have I known thee so late ?
Alas, I sought thee where thou wast not, and did not seek thee
where thou wast! It was for want of understanding these
words of thy Gospel: ‘ The kingdom of God cometh not with
observation, neither shall they say, Lo, here!l or lo, therel for
behold, the kingdom of God s within you." This I now experi-
enced, since thou didst become my King, and my heart thy king
dom, where thou dost reign a Sovereign, and dost all thy will.

“T told this good man, that I did not know what he had done
to me; that my heart was quite changed; that God was there;
for from that moment He had given me an experience of His
presence in my soul,—not merely as an object intellectually
perceived, but as a thing really possessed after the sweetest
manner. I experienced those words in the Canticles: ¢ Thy
name i as precious ointment poured forth; therefore do the
virgins love thee! TFor I felt in my soul an unction, which
healed in & moment all my wounds. I slept not all that night,
because thy love, O my God! flowed in me like delicious oil,
and burned as a fire which was going to destroy all that was
left of self in an instant. I was all on a sudden so altered, that
I was hardly to be known either by myself or others. I found
no more those troublesome faults, or that reluctance to duty,
which formerly characterized me. They all disappeared, as
being consumed like chaff in a great fire.

“ I now became desirous that the instrument hereof might
become my Director,* in preference to any other. This good

* Drancron.—The office of Director and the office of Confessor, sometimes exist in the
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father, however, could not readily resolve to charge himself with
my conduct, though he saw so surprising a change effected by
the hand of God. Several reasons induced him to excuse him-
self: first, my person, then my youth, for I was only twenty
years of age; and lastly, a promise he had made to God, from
a distrust of himself, never to take upon himself the direction
of any of our sex, unless God, by some particular providence,
should charge him therewith. Upon my earnest and repeated
request to him to become my Director, he said he would pray
to God thereupon, and bade me do 80 too. As he was at prayer,
it was said to him, ¢ Fear not that charge; she is my spouse.’
This, when I heard it, affected me greatly. ¢What!’ (said I
to myself,) ¢a frightful monster of iniquity, who have done so
much to offend my God, in abusing His favours, and requiting
them with ingratitude,—and now, thus to be declared His
spouse!’ After this he consented to my request.

¢ Nothing was more easy to me now than to practise prayer.
Hours passed away like moments, while I could hardly do any-
thing else but pray. The fervency of my love allowed me no
intermission. It was a prayer of rejoicing and of possession,
wherein the taste of God was so great, so pure, unblended and
uninterrupted, that it drew and absorbed the powers of the soul
into a profound recollection, a state of confiding and affectionate
rest in God, existing without intellectual effort. For I had now
no sight but of Jesus Christ alone. All else was excluded, in
order to love with greater purity and energy, without any mo-
tives or reasons for loving which were of a selfish nature.”

Such are the expressions in which she speaks of the remark-
able change which thus passed upon her spirit,—an event which
opened new views, originated new feelings, instituted new rela-
tions, and gave new strength. Too important in itself and its
relations to be forgotten under any circumstauces, we find ber
often recurring to it with those confiding, affectionate, and

same person, and the terms appear in some instances to be used as synonymous with each
other. Strictly speaking, however, it is not the busi: of the Di to hear confessi
but simply to give religious el, in those vari i gt in which Christians,
especially in the beginning of the religious life, are £ound to need it.
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grateful sentiments, which it was naturally calculated to inspire.
One of her poems, which Cowper has translated, expresses well
the feelings which we may suppose to have existed in her at this
time.

LOVE AND GRATITUDE

“ All are indebted much to thee, “ Spirit of Oharity ! Dispense
But I far more than all ; Thy grace to every heart ;
From many a deadly snare set free, Expel all other spirits thenoe ;
And raised from many a fall Drive self from every part. *
Overwhelm me from above, Charity divine ! Draw nigh ;
Daily with thy boundless love. Break the chains in which we le.
* What bonds of gratitude I feel, “ All selfish souls, whate’er they feign,
No language can declare ; Have still a slavish lot;
Beneath the oppressive weight I reel, They boast of liberty in vain,
"Tis more than I can bear; Of love, and feel it not.
‘When shall I that blessing prove, He, whose bosom glows with thee,
"o return thee love for love ? He, and he alone, is free.
* 0 blessedness all bliss above,
‘When thy pure fires prevail !
Love* only teaches what is love ;
Al other lessons fall ;
‘We learn its name, but not its powers,
Experience only makes it ours.”

CHAPTER VIL

Remarks on intellectual experience, in distinction from that or the heart—Of that form of
experience which is characterized by joy—Her experi rized especially by the
subjection of the will—Of the course to be pm'luod in translating from the writings of
Madame Guyon—Her remarks on the union of the human with the Divine will—Her
remarks on faith—O: jon with & Franci I rsion of her soul in God, and
her contemplation of all things in Him.

Mapame GuvyoN, recognising an important distinction, re-
garded the change at this period as not merely an intellectual
illumination, but as truly a change of the Aeart. Undoubtedly
she had received new light. She bad been led to see the ex-
treme perversity and blindness of the natural mind. She had
now a clearer perception both of what God is, and of what He
requires ; and especially of the way of forgiveness and salvation

* God is Zove, 1 John iv. 8.
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by faith in Christ alone. But perception is not love. The
righting of the understanding is not necessarily identical with
the rectification of the sensibilities. The understanding, en-
lightened of God, will sometimes dictate what the heart, in its
opposition to God, will be slow to follow. This was not her
case. Her understanding was not only enlightened, but her
heart was renewed.

No sound was heard but that of the ¢ still small voice,”
which speaks inwardly and effectually. There was no dream,
no vision, no audible message. Her change was characterized,
not by things seen, but by operations experienced; not by re-
velations imparted from without, and known only as existing
without, but by affections inspired by the Holy Ghost from
within, and constituting, from the time of their origin, a part of
the inward consciousness.

Joy was a marked characteristic of her first experience of the
new life. But, taught by the great inward Teacher, she was
enabled to perceive from the first, that it would not be safe to
estimate either the reality or the degree of her religion by the
amount of her happiness. There is not only such a thing as joy,
but such a thing as religious joy—in the language of the Scrip-
tures, “joy in the Holy Ghost.” But this is a very different
thing from saying, that joy and religion are the same thing.
Joy is not only not religion, but it does not always arise from
religious causes. The grounds of its origin are numerous, and
sometimes very diverse. A new speculative truth, new views
at variance with the truth, or even the pleasant intimations of a
dream or vision, whether more or less remarkable, (to say no-
thing of physical and providential causes,—causes connected
with the state of our health and situation in life,) may be fol-
lowed by a pleasurable excitement which may be mistaken for
true religion. Certain it is, however, that no joys can be re-
garded as really of a religious nature and as involving the fact
of religion, which are not attended with repentance for sin and
faith in Jesus Christ, with the renovation of the desires and the
subjection of the will. The views of Madame Guyon on this
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subject were distinct and decided. She took the Saviour for her
example. She did not seek joy, but God,—God first, and what
God sees fit to give afterwards. She believed and knew, if she
gave herself to God wholly, without reserve, God would take
care of her happiness.

