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PREFACE

F the five Books which make up this work, the First
Book relates generally the history of the fortunes of
the Church in Rome in the first days.

The foundation stories of the Roman congregations were
laid largely by the Apostles Peter and Paul—Peter, so with
one accord say the earliest contemporary writers,! being the
first apostle who preached in Rome. Paul, who taught many
years later in the Capital, was also reckoned as a founder
of the Roman Church ; for his teaching, especially his Christ-
ology, supplemented and explained in detail the teaching of
S. Peter and the early founders.

The First Book relates how, after the great fire of Rome
in the days of Nero, the Christians came into prominence, but
apparently were looked on for a considerable period as a
sect of dissenting Jews.

From A.p. 64 and onwards they were evidently regarded
as enemies of the State, and were perpetually harassed and
persecuted. No real period of “ quietness *’ was again enjoyed
by them until the famous edict of Constantine the Great,
A.D. 313, had been issued. Although, through the favour of
the reigning Emperor, a temporary suspension of the
stern law of the State, sometimes lasting for several years,
left the Christian sect for a time, comparatlvely speakmg.
at peace.

The Persecutions, which began in the days of Nero, with
varying severity continued all through the reigns of the
Flavians (Vespasian, Titus, Domitian).

1 These are quoted on pp. 13-20 of Book L.
vii
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Nerva, who succeeded Domitian, only reigned two years,
and was followed by the great Trajan: still the persecution
of the sect continued. This we learn from Pliny’s letter to
Trajan, cérca A.D. 111-113. Hadrian, who followed Trajan,
virtually pursued the same policy.

In the latter years of Hadrian, from A.D. 134-5, the result
of the great Jewish rebellion definitely and for ever separated,
in the eyes of the government, the Christian from the Jew.
Henceforth the Jew generally pursued his quiet way, and
found new ideals, new hopes. The State feared the Jew no
longer.

Not so the Christian. Rome saw clearly now that a new
and influential sect had arisen in their midst ; a sect absolutely
opposed to the old Roman sacred traditions and worship, a
sect, too, that evidently possessed some mighty secret power
which enabled the Christians fearlessly to defy the magistracy
of the Empire. This partly accounts for the greater severity
of the persecution under the Antonine Emperors.

The policy of the Antonines (Pius and Marcus), which
endeavoured to restore and to give fresh life to the old Roman
traditions and worship, which they looked upon as indissolubly
bound up with the greatness and power of Rome, was absolutely
hostile to the spirit of Christian thought and teaching.

The First Book brings the history down to A.p. 180, the date
of the death of Marcus Aurelius Antoninus.

The “ Inner Life " of the Christian congregations is now
dwelt on, and forms the subject-matter of Books II.,
IIL, IV.

The subject-matter of the Second Book is the everyday life
of the Christian in the first, second, and third centuries, during
which period the religion of Jesus of Nazareth was in the eyes
of the Roman government an unlawful cult, and its adherents
were ever liable to the severest punishment, such as confisca-
tion of their goods, rigorous imprisonment, torture, and even
death.
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After dwelling on the question of the numbers of Chris-
tians in very early times, their public assemblies or meetings
together are described with considerable detail in Book II.
The importance of these ‘ meetings ”’ in early Christian life is
dwelt upon. What took place at these gathersngs is commented
upon at considerable length. The position occupied by the
slave at these * meetings,” and in Christian society generally,
is examined briefly.

Some of the various difficulties which Christians in the age
of persecution had to face, and the way by which these diffi-
culties were combated, are described.

Instruction as to the way of meeting the difficulty of life
for a Christian living in pagan Rome, was given by two
different schools of thought. A sketch is given of (1) *“ Rigour-
ists,” and (2) of the ‘“gentler and more practical ”’ schools
which strove to accommodate the Christian life with the life
of the ordinary Roman citizen.

The important part played by the * Rigourist *’ or ascetic
school in the ultimate conversion of the Roman World to
Christianity is examined.

Finally, some of the inducements are indicated which per-
suaded the Christian of the first three centuries to endure
with brave patience the hard and dangerous life which was
ever the earthly lot of the followers of Jesus.

The Thsrd Book treats especially of the hard and painful
nature of the “ life "’ which, from A.p. 64, was the lot of the
Christian in the Roman Empire. For the members of the
community ever lived under the dark shadow of persecution.
The severity of the persecution varied from time to time, but
the dark shadow lay on them, and constantly brooded over all
their works and days. We possess no direct detailed history
of this state of things, but all the early contemporary writings
of Christians, a good many of which, whole or in fragments, /
have come down to us, are literally honeycombed with notiees™
bearing on this perpetual apprehension ; and indeed so real, so

Sl o
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constant was the danger, and so grave were the consequences
to Christianity of any flinching in the hour of trial, that among
the congregations of the first days, numerous schools existed
for the purpose of training men and women to endure the
sufferings of martyrdom.

The number of martyrs in these early years has been
probably understated. Pagan contemporary writers of the
highest authority, casually, but still definitely, allude to the
great numbers of victims, while the tone of early Christian
writings (already referred to) is deeply coloured with the
pathetic memories of these blood-stained days.

Besides the references even of eminent pagan authorities
and the perpetual allusions in early Christian writings to
the great numbers of Martyrs and Confessors, a somewhat
novel testimony to the vast number of martyrs is quoted
here at some length from the history of the Catacombs, where
the numbers of these Confessors are again and again dwelt on
in the “ handbooks "’ to the Roman subterranean cemeteries,
compiled in the fifth and following centuries as ‘‘ guides "
for the crowds of pilgrims from foreign lands visiting Rome.
These * Pilgrim-guides,” several of which have in later years
come to light, have been recently made the subject of careful
study. '

The Fourth Book is devoted exclusively to the story of
the Roman Catacombs. In the course of the second half of
the nineteenth century, the vast subterranean City of the
Dead, known as the Roman Catacombs, has been in parts
patiently excavated, and carefully studied by eminent scholars.
This study, which is still being actively pursued, has thrown
much light upon the “ life ”’ lived among the early generations
of Christians. The inscriptions and epitaphs graved and
painted, the various symbols carved upon the countless
tombs in the Catacombs, have told us very much of the
relations between the rich and the poor. They have disclosed
to us something of the secret of the intense faith of these early
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believers on the “ Name,” and have shown us what was the
sure and certain hope which inspired their wonderful endurance
of pain and agony, and their marvellous courage in the hour
of trial.

All this and much more the inscriptions on the thousand
thousand graves, the dim fading pictures, the rough carvings,
speak of in a language none can mistake. It is, indeed, a
voice from the dead, bearing its strange, weird testimony
which none can gainsay or doubt.

The work of excavation and the patient study of these
Catacombs are yet slowly proceeding, but from what has been
already discovered we have learned much of the * Inner Life ”
of this early Christian folk.

The history of these wonderful Catacombs, this subterranean
city of the dead beneath the suburbs of ancient Rome, is told
at some length and with considerable detail in the Fourth
Book.

The Fifth Book may be considered as a supplement to the
work, which in the first four Books has dwelt on (1) the very
early history, and (2) on the * Inner Life ” of the Christian
Church in the first three centuries, especially in Rome.

Christianity sprang from the heart of the Chosen People,
the Jews. The Divine Founder in His earthly life was pleased
to be a Son of the Chosen People, and His disciples, who laid
the early stories of the Faith, were all Jews, as were the
earliest converts to the religion of Jesus.

The history of the Jews—their past and present condition—
is indissolubly bound up with the records of Christianity.
It constitutes the most important confirmation which we
possess of the truth of early Christian history. It is the
weightiest of all evidential arguments here, and it cannot be
refuted or disproved.

The general account of the Chosen People before the
coming of Messiah is well known, and the historical accuracy
of the Old Testament records is generally admitted. But the
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memories of the fortunes of the Jewish race after A.p. 70, when
the Temple and City were destroyed, and when the heart of
Judaism, as it were, ceased to beat, are comparatively little
known.

The Fifth Book tells something of that eventful history.
It sketches first, very briefly, the last fatal wars of the Jews.
Then it tells how directly after the Temple was burnt a
remarkable group of Rabbis arose, who, undismayed by what
seemed the hopeless ruin of their race, at once proceeded to
the reconstruction of Judaism upon totally new foundation
stories.

These strange and wonderful scholars gathered together
a mass of memories, traditions, and precepts which from the
days of Moses had gradually been grouped round the sacred
Torah,—the Law of the Lord,—and which had formed the
subject-matter of the teaching of the Rabbinic schools of the
Holy Law during the five centuries which had elapsed since
the Return from the Captivity.

All these memories — traditions — comments, the great
scholar Rabbis and their disciples arranged, codified, ampli-
fied. This work went on for some three hundred years
or more; their labours resulted in the production of the
Talmud. :

The great object of this marvellous book, or rather col-
lection of books, the Talmud, was the glorification of Israel ;
but no longer as a separate, a distinct nation, but what was
far greater, as a separate People, a People specially beloved
of God, for whom a glorious destiny was reserved in a remote
future, a destiny which only belonged to the Jews.

In the several sections of this Fifth Book the Talmud is
described :—the materials out of which it was composed, the
method of the composition, the marvellous power which it
exercised upon the sad Remnant of the Jewish people, how
it bound them, exiles though they were in many lands, and
kept them together,—all this is told at some length.
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The ten or twelve millions of Jews, scattered through
many hostile nations, living in the world of to-day, more
powerful, more influential by far than they were in the golden
age of David and Solomon, linked together by a bond which
has never snapped, are indeed an ever-present evidence of
the truth of the story of the early Christians dwelt on in the
first four Books of this work.



Digitized by GOOSIQ



TABLE OF CONTENTS

BOOK 1

THE BEGINNINGS OF CHRISTIANITY
IN ROME

PART I

INTRODUCTORY

A sketch of the early Jewish colony in Rome—Allusion to Jews
" by Cicero—Favour shown them by Julius Cesar—Mention
of Jews by the great poets of the Augustine age—Character-
istic features and moral power of Jews—Their numbers in

the days of Nero . . . . . .

I

(@) FOUNDATION OF THE CHURCH IN ROME—INFLUENCE OF °

S. PETER

Into this colony of Jews came the news of the story of Jesus Christ
—Was S. Peter among the first preachers of Christianity

in Rome ?—Quotations from early Christian writers on
this subject—Traditional memories of S. Peter in Rome .

I
EARLY REFERENCES

Quotations from patristic writers of the first three centuries,
bearing on the foundation of the Church in Rome, including

the oldest Catalogues of the Bishops of Rome-—Deduction -

from these quotations . . . . . .

PART II

I
(b) FOUNDATION OF THE CHURCH IN ROMB—INFLUENCE OF
8. PAUL
S. Paul in Rome—His share in laying the foundation stories
in the Capital—Paul's Christology more detailed than that
contained in S. Mark’s Gospel, which represents S. Peter’s

xv

PAGE

13

21



xvi THE EARLY CHRISTIANS IN ROME

1I
POSITION OF CHRISTIANS AFTER A.D. 64

The great fire of Rome in the days of Nero brought the unnoticed
sect of Christians into prominence—The games of Nero—

Never again after A.p. 64 did Christians enjoy ‘‘ stillness **

—The policy of the State towards them from this time

s was practically unaltered . . . . .

m
THE VEILED SHADOW OF PERSECUTION—POLICY OF THE
FLAVIAN EMPERORS

Silence respecting details of persecutions in pagan and in Chris-
tian writings—Reason for this—These writings contain little
history ; but the Christian writings are coloured with the daily
expectation of death and suffering—In spite of persecution

the numbers of Christians increased rapidly—What was the
strange attraction of Christianity »—Persecution of the sect

= under the Flavian Emperors Vespasian, Titus, Domitian .

PART III

INTRODUCTORY

The correspondence between Trajan and Pliny, and the Im-
perial Rescript—Genuineness of this piece in Pliny’s
Letters . . . . . . .

I
THR LETTERS OF PLINY
Nerva—Character of Trajan—Story of correspondence here
referred to—Pliny’s Letters—Reply of Trajan, which con-
tained the famous Rescript—Tertullian’s criticism of Re-
script—Pliny’s Letters—They were no ordinary letters, but
were intended for public reading—Pliny’s character—The
vogue of writing letters as literary pieces for public reading—
Pliny’s Letters briefly examined — The letter here under
special consideration—Its great importance in early
Christian history . . . . . .

II
VOGUE OF EPISTOLARY FORM OF LITERATURBE
Letters of public men considered as pieces of literature—After
Trajan there were very few Latin writings until the close
of the fourth century —In that period some celebrated
letters again appear (written by Symmachus and by Sidonius
Apollinaris a few years later)—These letters were evidently
written as pieces of literature intended for public circulation .

25

35

45

63



TABLE OF CONTENTS xvii

III

THE NEW TESTAMENT BPISTLES, AND LETTERS OF APOSTOLIC
FATHERS

Adoption of favourite letter-form as literary pieces—in Epistles
of the New Testament, and in letters of Apostolic Fathers . 69

PART IV
1
(a) HADRIAN—HIS POLICY TOWARDS CHRISTIANITY

Hadrian—His life of travel—His character—Early policy

towards Christians—He insults Christianity in his building

of Aelia Capitolina on site of Jerusalem—The great Jewish

war—Its two results—(a) Complete change in the spirit of

the Jews—(b) A new conception of the Christian sect on

part of Roman Government—It was now recognized that

the Christian was no mere Jewish dissenter, but a member

of a distinct sect, dangerous to Roman policy . . . 75

II
(b) HADRIAN—HIS ENMITY TOWARDS CHRISTIANITY GRADUALLY
INCREASED
Last years of Hadrian—Persecution of Christians more pro-
nounced—Undoubted authorities for this graver position of
Christians throughout the Empire—Table showing succes-
sion of Antonines to the Empire . . . . 8

III

ANTONINUS PIUS AND MARCUS ANTONINUS—THEIR IDEALS

Character of Antoninus Pius—His intense love for Rome—His

determination to restore the old simple life to which Rome

owed her greatness—His devotion to ancient Roman tradi-

tions, and to the old Roman religion—Antoninus Pius and

his successor Marcus lived themselves the simple austere life
they taught to their court and subjects . . . 8

v
INTENSE ANTIPATHY OF THE ANTONINES TO CHRISTIANITY
Reason of the Antonines’ marked hostility to the Christian sect
—The Christians stood resolutely aloof from the ancient
religion which these two great sovereigns believed was indis-
solubly bound up with the greatness of Rome—With such
views of the sources of Roman power and prosperity, only
a stern policy of persecution was possible—This policy,
pursued in days of Pius, was intensified by his yet greater
successor Marcus—The common idea that the Christians were
b



xviii THE EARLY CHRISTIANS IN ROME

tolerated in the days of the Antonines must be abandoned
—Their sufferings under the rule of these great Emperors,
especially in the days of Marcus, can scarcely be exaggerated 91

BOOK II

THE LIFE OF A CHRISTIAN IN THE EARLY
DAYS OF THE FAITH

INTRODUCTORY . . . 101

I
NUMBERS OF CHRISTIANS IN THE EARLY DAYS

Certain reasons to which the rapid acceptance of Christianity was
owing—The great numbers of the early converts is borne
witness to by pagan authors, such as Tacitus and Pliny, and
by Christian contemporary writers such as Clement of Rome,
Hermas, Irenzus, and others—The testimony of the Roman
catacombs described in detail in Fourth Book is also re-
ferred to . . . . . . . 102

1I
THE ASSEMBLIES OF CHRISTIANS
These ‘‘ assemblies ”’ constituted a powerful factor in the
acceptance and organization of the religion of Jesus—

Their high importance is recognized by the great teachers of
the first days—Quotations from these are given , . . 107

III1
OF WHOM THESE PRIMITIVE ‘‘ ASSEMBLIES '’ WERE COMPOSED
Information respecting these early meetings of Believers is sup-
plied by leading Christian teachers—Quotations from these
are given . . . . . . . 110

v
WHAT WAS TAUGHT AND DONE IN THESE ‘‘ ASSEMBLIES "’

A general picture of one of them by Justin Martyr—(4) Dogmatic
teaching given in these meetings—(B) Almsgiving—Is shown
to be an inescapable duty—Is pressed home by early
masters of Christianity on the faithful—All offerings made
were, however, purely voluntary——No communism was ever