The leading and decisive characteristic of her religious ex-
perience was the subjection and loss of her own will in its union
with the Divine will. It may be expressed in a single term,
union. * As thou, Father, art in me, and I in thee, that they
also may be oNE in us.” On this subject, a number of her re-
marks may properly be introduced here, with a few preliminary
statements. Madame Guyon’s literary education, although it
compared well with that of other French ladies at that time,
was, in some respects, defective. The institutions for young
ladies, not excluding the celebrated Seminary of St. Cyr, esta-
blished a few years after, did not profess, and were not able to
give, that thorough mental training which was had in the French
colleges and universities. And the greatest natural ability will
not necessarily compensate for defects in education. Her style
of writing is eloquent and impressive in a high degree, but a
critical eye will discover in it deficiencies, which are to be as-
cribed, in part, to the cause just intimated. The theological and
experimental terms which she uses, sometimes have a specific
meaning, not unknown perhaps in some of the mystic writers, bat
which can certainly be ascertained only by an intimate know-
ledge of her own experience, character, and writings. Take, as
an illustration of this remark, the word ¢ puissances,” which is
literally rendered by the English word, powers; but the latter
term gives only an indefinite idea of the sense which she attaches
to the original term. She uses it in its mental application,
meaning the mental powers, but not all of them. She distin-
guishes between the will (volonté), the understanding (entende-
ment), and the puissances ; meaning generally by the Zatter term,
the propensive and affectional part of our nature, not excluding
the appetites; what we sometimes denominate by the single
expression, the natural sensibilities. It would not be sufficient,
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therefore, merely to translate her words by rendering them with
the words and methods of expression that formally correspond to
them. A translation of words is not necessarily a translation of
ideas. It is necessary first to ascertain what she meant, and
then to embody her ideas in such a mode of expression as will
convey to the English reader just that meaning which she her-
self would have conveyed if she had used the English language
with the Anglo-S8axon mind. Her statements on the same sub-
ject are often fragmentary ; broken in parts, uttered in various
and remote places of her works, and accompanied more or less
with digressions and repetitions. What I give as a translation
is, in some cases, of the nature of an interpreted translation, a
translation of the spirit rather than of the letter. A ¢rue trans-
lation of what she was and of what she meant can be made in
no other way.

With these remarks, we give some of her views. ¢ The union
oetween the soul and God may exist in various respects. There
may be a union of the human and the Divine perceptions.
There may be a union of the desires and affections to some ex-
tent and in various particulars. But the most perfect union,
that which includes whatever i8 most important in the others,
is the union of the human and the Divine will. A union of the
affections, independently of that of the will, if we can suppose
such a thing, must necessarily be imperfect. When the will,
which sustains & pre-eminent and controlling relation, is in the
state of entire union with God, it necessarily brings the whole
soul into subjection ; it implies necessarily the extinction of any
gelfish action, and brings the mind into harmony with itself, and
into harmony with everything else. From that moment our
powers cease to act from any private or selfish regards. They
are annihilated to self, and act only in reference to God. Nor
do they act in reference to God in their own way and from their
own impulse ; but move as they are moved upon, being gradu-
ally detached from every motion of their own.

¢ In the presence of the hyght of faith, every other light neces-
sarily grows dim and passes away, as the light of the moon and
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stars gradually passes away, and is extingunished in the broader
and purer illumination of the rising sun. This light now arose
in my heart. Believing with this faith, the fountains of the
heart were opened, and I loved God with a strength of love
corresponding to the strength of faith. Love existed in the soul;
and, throwing its influence around every other principle of ac-
tion, constituted, as it were, the soul’s dwelling-place. God was
there. According to the words of St. John, ¢ He that dwelleth
n love, dwelleth in God. God is love.””’

‘When the pious Franciscan, her spiritual Director, questioned -
her in relation to her feelings towards God, she answered, “1
love God far more than the most affectionate lover among men
loves the object of his earthly attachment. I make this state-
ment as an illustration, because it is not easy to convey my
meaning in any other way. But this comparison, if it farnishes
an approximation to the truth, fails to discover the truth itself.”

¢ This love of God,” she adds, * occupied my heart so con-
stantly and strongly, that it was very difficult for me to think of
anything else. Nothing else seemed worthy of my attention.
8o much was my soul absorbed in God, that my eyes and ears
seemed to close of themselves to outward objects, and to leave
the soul under the exclusive influence of the inward attraction.
My lips also were closed. Not nnfrequently vocal prayer, that
form of it which deals in particulars, ceased to utter itself, be-
cause my mind could not so far detach itself from this one great
object as to consider anything else. When the good Father, the
Franciscan, preached at the Magdalen Church, at which I
attended, notwithstanding the importance and interest which
attached to his religious addresses, I found it difficult, and almost
impossible, to retain any definite idea of what he said. He
preached there on three successive occasions about this time;
and the result was always the same. I found that thy truth, O
my God, springing from the original source, as if thy Divine
and eternal voice were speaking truly, yet inaudibly in the soul,
made its impression on my heart, and there had its effect, with-
out the mediation of words.
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¢ This immersion in God absorbed all things; that is to say,
seemed to place all things in a new position relatively to God.
Formerly I had contemplated things as dissociated from God ;
but now I beheld all things in the Divine union. I could no
more separate holy creatures from God, regarded as the source
of their holiness, than I could consider the sun’s rays as existing
distinct from the sun itself, and living and shining by virtue of
their own power of life. This was true of the greatest saints.
I could not see the saints, Peter, and Paul, and the Virgin Mary,
and others, as separate from God, but as being all that they are,
from Him and in Him, in oneness. T could not behold them
out of God ; but I beheld them all in Him.”

CHAPTER VIIL

Of the very ked and decisi ture of her i QOeases to conform to the world
in her diversions and modes of dress— Birth of her second son—Her views of providence
in connexion with her position in life—Of the discharge of her duty to ber family and to
others—Her great kindness and charity to the poor—Her efforts for the preservation of

persons of her own sex—Her lab for the jon of souls—Conversation with a
lady of rank—Happy results—D. tic trials—Unkind of her stepmother and of her
maid-servant—Partial alienation of her husband's affecti Conduct of her eldest son—
Her solitary state.

Mapaue Guyon dates this great change as taking place on
Magdalen’s day, the 22d of July 1668.* She was then a little
more than twenty years of age.

The change experienced in the transition from the life of
nature to the life of God in the soul, is very different in different
persons. In the case of Madame Guyon, slowly progressive in
its preparatory steps, it was very decisive and marked at the
time of its actually taking place. It was obviously a great crisis
in her moral and religious being—one in which the pride and
obstinacy of the natural heart were broken down, and in which,
for the first time, she became truly willing to receiva Christ
alone as her hope of salvation.

* La Vie de Madame Guyon, Part I. chap. x. § 5
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A gospel change implies the existence of a new nature,—a
nature which has life in it; and which, having the principle of
life in itself, puts forth the acts of life. And thus the fact, both
of its existence and of its character, is verified. The true life
always shows itself outwardly, in its appropriate time and way.
% By their fruits,” says the Saviour, “ ye shall know them.” No
other evidence will or ought to compensate for the absence of
this. This evidence Madame Guyon gave. From the moment
that she gave herself to the Lord to be His, in the inner spirit as
well as the outward action, the language of her heart, like that
of the apostle Paul, was, ““ Lord, what wilt thou have me to do 2"

“1 bade farewell for ever,” she says, *to assemblies which I
had visited, to plays and diversions, dancing, unprofitable walks,
and parties of pleasure. The amusements and pleasures so
much prized and esteemed by the world, now appeared to me
dull and insipid—so much so, that I wondered how I ever could
have enjoyed them.” For two years previously she had left off
the curling of her hair—a very general and favourite practice at
that time. From this time it became her object, in her dress,
modes of living, and personal habits generally, as well as interior
dispositions, to conform to the requisitions of the Inward Monitor,
the Comforter and Guide of holy souls.

Sustaining the relations of a wife, a mother, and a daughter,
and seeing now more clearly into the ways and requisitions of
Providence, she endeavoured, from higher motives and in a
better manner than ever before, to discharge the duties which
she owed to her father, husband, and children. God had been
pleased to give her another son. Her first son she frequently
names as being made, through the perverting influence of her
stepmother, a son of trial and sorrow. The second son, who
gave better promise both for himself and others, was born in
1667. We have scarcely anything recorded of him, except the
few painful incidents of his early death. These new relations
farnished opportunities of duty and occasions of trial, which
ceased from this time, at least in a great degree, to be met in
the strength of worldly motives, or by the acts of worldly wis-
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dom. @od, in whom alone she felt she could trust, became her
wisdom and strength, as well as her consolation.