TABLE OF CONTENTS xix

taught or hinted at in the early Church—(C) Special
dogmatic instruction respecting the value of almsgiving was
given by some early teachers—Several of these instructions
are given here—(D) Apart from this somewhat strange dog-
matic teaching on the value of almsgiving, the general duty
of almsgiving was most strongly impressed on the faithful—
Passages emphasizing this from very early writers are here
quoted—(E) Special remptents of these alms are particu-
larized; amongst these, in the first place, widows and
orphans, and the sick, appear—(F) These alms in some
cases were not to be confined to the Household of Faith—
(G) Hospitality to strangers is enjoined—References here are .
given from several prominent early teachers — Help to
prisoners for the Name’s sake enjoined—Assistance to be
given to poorer Churches is recommended—(H) Burial
expenses for the dead among the poorer brethren are to be
partly defrayed from the ‘‘alms’ contributed at the
assemblies, partly from private sources—Lactantius, in his
summary of Christian duties, dwells markedly on this duty—
Important witness of the Roman catacombs here . . 113

v
THE SLAVE IN EARLY CHRISTIAN LIFE

Position in Christian society—How the slave was regarded in

the *‘ assemblies ”—Paulinus of Nola quoted on the general

Christian estimate of a slave—How this novel view of the

slave was looked on by pagans 134
A gmeral summary of the effect which a.ll this teachmgcurrent

in the prunmve “ agsemblies ” had on the policy and work

of the Church in subsequent ages . . . 137

Vi
DIFFICULTIES IN ORDINARY LIFE AMONG THE EARLY CHRISTIANS

Difficulties in common life for the Christian who endeavoured to
carry out the precepts and teaching given in the “ assem- ¥
blies ”’ are sketched—In family life—In trades—In the
amusements of the people—In civil employments—In the
army—In matters of education—A general summary of
such difficulties is quoted from De Broglie (FEglise o

P Empire) . . . . . . . 140



Xx THE EARLY CHRISTIANS IN ROME

PAGE

Vil
THE ASCETIC AND THE MORE PRACTICAL SCHOOLS OF TEACHING

Two schools of teaching, showing how these difficulties were to
be met, evidently existed in the early Church—(A4) The
school of Rigourists—Tertullian is a good example of a
teacher of this school—Effect of this school on artisans—
On popular amusements—On soldiers of the Legions—On
slaves—On family life—From this stern school came the
majority of the martyrs—(B) The gemtley and more practical
school—exemplified in such writings as the Dialogue of
Minucius Felix and in writings of Clement of Alexandria,
etc.—Results of the teaching of the gemtler school—Art was
still possible among Christians, although permeated with
heathen symbols— The Christian might still continue to
live in the Imperial court—might remain in the civil
service—in the army, etc.—Examples for such allowances
found in Old Testament writings—(C) The Rsgoursist school
again dwelt on—Its great influence on the pagan empire—
The final victory of Christianity was largely owing to the
popular impression of the life and conduct of followers of
this school—This impression was voiced by fourth century
writers such as Prudentius and Paulinus of Nola, and is
shown in the work of Pope Damasus in the catacombs . . 144

VIII

WHAT THE RELIGION OF JESUS OFFERED IN RETURN FOR THIS HARD
LIFE TO RIGOURISTS, AND IN A SLIGHTLY LESS DEGREE TO ALL
FOLLOWERS OF THE SECOND SCHOOL

(A) Freedom from ever-present fear of death—S. Paul,
Ignatius, and especially epitaphs in the Roman cata-
combs are referred to here—(B) New terminology
for death, burial, etc., used—(C) The ever-present
consciousness of forgiveness of sins—(D) Hope of
immediate bliss after death—The power of the revela-
tion of S. John in early Christian life—(E) Was
Christian life in theearlycentunesaftera.lladmary
existence, as the pagans considered it ? . 153

3



TABLE OF CONTENTS

BOOK 1III
THE INNER LIFE OF THE CHURCH

PART I
A.D. 64-A.D. 180

INTRODUCTORY

The early Church remained continually under the veiled shadow of
persecution—This state of things we learn, not from the ‘“Acts
of the Martyrs,” which, save in a certain number of instances,
are of questionable authority, but from fragments which
have come down to us of contemporary writings—Extracts
from two groups of the more important of these are quoted .

I
QUOTATIONS FROM APOSTLES, ETC.

Fiyst Growp.—From writings of apostles and apostolic men,
including the Epistle to the Hebrews—1 Peter—Revelation

of S. John—First letter of S. Clement of Rome—The seven.

genuine letters of S. Ignatius . . . . .

I
QUOTATIONS FROM WRITINGS OF THE SECOND CENTURY
Second Growp.—Early writings, dating from the time of Trajan to
the death of Marcus Antoninus (A.D. 180); including—‘‘Letters
of Pliny and Trajan ”—* Letter to Diognetus ”—* The
Shepherd of Hermas "’—* 1st Apology of Justin Martyr "’"—
‘ Minucius Felix ’—* Writings of Melito of Sardis'’—
‘“ Writings of Athenagoras’’—‘ Writings of Theophilus of

Antioch ”— Writings of Tertullian ’—the last-named a
very few years later, but bearing on same period . .
PART II
TRAINING FOR MARTYRDOM
INTRODUCTORY

The sight of the martyrs’ endurance under suffering had a marked
effect on the pagan population. This was noticed and
dreaded by the Roman magistracy. Efforts were constantly
made by the Government to arrest or at least to limit the
number of martyrs . . . . . .

PAGE

163

166

177

193



xxii THE EARLY CHRISTIANS IN ROME

I
OF THE SPECIAL TRAINING FOR MARTYRDOM

The Church conscious of the powerful effect of a public martyr-
dom upon the pagan crowds—established a training for—
a preparation in view of a possible martyrdom—This
training included : (@) A public recitation in the congregations
of Christians of the ‘‘ Acts,” * Visions,” and ‘ Dreams ’’ of
confessors—(b) The preparation of special manuals prepared
for the study of Christians—In these manuals our Lord’s
words were dwelt on—(¢) A prolonged practice of austerities,
with the view of hardening the body for the endurance

of pain . . . . . . .

II
QUOTATIONS FROM TERTULLIAN, ETC.

Certain of Tertullian’s references to this preparation, and to the
austerities practised with this view, are quoted. (His words,
written circa A.D. 200, indicate what was in the second
century a common practice in the Church.) S, Ignatius's
words in his letter to the Roman Church are a good example
of what was the use of the Church in the early years of the
second century—Some of the words in question are quoted .

PART III

THE GREAT NUMBERS OF MARTYRS IN THE FIRST
TWO HUNDRED AND FIFTY YEARS

INTRODUCTORY

Tacitus and Pliny, are the most definite on the
of the vast number of martyrs—Here is cited a new
i of evidence concerning these great numbers from
otices in the * Pilgrim Itineraries ”’ or ‘‘ Guides ” to the
. catacombs of the sixth and following centuries—These tell

us what the pilgrims visited—The vast numbers of martyrs

in the different cemeteries again and again are dwelt upon .

I

List of the various cemeteries and their locality, with special notice
of numbers of martyrs buried in each . . . .

PAGR

197

202

207

210



TABLE OF CONTENTS

I
SPECIAL REFERENCE IN THE ‘‘MONZA’’ PAPYRUS, ETC.

The ‘““Monza > Catalogne—made for Queen Theodolinda by
Gregory the Great, with notices of number of martyrs from
the catalogue in question—Inscriptions of Pope Damasus—
References by the poet Prudentius on the number of martyrs.

III
DEDUCTIONS FROM THE ‘‘MONZA ’’ CATALOGUE AND
‘“PILGRIM ”’ GUIDES

General summary, allowing for some exaggeration in the * Pilgrim”’
Guides and in the ‘““Monza *’ Catalogue, on the great numbers
of these confessors and martyrs . . .

BOOK IV
THE ROMAN CATACOMBS

PART I

INTRODUCTORY

‘The nature of the catacombs’ witness to the secret of the * Inner
Life ”’ of the Church—A brief sketch of the contents of the
Fourth Book . . . . . . .

I

THE ROMAN CATACOMBS—THEIR PLACE IN ECCLESIASTICAL
BISTORY
Early researches—Their disastrous character—De Rossi—His
view of the importance of the testimony of the catacombs
in early Christian history—Much that has been considered
legendary is really historic—Witness of catacombs to the
faith of the earliest Christians . . .
II
DE ROSSI'S WAY OF WORKING IN HIS INVESTIGATIONS

Among the materials with which De Rossi worked may be cited :
Acta Martyrum of S. Jerome, Liber Pontificalis, the
“ Pilgrim Itineraries,”” and the ‘ Monza’ Catalogue,
which is specially described—Decoration of certain crypts—
Basilica (ruins) above ground—Luminaria—Graffiti of
pilgrims—Inscriptions of Pope Damasus $» siiu, and also
preserved in ancient sylloge . . . . .

PAGE

214

21§

219

223

226



xxiv THE EARLY CHRISTIANS IN ROME

Certain of his more important discoveries in the cemeteries of

SS. Domitilla, Priscilla, Callistus—The yet later discoveries
of Marucchi and others . . . .

III

GENERAL ACCOUNT OF THE VASTNESS AND SITUATION OF
THE CATACOMBS -

(1) The Vatican cemetery and the groups of catacombs on the
right bank of the Tiber . . .

. -

v

(2) On the Via Ostiensis—Basilica of S. Paul—Cemeteries on
the Via Ardeatina—Grandeur of cemetery of S. Domitilla—
The small basilica of S. Petronilla . . . .

v

(3) Groups of cemeteries on the Via Appia—S. Sebastian (ad
Catacumbas)—Group of S. Callistus—The Papal crypt—
S. Soteris—Catacomb of Pratextatus on left hand of the
Via Appia—Tomb of S. Januarius in this catacomb .

VI

(4) Cemeteries on the Via Latina and Via Tiburtina—S. Hip-
polytus—S. Laurence—S. Agnes’ cemetery on the Via
Nomentana . . . .

VII

(5) Cemeteries on the Via Salaria Nova—S. Felicitas; the great
cemetery of S. Priscilla, and the ancient Roman churches
connected with it—Legends—Remains of basilica of S.
Sylvester over the cemetery of S. Priscilla—Memories of
S. Peter in this cemetery—Its waters—Recent discoveries—

Popes buried in the basilica of S. Sylvester . .

VIII
(6) Unimportant cemeteries on the Via Salaria Vetus—S. Pam-
phylus—S. Hermes—S. Valentinus, etc. . . .

PAGE

230

232

236

242

248

258

274



TABLE OF CONTENTS

APPENDIX I.—S. PETRONILLA

Suggested derivation of Petronilla—De Rossi and other scholars
still hold to the ancient Petrine tradition—Reasons for
maintaining it—Early medizval testimony here—Traces of
the early cult of this Saint . . . . .

APPENDIX II.—TOMB OF S. PETER

Probable situation of the tomb in present basilica of S. Peter—
Account of what was found in the course of the excavations
in the seventeenth century, by Ubaldi, Canon of S. Peter’s,
who was an eye-witness of the discoveries made in A.D. 1626,
when the works required for the great bronze Baldachino of

Bernini were being carried out . . . .
PART 11
TWO EXAMPLES OF RECENT DISCOVERIES
I

THE CRYPT OF S. CECILIA

The old story of the famous Saint no longer a mere legend—
Reconstruction of S. Cecilia’s life—The crypt is described—
Her basilica in the Trastevere quarter—once S. Cecilia’s
house . . . . . . . .

II
REMOVAL OF S. CECILIA TO HER BASILICA

Discovery of remains of S. Cecilia by Paschal 1., A.n. 821—
Appearance of the body, which he translated from the crypt
in the catacomb of Callistus to her basilica—Her tomb in
the basilica opened in A.p. 1599 by Clement viir.—Appear-
ance of the body—Maderno copned it in marble—How De
Rossi discovered and identified in the original catacomb
the crypt of S. Cecilia . . .

III
THE TOMB OF S. FELICITAS, AND OF HER SONS

Discovery and identification of the burial-places of S. Felicitas, of
S. Januarius, and of her other sons—Reconstruction of her
story—Tomb of S. Januarius found in cemetery of Pretex-
tatus on the Via Appia—Original tomb of S. Felicitas found
in the cemetery bearing her name (Via Salaria Nova.)—
Identification of the burial-places of her other sons

XXV

277

279

289

292

298



xxvi THE EARLY CHRISTIANS IN ROME

PART III

TEACHING OF THE INSCRIPTIONS AND CARVINGS
ON THE TOMBS

I
EPITAPHS IN THE CATACOMBS—THEIR SIMPLICITY

Uncounted numbers of graves in this silent city of the dead ;
computed at three, four, or five millions—belonging to all
ranks—Some of these were elaborately adorned—Greek often
the language of very early epitaphs—Great simplicity as
a rule in inscriptions—No panegyric of dead—just a name—
a prayer—an emblem of faith and hope—Communion of

PAGE

saints everywhere asserted . . . . . 307
II
EPITAPHS IN THE CATACOMBS CONTRASTED WITH PAGAN
INSCRIPTIONS

A few of these epitaphs quoted—never a word of sorrow for the
departed found in them—Question of the catacomb teaching
on efficacy of prayers of the dead for the living—S. Cyprian
quoted here—Desire of being interred close to a famous
martyr—Marked difference in the pagan conception of the
dead—Some pagan epitaphs quoted . . . . 310

I
EPITAPHS IN THE CATACOMBS—THEIR DOGMATIC TEACHING

The epitaphs on the catacomb graves tell us with no uncertain
voice how intensely real among the Christian folk was the
conviction of the future life—They talk, as it were, with the
dead as with living ones—Dogmatic allusions in these short
epitaphs necessarily are very brief, but yet are quite definite—

The supreme divinity of Jesus Christ constantly asserted—
The catacombs are full of Christ—Of the emblems carved on
the graves—Jesus Christ as * the Good Shepherd ”’ most
frequent—The *‘ Crucifixion ” became a favourite subject of
representation only in later years . . . 314

APPENDIX

On the wish to be interred close to a saint or martyr—Quotanon
from S. Augustine here . . . 321



TABLE OF CONTENTS xxvii

BOOK V
THE JEW AND THE TALMUD

INTRODUCTORY

The story of the Jew—his past—his condition now, is the
weightiest argument that can be adduced in support of the
truth of Christianity—What happened to the *sad rem-
nant ”’ of the people after the exterminating wars of Titus
and Hadrian, A.p. 70 and 134-5, is little known ; yet the
wonderful story of the Jew, especially in the second and third
centuries, is a piece of supreme importance—How Rabbinic
study and the putting out of the Talmud have influenced
the general estimate of the Old Testament among Christian
peoples . . . . . . . . 325

I
THE LAST THREE GREAT WARS OF THE JEWS

The First War, A.D. 66-70—Revolt of the Jews—The dangerous
revolt was eventually crushed by Vespasian, and when he
succeeded to the Empire his son Titus completed the
conquest—Fate of the city of Jerusalem, A.p. 70—~Why
was the Temple burned —The recital of Sulpicius Severus
gives the probable answer—The account in question was
apparently quoted from a lost book of Tacitus—The Roman
triumph of Titus—The memories of the conquered Jews on
the Arch of Titus in the Forum—The great change in
Judaism after A.p. 70, when the Temple and city were
destroyed—The change was completed after the war of
Hadrian in A.D. 134-5 (the third war)—Brief account of
the second and third wars—The bitter persecution after the
third war soon ceased, and the sad Jewish remnant was left
virtually to itself . . . . . 329

I
RABBINISM (a)

The conservation of the remnant of the Jews was owing to the
development of Rabbinism—Rabbinism, however, existed
before A.p. 70—Traditional story of the rise of Rabbinism
contained in the ‘‘Mishnah” treatise Pirke Aboth—
Effect of the great catastrophe of A.n. 70—Mosaism was
destroyed, and was replaced by Rabbinism . . . 338



xxviii. THE EARLY CHRISTIANS IN ROME

m
RABBINISM (D)
PAGE

Extraordinary group of eminent Rabbis who arose after the
catastrophe of A.p. 70—Their new conception of the future
of Israel—The Torah (Law of Moses) and other writings of
the Old Testament from the days of Ezra had been esteemed
ever more and more highly—The ‘ Halachah” or (Rules
round the Torah) gradually multiplied—The elaboration
of these “ Halachah ** and ‘‘ Haggadah *’ (traditions) formed
the * Mishnah *’—this work roughly occupied the new Jewish
schools during the whole of the second century—Explanation
of term ‘‘ Mishnah "’—The next two or three centuries were
occupied by the Rabbis in their schools of Palestine and
Babylonia in a further commentary on the ‘‘ Mishnah ’—
This second work of the Rabbis was termed the * Gemara "’ . 342

v
THE TALMUD

Portions of the * Talmud ”’ had existed before A.p. 70—probably
some few of the * Halachah "’ and * Haggadah "’ even dating
from the days of Moses—some from the times of the Judges,
and others belonging to the schools of the Prophets—In the
times of Ezra arose the strange and unique * Guild of Scribes,”
devoted to the study and interpretation of the sacred writings
and the traditions which had gathered round them in past ages
—R. Hillel a little before the Christian era began the task of
arranging the results of the labours of the scribes—R. Akiba
after A.D. 70 continued the work of arrangement, but was
interrupted—His fame and story—R. Meir further worked
at the same task, which was finally completed by R. Judah
the Holy, who generally arranged the Mishnah in the form
in which it has come down to us—This ‘‘ Mishnah ** served
as the text for the great academies of Palestine and Baby-
lonia to work on in the third and two following centuries—
Their writings are known as the ‘‘ Gemara ’—The Mishnah
and Gemara together form the Talmud—A picture of the
great Rabbinic academies of Palestine and Babylonia—

Their methods of study . . . . . 347
v
HOW THE TEXT OF THE BOOKS OF THE OLD TESTAMENT WAS
PRESERVED

Description of the Massorah—The work of the Massorites in the
preservation of the text of the sacred books—Present con-
dition of the Massorah . . . . . . 361



TABLE OF CONTENTS

VI
CONCLUDING MEMORANDA

Inspiration of the Old Testament Sm-iptures, according to the
Talmud account .

The story of the Talmud through the ages .

The Talmud and the New Testament .

Influence of the Talmud on Judaism .

Influence of the Talmud on Christianity .

vil
(A) AN APPENDIX ON THE ‘‘ HAGGADAH "’

‘‘ Haggadah ” in the Talmud and in other ancient Rabbinical
writings—Signification of the ‘ Haggadah "—Its great im-

portance—Its enduring popularity
Examples of * Haggadah " quoted from the Palesuma.n Targum
on Deuteronomy . . . . . .
VIII

(B) ON THE ‘“HALACHAH' AND ‘‘HAGGADAH "’

The general purport of the *Halachah ”—Some illustrations—
Further details connected with the ¢ Haggadah ’—It is not
confined to the later Books of the Old Testament—The
“Haggadah ” also belongs to the Pentateuch—Examples of
this quoted—Instances of the influence of * Haggada.h ” in

the New Testament Books . . . .

IX
WoOMEN’s DISABILITIES . . . . . .
INDEX . . . . . . . .

371
373

376

380

381



LIST OF ILLUSTRATIONS

PAINTING IN THE CATACOMBS, SECOND AND THIRD CENTURIES.
THE GOOD SHEPHERD IN THE CENTRE. ON THE LEFT,
DANIEL IN THE DEN OF L1oNs. ON THE RIGHT, THE THREE

CHILDREN IN THE FURNACE . . . Frontispsece

From Palmer's Early Christian Symbolism. By permission of KEGAN
PauL, TRENCH, TRUBNER & Co.

FACING PAGE

THE ‘“ COME AND DINE "’ OF THE LAST CHAPTER OF ST. JOHN’s
GOosPEL—THE MvysTic REPAST OF THE SEVEN DISCIPLES
(CEMETERY OF CALLISTUS, SECOND CENTURY. A FAVOUR-
ITE PICTURE IN THE CATACOMBS) . . . .

ENTRANCE TO THE CEMETERY OF S. DoMITILLA [CRYPT OF THE

FrLavians, First CENTURY) . . . . .
From Roma Sottervanea Cristiana. By permission of the Author, ORAZIO
MARUCCHI

PAINTINGS IN A CHAPEL OF CATACOMB OF S. CALLISTUS, SHOWING
A TOMB SUBSEQUENTLY EXCAVATED ABOVE THE ORIGINAL
ToMB OF THE SAINT . . . . . .

Photo, S. J. BECKETT

MosAIC IN THE APSE OF THE CHURCH OF STA. PUDENZIANA, ROME .
Pheto, MOSCIONI

IN THR CATACOMB OF S. PRIscILLA (SECOND OR THIRD CENTURY) .
Photo, S. J; BECKETT

CuHAPEL OF THE TomBs oF THE THIRD-CENTURY BISHOPS OF
ROME, PARTLY RESTORED—CATACOMB OF S, CALLISTUS .

Photo, S. J. BECKETT

S. PETER’S, ROME—THE CONFESSION . . . .

Photo, S. J. BECKETT
XX

219

245

263

267

273

281



LIST OF ILLUSTRATIONS xxxi

FACING PAGE
A RerLICA OF MADERNO’S EFFIGY OF S. CECILIA—AS SHE WAS
FOUND—IS IN THE NICHE OF THE S. CALLISTUS CHAMBER,
WHERE THE BODY ORIGINALLY WAS DEPOSITED . . 293

Photo, S. J. BECKETT

SBPULCHRAL INSCRIPTIONS FROM THE ROMAN CATACOMBS . . 310
Photo, S. J. BECKETT

TrE TEMPLE—]JERUSALEM—THE HoLy PLACE ., . . 330

From the Jawish ZEncwlopedia. By permission of FUNK &
WaAGNALLs Co.

THE ‘“ WAILING-PLACE” OF THE JEWs, BEFORE THE RUINED
WaLLs oF TERE TEMPLE . . . . . 332

Photo, THE PHOTOCHROM CoO.

Tse TEMPLE, JERUSALEM, BEFORE 1Ts DESTRUCTION BY TITUS,
A.D. 70 . . . . . . . 340

From a drawing in the JewssA Encyclopedia. By permission.



“ ASSURED the trial, fiery, fierce, but fleet,
Would, from his little heap of ashes, lend
Wings to that conflagration of the world
Which Christ awaits ere He makes all things new:
So should the frail become the perfect, rapt
From glory of pain to glory of joy.”

BROWNING, Tke Ring and the Book, x. 1797




BOOK 1

THE BEGINNINGS OF CHRISTIANITY
IN ROME



Digitized by GOOSIQ



PART 1

INTRODUCTORY
THE JEWISH COLONY IN ROME

T the beginning of the first century of the Christian era
the Jewish colony in Rome had attained large dimen-
sions. As early as B.C. 162 we hear of agreements—

we can scarcely call them treaties—concluded between the
Jews under the Maccabean dynasty and the Republic. After
the capture of Jerusalem by Pompey, B.C. 63, a number more
of Jewish exiles swelled the number of the chosen people who
had settled in the capital. Cicero when pleading for Flaccus,
who was their enemy, publicly alludes to their numbers and
influence. Their ranks were still further recruited in B.c. 51,
when a lieutenant of Crassus brought some thousands of
Jewish prisoners to Rome. During the civil wars, Julius
Ceaesar showed marked favour to the chosen people. After his
murder they were prominent among those who mourned
him.
Augustus continued the policy of Julius Csar, and showed
them much favour ; their influence in Roman society during
the earlier years of the Empire seems to have been consider-
able. They are mentioned by the great poets who flourished
in the Augustan age. The Jewish Sabbath is especially alluded
to by Roman writers as positively becoming a fashionable
observance in the capital.

A few distinguished families, who really possessed little of
the Hebrew character and nationality beyond the name,
such as the Herods, adopted the manners and ways of life
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4 THE JEWISH COLONY IN ROME

of the Roman patrician families; but as a rule the Jews in -
foreign lands preferred the obscurity to which the reputation
of poverty condemned them. Some of them were doubtless
possessors of wealth, but they carefully concealed it; the
majority, however, were poor, and they even gloried in their
poverty ; they haunted the lowest and poorest quarters of
the great city. Restlessly industrious, they made their
livelihood, many of them, out of the most worthless objects
of merchandise ; but they obtained in the famous capital a
curious celebrity. There was something peculiar in this
strange people at once attractive and repellent. The French
writer Allard, in the exhaustive and striking volumes in which
he tells the story of the persecutions in his own novel and
brilliant way, epigrammatically writes of the Jew in the golden
age of Augustus as ‘ one who was known to pray and to pore
over his holy national literature in Rome which never prayed
and which possessed no religious books "’ (“ Il prie et il étudie
ses livres saintes, dans Rome qui n’a pas de théologie et qui
ne prie pas ”’).

They lived their solitary life alone in the midst of the
crowded city—by themselves in life, by themselves, too, in
death ; for they possessed their own cemeteries in the sub-
urbs,—catacombs we now term them,—strange God’s acres
where they buried, for they never burned, their dead, carefully
avoiding the practice of cremation, a practice then generally
in vogue in pagan Rome. Upon these Jewish cemeteries the
Christians, as they increased in numbers, largely modelled
those vast cities of the dead of which we shall speak pre-
sently.

They watched over and tenderly succoured their own poor
and needy, the widow and the orphan; on the whole living
pure self-denying lives, chiefly disfigured by the restless spirit,
which ever dwelt in the Jewish race, of greed and avarice.
They were happy, however, in their own way, living on the
sacred memories of a glorious past, believing with an intense
belief that they were still, as in the glorious days of David
and Solomon, the people beloved of God—and that ever
beneath them, in spite of their many confessed backslidings,
were the Everlasting Arms; trusting, with a faith which



THE JEWISH COLONY IN ROME 5

never paled or faltered, that the day would surely come when
out of their own people a mighty Deliverer would arise, who
would restore them to their loved sacred city and country ;
would invest His own, His chosen nation, with a glory
and power grander, greater than the world had ever
seen.

There is no doubt but that the Jew of Rome in Rome’s
golden days, in spite of his seeming poverty and degradation,
possessed a peculiar moral power in the great émpire, unknown
among pagan nations.!

In the reign of Nero, when the disciples of Jesus in Rome
first emerged from the clouds and mists which envelop the
earliest days of Roman Christianity, the number of Jews in
the capital is variously computed as amounting to from
30,000 to 50,000 persons.

The Jewish colony in Rome was a thoroughly representa-
tive body of Jews. They were gathered from many centres
of population, Palestine and Jerusalem itself contributing
a considerable contingent. They evidently were distinguished
for the various qualities, good and bad, which generally char-
acterized this strange, wonderful people. They were restless,
at times turbulent, proud and disdainful, avaricious and
grasping ; but at the same time they were tender and com-
passionate in a very high degree to the sad-eyed unfortunate
ones among their own people,—most reverent, as we have
remarked, in the matter of disposing of their dead,—on the
whole giving an example of a morality far higher than that
which, as a rule, prevailed among the citizens of the mighty
capital in the midst of whom they dwelt.

The nobler qualities which emphatically distinguished
the race were no doubt fostered by the intense religious spirit

1 A singular and interesting passage of Allard here deserves to be quoted
verbatim : ‘* Dans Rome oa le celibat est devenue une plaie sociale, ou la
population diminue, o) la stérilité regne an foyer domestique, ol 'avorte-
ment Vinfanticide sont frequents et A peine réprimés, les Juifs seules ont
beaucoup d’enfants—Tacite a défini d’un mot ce trait de leur race ; “generandi
amor,’ dit-il en énumerant les principaux charactéres du peuple Juif. Tous
les témoignages anciens parlent de leur grand nombre ; ‘augmenter était une
de leurs préoccupations, ¢ augenda multitudint consulituy * dit encore Tacite.”
See Tacitus, Hsst. v. 5; Allard, i. p. 12.
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which lived and breathed in every Jewish household. The
fear of the eternal God, who they believed with an intense
and changeless faith loved them, was ever before the eyes
alike of the humblest, poorest little trader, as of the wealthiest
merchant in their company.



I
THE FOUNDATION OF THE CHURCH IN ROME—“A "

NTO this mass of Jewish strangers dwelling in the great
city came the news of the wonderful work of Jesus Christ.
As among the Jews at Jerusalem, so too in Rome, the
story of the Cross attracted many—repelled many. The
glorious news of salvation, of redemption, sank quietly into
many a sick and weary heart ; these hearts were kindled into a
passionate love for Him who had redeemed them—into a love
such as had never before been kindled in any human heart.
While, on the other hand, with many, the thought that the
treasured privileges of the chosen people were henceforward
to be shared on equal terms by the despised Gentile world,
excited a bitter and uncompromising opposition—an opposi-
tion which oftentimes shaded into an intense hate.

The question as to who first preached the gospel of Jesus
Christ to this great Jewish colony will probably never be
answered. There is a high probability that the ‘ story of
the Cross ’ was told very soon after the Resurrection by some
of those pilgrims to the Holy City who had been eye-witnesses
of the miracle of the first Pentecost.

There is, however, a question connected with the begin-
nings of Christianity in Rome which is of the deepest interest
to the student of ecclesiastical history, a question upon which
much that has happened since largely hangs.

Was S. Peter in any way connected with the laying of the
foundation of the great Christian community in Rome ; can
he really be considered as one of the founders of that most
important Church ? An immemorial tradition persists in so
connecting him; upon what grounds is this most ancient
tradition based ?

Scholars of all religious schools of thought now generally
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allow that S. Peter visited Rome and spent some time in the
capital city ; wrote his great First Epistle from it, in which
Epistle he called *“ Rome ”’ by the not unusual mystic name
of ‘“ Babylon,” and eventually suffered martyrdom there on
a spot hard by the mighty basilica called by his name.

The only point at issue is, did he—as the favourite tradition
asserts—pay his first visit to Rome quite early in the Christian
story, circa A.D. 42, remaining there for some seven or eight
years preaching and teaching, laying the foundations of the
great Church which rapidly sprang up in the capital ?

Then when the decree of the Emperor Claudius banished
the Jews, A.D. 49-50, the tradition asserts that the apostle
returned to the East, was present at the Apostolic Council
held at Jerusalem A.D. 50, only returning to Rome circa A.D.
63. Somewhere about A.p. 64 the First Epistle of Peter was
probably written from Rome.! His martyrdom there is
best dated about A.p. 67.

A careful examination of the most ancient * Notices "
bearing especially on the question of the laying of the early
stories of the Roman Church, determines the writer of this
little study to adopt the above rough statement of S. Peter’s
work at Rome. Some of the principal portions of these
‘“notices "’ will now be quoted, that it may be seen upon what
basis the conclusion in question is adopted. The quotations
will be followed by a sketch of the traditional and other evi-
dence specially drawn from the testimony of the very early
Roman catacomb of S. Priscilla. This sketch, which is here
termed the “ traditional evidence,” it will be seen, power-
fully supports the deduction derived from the notices quoted
from very early Christian literature.

1 Professor Ramsay in his book, The Church in the Roman Empire,
prefers a later date for the composition of the First Epistle of St. Peter
than that usually given, A.p. 64-5. He believes it was impregnated with
Roman thought and was certainly written from Rome, but not before
A.D. 80. This would give a long period of Roman work to the apostle ; still—
able as are Professor Ramsay’s arguments—the later date and all that it
involves are absolutely at variance with the universal tradition.
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THE QUOTATIONS

Clemens Romanus, A.D. 95-6. In the fifth chapter of the
well-known and undoubtedly authentic Letter of Clement
of Rome to the Corinthians, the writer calls the attention of
the Corinthians to the examples of the Christian *‘ athletes ”
who “ lived very near to our own time.” He speaks of the
apostles who were persecuted, and who were faithful to
death. ‘“ There was Peter, who after undergoing many
sufferings, and having borne his testimony, went to his
appointed place of glory. There was Paul, who after endur-
ing chains, imprisonments, stonings, again and again, and
sufferings of all kinds . . . likewise endured martyrdom, and
so departed from this world.”

The reason why Clement of Rome mentions these two
special apostles (other apostles had already suffered martyrdom)
is obvious. Clement was referring to examples of which they
themselves had been eye-witnesses. Paul, it is universally
acknowledged, was martyred in Rome ; is not the inference
from the words of Clement, that Peter suffered martyrdom in
this same city also, overwhelming ?

Ignatius, circa A.D. 108—9, some twelve or thirteen years
after Clement had written his Epistle to the Corinthians, on
his journey to his martyrdom at Rome, thus writes to the
Roman Church : ““ I do not command you like Peter and Paul :
they were apostles; I am a condemned criminal.” Why now
did Ignatius single out Peter and Paul? So Bishop Lightfoot,
commenting on this passage, forcibly says: ‘ Ignatius was
writing from Asia Minor. He was a guest of a disciple of John
at the time. He was sojourning in a country where John
was the one prominent name. The only conceivable reason
why he specially named Peter and Paul was that these two
apostles had both visited Rome and were remembered by the
Roman Church.”

Papias of Hierapolis, born csrca A.p. 60-70. His writings
probably date somewhat late in the first quarter of the second
century. On the authority of Presbyter John, a personal dis-
ciple of the Lord, Papias tells us about Mark : he was a friend
and interpreter of S. Peter, and wrote down what he heard
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his master teach, and there (in Rome) composed his ““ record.”
This notice seems to have been connected by Papias with
1 Pet. v. 13, where Mark is alluded to in connexion with the
fellow-elect in Babylon (Rome).

‘It seems,” concludes Bishop Lightfoot, referring to
Irenzus (S. Clement of Rome, ii. 494), ‘‘a tolerably safe
inference, therefore, that Papias represented S. Peter as being
in Rome, that he stated Mark to have been with him there,
and that he assigned to the latter a Gospel record (the
second Gospel) which was committed to writing for the in-
struction of the Romans.”

Dionysius of Corinth, A.D. 170, quoted by FEusebius
(H. E. 11. xxv.), wrote to Soter, bishop of Rome, as follows :
‘“ Herein by such instructions (to us) ye have united the
trees of the Romans and Corinthians (trees) planted by Peter
and Paul. For they both alike came also to our Corinth, and
taught us; and both alike came together to Italy, and having
taught there, suffered martyrdom at the same time.”