We may truly say, whatever allowance it may be necessary
to make for human infirmity, that God was her portion. She
could say with the Psalmist, “The Lord is my fortress and
deliverer—my strength, in whom I will trust.”” The views which
ghe took of religious truth and duty, were of an elevated char-
acter, without being mixed, so far as we can perceive, with
elements that are false and fanatical. Even at this early period
of her experience, the religious impulse, as if it had an instine-
tive conviction of the end to which it was tending, took a higher
position than is ordinary, but without failing to be guided by
the spirit of sound wisdom. If she was a woman who both by
nature and grace felt deeply, she was also a woman who thought
clearly and strongly. She distinctly recognised, not only in-
tellectually, but, what is far more important, practically, that
God orders and pervades our allotment in life ; that God is in
life, not in the mitigated and merely speculative sense of the
term, but really and fully; not merely as a passive spectator,
but as the i mspmng impulse and soul of all that is not sin; in
hfe, in all life, in all the situations and modifications of hfe, for
joy or for sorrow, for good or for evil. The practical as well as
speculative recognition of this principle may be regarded as a
first step towards a thorough walking with God. A heart un-
subdued, in which worldly principles predominate, does not like
to see God in all things, and tries unceasingly to shake off the
yoke of Divine providence. To the subdued heart, on the con-
trary—in which Christian principles predominate—that yoke
always is, and of necessity always must be, just in proportion
as such principles predominate, ¢ the yoke which is easy and the
burden which is light.” Early did this heaven-taught woman
learn this; and she was willing to apply to her own situation,
and responsible relations, what she had thus learned. It is one
thing to have the charge of a family, and another to know and
to feel that this responsible position is the arrangement and
the gift of Providence. Providence, whose eye is unerring, had
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placed her in that relation ; and whatever cares or sorrows might
attend her position, she felt that, as a woman, and emphatically
a8 a Christian woman, she must recognise it as the place which
God had appointed, and as involving the sphere of duty which
God bhad imposed.

But her care was not limited to her family, to the exclusion
of other appropriate objects of Christian benevolence. She had
means of doing good, which she did not fail to employ. The
income of her husband’s property, or rather the property of
which he had the control at this time, stated in the French
currency, was about forty thousand livres annually—a very
large income at that period. Of this amount, a certain portion
was placed in her hands by her husband, to be expended by her
a8 she might think proper; and, accordingly, as God gave her
opportunity, and in imitation of that Saviour whom she now
followed, she did what she could for the poor and the sick,
discharging, without any hesitation, duties which would be ex-
ceedingly unpleasant and irksome to a mind not supported by
Christian principle. *I was very assiduous,” she remarks in
her life, “in performing deeds of charity. I had feelings of
strong compassion for the poor, and it would have been pleasing
to me to have supplied all their wants. God in His providence
had given me an abundance; and, in the employment of what
He had thus bestowed upon me, I wished to do all that I could
to help them. I can truly say, that there were but few of the
poor in the vicinity where I lived who did not partake of my
alms. I did not hesitate to distribute among them the very
best which could be furnished from my own table. It seemed
a8 if God had made me the only almoner in this neighbourhood.
Being refused by others, the poor and suffering came to me in
great numbers. My benefactions were not all public. I em-
ployed a person to dispense alms privately, without letting it be
known from whom they came. There were some families who
needed and received assistance, without being willing to accept
of it as a gratuity; and I reconciled their feelings with their
wants, by permitting them to incur the formality of a debt. I
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speak of giving, but, looking at the subject in the religious light,
I had nothing to give. My language to God was—*‘ Ok, my
Divine Love, it is thy substance—I am only the steward of it—1I
ought to distribute it according to thy will.’”

Her efforts for the good of others were not limited to gifts of
food and clothing. Ruinous vices prevailed in France during
the reign of Louis XIV. The profligacy of the Court, though
less intense than that which was exhibited subsequently in the
Regency of the Duke of Orleans and the reign of Louis XV.,
could hardly fail to find imitators among the people. This will
explain some further efforts to do good. In a number of in-
stances, with a forethought creditable to her sound judgment as
well a8 her piety, she informs us that she caused poor young
girls, especially such as were particularly characterized by beauty
of person, to be taught sume art or trade ;—that, having em-
ployment and means of subsistence, they might not be under a
temptation to adopt vicious courses, and thus throw themselves
away. This was not all. Inspired with the sentiments which
animate the hearts of some pious females of later times, she did
not comsider it inconsistent with religion to endeavour to reclaim
those of her sex who had fallen into the grossest sins. God
made use of her to reclaim several females, one of whom was
distinguished by her family connexions as well as her beauty,
who became not only reformed, but trnly penitent and Christian,
and died a happy death. “I went,” she says, “to visit the
sick, to comfort them, to make their beds. I made cintments,
aided in dressing wounds, and paid the funeral expenses incurred
in the interment of those who died. I sometimes privately
furnished tradesmen and mechanics, who stood in need of assist-
ance, with the means that were requisite to enable them to
prosecute their business.” It is very obvious, that in outward
charity she did much—perhaps all that could reasonably be
expected.

But further, under the influences of her new life, which re-
quired her to go about doing good, she laboured for the spiritual
a8 well as the temporal benefit of others—for the good of their
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souls as well as for that of their bodies. Before the day dawned,
prayers ascended from her.new heart of love. *“So strong,
almost insatiable, was my desire for communion with God, that
I arose at four o’clock to pray.” Her greatest pleasure, and,
comparatively speaking, her only pleasure, was to be alone with
God, to pray to Him, and to commune with Him. She prayed
for others as well as herself. She says, “I could have wished
to teach all the world to love God.” Her feelings were not
inoperative. Her efforts corresponded with her desires. She
says that God made use of her as an instrument in gaining
many souls to Himself. Her labours, however, were more suc-
cessful in some cases than in others. Speaking of one of the
female relatives of her husband, who was very thoughtless on
religious subjects, she remarks, ¢ I wanted her to seek the reli-
gious state, and to practise prayer. Instead of complying, she
said that I was entirely destitute of all sense and wisdom in
thus depriving myself of all the amusements of the age ; but the
Lord kas since opened her eyes to make her despise them.”

“ A lady of rank,” she writes, “took a particular liking to
me, because my person and manners were agreeable. She said
that she observed in me something extraordinary. My impres-
gion is, that my spiritual taste reacted upon my physical nature,
and that the inward attraction of my soul appeared on my very
countenance. A gentleman of fashion one day said to my hus-
band’s aunt, ‘I saw your niece, and it is very visible that she
lives in the presence of God!’ I was surprised at hearing this,
as I did not suppose that a person so much addicted to the world
could have any very distinct idea of God’s presence, even in the
hearts of his own people. This lady proposed to me to go with
her to the theatre. I refused, as, independently of my religious
principles, I had never been in the habit of going to such places.
The reason which I first gave was, that my husband’s continual
indisposition rendered it inconvenient and improper. Not satis-
fied with this, she continued to press me very earnestly. She
said that I ought not to be prevented by my husband’s indis-
positions from taking some amusement; that the business of

D
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nursing the sick was more appropriate to older persons; and
that I was too young to be thus confined. This led to more
particular conversation. I gave her my reasons for being par-
ticularly attentive to my husband in his ill health. I told her
that I entirely disapproved of theatrical amusements, and re-
garded them as especially inconsistent with the duties of a
Christian woman. The lady was far more advanced in years
than I was; but my remarks made such an impression on her,
that she never visited such places afterwards.