Ireneus, circa A.D. 177-90, writes: ‘‘ Matthew published
also a written Gospel among the Hebrews in their own language,
while Peter and Paul were preaching and founding the Church
in Rome. Again after their departure, Mark, the disciple and
interpreter of Peter, himself also handed down to us in writing
the lessons preached by Peter.”—H. E. 11I. i. 1.

Clement of Alexandria, circa A.D. 193-217 (Hypotyposes,
quoted by Eusebius, H. E. vi. 14) tells us how, “ when Peter
had preached the word publicly in Rome, and declared the
gospel by the Spirit, the bystanders, being many in number,
exhorted Mark as having accompanied him for a long time,
and remembering what he had said, to write out his statements,
and having thus composed his Gospel, to communicate it to
them; and that when Peter learnt this, he used no pressure
either to prevent him or to urge him forwards.”

Tertullian, circa A.D. 200, adds his testimony thus: “ We
read in the lives of the Caesars, Nero was the first to stain the
rising faith with blood. Thus Peter is girt by another (quoting
the Lord’s words) when he is bound to the Cross. Thus Paul
obtains his birthright of Roman citizenship when he is born
again there by the nobility of Martyrdom.”’—Scorpsace, 15.
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Tertullian again writes : * Nor does it matter whether they
are among those whom John baptized in the Jordan, or those
whom Peter baptized in the Tiber.”’—De Baptismo, 4

Tertullian once more tells us : “ The Church of the Romans
reports that Clement was ordained by Peter.” — De Pre-
scriptione Her. 36.

Tertullian again bears similar testimony: “ If thou art
near to Italy, thou hast Rome. . . . How happy is that
Church on whom the apostles shed all their teaching with
their blood, where Peter is conformed to the passion of the
Lord, where Paul is crowned with the death of John (the
Baptist), where the Apostle John after having been plunged
in boiling oil, without suffering any harm, is banished to an
island | "—De Prescriptione, 36.

Caius (or Gaius) the Roman presbyter, circa A.D. 200—20,
who lived in the days of Pope Zephyrinus, and was a con-
temporary of Hippolytus, if not (as Lightfoot suspects)
identical with him (Hippolytus of Portus), gives us the follow-
ing detail: “ I can show you the trophies (the Memoriz or
Chapel-Tombs) of the apostles. For if you will go to the
Vatican or to the Ostian Way, thou wilt find (there) the
trophies (the Memori®) of those who founded the Church.”

Caius is here claiming for his own Church of Rome the
authority of the Apostles SS. Peter and Paul, whose martyred
bodies rest in Rome.—Quoted by Eusebius, H. E. II. xxv.

Thus at that early date when Caius wrote, the localities
of the graves of the two apostles were reputed to have been
the spots where now stand the great basilicas of SS. Peter and
Paul.

Eusebius, H. E. 11. xiv., gives a definite date for the first
coming of Peter to Rome, and his preaching there. The
historian was describing the influence of Simon Magus at
Rome. This, he adds, did not long continue, *“ for immediately
under the reign of Claudius, by the benign and gracious provi-
dence of God, Peter, that powerful and great apostle who by
his courage took the lead of all the rest, was conducted to
Rome against this pest of mankind. He (S. Peter) bore the
precious merchandise of the revealed light from the East
to those in the West, announcing this light itself, and salutary
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doctrine of the soul, the proclamation of the kingdom of
God.”

Eusebius also writes that ‘‘ Linus, whom he (Paul) has
mentioned in his Second Epistle to Timothy as his companion
at Rome, has been before shown to have been the first after
Peter that obtained the Episcopate at Rome.”’—Eusebius,
H. E. 11 iv,

The ¢radstional memories of Peter’s residence in Rome
and his prolonged teaching there are very numerous. De
Rossi while quoting certain of these as legendary, adds that an
historical basis underlies these notices. Some of the more
interesting of these are connected with the house and family
of Pudens on the Aventine, and with the cemetery of Saint
Priscilla on the Via Salaria.

To the pilgrims of the fifth and following centuries were
pointed out the chair in which Peter used to sit and teach
(Sedes ubi prius sedit S. Petrus), and also the cemeterium
fontis S. Petri—cemeterium ubi Petrus baptizaverat. Marucchi,
the pupil and successor of De Rossi, believes that this cemetery
where it was said S. Peter used to baptize, is identical with
parts of the vast and ancient catacomb of Priscilla. These
and further traditional notices are dwelt on with greater detail
presently when the general evidence is summed up.!

1See the detailed account of this catacomb, Book IV, 261 and following
pages.



IT
A SUMMARY OF LITERARY NOTICES

~ ND now to sum up the evidence we have been quoting :
The Lsterary Notices have been gathered from all
parts of the Roman world where Christianity had made
a lodgment.

From Rome (Clement of Rome) in the first and second
centuries and early in the third century.

From Awmtioch (Ignatius, Papias) (including Syria and
Asia Minor) very early in the second century.

From Corinth (Greece) (Dionysius) in the second half of
the second century.

From Lyons (Gaul) (Irenzus) in the second half of the
second century.

From Alexandria (Egypt) (Clement of Alexandria) in
the second half of the second century.

From Carthage (North Africa) (Tertullian) in the close of
the second century.

These and other literary notices, more or less definitely,
all ascribe the laying of the foundation stories of the Church
of Rome to the preaching and teaching of the Apostles Peter
and Paul. All without exception in their notices of this
foundation work place the name of Peter first. 1t is hardly
conceivable that these very early writers would have done
this had Peter only made his appearance in Rome for the
first time in A.D. 63 or 64, after Paul’s residence in the capital
for some two years, when he was awaiting the trial which
resulted in his acquittal.

Then again, the repeated mention of the two great apostles
as the Founders of the Roman Church would have been singu-
larly inaccurate if neither of them had visited the capital
before A.D. 60-1, the date of Paul’s arrival, and A.D. 634, the

3
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date of S. Peter’s coming, supposing we assume the later date
for S. Peter’s coming and preaching.

When we examine the literary notices in question we find
in several of them a more circumstantial account of Peter’s
work than Paul’s; for instance :

Papias and Ireneus give us special details of S. Mark’s
position as the interpreter of S. Peter, and tell us particularly
how the friend and disciple of S. Peter took down his master’s
words, which he subsequently moulded into what is known as
the second Gospel.

Tertullian relates that S. Peter baptized in the Tiber, and
mentions, too, how this apostle ordained Clement.

Eusebsus, the great Church historian to whom we owe so
much of our knowledge of early Church history, writing in the
early years of Constantine’s reign, in the first quarter of the
fourth century, goes still more into detail, and gives us ap-
proximately the date of S. Peter’s first coming, which he
states to have been in the reign of Claudius, who was Emperor
from A.D. 41 to A.D. 54 (Eusebius, H. E. 11. xiv.). The same
historian also repeats the account above referred to of Mark’s
work as Peter’s companion and scribe in Rome (H. E. 11. xv.),
adding that the “ Church in Babylon ” referred to by S. Peter
(x Ep. v. 13) signified the Church of Rome.

Jerome, writing in the latter years of the same century
(the fourth), is very definite on the question of the early arrival
of S. Peter at Rome—* Romam mittitur,” says the great
scholar, ““ ubi evangelium predicans XXV annis ejusdem
urbis episcopus perseverat.” Now, reckoning back the twenty-
five years of S. Peter’s supervision of the Roman Church
would bring S. Peter’s first presence in Rome to A.D. 42-3;
for Jerome tells us how * Post Petrum primus Romanam
ecclesiam tenuit Linus,” and the early catalogues of the
Roman Bishops—the Eusebian (Armenian version), the cata-
logue of Jerome, and the catalogue called the Liberian—give the
date of Linus’ accession respectively as A.D. 66, A.D. 68, A.D. 67.

The early lists or catalogues of the Bishops of Rome,
just casually referred to, are another important and weighty
witness to the ancient and generally received tradition of the
early visit and prolonged presence of S. Peter at Rome.
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The first of these in the middle of the second century was
drawn up, as far as Eleutherius, A.D. 177-90 by Hegesippus, a
Hebrew Christian. Eusebius is our authonty for this. This
list, however, has not come down to us. It is, however, prob-
able that it was the basis, as far as it went, of the list drawn
up by Irenzus circa A.D. 180—9o. This is the earliest
catalogue of the Roman Bishops which we possess. Irenzus,
after stating that the Roman Church was founded by the
Apostles Peter and Paul, adds that they entrusted the office
of the Episcopate to Linus.

In the Armenian version of the Chronicles of Eusebius,
the only version in which we possess this Eusebian Chronicle,
Peter appears at the head of the list of Roman Bishops, and
twenty years is given as the duration of his government of the
Church. Linus is stated to have been his successor. In the
list of S. Jerome a similar order is preserved—with the slight
difference of twenty-five years instead of twenty as the dura-
tion of S. Peter’s rule. The deduction which naturally follows
these entries in the two lists has been already suggested. The
Liberian Catalogue, compiled circa A.D. 354, places S. Peter
at the head of the Roman Bishops—giving twenty-five years
as the duration of his government. Linus follows here.

The Liberian Catalogue was the basis of the great historical
work now generally known as the “ Liber Pontificalis,”” which
in its notices of the early Popes embodies the whole of the
Liberian Catalogue—only giving fresh details. The “ Liber
Pontificalis ” in its first portion in its present form is traced
back to the earlier years of the sixth century.

The traditional notices of the early presence of S. Peter in
Rome are many and various. Taken by themselves they
are, no doubt, not convincing—some of them ranking as purely
legendary—though we recognize even in these ‘‘ purely
legendary "’ notices an historical foundation; but taken
together they constitute an argument of no little weight.

Among the ‘“ purely legendary *’ we have touched upon the
memories which hang round the house of Pudens, and the
church which in very early times arose on its site.! Of far

10n these memories which belong to the house of Pudens and his family,
see pp. 262-270. . .
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greater historical value are the memories which belong to
the Catacomb of Priscilla, memories which recent discoveries
in that most ancient cemetery go far to lift many of the old
traditions into the realm of serious history.

The historical fact of the burial (depositio) of some ten
or eleven of the first Bishops round the sacred tomb of the
Apostle S. Peter (juxta corpus beati Peiri in Vaticano), gives
additional colour to the tradition of the immemorial reverence
which from the earliest times of the Church of Rome encircles
the memory of S. Peter.

From the third century onward we find the Roman Bishops
claiming as their proudest title to honour their position as
successors of S. Peter. In all the controversies which subse-
quently arose between Rome and the East this position was
never questioned. Duchesne, in his last great work,! ever
careful and scholarly, does not hesitate to term the “ Church
of Rome” (he is dwelling on its historical aspect) the
*“ Church of S. Peter.”

This study on the work of S. Peter in the matter of laying
the early stories of the great Church which after the fall of
Jerusalem in A.p. 70 indisputably became the metropolis of
Christianity, has been necessarily somewhat long—the ques-
tion is one of the highest importance to the historian of
ecclesiastical history. Was this lofty claim of the long line of
Bishops of Rome to be the successors of S. Peter, ever one of
their chief titles to honour, based on historic evidence, or was
it simply an invention of a later age ?

All serious historians now are agreed that S. Peter taught
in Rome, wrote his Epistle from Rome, and subsequently
suffered martyrdom there.

But historians, as we have stated, are not agreed upon the
date of his first appearance in the queen city. Now the sum
of the evidence massed together in the foregoing brief study,
leads to the indisputable conclusion that the date of his coming
to Rome must be placed very early in the story of Christianity,
somewhere about A.D. 41-3.

Everything points to this conclusion. How could Peter
be, with any accuracy, styled the “ Founder of the Church of

1 Histoire ancienne de I'Egls‘sc, vol. i. p. 61 (4th edition, 1908).
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Rome ” if he never appeared in Rome before A.D. 64? Long
before this date the Church of the metropolis had been
‘“ founded,” had had time to become a large and flourishing
Christian community. This estimate of the signal importance
of the Church of Rome is based on various testimonies, among
which may be ranked the long list of salutations in S. Paul’s
Epistle to the Romans, written circa A.D. 58.

All the various notices of the leading Christian writers
of the first and second centuries in all lands carefully style
him as such. Paul, it is true, in most, not in all these early
writings, is associated with him as a joint founder: this in a
real sense can also be understood ; for although Paul came at a
later date to Rome and dwelt there some two years, the presence
of one of the greatest of the early Christian teachers would
surely add enormously to the stability of the foundations
laid years before. The teaching of the great Apostle of the
Gentiles, continued for two years, was, of course, a very im-
portant factor in the “ foundation work,” and was evidently
always reckoned as such.

But even then, as we have seen, while the two apostles
are frequently joined together as founders in the writings of
the early Christian teachers, in several notable instances
Peter’s work is especially dwelt upon by them.

Then again in the traditional “ Memories ” preserved to
us, some of them of the highest historical value, it is Peter,
not Paul, who is ever the principal figure. Paul rarely, if
ever, appears in them. Great though undoubtedly Paul was
as a teacher of the Christian mysteries and as an expounder
of Christian doctrine, it is emphatically Peter, not Paul, who
lives in the * memories "’ of the Roman Christian community.

The place which the two basilicas of S. Peter and S. Paul
on the Vatican Hill and on the Ostian Way have ever occupied
in the minds and hearts not only of the Roman people, but of
all the innumerable pilgrims in all ages to the sacred shrines of
Rome, seems accurately to measure the respective places which
the two apostles hold in the estimate of the Roman Church.

The comparative neglect of S. Paul’s basilica in Rome
when measured with the undying reverence shown to, and
with the enormous pains and cost bestowed on the sister

2
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basilica of S. Peter, is due not to any want of reverence or
respect for the noble Apostle of the Gentiles, but solely because
Rome and the pilgrims to Rome were deeply conscious of
the special debt of Rome to S. Peter, who was evidently the
real founder of the mighty Church of the capital.

The writer of this work is fully conscious that the con-
clusion to which he has come after massing together all the
available evidence, is not the usual conclusion arrived at by
one great and influential school of thought in our midst;
nor does it accord with the conclusion of that eminently just
scholar Bishop Lightfoot, who while positively affirming the
presence of S. Peter in Rome, whence, as he allows, he wrote
his First Epistle, and where through pain and agony he passed
to his longed-for rest in his Master’s Paradise, yet cannot
accept the tradition of his early presence in the metropolis.

The writer of this study has no doubt whatever that
the teaching of the vast majority of the Roman Catholic
writers on this point is strictly accurate, and that S. Peter at
a comparatively early date, probably somewhere about the
year of grace 42-3, came to Rome confirmed in the faith—
taught—strengthened with his own blessed memories of his
adored Master—the little band of Christians already dwelling in
the capital of the Empire. Under his pious training the little
band, in the six, seven, or eight years of his residence in their
midst, became the strong nucleus of the powerful Church of
Rome.

Then, most probably, he left Rome when the decree of
the Emperor Claudius, A.D. 49, was promulgated : the decree
which was the result of the disturbances among the turbu-
lent Jewish colony,—disturbances no doubt owing to bitter
and relentless opposition to the fast spreading of the Chris-
tian faith in their midst. As Suetonius (Claudius, 25) tersely
but clearly tells us: ‘“ Judzos, impulsore Christo assidue
tumultuantes Roma expulit.”

From the year 49, when he left the Queen City, S. Peter
apparently was absent from the Church in which for some
seven or eight years he had laboured so well and so successfully,
continuing his work, however, in other lands. Then in A.D.
63-4 he returned, resumed his Roman work, wrote the First
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Epistle which bears his name, and eventually suffered

martyrdom. g

This conclusion, of such deep importance in early ecclesx-
astical history, has been arrived at—as the student of the
foregoing pages will see—from no one statement, from no
whole class, so to speak, of evidences, but from the cumulative
evidence afforded by the massing together the statements of
early writers, the testimony of the catacombs, the witness of
tradition, and the voice of what may almost be accurately
termed immemorial history.!

11t will be noticed that an interesting hypothesis dwelt on by Allard
(Histotye des Persécutions, vol. i.) and by other writers has not been quoted
among the foregoing testimonies. It is curious and deserving of notice, but
it is at best only an ingenious supposition.

These scholars suggest that when S. Peter, after his deliverance through
the interference of an angel guide, escaped from the prison of Herod Antipas
and went to another place (Acts xii. 17), that the * other place *’ so mysteriously
and strangely alluded to by the writer of the * Acts ’’ signified Rome.

A Roman tradition handed down to us through the medium of early Christian
art, curiously seems to connect the angelic deliverance of the Apostle S. Peter
with Rome. On some twenty of the early Christian sarcophagi preserved in the
Lateran Museum, the arrest and imprisonment of S. Peter by the soldiers of
Herod Antipas form the subject of the sculpture. Why, pertinently ask these
writers, was this special scene in the life of S. Peter selected as the subject
graved on so many of these ancient coffins of the Roman Christian dead? They
reply—The connexion which traditionally existed between this imprisonment
and the angelic deliverance with the first coming of the apostle to Rome.