“T was once in company with her and another lady, who was
fond of talking, and had read the Christian Fathers. They had
much conversation in relation to God. The learned lady, as
might be expected, talked very learnedly of Him. This sort of
merely intellectual and speculative conversation, in relation to
the Supreme Being, was not much to my taste. I scarcely said
anything ; my mind being drawn inwardly to silent and inward
communion with the great and good Being, about whom my
friends were speculating. The next day the lady came to see
me. The Lord had touched ber heart ; she came as a penitent,
as a seeker after religion ; she could hold out in her opposition
no longer. But I at once attributed this remarkable and sudden
change, as I did not converse with her the day previous, to the
conversation of our learned and speculative acquaintance. But
she assured me it was otherwise. She said, it was not the
other’s conversation which affected her, but my silence ; adding
the remark, that my silence had something in it which pene-
trated to the bottom of her soul, and that she could not relish
the other’s discourse. After that time we spoke to each other
with open hearts on the great subject.

%It was then that God left indelible impressions of grace on
her soul; and she continued so athirst for Him, that she could
scarcely endure to converse on any other subject. That she
might be wholly His, God deprived her of a most affectionate
husband : He also visited her with other severe crosses. At the
same time He poured His grace so abundantly into her heart,
that He soon conquered it, and hecame its sole master. After
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the death of her husband and the loss of most of her fortune, she
went to reside on a small estate which yet remained situated
about twelve miles from our house. She obtained my husband’s
consent to my passing a week with her, to console her under her
afflictions. I conversed much with her on religious subjects.
She possessed knowledge, and was a woman of uncommon in-
tellectual power; but being introduced into a world of new
thought as well as new feeling, she was surprised at my express-
ing things so much above what is considered the ordinary range
of woman’s capacity. I should have been surprised at it myself,
had I reflected on it. But it was God who gave me the gift of
perception and utterance for her sake ; He made me the instru-
ment, diffusing a flood of grace into her soul, without regarding
the unworthiness of the channel He was pleased to use. Since
that time her soul has been the temple of the Holy Ghost, and
our hearts have been indissolubly united.”

Religion, so far a8 it is religion, is always the same ; the same
in all lands and ages ; the same in its nature and results ; always
allied to angels and God, and always meeting with the opposi-
tion of that which is not angelic and not of God. It is not sur-
prising, therefore, that Madame Guyon’s new heart should meet
with opposition from the world’s old one.

“ When the world saw that I had quitted it, it persecuted me,
and turned me into ridicule. I became the subject of its con-
versation, fabulous stories, and amusement. Given up to its
irreligion and pleasures, it could not bear that a woman, little
more than twenty years of age, should thus make war against it,
and overcome it.” That youth should quit the world was some-
thing ; but that —ealth, intelligence, and beauty, combined with
youth, should quit it, was much more. On merely human prin-
ciples it could not well be explained. Some were offended ;
some spoke of her as a person under mental delusion; some
attributed her conduct to stupidity, inquiring very significantly,
“What can all this mean? This lady has the reputation of
knowledge and talent. But we see nothing of it.”

But God was with her. About this time she and her hus-
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band went into the country on some business. She did not leave
her religion on leaving her home. The river Seine flowed near
the place where they stayed. * On the banks of the river,” she
says, ‘ finding a dry and solitary place, I sought intercourse with
my God.” Her husband did not accompany her there. She
went alone to the banks of the Seine, to the waters of the
beaatiful river. It was indeed a solitary place; but can we say
that she who went there went alone? God was with her—God,
who made the woods and the waters, and in the beginning
walked with His holy ones amid the trees of the garden. “The
communications of Divine love,” she adds, * were unutterably
sweet to my soul in that retirement.” And thus, with God for
her portion, she was happy in the loss of that portion which was
taken away from her.

““ Let the world despise and leave me, ‘ Man may trouble and distrees me,
They have left my Saviour too ; *Twill but drive me to thy breast ;
Human hearts and looks deceive me; Life with trials hard may press me ,
Thou art not, like them, untrue. Heaven will bring me sweeter rest.”

Happy would it have been, if she had been exposed only to
the ridicule and the opposition of those who were without.
Among the members of her own family still less than ever, with
the exception of her father, did she find any heart that corre-
sponded fully to her own. It seems to have been the great ob-
ject of her mother-in-law, who was exceedingly desirous to retain
the influence over her son which she had exercised previous to
his marriage, to weaken and destroy his affection for his wife.
Her object was cruel as it was wicked, although she probably
justified herself in it, from the fear that the benevolent disposi-
tion of Madame Guyon, both before and after experiencing reli-
gion, might result in a waste of the property of the family, if
she should possess all that influence with her husband, to which
such a wife was entitled. “My mother-in-law,” she says,
¢ persuaded my husband that I let everything go to wreck.
and that, if she did not take care, he would be ruined.” The
mother-in-law was seconded by the maidservant, and he became
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unsettled and vacillating in his affections—not constant in his
love ; sometimes, and perhaps always, wheun separated from their
influence, truly and even passionately affectionate; at other
times, and more frequently, distrustful and cruel.

In this perplexed and conflicting state of mind, we find his
language and his conduct equally conflicting. Sometimes he
speaks to her in the language of violence and abuse, sometimes
in a relenting spirit and with affection. He was not pleased with
the religious change in his wife. ¢ My husband,” she says,
“ was out of humour with my devotion; it became insupport-
able to him. ¢ What! says he, ¢ you love God so much that you
love me no longer.’ So little did he comprehend that the true
conjugal love is that which is regulated by religious sentiment,
and which God himself forms in the heart that loves Him.” At
other times, when left to his better nature, he insisted much on
her being present with him; and frankly recognising what he
saw was very evident, he said to her, * One sees plainly that you
never lose the presence of God.”

The sorrow, therefore, which pained her life before her con-
version, remained afterwards. It was a wound of the heart,
deep and terrible, which cannot well be appreciated or ex-
pressed. To & woman who possesses those confiding and affec-
tionate inclinations which characterize and adorn the sex, there
can be no compensation for an absence of love,—least of all, in
that sacred and ennobling relation, in which she gives up her
heart, in the fond expectation of a heart’s return. It is true,
that it was a marriage, in the first instance, without much ac-
quaintance; but still it was not without some degree of confi-
dence, and still less without hope. Madame Guyon always
refers to this painful subject with dignity and candour,—not
condemning others with severity, and willing to take a full share
of blame to herself. These trials would never have been known
from her pen, had they not been written at the express command
of her spiritnal Director ; and she had no expectation that her
statements would be made public.

The waiting-maid ¢ became,” she says, * every day more
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haughty. It seemed as if Satan incited her to torment me.
And what enraged her most was, that her vexatious treatment,
fretfulness, impertinent complaints and rebukes, had ceased to
trouble me. Inwardly supported, I remained silent. It was
then that she thought that if she could hinder me from going to
partake of the holy Sacrament, she would give me the greatest
of all vexations. She was not mistaken, O divine Spouse of
holy souls! since the only satisfaction of my life was to receive
and honour thee. The church at which I worshipped was called
the Magdalen Church. I loved to visit it. I had done some-
thing to ornament it, and to furnish it with the silver plates and
chalices of the Communion service. It was there, when things
were in such a situation at my house as to allow me to do it,
that I retired and spent hours in prayer. It was there, with a
heart filled with love, that I partook of the holy Sacrament.
This girl, who knew where my affections were, and how to
wound them, took it into her head to watch me daily. Some-
times I evaded her, and had my seasons of retirement and prayer.
Whenever she discovered my going thither, she immediately ran
to tell my mother-in-law and my husband.