Bishop Lightfoot somewhat strangely remarks (Clement of Rome, vol. ii.
P- 491): “S. Paul could not have written as he writes to the Romans (i. 11,
xv. 20-24) if they had received even a short visit from an apostle, more
especially if that apostle were S. Peter.”

It is difficult to see how he makes this deduction from S. Paul’s words
in the passages in question. In the first passage (Rom. i. 11), S. Paul, after
addressing the Roman Christians, and thanking God that their faith is spoken
of throughout the whole world, adds that he longs to see these Christians,
that he may impart to them some spiritual gift to the end that they may be
established. Then he explains or, as it were, recalls what he has said, that
he might not seem to think them insufficiently instructed or established in the
faith, and therefore in the words which follow closely, * that I may be com-
forted together with you by the mutual faith both of you and me,” turns
the end of his coming to them to their mutual rejoicing in one another’s
faith, when he and they shall come to know one another.

In the second passage (Rom. xv. 20-24), S. Paul plainly states that his
work had been to preach the gospel ““not where Christ was named, lest he
shonld build upon another man’s foundation ’—that is, not where Christ
was preached by another before me.
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Then he adds, that he considered the preaching of Christ where he had
not been named the most needful work ; he therefore declined going to Rome,
where was a Church already planted; but now, having no more Churches
to plant in the regions where he was sojourning, he signifies his resolution of
visiting the Roman Church.

Any deduction that could be drawn from these two passages in S. Paul’s
Epistle to the Romans, would seem to be exactly the contrary to that suggested
by Lightfoot.



PART 11

I
THE FOUNDATION OF THE CHURCH IN ROME—“B "

HE Roman Church in the year of grace 61 was evi-
dently already a powerful and influential congregation :
everything points to this conclusion: its traditions,

we might even say its history, and, above all, the notices
contained in S. Paul’s Epistle to the Romans written not
later than A.D. 58.

Virtually alone among the Churches of the first thirty
years of Christianity does S. Paul give to this congregation
unstinting, unqualified praise—very different to his words
addressed to the Church in Corinth in both of his Epistles to
that notable Christian centre, or to the Galatian congregation
in his letter to the Church of that province; or even to the
Thessalonians, the Church which he loved well, where re-
proach and grave warnings are mingled with and colour his
loving words.

But to the Church of Rome, in which in its many early
years of struggle and combat he bore no part whatever,
his praise is quite unmingled with rebuke or warning. As
regards this congregation (Rom. i. 8), Paul thanks God for them
all that their faith is spoken of throughout the whole world.
In the concluding chapter of the Epistle, some twenty-five
specially distinguished members of the Roman congregation
are saluted by name, though it by no means follows that
S. Paul was personally acquainted with all of those who were
named by him.

About three years after writing his famous letter to the
Romans,—just referred to,—Paul came as a prisoner to the
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capital city. But although a prisoner awaiting a public
trial, the imperial government gave him free liberty to receive
in his own hired house members of the Christian Church, and
indeed any who chose to come and listen to his teaching ; and
this liberty of free access to him was continued all through
the two years of his waiting for the public trial. The words
of the *“ Acts of the Apostles,” a writing universally received
as authentic, are singularly definite here: ‘‘ And Paul dwelt
two whole years in his own hired house (in Rome), and received
all that came unto him, preaching the kingdom of God, and
teaching those things which concern the Lord Jesus Christ, with
all confidence, no man forbidding him >’ (Acts xxviii. 30-31).

It was during these two years of the imprisonment that
the great teacher justified his subsequent title, accorded him
by so many of the early Christian writers, of joint founder with
S. Peter of the Roman Church. The foundations of the
Church of the metropolis we believe certainly to have been
laid by another leading member of the apostolic band, S. Peter.?
But S. Paul’s share in strengthening and in building up this
Church, the most important congregation in the first days of
Christianity, was without doubt very great.

At a very early period, certainly after the fall of Jerusalem
and the destruction of the Temple, Rome became the acknow-
ledged centre and the metropolis of Christendom. The great
world-capital was the meeting-place of the followers of the
Name from all lands. Thither, too, naturally flocked the
teachers of the principal heresies in doctrinal truth which very
soon sprang up among Christian converts. Under these
conditions something more, in such a centre as Rome, was
imperatively needed than the simple direct Gospel teaching,
however fervid : something additional to the recital of the won-
drous Gospel story as told by S. Peter and repeated possibly
verbatim by his disciple S. Mark. A deeper and fuller in-
struction was surely required in such a centre as Rome quickly
became. Men would ask, Who and what was the Divine
Founder of the religion,—what was His relation to the Father,
what to the angel-world? What was known of His pre-

1See above, pp. 7-12, where the question of the foundation of the Church
in Rome is fully discussed.



S. PAUL’S WORK AS A FOUNDER OF THE CHURCH 23

existence ? These and such-like questions would speedily press
for a reply in such a cosmopolitan centre as imperial Rome.
Inspired teaching bearing on such points as these required to
be welded into the original foundation stories of the leading
Church which Rome speedily became, and this was supplied
by the great master S. Paul, to whom the Holy Ghost had
vouchsafed what may be justly termed a double portion of
the Spirit. The Christology of Paul, to use a later theological
term, was, in view of all that was about to come to pass in the
immediate future, a most necessary part of the equipment of
the Church of God in Rome.

The keynote of the famous master’s teaching during those
two years of his Roman imprisonment may be doubtless
found in the letters written by him at that time. Three of
these, the ‘ Ephesian,” * Colossian,” and * Philippian "
Epistles, were emphatically massive expositions of doctrine—
especially that addressed to the Colossians. From these we
can gather what was the principal subject-matter of the Pauline
teaching at Rome. His thoughts were largely taken up with
the great doctrinal questions bearing on the person of the
Founder of Christianity.

We will quote one or two passages from the great doctrinal
Epistle to the Colossians as examples of the Pauline teaching
at this juncture of his life when he was engaged in building up
the Roman Church, and furnishing it with an arsenal of
weapons which would soon be needed in thesr life and death
contest with the dangerous heresies! which so soon made
their appearance in the city which was at once the metropolis
of the Church and the Empire.

““The Father, . . . who hath translated us into the kingdom
of His dear Son, . . . who is the image of the invisible God,
the first-born of every creature: for by Him were all things
created, that are in heaven, and that are in earth, visible and
invisible, whether they be thrones, or dominions, or princi-
palities, or powers: all things were created by Him, and for
Him: and He is before all things, and by Him all things
consist. And He is the head of the body, the Church : who

1Such as the heresies of the Nicolaitans and Cerinthians, and certain of
the false Docetic teachings.
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is the beginning, the first-born from the dead ; that in all things
he might have the pre-eminence. For it pleased the Father
that in Him should all fulness dwell ; and, having made peace
through the blood of His Cross, by Him to reconcile all things
unto Himself ; by Him (I say), whether they be things in
earth, or things in heaven”’ (Col. i. 12-20).

And once more : “ Beware lest any man spoil you through
philosophy and vain deceit, after the tradition of men, . . .
and not after Christ. For in Him dwelleth all the fullness of
the Godhead bodily. And ye are complete in Him, which is the
head of all principality and power.”

Preaching on such texts, which contain those trémendous
truths which just at this time he embodied in his Colossian
letter, did S. Paul lay the foundation of the “ Christology "’ of
the Church of Rome. With justice, then, was he ranked by
the early Christian writers as one of the founders of the Roman
Church, for he was without doubt the principal teacher of the
famous congregation in the all-important doctrinal truths
bearing on the person and office of Jesus Christ.

S. Peter, whose yet earlier work at Rome, we beheve,
stretching over some eight or nine years, we have already
dwelt on, was evidently absent from the capital when S. Paul
in A.D. 58 wrote his famous Letter to the Romans; nor had
he returned in A.D. 61, when Paul was brought to the metropolis
as a prisoner ; but that he returned to Rome somewhere about
A.D. 63—4 is fairly certain.



II

THE FIRE OF ROME, AND ITS RESULTS AS
REGARDS CHRISTIANS—aA.p. 64. HENCEFORTH
THEY WERE REGARDED AS ENEMIES OF THE
STATE

OR a little more than thirty years, dating back to the
Resurrection morning, with the exception of the oc-
casion of that temporary and partial banishment of the

Jews and Christians from Rome in the days of the Emperor
Claudius, had the Christian propaganda gone on apparently
unnoticed, certainly unheeded by the imperial government.

The banishment decree of Claudius, the outcome of a local
disturbance in the Jewish quarter of the capital, was after
a brief interval apparently rescinded, or at least ignored by
the ruling powers; but in the middle of the year 64, only a
few months after S. Paul’s long-delayed trial and acquittal
and subsequent departure from Rome, a startling event
happened which brought the Christians into a sad notoriety,
and put an end to the attitude of contemptuous indifference
with which they had been generally regarded by the magistrates
both in the provinces and in the capital.

A terrible and unlooked for calamity reduced Rome to a
state of mourning and desolation. The 19th July, A.D. 64,—
the date of the commencement of the desolating fire,—was
long remembered. It broke out in the shops which clustered
- round the great Circus; a strong summer wind fanned the
flames, which soon became uncontrollable. The narrow
streets of the old quarter and the somewhat crumbling build-
ings fed the fire, which raged for some nine days, destroying
many of the ancient historic buildings. Thousands of the
poorer inhabitants were rendered homeless and penniless.
At that period Rome was divided into fourteen regions or

as
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quarters ; of these three were entirely consumed ; seven more
were rendered uninhabitable by the fierce fire; only four
were left really unharmed by the desolating calamity.

The passions of the mob, ever quickly aroused, were directed
in the first instance against the Emperor Nero, who was accused
—probably quite wrongfully—of being the incendiary : there
is indeed a long, a mournful chronicle of evil deeds registered
against the memory of this evil Emperor ; but that he was
the guilty author of this special outrage is in the highest degree
unlikely. His wild life, his cruelties, his ungovernable passions,
his insanity,—for no reader of history can doubt that in his
case the sickness which so often affects an uncontrolled
despot had with Nero resulted in insanity,—indeed, all his
works and days, gave colour to the monstrous and absurd
charges which a fickle and angry mob brought against the once
strangely popular tyrant.

All kinds of wild stories connected with the fire were circu-
lated; he had no doubt many remorseless enemies. Men
said, Nero sitting high on one of the towers of Rome, watched
with fiendish joy and exultation the progress of the devouring
flames, and as Rome burned before his eyes, played upon his
lyre and sung a hymn of his own composition, for he imagined
himself a poet, in which he compared the burning of his Rome
with the ruin of Troy.

Another legend was current, averring that the slaves of
the Emperor’s household had been seen fanning the flames
in their desolating course ; another rumour was spread abroad
which whispered that the mad and wicked Emperor desired to
see Old Rome, with its narrow and crowded streets, destroyed,
that he might be able to rebuild it on a new and stately scale,
and thus, regardless of the immemorial traditions of the ancient
city, to render his name immortal through this notable and
magnificent work.

At all events these improbable stories more or less gained
credence in many quarters, and the Emperor found himself
execrated by thousands of thoughtless men and women who
had suffered the loss of their all in the fire, and who were glad
to vent their fury on one whom they once admired and even
loved, though their admiration and love had been often
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mingled with that fierce envy with which the people too
frequently view the great and rich and powerful.

Prompted by his evil advisers, among whom the infamous
Tigellinus was the most conspicuous, the Emperor in the first
instance accused the Jews of being the incendiaries : curiously
enough the quarter of the city where they mostly congregated
had been spared in the late conflagration. It was no difficult
task to persuade the fickle people that the strange race of
foreigners, who hated Rome and Rome’s gods, had avenged
themselves and the wrongs they had suffered at the hands of
the Roman nation, by firing the capital city.

Up to this time—in the eyes of most of the Romans—the
Jew and the Christian were one people ; they considered that
if any difference at all existed, it was simply that the Christian
was a dissenting Jew. Now apparently, after the burning of
Rome, for the first time was any distinction made. It happened
on this wise: the Jews had powerful friends in the court
of the despotic Emperor. Poppza the Empress, if not a
Jewess, was at least a devoted proselyte of the chosen race.
There is no doubt but that her influence, backed up no doubt
by others about her person at the court, diverted the sus-
picions which had been awakened, from the Jews to the Chris-
tians. These, it was pointed out, were no real Jews, but were
their deadly enemies; they were a hateful and hated sect
quite improperly confounded with the chosen people. The
Christians were now formally accused of being the real authors
of the late calamity, and the accusation seems to have been
generally popular among the masses of the Roman population.
Our authorities for this popular hatred—we may style them
contemporary—are Tacitus and Suetonius and the Christian
Clement of Rome. The testimony of Pliny the Younger,
who governed Bithynia under the Emperor Trajan, will be
discussed later.

Under the orders of Nero—who turned to his own purposes
the popular dislike to the new sect of Jewish fanatics, as they
generally were supposed to be—the Christians were sought for.
It turned out that there was a vast multitude of them in the
city, “ingens multitudo,” says Tacitus; and Clement of
Rome, the Christian bishop and writer, circa A.D. g6, also
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speaks of their great numbers. Many of the accused were
condemned on the false charge of incendiarism, to which was
added an accusation far harder to disprove—general hostility
to society, and hatred of the world (odio gemeris humani).

A crowd of Christians of both sexes was condemned to
the wild beasts. It was arranged that they should provide
a hideous amusement for the people who witnessed the games
just then about to be celebrated in the imperial gardens on
the Vatican Hill—on the very spot where the glorious basilica
of S. Peter now stands.

Nero, anxious to restore his waning popularity with the
crowd, and to divert the strange suspicion which had fixed
upon him as the incendiary of the great fire, was determined
that the games should surpass any former exhibition of the
like kind in the number of victims provided, and in the refined
cruelty of the awful punishment to which the sufferers were
condemned. He had in good truth an array of victims for
his ghastly exhibition such as had never been seen before. A
like exhibition indeed was never repeated; the hideousness
of it positively shocking the Roman populace, cruel though
they were, and passionately devoted to scenic representations
which included death and torture, crime and shame. Numbers
of these first Christian martyrs were simply exposed to the
beasts ; others clothed in skins were hunted down by fierce
wild dogs; others were forced to play a part in infamous
dramas, which ever closed with the death of the victims in
pain and agony.

But the closing scene was the most shocking. As the night
fell on the great show, as a novel delight for the populace,
the Roman people being especially charmed with brilliant
and striking illuminations, the outer ring of the vast arena
was encircled with crosses on which a certain number of
Christians were bound, impaled, or nailed. The condemned
were clothed in tunics steeped in pitch and in other inflam-
mable matter, and then, horrible to relate, the crucified and
impaled were set on fire, and in the lurid light of these ghastly
living torches the famous chariot races, in which the wicked
Emperor took a part, were run.

But thss was never repeated; as we have just stated,
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the sight of the living flambeaux, the protracted agony of the
victims, was too dreadful even for that debased and hardened
Roman crowd of heedless cruel spectators; the illuminations
of Nero’s show were never forgotten; they remained an
awful memory, but only a memory, even in Rome !

There is good reason to suppose that one of the lookers on
at the games of that long day and sombre evening in the
gardens of the Vatican Hill was Seneca, the famous Stoic
philosopher, once the tutor and afterwards for a time the
minister of Nero. Seneca had retired from public life, and in
two of his letters written during his retirement to his sick and
suffering friend Lucilius, encouraging him to bear his distress-
ing malady with brave patience, reminds him of the tortures
which were now and again inflicted on the condemned; in
vivid language picturing the fire, the chains, the worrying
of wild beasts, the prison horrors, the cross, the tunic steeped
in pitch, the rack, the red-hot irons placed on the quivering
flesh. What, he asks his friend, are your sufferings compared
with sufferings caused by these tortures ? And yet, he adds,
his eyes had seen these things endured ; from the sufferer no
groan was heard—no cry for mercy—nay, in the midst of all
he had seen the bravely patient victims smile |

Surely here the great Stoic was referring to what he had
witnessed in Nero’s dread games of the Vatican gardens;
no other scene would furnish such a memory at once weird
and pathetic. The strange ineffable smile of the Christian
in pain and agony dying for his God, had gone home
to the heart of the great scholar statesman. Like many
another Roman citizen of his day and time, Seneca had often
seen men die, but he had never before looked on any one dying
after this fashion !

From the days of that ever memorable summer of the
year 64 until Constantine and Licinius signed the edict which
in the name of the Emperors gave peace and stillness to the
harassed Church, A.D. 313, roughly speaking a long period of
two centuries and a half, the sword of persecution was never
sheathed. For practically from the year 64, the date of the
famous games in the Vatican gardens, there was a continuous
persecution of those that confessed the name of Christ. The
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ordinary number of the ten persecutions is after all an arbitrary
computation. The whole principle and constitution of Chris-
tianity on examination were condemned by the Roman
government as irreconcilably hostile to the established order ;
and mere membership of the sect, if persisted in, was regarded
as treasonable, and the confessors of Christianity became
liable to the punishment of death. And this remained the
unvarying, the changeless policy of the Government of the
State, though not always put in force, until the memorable
edict of Constantine, A.D. 313.