“ One ground of complaint was the length of time which I
spent in religious services. Accordingly, when the maid-ser-
vant informed them that I had gone to the church, it was
enough to excite their angry feelings. I had no rest from their
reproofs and invectives that day. If I said anything in my own
justification, it was enough to make them speak against me as
guilty and sacrilegious, and to cry out against all devotion. If
I remained silent, the result was merely to heighten their in-
dignation, and to make them say the most unpleasant things
they could devise. If I were out of health, which was not un-
frequently the case, they took occasion to come and quarrel with
me at my bedside, saying, that my prayers and my sacramental
communions were the occasions of my sickness. As if there
were nothing else which could make me ill, but my devotions to
thee, O my Lord!”

The wother-in-law endeavoured also to alienate the respect and
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affections of her eldest son. And she too well succeeded;
although there is reason to think that he came to better disposi-
tions in after life. So deep and sacred is a mother’s love, this
seems to have affected the feelings of Madame Guyon more
keenly than anything else in her domestic afflictions. “ The
heaviest cross,” she says, * which I was called to bear, was the
loss of my eldest son’s affections and his open revolt against me.
He exhibited so great disregard and contempt of me, that I
could not see him without severe grief.” One of her pious
friends advised her, since she could not remedy it, that she must
suffer it patiently, and leave everything to God.

In general, she thought it best to bear her domestic trials in
silence. As a woman of prayer and faith, she regarded them as
sent of God for some gracious purpose, and was somewhat fear-
ful of seeking advice and consolation from any other than a
Divine source. Indeed she could not well do otherwise, having
but few friends whom it would have been prudent to have con-
sulted upon these things. Her own mother was dead. The
half-sister, whom she loved so much, and with whom she had
been accustomed in earlier life to take counsel, was no longer
living. The two sisters of her husband, constituting with him
all the children of their family, who seem to have had no um-
favourable dispositions, were almost constantly absent at the
Benedictine Seminary. They were brought up under the care
of the prioress, Genevieve Granger, whom we shall have occa-
gion to mention hereafter. ¢ Sometimes,” she remarks on one
occasion, “ I said to myself, Oh that I had but any one who
would take notice of me, or to whom I might unbosom myself!
what a relief it would be! But it was not granted me.”

These domestic trials were alleviated, in some degree, by the
satisfaction which she took in her two younger children. They
were both lovely. The third child was a daughter, born in
1669. Of her she speaks in the warm terms of admiration and
love, dictated by the observation of her lovely traits of character,
a8 well as by the natural strength of motherly affection. She
vepresents ber as budding and opening under her eye into an
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object of delightful beauty and attraction. She loved her for
her loveliness, and for the God who gave her. When she was
deserted by the world, when her husband became estranged from
her, she pressed this yonng daughter to her bosom, and felt that
she was blessed. This too, this cherished and sacred pleasure,
was soon destined to pass away.

CHAPTER IX.
We are to consult our own improvement and good, u well as of othm—l)drutobo
wholly the Lord’s—Efforts to keep the d in subjecti B The

inordinate action of all parts of the mind to bombdned—Auterldu may be practised
without the idea of expiation— The monks of La Trappe—Temptations to go back to the
world—Visit to Paris—The errors committed there—Grief—Journey to Orleans and
Touraine—Temptations and religis infidelities and falls repeated—Incident on the
banks of the Loire—Remarks npon her sins—Visit to St. Cloud—Sorrow—Inquiries on
holy living.

“ THou shalt love thy neighbour as thyself.”” Our own vine-
yard is not to be neglected. True Christianity verifies its exist-
ence and its character, not merely in doing good to others, but
partly, at least, in the regulation of our own inward nature. It
is not enough to visit the sick and teach the ignorant, to feed the
hungry and clothe the naked, while we leave our own appetites
and passions unsubdued, unregulated.

The subject of this Memoir, however warm-hearted and diffa-
sive may have been her charity to others, felt that there were
duties to kerself. Something within her, told her that God's
providence, which searches through all space and reaches all
hearts, had designated her, not merely as a subject of forgive-
ness, but as a subject of sanctifying grace; not merely as a.
sinner to be saved, but as a living Temple in which His own
Godhead should dwell. And He who, in dwelling in the soul,
constitutes its true life, inspired desires within her, corresponding
to these designs.

Referring to the great change, which she dates specifically as
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having taken place on the 22d of July 1668, she says, “I had a
secret desire given me from that time, to be wholly devoted to
the disposal of my God. The language of my heart, addressing
itself to my heavenly Father, was, What couldst thou demand of
me, which I would not willingly sacrifice or offer thee? Oh,
spare me not! It seemed to me that I loved God too much,
willingly or knowingly to offend Him. I could hardly hear God
or our Lord Jesus Christ spoken of, without being almost trans-
ported out of myself.”

In accordance with these views, she endeavoured to recognise
practically the Saviour’s direction, ¢ Whether ye eat or drink,
or whatsoever ye do, do all to the glory of God.”” And also
that other direction, “ If thy right eye offend thee, pluck it out
and cast it from thee ; for it is profitable for thee, that one of
thy members should perish, and not that thy whole body should
be cast into hell.” It is hardly necessary to say, that no man
can properly be accounted as wholly the Lord’s, whose appetites
are not under control. It is possible that such a person may be
a Christian in the ordinary and mitigated sense of the term.
He may possess a soul to which the blood of the Atonement has
been applied ; but still it is a soul which is neither fully nor
adequately renovated. If it be true that the penalty of the
Divine law, in its application to him as an individual, has been
satisfied, it is equally true, I think, that the new creation of the
gospel, the reign inwardly of the Holy Ghost, has not yet fully
come. The great work of sanctification must be carried on and
rendered complete. And the inward man cannot be sanctified
without the sanctification, in some proper sense of the terms, of
that which is outward. And accordingly she was enabled, with
that assistance which God always gives to those who add faith
to their efforts, to subdue and to regulate this important part of
our nature.

Some of the methods she took seem to imply an undue degree
of violence to principles of our nature, which are given us for
wise purposes, and in their appropriate action are entirely inno-
oent. But there is & princinle involved in the practical subjec-
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tion of the appetites, which will in part justify her course. It
is, that an inordinate exercise of the appetites is to be overcome
by what may be termed an inordinate repression ; which, under
other circumstances, would neither be necessary nor proper.

She refused for a time to indulge them in anything, in order
that she might regain her lost control, and be enabled after-
wards to employ them aright. She curbed them strongly and
strictly, not only to break their present domination, but to annul
the terrible influence of that law of habit which gave to their
domination its permanency and power. “1I kept my appetites,”
she says, * under great restraint; subjecting them to a process
of strict and unremitting mortification. It is impossible to sub-
due the inordinate action of this part of our nature, perverted as
it is by long habits of vicious indulgence, unless we deny to it,
for u time, the smallest relaxation. Deny it firmly that which
gives it pleasure ; and if it be necessary, give to it that which
disgusts ; and persevere in this course, until, in a certain sense,
it has no choice in anything which is presented to it. If we,
during this warfare with the sensual nature, grant any relaxa-
tion, giving a little here and a little there, not because it is
right, but because it is little, we act like those persons who,
under pretext of strengthening a man who is condemned to be
starved to death, give him, from time to time, a little nourish-
ment, and thus prolong the man’s torments, while they defeat
their own object.

% And these views will apply,” she adds, “ to the propensive
and affectional part of our nature, as well as the appetites ; and
also to the understanding and will. We must meet their in-
ordinate action promptly. The state in which we are dying to
the world, and the state in which we are dead to the world, seem
clearly set forth by the apostle Paul as distinct from each other.
He speaks of bearing about in the body the dying of the Lord
Jesus ; but lest we should rest here, he fully distinguishes this
from the state of being dead, and having our life hid with Christ
in God. It is only by a total death to self that we can expe-
rience the state of Divine umion, and be lost in God.
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% But when a person has once experienced this loss of self, and
nas become dead o stn, he has no further need of that extreme
system of repression and mortification which, with the Divine
blessing, had given him the viotory. The end for which morti-
fication was practised is accomplished, and all is become new.
It is an unhappy error in those who have arrived at the conquest
of the bodily senses, through a series of long and unremitted
mortifications, that they should still continue attached to the
exercise of them. From this time, when the senses have ceased
Jrom their tnordinate action, we should permit them to accept,
with indifference and equanimity of mind, whatever the Lord sees
fit in His providence to give them—the pleasant and the unplea-
sant, the sweet and the bitter.