After the terrible scenes in the games of the Vatican
gardens, the persecution of the Christians still continued.
The charges of incendiarism were dropped, no one believing
that there was any truth in these allegations; but in Rome
and in the provinces the Christian sect from this time forward
was generally regarded as hostile to the Empire.

The accusation of being the authors of the great fire had
revealed many things in connexion with the sect ; the arrests,
the judicial inquiries, had thrown a flood of new light upon
the tenets of the new religion, had disclosed its large and
evidently rapidly increasing numbers. Most probably for
many years were they still confused with the Jews, but it
was seen that the new sect was something more than a mere
body of Jewish dissenters.

It was universally acknowledged that the Christians were
innocent of any connexion with the great fire ; but something
else was discovered ; they were a very numerous company
(smgens multitudo) intensely in earnest, opposed to the State
religion, preferring in numberless instances torture, confisca-
tion, death, rather than submit to the State regulations in the
matter of religion.

For some time before the fire they had been generally
disliked, possibly hated by very many of the Roman citizens,
by men of different ranks, for various reasons; by traders
who lost much by their avoidance of all idolatrous feasts ;
by pagan families who resented the proselytism which was
constantly taking place in their homes, thus causing a breach
in the family circle ; by priests and those specially connected
with the network of rites and ceremonies, sacrifices and offer-
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ings belonging to the temples of the old gods. But, after all,
this widespread popular dislike to the sect was not the chief
cause of the steady persecution which set in after the wild
and intemperate scenes which followed the great fire.

For the first time the imperial government saw with whom
they had to do. It was the settled policy of Rome steadily
to repress and to stamp out all organizations, all self-governing
communities, or clubs, as highly dangerous to the spirit of
imperial policy ; and as the result of the trials and inquiries
which followed the fire of Rome, it found in the Christian
community a living embodiment of this tendency which
hitherto Rome had succeeded in crushing—found that in their
midst, in the capital and in the provinces, an extra-imperial
unity was fast growing up—an Empire within the Empire.

In other words, the whole of the principles and the con-
stitution of Christianity were considered as hostile to the
established order, and if persisted in were to be deemed treason-
able; thus after the discoveries made in the course of the
judicial proceedings which were instituted after the great
fire, the Christians, even after their innocence on the incendiary
charge was generally acknowledged, were viewed by the
imperial authorities as a politically dangerous society, being
an organized and united body having its ramifications all over
the Empire ; but after the hideous and revolting cruelties to
which so many of them had been subjected in the famous
Vatican games, the original charge made against them came
universally to be considered as an infamous device of the
Emperor Nero to divert public attention from himself, to
whom, although probably falsely, the guilt of causing the fire
was popularly attributed.

Still there is no doubt that although the alleged connexion
of the Christian sect with the crime of incendiarism seems to
have been quickly forgotten, from the year 64 onward ‘ the
persecution was continued as a permanent police measure,
under the form of a general prosecution of Christians as a sect
dangerous to the public safety.”

This, after a lengthened discussion of the whole question,
is Professor Ramsay’s conclusion,® who considers it doubtful

2 The Church in the Roman Empire, xi. 6.
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if any “ edict,” in the strict sense of the word, was promulgated
by the Emperor Nero; and this he deduces from the famous
correspondence which took place between Pliny, the governor
of Bithynia, and the Emperor Trajan, some fifty years after
the events just related in the days of Nero.

The words of Pliny when he asked for more definite direc-
tions from Trajan in the matter of Christian prosecutions,
apparently indicate that he considered the Christian question
not as one coming under some definite law, but as a matter
of practical administration.

The more general opinion, however, held by modern Church
historians is that an edict against the Christians was pro-
mulgated by Nero, and that Domitian specially acted upon
the edict in the course of the severe measures taken against
the sect in the later years of his reign ; the words of Melito of
Sardis (second century), of Tertullian (beginning of third
century), of the Christian historians writing in the fourth
century and early years of the fifth century Sulpitius Severus
and Lactantius, being quoted in support of this view.

The expressions used by Sulpitius Severus here are cer-
tainly very definite in the matter of the imperial edict. This
historian founds his account of the persecution under Nero on
‘“ Tacitus,” and then comments as follows: ‘ This was the
beginning of severe measures against the Christians. After-
wards the religion was forbidden by formal laws, and the
profession of Christianity was made illegal by published
edicts ”* (Chron. ii. 29).

It is not, however, of great importance if the profession
of Christianity was formally interdicted, or if a persecution
was a matter of practical administration, the profession of
the faith being considered dangerous to law and order, and
deserving of death—as Ramsay supposes. The other con-
clusion is of far greater moment. It is briefly this:

The first step taken by the imperial government in per-
secution dates certainly from the reign of Nero, immediately
after the scenes in the Vatican games, when a Christian was
condemned after evidence had been given that he or she
had committed some act of hostility to society—no difficult
task to prove. Subsequent to Nero’s reign, a further develop-
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ment in the persecutions had taken place (probably in the
time of Vespasian), in which all Christians were assumed to
have been guilty of such hostility to society, and might be
condemned off-hand on confession of the Name. This was the
state of things when Pliny wrote to Trajan for more detailed
instructions. The great number of professing Christians
alarming that upright and merciful official, he asked the
Emperor was he to send them all to death ?

The leading feature of the instruction of the Emperor
Trajan in reply to Pliny’s question, as we shall presently see,
was, although Christians were to be condemned if they con-
fessed the Name, they were not to be sought out. This
‘ instruction ”’ held good until the closing years of the
Empire, when a sterner policy was pursued; while it is
indisputable that under Antoninus Pius and Marcus
Aurelius, a yet more hostile practice was adopted towards the
Christians.

One great point is clear—that from the days of Nero
the Christians were never safe; they lived as their writings -
plainly show, even under the rule of those Emperors who were,
comparatively speaking, well disposed to them, with the
vision of martyrdom ever before their eyes; they lived, not
a few of them, positively training themselves to endure the
great trial as good soldiers of Jesus Christ. During the first
and second centuries, comparatively speaking, only a few names
of these martyrs and confessors have come down to us: we
possess but a few really well authenticated recitals (Acts and
Passions), but these names and stories do not read like excep-
tional cases ;! irresistibly the grave truth forces itself upon us,
that there were many heroes and heroines whose names have
not been preserved—whose stories have not been recorded.

The sword of persecution ever hung over the heads of
the members of the Christian flocks—ready to fall at any
moment. The stern instructions, modified though they
were by the kindly policy of some of the rulers of the State,
were never abrogated, never forgotten; they were sus-
ceptible, it is true, of a gentler interpretation than the harsh
terms in which they were couched at first seemed to warrant,

1 This comment cannot be pressed too strongly.
3
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but these interpretations constantly varied according to
the policy of the provincial magistrate and the tone for the
moment of the reigning Emperor ; but we must never think
of the spirit of persecution really slumbering even for one
short year.



III
SILENCE RESPECTING PERSECUTION

T has been asked, How comes it that for much of the
first and second centuries there is a remarkable silence
respecting these persecutions which we are persuaded

harassed the Christian congregations in the provinces as in the
great metropolis? The answer here is not difficult to find.

The pagan writers of these centuries held the Christian
sect in deep contempt ;* they would never think the punish-
ments dealt out to a number of law-breakers and wild fanatics
worthy of chronicling ; the mere loss of life in that age, so
accustomed to wholesale destruction of human beings, would
not strike them as a notable incident in any year.

While as regards Christian records, the practice of cele-
brating the anniversary days of even famous martyrs and
confessors only began in Rome far on in the third century.

But, as we shall see, although we possess no Christian
records definitely telling us of any special persecution between
the times of Nero and the later years of Domitian, the pages
of the undoubtedly genuine Christian writings of very early
date, from which we shall presently quote, were unmistakably
all written under the shadow of a restless relentless hostility
on the part of the Roman government towards the Christian
sect. The followers of Jesus we see ever lived under the
shadow of persecution.

Never safe for a single day was the life of one who believed
in the Name ; his life and the life of his dear ones were never
for an instant secure: he and his family were at the mercy
of every enemy, open and secret. Confiscation, degradation

11t is this which makes the vivid picture which the younger Pliny, in his
Letter to Trajan, paints of Christian life and influence in a great province so

28
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from rank and position, banishment, imprisonment, torture,
death, were ever threatening him. A hard, stern combat,
indeed, was the daily life of every Christian disciple. Many
came out as victors from the terrible trial; this we learn
from such writings as the Shepherd of Hermas, but some,
alas! we learn from that same vivid and truthful picture of
Hermas, flinched and played the traitor when the hour of
decision between Christ and the pagan gods struck, as it
often, very often, did in the so-called quiet days of the Flavian
Emperors.

But it is only from the general character and spirit of
the early Christian writers that we gather this; it is only
from the allusions scattered up and down these striking and
pathetic pages, which after all had other and nobler work before
them than to record the many sufferings and martyrdoms
of the brethren, that we learn what was the character of the
hard life the followers of Jesus had tolead. So far from exag-
gerating, these writers give a very imperfect account of the
sufferings of that period.

But in spite of this dark shadow of danger under which the
Christian always lived, a cloud which for two hundred and fifty
years never really lifted; in spite of popular dislike and of public
condemnation,—the numbers of the persecuted sect multiplied
with startling rapidity in all lands, among all the various
peoples massed together under the rule of the Empire, and
called by the name of Romans. Their great number attracted
the attention of pagan writers such as Tacitus, writing of the
martyrdoms of A.D. 64 ; of Pliny, speaking of what he witnessed
in A.p. 112 ; of Christian writers like Tertullian, giving a picture
of the sect at the end of the second century.

In the middle years of this second century, only a little
more than a hundred years after the Resurrection morning,
when the Antonines were reigning, we know that there were
large congregations in Spain and Gaul, in Germany, in North
Africa, in Egypt and in Syria, besides the great and powerful
Church in Rome.

All that we learn of the busy, earnest, strenuous life of these
early Christian communities, of their noble charities, of their
active propaganda, of their grave and successful contentions
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with the heretical teachers who successively arose in their
midst, makes it hard to believe that they were ever living,
as it were, under the very shadow of persecution which might
burst upon them at any moment ; and yet well-nigh all the
writings of these early days are coloured with these anticipa-
tions of torture, confiscation, imprisonment,and death,—a death
of pain and agony. The Apocalypse refers to these things
again and again—Clement of Rome in his grave and measured
Epistle—Hermas and Ignatius, Justin and Tertullian, and
somewhat later Cyprian writing in the middle of the third
century —allude to these things as part of the everyday
Christian life. They give us, it is true, few details, little
history of the events which were constantly happening ; but
as we read, we feel that the thought of martyrdom was con-
stantly present with them.

Now what was the attraction to this Christianity, the
profession of which was so fraught with danger —so sur-
rounded with deadly peril ?

“Le candidat au Christianisme, était, par le fait méme,
candidat au Martyre,” graphically writes the brilliant and
careful French scholar Duchesne. The Christian verily
exposed himself and his dear ones to measureless penalties.
Now what had he to gain by such a dangerous adventure ?

It is true that martyrdom itself possessed a special at-
traction for some. The famous chapters of Ignatius’ Letter
to the Roman Church, written circa A.D. 109-10, very vividly
picture this strange charm. The constancy of the confessor,
the calm serenity with which he endured tortures, the smil-
ing confidence with which he welcomed a death often of pain
and suffering—his eyes fixed upon something invisible to
mortal eyes which he saw immediately before him,—all this
was new in the world of Rome; it was at once striking and
admirable. Such a sight, and it was a frequent one, was
indeed inspiring—* Why should not I,” thought many a
believer in Jesus, ‘ share in this glorious future? Why
should not I form one of this noble band of elect and blessed
souls ?

Then again another attraction to Christianity was ever
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present in the close union which existed among the members
of the community.

In this great Brotherhood, without any attempt to level
down the wealthier Christians, without any movement
towards establishing a general community of goods, the
warmest feelings of friendship and love were cultivated between
all classes and degrees. The Christian teachers pointed out
with great force that in the eyes of the divine Master no differ-
ence existed between the slave and the free-born, between the
patrician and the little trader ; with Him there was perfect
equality. Sex and age, rank and fortune, poverty and riches,
country and race, with Him were of no account. All men
and women who struggled after the life He loved, were His
dear servants. The result of all this was shown in the
generous and self-denying love of the wealthier members
of the flock towards their poor and needy brothers and
sisters.

This is conspicuously shown in the wonderful story of the
vast cemeteries of the suburbs of Rome, where at a very early
date the rich afforded the hospitality of the tomb to their
poor friends.

Most of the so-called “ catacombs ”’ began in the gardens
of the rich and noble, where the little family God’s acre was
speedily opened to the proletariat and the slave, who after death
were tenderly and lovingly cared for, and laid to sleep with
all reverence alongside the members of the patrician house
to whom the cemetery belonged, and which in numberless
instances was enlarged to receive these poor and humble
guests.

But, after all, great and different though these various
attractive influences were,—and which no doubt in countless
cases brought unnumbered men and women of all ranks and
orders into the ranks of Christianity,—there was something
more which united all these various nationalities, these different
grades, with an indissoluble bond of union; something more
which enabled them to live on year after year in the shadow of
persecution—in daily danger of losing all that men most prize
and hold dear; something more which gave them that serene
courage at the last, which inspired the great army of 'bravely
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patient martyrs to witness a good confession for the Name’s
sake. It was that burning, that living faith in the great
sacrifice of their loving Master—the faith which in the end
vanquished even pagan Rome—the faith which comes from
no books or arguments, no preaching and no persuasion—
from no learning however profound and sacred — from no
human arsenal, however furnished with truth and righteous-
ness.

It was that strong and deathless faith which is the gift of
God alone, and which in a double portion was the gift of the
Holy Ghost to the sorely tried Church in the heroic age of
Christianity.

After the death of Nero, during the very brief reigns of
Galba Otho and Vitellius, probably the persecution of Chris-
tians, owing to the disturbed state of Rome and the Empire,
languished. £When, however, the Flavian House in the
person of Vespasian was firmly placed in power, the policy
of the government of Nero, which held that the Christians
were a sect the tendency of whose beliefs and practice was
hostile to the very foundations and established principles of
the Roman government, was strictly adhered to, and possibly
even developed.

The followers of the sect were deemed outlaws, and the
name of a Christian was treated as a crime.

There is a famous passage in Sulpicius Severus (fourth
century) which most modern scholars consider to have been
an extract from a lost book of Tacitus. It is an account
of a Council of War held after the storming of Jerusalem,
A.D. 70. In this Council, Titus the son and heir of Vespasian—
the hero of the great campaign which closed with the fall of
Jerusalem—is reported to have expressed the opinion that the
Temple ought to be destroyed in order that the religion of the
Jews and of the Christians might be more completely rooted
up; for these religions, though opposed to each other, had yet
the same origin. The Christians had sprung from the Jews,
and when the root was torn up the stem issuing from the root
would easily be destroyed. There is no doubt but that this
report of Titus’ speech at the Council of War is an historical
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document of the utmost importance. It tells us exactly what
was the feeling of the imperial Flavian House towards the
Christians—they represented an evil which it was well to
extirpate.

It is possible that in a mutilated passage of Suetonius a
reference occurs to Vespasian’s actions at this period (in the
year following A.D. 70) in respect to the Christians. The
passage runs as follows : *“ Never in the death of any one did
Vespasian (take pleasure, and in the case of) merited punish-
ments he even wept and groaned.” This is clearly a reference
to some class of individuals whose punishment Vespasian felt
bound to accept, while he regretted it. ‘It is inconceivable that
Vespasian, a Roman soldier of long experience in the bloody
wars of Britain and Juda, wept and groaned at every merited
execution. . . . We think of the punishments which by
the principle of Nero attached to the Christians . . . the
principle in question continued permanently, and Suetonius
alluded to it on account of the detail, interesting to a bio-
grapher, that Vespasian wept while he confirmed its operation.” !

But a yet more precise statement, that persecution was
actively continued under Vespasian, is to be found in the Latin
Father, Hilary of Poitiers, who ranks Vespasian between Nero
and Decius as a persecutor of the Faith.* Some critics have
supposed this notice an error. Lightfoot, however, thinks
it more probable that it was based upon some facts of history -
known to Hilary, but since blotted out by time from the records
of history.®

Towards the end of Domitian’s  reign, circa A.D. 95, the
persecution became more bitter. Indeed, so severely were the
Christians hunted out and prosecuted that the period had
become memorable in history. Domitian is constantly men-

1See Ramsay, The Church in the Roman Empire, xii. 2.

2 See Hilary (Poitiers), Conira Avianos, 3.

3 Bishop Lightfoot discusses at some length the great probability of the
accuracy of this definite statement of S. Hilary of Poitiers, and decides that
the absence of any mention of Vespasian among the persecutors in Melito
and Tertullian by no means invalidates Hilary’s mention; no systematic
record was kept of the persecutions; the knowledge possessed by each
individual writer was accidental and fragmentary. Lightfoot, Ignatius and
Polycarp, vol. i. pp. 15, 16.
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tioned as the second great persecutor, Nero being the first. The
reason doubtless for this general tradition is that in A.D.
95, persons of the highest rank, some even belonging to the
imperial family, were among the condemned ; notably Flavius
Clemens the Consul, and the two princesses bearing the name of
Domitilla—all these being very near relatives of the Emperor.

The violent outbreak of persecution, fierce and terrible as
it seems to have been in the last year and a half of Domitian’s
reign, does not appear to have been owing to any special
movement among the Christian subjects of the Empire which
aroused attention and suggested distrust, but was solely owing
to the Emperor’s private policy and personal feelings. There
is nothing to show that any edict against the sect was promul-
gated in this reign. Since the time of Nero the perserglt:b}qt/
Christians was a standing matter, as was that of pe who
were habitual law-breakers, robbers, and such like. Probably
under the princes of the Flavian dynasty, as we have said, this
policy of the government was somewhat developed throughout
the Empire, and now and again, owing to local circumstances
and the disposition of the chief magistrate, was more or less
severe. It is said that some governors boasted that they had
brought back from their province their lictors’ axes unstained
with blood ; but others were actuated with very different
feelings.

In the case of the so-called Domitian persecution, the ill-will
of the autocratic Emperor naturally intensified it. Various
motives seem to have influenced the sovereign Lord of the
Empire here.

Domitian was a sombre and suspicious tyrant, and no
doubt his cruel action in the case of his relatives, the consul
Flavius and the princesses of his House, was prompted by
jealousy of those who stood nearest his throne, and the fact
that they were found to belong to the proscribed sect gave him a
pretext of which he was glad to avail himself. But his bloody
vengeance was by no means only wreaked upon his own rela-
tives. We learn from the pagan writer Dion Cassius (in the
epitome of his work by the monk Xiphilin) and also from
Suetonius, that he put to death various persons of high position,
notably Acilius Glabrio who had been consul in A.p. 9I.

o

o
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This Acilius Glabrio was also a Christian. The researches and
discoveries of De Rossi and Marruchi in the older portion of
the vast Catacomb of S. Priscilla have conclusively proved
this.

There was another reason, however, for Domitian’s special
hatred of the Christian sect. The Emperor was a vigilant
censor, and an austere guardian of the ancient Roman tradi-
tions. In this respect he has with some justice been cited as
pursuing the same policy as did his great predecessor Augustus,
and, like him, he looked on the imperial cultus?! as part of
the State religion. Domitian felt that these ancient traditions
which formed a part of Roman life were compromised by the
teaching and practices of the Christian sect. No doubt this
was one of the principal reasons which influenced him in his
active persecution of the followers of Jesus.

But although he struck at some of the noblest and most
highly placed in the Empire, especially, as it seems, those sus-
pected of being members of the hated sect, he appears to
have vented his fury also upon many who belonged to the
lower classes of the citizens. Juvenal in a striking passage
evidently alludes to his pursuit of these comparatively un-
known and obscure ones, and traces the unpopularity which
eventually led to his assassination to this persecution of the
poor nameless citizen.?

1¢ Domitian loved to be identified with Jupiter, and to be idolized as the
Divine Providence in human form ; and it is recorded that Caligula, Domitian,
and Diocletian were the three Emperors who delighted to be styled domsnus
et deus.”
* He struck (says the Roman poet), without exciting popular indignation,
at the illustrious citizen:
‘‘ Tempora szvitie, claras quibus abstulit Urbi
Illustresque animas impune, et vindice nullo.”
But when his rage touched the people—he fell :
““ Sed periit, postquam cerdonibus esse timendus
ceeperat ™’ . . . (Juvenal, iv. 151-4).
The word cerdomes included the poorest and humblest artisans. The
word is commonly translated ‘‘ cobblers’—French savetiers ; it is usually
applied to the slave class, or to those engaged in the poorest industries.
Allard (Histosre des Persécutions, i. 11, chap. iv.) considers that the disgust
and pity of the populace when they saw the horrible cruelties practised in
the celebrated games of Nero in A.D. 64, were partly owing to the indignation
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Domitian was assassinated A.D. g6, and was succeeded by
the good and gentle Emperor Nerva. The active and bitter
persecution which Domitian carried on in the latter years of
his reign, as far as we know, ceased, and once more the Christian
sect was left in comparative quiet, that is to say, they were
still in the position of outlaws, the sword of persecution ever
hanging over their heads. The law which forbade their very
existence was there, if any one was disposed to call it into
action. The passionof thepopulace, the bigotryof a magistrate,
or the malice of some responsible personage, might at any
moment awake the slumbering law into activity. These
various malicious influences, ever ready, were constantly setting
the law in motion. This we certainly gather from Pliny’s
reference to the * Cognitiones *’ or inquiries into accusations
set on foot against Christians in his famous letter to the Em-
peror Trajan.
of the people when they perceived that so many of their own class were among
the tormented Christians in that horrible massacre.

Aubé, too, in his Histoire des Persécusions, calls special attention to these
lines of Juvenal. He connects the murder of Domitian closely with the indig-
nation aroused among the people by this bitter persecution, and suggests
that the plot which resulted in the assassination of the tyrant originated in a
Christian centre. This is, however, in the highest degree improbable.
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PART III

CORRESPONDENCE BETWEEN PLINY AND
TRAJAN

PLINY’S LETTER TO TRAJAN AND THE EMPEROR'’S
‘“ RESCRIPT "—GENUINENESS OF CORRESPOND-
ENCE

INTRODUCTORY

FLOOD of light is poured upon the early history of
Christianity in the correspondence which passed between
the Emperor Trajan and his friend and minister Pliny

the Younger, who had been appointed to the governorship ! of
Bithynia and Pontus, the district lying in thenorth of Asia Minor.

The letter of Pliny, containing his report of the trial and
inquiryinto the matter of the accused Christians of his province,
and asking for direction, was written to the Emperor Trajan
in the autumn of A.D. 111 ; and the reply of Trajan, which con-
tained the famous rescript concerning the Christian sect—an
ordinance which regulated the action of the government of
Rome towards the disciples of Jesus for many long years—was
dispatched a few months later.

The correspondence was quoted and commented upon
at some length by the Latin Father Tertullian before the close
of the second century. Eusebius again refers to it, trans-
lating the quotations of Tertullian from a Greek version of the
celebrated Christian Father.?

1The full official title of Pliny the Younger in this governorship was
‘“ Legatus propratore provinciz Ponti et Bithynie consulari potestate.”
That eminent statesman was entrusted with this province mainly on account
of its needing special attention at that time.
3 Tertullian, Apologeticum, 2 ; Eusebius, H. E. 1, xxxii. 33
4
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For various reasons, some critics have thrown doubt upon
the genuineness of these two famous letters. The main cause
of the hesitation in receiving them is the strong evidence con-
tained in the correspondence bearing upon the existence and
influence and great numbers of the Christian sect at the be-
ginning of the second century. That a pagan author should
supply us with the information—and especially a pagan author
of the rank and position which the younger Pliny held—
the adversaries of the Faith misliked.

These very doubts, however, as in other cases of doubt
respecting the authenticity of some of our Christian and pagan
writings bearing on the facts of very early Christianity, have
established the genuineness of the pieces in question, the doubts
requiring an answer, and the answer involving a careful and
thoughtful investigation. It is singular, in their scarcely
veiled hostility to the religion of Jesus, how some scholars
attempt to discredit all the references to the Christians in early
heathen writers.

In this case the investigation has completely proved the
genuineness of the correspondence in question. Bishop Light-
foot, in the course of his thorough and scholarly examination,
does not hesitate to write that the genuineness of the important
Letters * can now only be questioned by a scepticism bordering
on insanity.”

Amongst other critics who completely brush away all
doubts here, he quotes Aldus Manutius, Mommsen, and the
French writer (no friend to Christianity) Renan. The same
view is also unhesitatingly taken by Allard and Boissier in
France, and Ramsay in England. In any controversy which
may arise here obviously the attestation of Tertullian in the
last years of the century in which the Letters were written is
of the highest value.!

1Lightfoot well observes (Apostolic Fathers, part ii. vol. i., S. Ignatius,
Pp- 54-6) that these two famous letters cannot be separated from the
collection of Pliny’s Letters in which they appear. Renan in Les Kvangiles
writes: ‘ On ne croira jamais qu’un faussaire Chrétien eut pu si admirable-
ment imiter la langue précieuse et raffinée de Pline.”

Lightfoot further asks, what Christian writer, if bent on forgery, would
have confessed that crowds of his fellow-believers had denied their faith . . .
that the persecution was already refilling the heathen temples which before
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were nearly empty, and that there was good hope, if the same policy of per-
secution was pursued, of a general apostasy from Christianity ensuing ?
Several, too, of the statements concerning the practices of Christians betray
only a very imperfect knowledge of the practices referred to.

The passage which, however, has excited the greatest suspicion and
animosity is that which relates to the great numbers of the Christians; but it
must be remembered that Tacitus had already spoken of ‘‘ a vast multitude "’
as suffering at Rome in the persecution of the Emperor Nero.



I
THE CHARACTER OF TRAJAN

HEN Domitian was assassinated, and Nerva was pro-
claimed Emperor, a new spirit was introduced into the
occupants of the imperial dignity. Nerva represented

theold conservative and aristocratic spirit of the Roman Senate.
He only reigned a short two years, but his great act was the
association in the supreme power of one who in all respects
would and could carry out the ancient traditions of Roman
government, of which Nerva was a true representative.

Nerva died early in 98, and his associate Trajan at once
became sole Emperor. In many respects this Trajan was the
greatest of the despotic masters who in succession ruled the
Roman world. At once a renowned soldier and a far-seeing
statesman, his complex personality is admirably and tersely
summed up by Allard (Histosre des Persécutions, i. 145), who
writes of him: “ On edt cru voir le sénat romain lui-méme
prenant une 4me guerritre et montant sur le trone.”

As a rule, writers of sacred history treat the memory of
Trajan with great gentleness. The Christian writers in the
second half of the second century shrink from seeing in him a
persecutor of the Church. They were, of course, biassed in their
judgment, being loth to think of a great Emperor like Trajan
as a persecutor of their religion. As we have already remarked,
the written Acts of Martyrs were very few during the first
and second centuries; and the name and memory of the
earliest brave confessors of the Name, save in a few very
notable instances, quietly and quickly faded away; so the
recollections of the second-century Fathers ig the matter of
the State policy in the past, with regard to Christianity, were

somewhat vague and uncerta.in.8 Later, in the early and middle
4



CORRESPONDENCE—PLINY AND TRAJAN 49

years of the fourth century, Eusebius, though in his time the
fact of continuous persecution in the past had become generally
known, tries to exculpate the memory of Trajan as a perse-
cutor, but with very doubtful success.

This favourable and somewhat generous view of Trajan
held its own through the early Middle Ages. A striking and
beautiful story illustrative of these estimates is told of Pope
Gregory the Great (A.D. 590-604) by both his biographers,
Paul the Deacon (close of eighth century) and John the Deacon
(close of ninth century). The Bishop of Rome once, walking
through the Forum of Trajan, was attracted by a sculptured
bas-relief representing the great Emperor showing pity to a
poor aged widow whose only son had perished through the
violence of the Emperor’s soldiers.

Struck by this proof of the just and loving nature of
Trajan, the Pope, kneeling at the tomb of S. Peter, prayed
earnestly that mercy might be showed to the great pagan
emperor. The prayer, so runs the story, was granted ; and
it was revealed to Gregory that the soul of Trajan was released
from torment in answer to his intercession. The beauty and
noble charity which colour the legend are, however, spoiled
and marred by the words of the traditional revelation which
follow. The generous Pope, while hearing that his prayers
were granted, was warned never again to presume to pray for
those who had died without holy baptism.

Not a few modern scholars, however, read the famous
interposition of Trajan at the time of Pliny’s request for
guidance as manifesting a hostile spirit towards Christianity ;
so, to quote a few of the better-known writers, interpret
Gieseler, Overbach, Aubé, Friedlander, Uhlhorn, etc., while
Renan (Les Kvangiles) perhaps more accurately writes :
‘““ Trajan fut le premier persécuteur systématique de Christi-
anisme "’ ; and again, “ & partir de Trajan le Christianisme est
un crime.”

The truth, however, really lies between these two divergent
opinions. The *“ rescript” of Trajan promulgated no new
law on the subject of the treatment of the Christian be-
lievers. It evidently presupposed the existence of a law, and
that a very stern and very harsh mode of procedure. From

4
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it Trajan neither subtracted anything nor added anything;
still, as has been very justly said, the humane and up-
right character of the Emperor and his minister Pliny—
Pliny, by his evident, though carefully veiled, advice and
suggestions based upon his protracted inquiries into the
tenets and customs of the sect; Trajan, by his formal im-
perial “ rescript ”"—secured some considerable mitigation in
its enforcement.

The story of the correspondence between Pliny the
Younger and the Emperor Trajan, which was fraught with
such momentous consequences to the Christians of Rome
and the Empire generally, is as follows :

When Pliny, about the middle of the year 111, came to
the scene of his government,—the provinces of Bithynia and
Pontus,—apparently somewhat to his surprise he found a
very considerable portion of the population members of the
Christian community. The religion professed by these people,
Pliny was well aware, was unlawful in the eyes of the State,
and the sect generally was unpopular; and evil rumours
were current respecting its traditional practices.

The new governor knew of the existence of the sect in
Rome, but little more. He was clearly aware that these
Christians had been the object of many State persecutions
and judicial inquiries, ‘‘ cognitiones >’ he terms them, and no
doubt knew something, too, of the public severity with which
these adherents of an unlawful religion had been treated by
the State when convicted of the crime of Christianity.

The horrors of the amphitheatre in the case of these con-
demned ones could not have been unknown to one like Pliny.
But the great world in which Pliny lived and moved and
worked, cared little for human life or human suffering in the
case of a despised and outlawed community.

The Roman teacher and patrician of the days of Trajan
held human life very cheaply. The amphitheatre games, to
take one phase only of Roman life in the days of the Empire,
were an evil education for Rome. The execution, the suffer-
ings of a few score Christian outlaws, however frequently re-
peated, would attract very little attention in Pliny’s world.
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But now in his new government he was brought face to
face with grave difficulties occasioned by the practices and
teaching of this Christianity. And when he discovered in
addition how numerous a body these followers of the forbidden
religion were, Pliny set himself in good earnest to investigate
the Christian question.

More than fifty years had passed since S. Peter first preached
the gospel and laid the foundation stories of the Christian
Church in these northern provinces of Asia Minor. The
religion of Jesus had rapidly taken root in these districts.
This we gather from the First Epistle of Peter, which he wrote
to the followers of Jesus in the north of Asia Minor from
Rome in the closing years of his ministry ; and now Pliny
found in his province no novel faith growing up, but a faith
which had taken deep root in the hearts of the population,
not only in the towns, but also in the more remote villages
(meque emim civitates tamtum sed vicos etiam aique agros
superstitionis sstsus contagio pervagata est), with the result
that the old pagan cult was being gradually abandoned. The
temples were being fast deserted (prope jam desolata templa),
the sacred rites were being given up, and what evidently
excited bitter complaints on the part of the traders who
suffered, there was no longer any market for the fodder of the
beasts sacrificed (pastum . . . victimarum quarum adhuc
rarissimus emptor snveniebatuy).

From the report of Pliny to the Emperor, it is evident
that there had been several judicial inquiries (cogmitsones),
conducted by him as the responsible governor of Bithynia
and Pontus, into the charges brought against the adherents
of the unlawful faith.

In the first ‘‘ cognitio” the more prominent Christians
were brought before him. These all at once avowed their
religion. Three times they were interrogated by Pliny. As
they persisted in the avowal that they were Christians, the
provincials were at once condemned to death. Those who
claimed Roman citizenship were sent to Rome for their
sentences to be confirmed.

The publicity of these first inquiries stimulated further
accusations ; various degrees of guilt were alleged, and subse-
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quently an anonymous paper was put before the governor
implicating a whole crowd of persons.

Of these, some denied that they were, or ever had been,
Christians. These, on offering incense before the image of
the Emperor and cursing Christ, were at once liberated.

Others confessed, but professed repentance. These he
reserved for the decision of the Emperor. It is not explicitly
said that of this second and larger group of * accused,” some
persisted in their adherence to the “ Name.” There is no
doubt that such were treated as in the first group, some being
put to death; others, as Roman citizens, reserved for the
imperial decision.

It was then that Pliny, especially disturbed at the numbers
of accused Christians, determined upon a more searching
investigation into the manners and customs of these numerous
adherents of the unlawful religion. He would learn for himself
more of the * detestable " rites and other crimes with which
these persons were charged.