 And baving obtained the victory over the appetites, he whe
seeks after entire holiness will pass on to other parts of our fallen
nature, and endeavour to subject the wandering intellect, the
misplaced affections, and the inordinate will. Severely repres-
give acts, analogous to the cutting off the right hand, or the
plucking out of the right eye, must be put forth here also. And
success may be expected, if the efforts of the creature, which are

. always utter weakness without the inspiration of God and the
Divine blessing, are attended with prayer, faith, and the spirit
of serious and devout recollection.”

Her views of austerities or acts of mortification, in her Auto-
biography, as they are interpreted and perhaps somewhat modi-
fied in her Short Method of Prayer, and her other works, are
less objectionable than some might suppose, who have not care-
folly examined them. It is very probable, that her earliest
views on this subject were incorrect and dangerous. But after
she had become emancipated (which was the case at an early
period of her experience) from certain early impressions, it is
obvious that she regarded acts of austerity and mortification as
having relation to the laws of our nature, and not as furnishing
an atoning element; as disciplinary and not as eapiatory—a
distinction which is radical and of great consequence.

I doubt not that the distinction which separates the idea of
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expiation from austere and self-mortifying acts, and makes them
merely disciplinary, would be found to hold good in many in-
stances ; but, without pretending to say how far this may be
the case, I will relate here a single incident which will illustrate
what I mean. The monks of the celebrated monastery of La
Trappe, in France, after the reform effected there by M. De Rancé,
were exceedingly strict in their mode of life. The deprivations
they endured, and the austerities they imposed upon themselves,
seemed to be as great as human nature is well capable of en-
during. A person visited the monastery, and witnessing the
austerities practised, he expressed his admiration of their self-
denial in rejecting those indulgences 8o common among other
persons. The monks, laying their hands on their hearts, with
a look of deep humiliation, replied in words to this effect :—
% We bless God that we find Him all-sufficient without the pos-
session of those things to which you have referred. We reject
all such possessions and indulgences, but without claiming any
merit for it. Our deepest penances are proper subjects of repent-
ance. We should have been here to little purpose, had we not
learned that our penitential acts, performed with too little feeling,
are not such as they should be; and that our righteousness is
not free from imperfection and pollution. Whatever we may
endure, or for whatever reason it may be done, we ascribe all
our hopes of mercy and acceptance to the blood of Christ
alone.”*

The subjection of the appetites, which has a close connexion
with mental purity, and is exceedingly important, constitutes
but a small part of that physical and mental contest and victory
to which the Christian is called. His whole nature, every
thought and every feeling, every act of the desires and of the
will, is to be brought into subjection io the law of Christ.
Madame Guyon, with the great powers of analysis and reflection
she possessed, fully understood this. It was her desire and
purpose, both in body and in spirit, to be wholly the Lord’s.

A t of the M 'y of La Trappe, and of the Institution of Port Royal, by
Mary Anne 8chimmelpenninck, vol. i. p. 440.
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But she found that the contest, wkich she was summoned to
carry on with other and higher parts of her nature, was more
trying and less successful.

Under the influence of principles which are good when they
are not inordinate, she found to her great grief that she still
loved to hear and to know more than a sanctified Christianity
would allow. Man, under the influence of the natural life, is
disposed to diffuse himself—to overleap the humbling barriers
of God’s providence, and to mingle in what is not his own. The
principle of curiosity, always strong, but especially so in a mind
like hers, was not only not dead, but what is still more im-
portant, it ceased to be properly regulated. It was still a matter
of interest with her to see and be seen, and to experience the
pleasures of worldly intercourse and conversation.

At one time the contest in this direction was very considerable.
Satan knew how and where to aim his arrows. He had sagacity
enough lo perceive that she was not a woman that could easily
be subduced by appeals and temptations applied to her physical
nature, but that they must be made to her great powers of in-
tellect, her pride of character, and desire of personal admiration
and personal influence. The suggestion came insidiously, but
it entered deeply into the heart. Fortwo years she had laboured
faithfully in the cause of Christ. We do not mean to say that
she had been without sin, but that she had struggled faithfully,
though sometimes unsuccessfully against sin, and without ever
thinking for a moment of yielding quietly to its solicitations and
influences ; and it was not till after all this favourable probation
that the secret whisper, breathed out gently and with great art,
came to her soul. It came from the source of all evil, and was
applied with Satanic skill. Is it possible that I must so far give
up all to God, that I shall have nothing left for the world? In
this age of refinement and pleasure, when everything is awake
to intelligence, and when there is apparently but one voice of
joy, is it necessary, or even reasonable, that my eye should be
shut and my ears closed, and my lips silent? The assaunlt was
made with so much adroitness, that her religious resolution,
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after having been strenuqgsly sustained for some time, began
to waver.

In connexion with this state of things, she speaks of a visit
of some length in Paris—her usual residence being a short dis-
tance out of the city. In expressions which convey an ominous
import to the rehglous mind, she says, ¢ I relaxred in my usual
religious exercises, on account of the little time I had.” Reli-
gious declensions generally begin in this way. When she went
to Paris, she seems to have been comparatively in a good reli-
gious state. She speaks of God’s grace to her—of His continual
presence and care. She had experienced some heavy tempta-
tions and trials before, but does not appear to have yielded to
them in any great degree. But she felt here as she had not felt
before, since she professed to walk in a new life—the dangerous
power of the heart, even of the Christian heart, whenever left
to itself, and unrestrained by Divine grace. Speaking of her
internal state, she says, I seemed to myself to be like one of
those young brides, who find a difficalty after their marriage, in
laying aside their self-indulgence and self-love, and in faithfully
following their husbands into the duties and cares of life.” To
a mind not fully established in the religious life, or temporarily
shaken in its religious principles, Paris was a place full of
hazard. She found the temptation great ; and it is a sad com-
mentary on human weakness, that she in some degree yielded
to it.

She says, ¢ I did many things which I ought not to have done.”
What these things were, we do not fully know. She mentions,
however, as one thing which gave her trouble, that she felt an
improper gratification in receiving the attention of others. In
other words, her vanity still lived. There were a number of
persons in the city, apparently persons without experimental re-
ligion, who were extremely fond of her; and it was one of her
faults that she allowed them to express their personal regard in
too strong terms, without checking it as she ought. It appears
also that she regarded herself as having conformed too much to
the dress of the Parisian ladies. Among other things which
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indicate her sense of her danger and actual unfaithfulness to
God, she speaks of promenading in the public walks of the city
—a practice not necessarily improper or sinful. She did not do
it merely out of complaisance to her friends, nor for the physical
pleasure and benefit which might be expected from the practice ;
but partly, at least, from the unsanctified feeling of personal
display, the desire of seeing and of being seen. But deeply did
she lament these falls.

“ As I saw that the purity of my state was likely to be sul-
lied by a too great intercourse with the world, I made haste to
finish the business which detained me at Paris, in order to re-
tarn to the country. Itis true, O God, I felt that thou hadst
given me strength enough, in connexion with thy promised
asgistance, to avoid the occasions of evil. But I found myself
in a situaticn of peculiar temptation. And I had so far yielded
to the evil influences to which I had been exposed, that I found
it difficult to resist the vain ceremonies and complaisances which
characterize fashionable life. Invited to join in the pleasures
to which the world was so generally and strongly devoted, I
was very far from tasting the satisfaction which they seemed to
give to others. ¢ Alas/’ said I, ¢ this is not my Qod, and nothing
beside Him can give solid pleasure.’

“J was not only disappointed, but I felt the deep sorrow
which always afflicts unfaithful souls. I cannot well describe
the anguish of which I was the subject. It was like a consum-
ing fire. Banished from the presence of my Beloved, my bride-
groom, how could I be happy! I could not find access to Him,
and I certainly could not find rest out of Him. I knew not
what to do. I was like the dove out of the Ark; which, find-
ing no rest for the sole of its foot, was constrained to return
again ; but finding the window shut, could only fly about with-
out being able to enter.”

Her husband, with a keen eye, saw her position, and we may
well suppose secretly rejoiced at it. It was no disquiet to him,
looking at the matter in the worldly light, that she had «made
her appearance in the fashionable companies of the most gay
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and fashionable city in world. And still he could not but see
that the snare, which was thus laid for the faith and piety of
his wife, in the attractions and assemblies of Paris, had in some
degree failed. He was not ignorant that she had seen her
danger, and exhibited the wisdom and the decision to flee from
it. But certainly, if her religious principle was thus severely
tested at Paris, there could be no hazard to it, in her making
an excursion into the country, among mountains and rivers,
and others of God’s great works. This, obviously, was a very
natural suggestion. It was proposed, therefore, that she should
take a distant journey. Her husband could go with her, and
was ready to do it. His state of health was such, that it could
bardly fail to be beneficial. And if her own health should not
be improved, as would he very likely, it would certainly contri-
bute to her happiness. And it was an incidental consideration
which had its weight, that Montargis, the place of her early life,
could be visited in the way. Orleans, too, which was in the
tour, was a celebrated and beautiful city. Nor was it a small
thing to an imaginative mind like hers, to tread the banks and
to behold the scenery of the magnificent Loire. With that
great river there were some interesting recollections connected.
Not many years before, its waters had been wedded to those of
the Seine by the Canal of Briare—an astonishing work, a monn-
ment of the enterprise of her husband’s father, and the principal
source of the wealth of her family. Hence arose the journey
to the distant province of Touraine, in the spring or summer
of 1670.

But this journey also was attended with temptation and sin.
During the life of her husband, she generally journeyed in a
carriage, and with such attendants and equipage as were thought
suitable to her position in society, or as her husband’s desires
and tastes might dictate. As she travelled from town to town,
in the Orleanois and down the Loire, known in history and
song, her eye betrayed her heart, and she found the spirit of
worldly interest again waking up within her. But the com-
pany of others, involving as it does the suggestions and solicita-
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tions of unsanctified nature, is sometimes more dangerous than
the sight of cities or of the works of nature and art. In that
part of France her father’s family and her husband’s had been
known, so that her movements were not likely to be kept secret.
Her personal reputation had preceded her. Her powers of con-
versation were remarkable, and were always felt when she was
disposed to exert them. Men were taken also with her beauty
and wealth. ¢ In this journey,” she says, * abundance of visits
and applauses were bestowed upon me; and I, who had already
experienced the pangs of being unfaithful to God, found emo-
tions of vanity once more springing to life within me. Strange
as it may appear, and after all the bitterness I had experienced,
I loved human applause, while I clearly perceived its folly.
And I loved that in myself which caused this applaunse, while in
the conflict of my mind’s feelings, I desired to be delivered from
it. The life of nature was pleased with public favour ; but the
life of grace made me see the danger of it, and dread it. Oh,
what pangs the heart feels in this situation! Deep was the
affliction which this combat of grace and nature cost me ! What
rendered my position the more dangerous was, that they not
only praised my youth and beauty, but passed compliments upon
my virtue. But this I could not receive. I had been too
deeply taught that there is nothing but unworthiness and weak-
ness in myself, and that all goodness is from God.”

% We met with some accidents,” she says, “in this journey,
which were sufficient to have impressed and terrified any one.
And it is proper for me to say, with gratitude, that though the
corruptions of my nature prevailed against me, my heavenly
Father did vot desert me. He kept me submissive and resigned
in dangers, where there seemed to be no possibility of escape.
At one time, on the banks of the Loire, we got into a narrow
path, from which we could not well retreat. The waves of the
river washed the base of the narrow road before us, and partly
undermined it, so that it was necessary for our footman to sup-
port one side of the carriage. All around me were terrified ;
but God kept me in tranquillity. Indeed, sensible of my weak-

2
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ness, and fearful that I might still more dishonour Him, 1
seemed to have a secret desire, that He would take me out of
the temptations of the world, by some sudden stroke of His pro-
vidence.”

In the sorrow and depression of her spirit, she went in search
of religious friends and teachers, to confess and lament her back-
slidings. But they did not, or perhaps could not, enter into her
feelings. * They did not condemn,” she says, * what God con-
demned ; and treated those things as excusable and proper,
which seemed to me to be disapproved and even detestable in
His sight. But in saying that they wholly extenuated my faults,
or did not consider them very great, I ought to add, that they
did not understand (nobody but myself could understand) how
much God had done for me. Instead of measuring my faults
by the mercies and graces which God had conferred upon me,
they only considered what I was, in comparison with what I might
have been. Hence their remarks tended to flatter my pride, and
to justify me in things which incurred the Divine displeasure.

“Tt is an important remark, that a sin is not to be measured
merely by its nature, in itself considered ; but also by the state
of the person who commits it; as the least unfaithfulness in a
wife is more injurious to a husband, and affects him more deeply,
than far greater acts of unkindness and neglect in bis domestics.
I had given myself to God in a bond of union more sacred than
any human tie. Was it possible, then, to bestow my thoughts
and affections on another, without offending Him to whom my
soul had already betrothed itself? My trials were connected, in
part, with the fashions of those gay times, the modes of dress,
and methods of personal intercourse. It seemed to me that the
dress of the ladies, with whom, in my journey to Orleans and
Touraine, I was led almost necessarily to associate, was hardly
consistent with Christian, or even natural modesty and decorum.
I did not wholly conform to the prevalent modes, but I went too
far in that direction.

¢ My associates, seeing that I covered my neck much more
than was common for females at that time, assured me that I
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was quite modest and Christian-like in my attire ; and as my
husband liked my dress, there could be nothing amiss in it.
But something within me told me that it was not so. The
Christian knows what it i8 to hear the voice of God in his soul.
This inward voice troubled me. It seemed to say, Whither art
thou going, thou ¢ whom my soul loveth?’ Divine love drew
me gently and sweetly in one direction ; while natural vanity
violently dragged me in another. I was undecided ; loving
God, but not wholly willing ta give up the world. My heart
was rent asunder by the contest.”

This was indeed a sad state. But there was another marked
difference between the present and her former state. In the
days of her life of nature, she not only sinned, but had in
reality no disposition to do otherwise. She loved to sin. Reno-
vated now, though imperfect—sincerely desirous to do right,
though often failing to do so—she could not fall into transgres-
sion without the deepest sorrow and torment of mind. 8in had
lost the sweetness which once characterized it. She began to
perceive, that even the smallest transgression cannot fail to
separate from God.

If, under the impulse of an unsanctified curiosity, she gave an
unguarded look—if in a moment of temptation she uttered a
hasty reply to the rebukes and accusations of others—(moral
delinquencies which some might not regard as very great)—it
cost her bitter tears. Even when she dispensed her munificent
charity, which brought consolation to the poor and suffering, she
sometimes found, with sorrow of heart, that the donation which
ought to have been made with ¢ a single eye,” was corrupted by
a glance at the rewards of self-complacency and of worldly
applause.

4 The God of love,” she says, 8o enlightened my heart, and
8o scrutinized its secret springs, that the smallest defects became
exposed. In my conversation I could often discover some secret
motive which was evil, and was in consequence compelled to
keep silence. And even my silenge, when examined by the aid
of the Divine light, was not exempt from imperfection. If I
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was led to converse about myself, and said anything in my own
favour, I discovered pride. And I could not even walk the
streets, without sometimes noticing in my movements the impulse
of the life of self.” She seemed to be in the condition described
in the seventh chapter of Romans—a description which will
apply both to the struggles of the enlightened sinner when
deeply convicted of his transgressions, and to the inward con-
flicts of the partially sanctified Christian. “I delight in the
law of God after the inward man; but I see another law in my
members, warring against the law of my mind, and bringing me
into captivity to the law of sin.”

It must not be supposed, however,” she adds, that God
suffered my faults to go unpunished. O my God !—with what
rigour dost thou punish the most faithful, the most loving and
beloved of thy children! The anguish which the truly devout
soul experiences, when it sees sin in itself, is inexpressible.
The method which God takes inwardly to correct those whom
He designs to purify radically and completely, must be felt, in
order to be understood. This anguish of the soul can perhaps
best be expressed by calling it a secret burning—an internal
fire ; or perhaps it may be compared to a dislocated joint, which
is in incessant torment, until the bone is replaced. Sometimes
such a soul is tempted to look to men and to seek consolation in
the creature; but this is in violation of God’s designs upon it,
and it cannot in that way find any true rest. Itis best to endure
patiently, till God sees fit, in His own time and way, to remove
the agony.

In this divided state of mind, continually striving for a better
religious state, and yet continually faltering and failing in her
resolutions, she received an invitation to make one in a fashion-
able party to visit St. Cloud. This beautiful village, situated
on the banks of the Seine, at the distance of only six miles from
Paris, was then, as it is now, the resort of fashionable society.
Celebrated for its natural scenery, its park, and the magnificent
palace and gardens of the Duke of Orleans, it ' was the chosen
spot for the residences of many families of wealth and taste
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Other ladies, with whom she was well acquainted, were invited
to the festival ; and their solicitations were employed to induce
her to go with them. She yielded, but not without condemning
herself for doing it.

“I went,” she says, “through a spirit of weak compliance,
and from the impulse of vanity. Everything connected with
the entertainment was magnificent. It was an occasion espe-
cially adapted to meet the wants and views of the votaries of
worldly pleasure. The ladies who attended me, wise in worldly
wisdom, but not in the things of religion, relished it. But as
for me, it filled me with bitterness. I pleased others; but I
offended Him whom I ought most to have pleased. Rich were
the tables that were spread, but I could eat nothing. The
sounds of festivity and joy arose on every side; but it was not
possible for me to enjoy anything. Pleasure shone in the looks
of other visitants, but sorrow was written upon mine. O what
tears did this false step cost me! My Beloved was offended.
For above three long months, He withdrew entirely the fa-
vours of His presence. I could see nothing but an angry God
before me.”

One important lesson which she learned from these tempta-
tions and follies—a lesson as important as any which the nature
of the Christian life renders indispensable—was that of her en-
tire dependence on Divine grace. “I became,” she says, * deeply
assured of what the prophet hath said, ‘ Except the Lord keep
the city, the waichman waketh but in vain!’ When I looked to
thee, O my Lord! thou wast my faithful keeper; thou didst
continually defend my heart against all kinds of enemies. But,
alas! when left to myself, I was all weakness. How easily did
my enemies prevail over me! Let others ascribe their victories
to their own fidelity : as for myself, I shall never attribute
them to anything else than thy paternal care. I have too often
experienced, to my cost, what I should be without thee, to pre-
sume in the least on any wisdom or efforts of my own. It is
to thee, O God, my Deliverer, that I owe everything! And it is
a source of infinite satisfaction, that I am thus indebted to thee.”
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From this time, she gave her mind to the great smbject of
holy living, with a deep and solemn earnestness, which she had
never experienced before. She began to realize the tremendous
import of those solemn words of the Saviour, “ No man can
serve two masters; for either he will hate the one and love the
other ; or else he will hold to the one and despise the other. Ye
cannot serve God and mammon.”

There is but one way for the Christian to walk in. It is not
possible that there should be any other. ¢ A strait and narrow
way,” it is true ; but still, properly speaking, not a difficult way.
Undoubtedly it is difficult to a heart naturally averse to it, to
enter into it, and to become entirely naturalized to it. Some-
times the difficulty is very great; but when once the process is
fairly begun, and the influence of old habits is broken, the
difficulty is, in a great degree, removed ; and it becomes true,
as the Saviour has said, that His “yoke is easy, and His
burden is light.”

But people do not understand this; FIrsT, because, in & mul-
titude of cases, they do not make the experiment at all—they
do not even enter into the way ; and SECONDLY, because they do
not persevere in the experiment sufficiently long to render it a
fair one. But whether difficult or not, whether the difficulty con-
tinues for a longer or shorter time, it is God’s way, and there-
fore the only true and safe way. But why is it described as a
strait and narrow way? I answer, because it is a way in which
every step is regulated by God’s will. It is a way of one prin-
ciple, and cannot therefore he otherwise than both strait and
narrow. Any deviation from that will, however slight it may
be, is necessarily a step out of the way. It is net only the way
which leads to life, as the Scriptures express it; but it does of
itself constitute a life, decause ke, who is in God's will, is in life,
and life 8 in him. “ This,” says the apostle John, “is the
record,—That God hath given to us eternal life; and this life
is in His Son. He that hath the Son Rath life ; and he that hath
not the Son of God hath not life.” (1 Jobn v. 11, 12.)
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CHAPTER X.

Early views of her Christian state—Surprise at the discovery of the remains of sin in herseit
—feeks amistance from others—The religious character of that age—Consults Genevisve
Granger—Attends religious services at Notre Dame—Extraordinary interview with a
person unknown—His advice—Renewed consecration—Attacked by the small-pox—
Treatment from her mother-in-law—Death of her youngest son—Foelings—Poetical writ-
ings—Justioce of God amiable.

In this season of temptation and penitence, of trial and of
comparative despondency, she looked around for advice and
assistance. Not fully informed in respect to the nature of the
inward life, she felt perplexed at her own situation. In the
first joy of her spiritual espousals, she looked upon herself, as is
frequently the case, not only as a sinner forgiven for the sins
past, but what is a very different thing, as a sinner saved from
the commission of sin for the present, and in all future time,
Looking at the subject in the excited state of her young love,
when the turbulent emotions perplex the calm exercises of
the judgment, she appears to have regarded the victory which
God had given her, a8 one which would stand against all
possible assaults ; the greatness of her triumph for to-day
scarcely exceeding the strength of her confidence for to-morrow.
She felt no sting in her conscience ; she bore no cloud on her
brow.

How surprised, then, was she to find, after a short period, and
a more close and thorough examination, that her best acts were
mingled with imperfection and sin; and that every day, as she
was increasingly enlightened by the Holy Ghost, she seemed to
discover more and more of motives to action, which might be
described as sinful. After all her struggles and hopes, she
found herself in the sitnation of being condemned to bear about
a secret but terrible enemy in her own bosom. Under these
circamstances, it was natural to look around for some religious
person who might render her some assistance. Were others in
the same situation? Was it our destiny to be always sinning
and always repenting? Was there really no hope of deliverance
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from transgression till we might find it in the grave? Such
were some of the questions which arose in hermind. Who could
tell her what to do, or how to do it ?

This was not an age which was distinguished for piety, parti-
calarly in France. Pious individuals undoubtedly there were,
but piety was not its characteristic. We cannot well forget
that it was in this age that the Port-Royalists acquired a name
which will long be celebrated. From time to time some gay
young people of Paris, or the provinces, sick of the vanities of
the world, went into religious retirement, and were known no
more, except by pious works and prayers. Others, like the
celebrated M. Bouthillier de Rancé,