Two Christian deaconesses are mentioned as being examined
under torture ; others were closely questioned, and the result
of the inquiries to Pliny was startling.

He satisfied himself that the monstrous charges were
absolutely unproven. All their rites were simple, perfectly
harmless, and unostentatious. Pliny in the course of his
inquiry found that they were in the habit of meeting together,
on a day appointed, before sunrise; that they would then
sing together a hymn to Christ as God; that they would
bind themselves by a solemn vow—sacramentum (Pliny was
evidently not aware that the sacramentum in question was the
Holy Eucharist ; indeed the whole narrative is evidently told
by one who very imperfectly grasped the Christian idea,
although it is strangely accurate in many of the details).
The purport of the vow was that they would commit neither
theft nor adultery ; that they would never break their word ;
never betray a trust committed to them.

The just magistrate was evidently deeply impressed with
the result of his careful and searching examinations. This
strange sect, he was convinced, was absolutely innocent of all
those dark offences with which they were commonly charged—
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like another and more sadly notorious Roman judge sitting in
another and more awful judgment-scene, who after hearing
the case, from that time sought to release the pale prisoney
before him. So at once after hearing the Christian story,
Pliny too, convinced of the perfect innocence of the accused,
altered his opinion concerning Christians; but for State
reasons would not release them, and while acquitting them
of all wrong-doing, in the ordinary sense of the word, chose to
see an evil and exaggerated superstition colouring all their
works and days.! Innocent though they were of anything
approaching crime in the ordinary semse of the term, the
Roman magistrate deemed the inflexible obstinacy of the
Christian deserved the severest punishment that could be
inflicted, even death ; for when the individual Christian in
question was examined, he proved to be immovable on
questions of vital importance. He refused to swear by the
genius of the Emperor. He would not scatter the customary
grains of incense on the altar of Rome and Augustus, or of
any of the pagan gods. His religious offence was inextricably
bound up with the political offence. He stood, as it had been
well expressed, self-convicted of ‘ impiety,” of “ atheism,” of
““ high treason.”

Still, after all these points had been taken into consideration,
there is no doubt that Pliny was deeply moved by what he
learned from his close examination of the Christian cause ; and
this new, this gentle, this more favourable estimate of his
concerning the “ outlawed  sect of Christians, was scarcely
veiled in his official report of the case when he asked for the
Emperor Trajan’s advice and direction.

He was, we learn, especially induced to write to the Emperor
when he became aware of the vast numbers of Christians who
had been, or were about to be, brought before his tribunal.
The numbers of the accused evidently appalled him. How
would the Emperor wish him to deal with such a multitude ?

Very brief but very clear was the answer of Trajan to his
friend and confidant the governor of Bithynia and Pontus.
This answer contained the famous imperial ‘ rescript "’—which

14 Sed nihil aliud inveni, quam superstitionem pravam et immodicam.”
Pliny, Ep. x. 96.
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in the matter of the Christians was ‘“ to run’ not only in
Rome itself, but in all the provinces of the wide Empire, and
which, as is well known, guided the State persecution of
Christians for many a long year.

The “ rescript ”’ bore unmistakably the impress of Pliny’s
mind on the subject ; and severe though it was, it inaugurated
a gentler and more favourable interpretation of the stern
law in the case of convicted Christians than had prevailed
from the days of Nero onward.

The following are the principal points of the “ rescript.”
In the first place—and this point must be pressed—no fresh
law authorizing any special persecution of the Christians was
needed or even suggested by Pliny. They had evidently
for a long period, apparently from the days of Nero, been
classed as outlaws (hostes publics) and enemies to the funda-
mental principles of law and order, and the mere acknowledg-
ment on the part of the accused of the name Christian was
sufficient in itself to warrant an immediate condemnation to
death.

Trajan’s reply, which constituted the famous rescript, was
studiedly brief, eminently courteous, but imperious and
decisive. The friendly bias of Pliny’s report and unmistak-
ably favourable opinion of the Christian sect, lives along
every line.

He begins with a few graceful words approving Pliny’s
action in the matter. (“ Actum quem debuisti mi Secunde

. secutus es.”)

Then follow the stern, unalterable words which attach
the penalty of death to any person who persisted in claiming
the name of Christian.

But extenuating circumstances, such as youth, may be
taken into account, if the magistrate please to do so.

Any approach to repentance, accompanied with compliance
with the law of the Empire, in the matter of offering incense
on the pagan altars, is to be accepted, and the offender at once
is to be pardoned.

The magistrate is by no means to search for Christians;
but if a formal accusation be made by an open accuser,
then inquiry must follow; and if the accused recognizes the



CORRESPONDENCE—PLINY AND TRAJAN 55

justice of the charge, and declines to recant, then death must
follow.

The accusation of an anonymous person, however, must
never be received; the Emperor adding his strongest con-
demnation of all anonymous denunciations. * This kind of
thing does not,” writes Trajan, *“ belong to our age and time.”

Tertullian (closing years of second century) quotes and
sharply criticizes Trajan’s ‘‘ rescript.”” He writes somwehat as
follows : ““ What a contradictory pronouncement it is. The
Emperor forbids the Christians should be searched for—he
therefore looks on them surely as innocent persons ; and then
he directs that if any are brought before the tribunal, they
must be punished with death as though they were guilty ones !
In the same breath he spares them and rages against them.
He stultifies himself ; for if Christians are to be condemned as
Christians, why are they not to be searched for ? If, on the
other hand, they are to be considered as innocent persons and in
consequence not to be searched for, why not acquit them at once
when they appear before the tribunal? . . . You condemn an
accused Christian, yet you forbid him to be inquired after.
So punishment is inflicted, not because he is guilty, but because
he has been discovered,—though anything which might bring
him to light is forbidden.” (Apology 2.)

The brilliant and eloquent Latin Father, with the acuteness
of a trained and skilful lawyer, lays bare the illogical character
of the imperial rescript. The truth was that after carefully
weighing the facts laid before him by Pliny, the Emperor
clearly recognized that such an organization—so far-reaching,
so numerous and powerful, was contrary to the established
principles of Roman government. The Christian sect must
be discouraged, and if possible suppressed; but Trajan saw
at the same time that the spirit of the Christians, their teaching
and practice, were absolutely innocent, even morally excellent ;
so he shrank from logically carrying out the severe measures
devised by the Roman government in such cases. In other
words, his really noble and generous nature prevented him
sanctioning the wholesale destruction which a strictly logical
interpretation of the Roman law would have brought upon a
very numerous body of his subjects.
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But in spite of the evident goodwill of the great Emperor
and his eminent lieutenant, the sword of persecution was left
hanging over the heads of the Christian sect suspended by a very
slender cord. How often the slender cord snapped is told in
the tragic story of the Christians in the pagan empire during
the two hundred years which followed the correspondence
between Pliny and Trajan.

The information supplied by these Letters respecting
Christianity at the beginning of the second century,
emanating as they do from so trusted a statesman, so
distinguished a writer, as the younger Pliny, supplemented
by a State communication containing an imperial rescript
of far-reaching importance from the hands of one of
the greatest of the Roman Emperors, is so weighty that it
seems to call for a slightly more detailed notice than the
particulars which appear in the foregoing pages of this work.

There is no doubt but that ‘‘ Letters” such as those
written by Pliny during the eventful period extending from
the days of the Dictatorship of Julius Casar to the reign of
Honorius—a period roughly of some four hundred and fifty
years—occupied in the literature of Rome a singular and
important position.

They were in many cases most carefully prepared and
designed for a far larger * public ’ than is commonly supposed.
Long after the death of the writer these Letters, gathered
together and ‘‘ published " as far as literary works could be
published in those ages when no printing-press existed—were
read and re-read, admired and criticized, by very many in the
capital and in the provinces.

The first great Letter writer undoubtedly was Cicero, who
flourished as a statesman, an orator, and a most distinguished
writer from the days of the first consulship of Pompey and
Crassus, in 70 B.C., down to the December of 43 B.C., when he
was murdered during the proscription of the Triumvirate.

Of the multifarious works of the great orator, possibly the
most generally interesting is the collection of his Letters, a large
portion of which have come down to us.

The art of * Letter-writing "’ suddenly arose in Cicero’s
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hands in Rome to its full perfection. It has been well and truly
said that all the great letter-writers of subsequent ages have
more or less consciously or unconsciously followed the model
of Cicero.

But it was in the Roman Empire that the fashion was most
generally adopted ; of course, in common with so much of
classical literature, the majority of this interesting and sug-
gestive literature has perished, but some of it—perhaps the best
portion of it—has survived. The great name of Seneca is
specially connected with this form of literature. L. Annaus
Seneca wrote the Epistole Morales, probably ‘ publishing *
the first three books himself circa A.D. 57. Among these
precious reliquize the ““ Letters of Pliny,” including his famous
Letter to Trajan and the response, are very highly prized by
the historian and annalist.

The younger Pliny was the nephew and adopted son of
the elder Pliny. He was a successful lawyer, and was highly
trained in all branches of literature. During his brilliant
career he filled most of the public offices of State in turn, and
in the end became consul. Of the Emperor Trajan he was
the trusted and intimate friend. Trajan appointed him, as
we have seen, imperial legate of Bithynia and Pontus, and
when holding this important post the famous correspondence
between the Emperor and his friend took place. Pliny died
some time before his imperial master, not many years after
the famous letter respecting the Christians in his province was
written.

His was a charming character,—kindly, beneficent, charit-
able,—deeply impressed with the grave responsibilities of his
position and fortune. Carefully educated and trained under
the auspices of the elder Pliny,—a profound scholar and one
of the most weighty writers of the early Empire,—the younger
Pliny, as he is generally called, won distinction at a compara-
tively early age as a forensic orator. He became Prator at
the age of thirty-one. During the reign of Domitian, however,
he took no share in public life. Under Nerva he again was
employed in the State service. Trajan loved and trusted him,
and we read of Pliny being consul in A.p. 100. He subse-
quently obtained the government of the great provinces of



58 THE CHRISTIAN CHURCH AFTER A.p. 64

Bithynia and Pontus, and during his tenure of office there
must be dated the correspondence between Trajan and Pliny
which has come down to us as the tenth Book of the * Letters
of Pliny.”

This Pliny has been described as the kindliest of Roman
gentlemen, but he was far more than that. He was a noble
example of the trained and cultured patrician, an ardent and
industrious worker, an honest and honourable statesman of
no mean ability,—very learned, ambitious only of political
distinction when he felt that high rank and authority gave
him ampler scope to serve his country and his fellows. He
was, we learn from his own writings, by no means a solitary
specimen of the chivalrous and noble men who did so much to
build up the great Empire, and to render possible that far-
reaching “ Pax Romana” which for so many years gave
prosperity and a fair amount of happiness to the world known
under the immemorial name of Rome.

What we know of Pliny and his friends goes far to modify
the painful impressions of Roman society of the first two
centuries which we gather from the pages of Juvenal and other
writers, who have painted their pictures of Roman life in the
first and second centuries of the Christian era in such lurid and
gloomy colours.

It is in the “ Letters of Pliny " that the real story of his
life and work has come down to us. These letters are no
ordinary or chance collection. They are a finished work of
great deliberation and thought.

About a century and a half earlier, the large collection of
Cicero’s correspondence was given to an admiring and regretful
world. A renowned statesman, a matchless orator, and even
greater, the creator of the Latin language, which became a
universal language—the Letters of Cicero set, as it were, a new
fashion in literature. They were really the first in this special
form of writing which at once became popular.

The younger Pliny was a pupil of Quintilian, who was for a
long period—certainly for twenty years—the most celebrated
teacher in the capital. Quintilian is known as the earliest
of the Ciceronians. The cult of Ciceronianism established by
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Quintilian, Pliny’s tutor, was the real origin of the wonderful
Pliny Letters.

Pliny was one of the ablest scholars of his age. He, like
many of his countrymen, was ambitious of posthumous fame—
. he would not be forgotten. He was proud of his position—
of his forensic oratory—of his statesmanship—of his various
literary efforts ; but he was too far-seeing to dream of any of
his efforts in forensic oratory, or in the service of the State,
or even in his various literary adventures which amused his
leisure hours, winning him that posthumous fame which in
common with so many other earnest pagan Romans he longed
for2

Pliny was an ardent admirer of Cicero; but Cicero the
statesman and the orator, he felt, moved on too high a plane
for him to aim at emulating ; but as a writer of Latin, as a
chronicler of his own day and time, as a word-painter of the
society in which he moved, he might possibly reach as high a
pitch of excellence as Cicero had reached in his day.

To accomplish this end became the great object of Pliny’s
life. To this we owe the inimitable series of Letters by
which the friend and minister of Trajan has lived, and will
live on.

In some respects the Letters of Pliny are even more valuable
than the voluminous and many-coloured correspondence of
Cicero. Cicero lived in a momentous age. He was one of
the chief actors in a great revolution which materially altered
the course of the world’s history. Pliny lived in a compara-
tively * still ”’ period, when one of the greatest of the Roman
sovereigns was at the helm of public affairs ; so in his picture

1There is a striking passage, based on Pliny’s reflexions, in Professor
Dill's Roman Society from Nero to Marcus Aurelius, on this longing to be re-
membered after death, so common to the Roman (pagan) mind.

“ The secret of immortality, the one chance of escaping oblivion, is to
have your thought embalmed in choice and distinguished literary form,
which coming ages will not willingly let die (Plin. Ep. ii. 10. 4, iii. 7. 14). . . .
This longing to be remembered was the most ardent passion of the Roman

mind in all ages and in all ranks . . . of that immense literary ambition
which Pliny represented, and which he considered it his duty to foster, only
a small part has reached its goal. . . . The great mass of these eager littéra-

teurs have altogether vanished, or remain to us as mere shadowy names in
Martial, or Statius, or Pliny.” Book ii. chap. i.
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we find none of the stress and storm which live along the
pages of Cicero’s correspondence.

It is an everyday life which Pliny depicts with such skill
and vivid imagery, the life, after all, which “ finds” the
majority of men and women.

But it was the bright side of ancient society which Pliny
loved to describe. Without his Letters we should have had
no notion of the warm and tender friendships—of the simple
pleasures—of the loving charities—of the lofty ideals of so
many of the élste of Roman society in the second century.

It has been well said that Pliny felt that he lacked the
power to write a great history, such as that which Tacitus, with
whom he was closely associated, or even his younger friend
Suetonius in an inferior degree, have given us. So he chose,
fortunately for us, to strike out another line altogether, a
perfectly new line, and in his ten Books® of Letters he gives
us simply a domestic picture of everyday life in his time.

They were no ordinary Letters; we can without any
great effort of imagination picture to ourselves the famous
Letter-writer touching and retouching his correspondence.
Some modern critics in judging his style do not hesitate to
place his Latinity on a level with that of Cicero. Renan,
no mean judge of style, in words we have already quoted,
speaks of ‘‘ la langue précieuse et raffinée de Pline.”

The subjects he loved to dwell on were sometimes literature,
at others, the beauties of nature, the quiet charms of country
life—'“ me nihil &que ac nature opera delectant,” he wrote
once. He eloquently describes the Clitumnus fountain, and
the villa overlooking the Tiber valley; very elaborate and
graceful are his descriptions of scenery; yet more attractive
to us are his pictures of the * busy idleness "’ of the rich and
noble of his day.

Curious and interesting are the allusions to and descrip-

1]t seems most probable that the first nine Books of Pliny’s Letters were
put out in * book form ** for public use at different periods—and subsequently
collected in one volume. The “ official "’ correspondence between Pliny and
Trajan was apparently ‘‘ published "’ somewhat later. But it is evident

that in the days of Symmachus (end of fourth century) the whole had been
placed together, and thus made up the ten Books we now passces.
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tions of the reading of new works, poems, histories, corre-
spondence, etc., before large gatherings of friends. Some of
these “ readings,” which evidently formed an important
feature in the society of the Empire, must often have been
sadly wearisome. Our writer, for instance, describes Sentius
Augurinus reciting his own poems during three whole days.
Pliny expresses his delight at this lengthy recitation, but he
confesses that these constant and lengthy recitations were
deemed by some tiresome. His own Letters were read aloud
to an appreciative audience, who would suggest corrections
and changes.

Pliny was quite conscious when he wrote these famous
Letters, that he was writing for no mere friend or relative,
but for a wide public. He evidently hoped that they would
live long after he had passed away ; it is doubtful, though, if
he had ever dreamed that they would be read with interest
and delight for uncounted centuries. For instance, he naively
expresses his delight that his writings were sold and read in
Lyons, on the banks of the distant Rhone.

He has been accused by some, not otherwise unkindly
critics, of writing for effect—of putting upon paper finer
feeling than was absolutely natural to him; some of his
descriptions of nature, for instance, savoured of affectation.
There may be some truth in this criticism. But it only
proves, what we have taken some pains to assert, that this
intensely interesting correspondence was most carefully pre-
pared—revised and redacted possibly several times—that he
wrote to impress the public. Indeed, throughout the whole
collection there are numerous marks of the most careful
arrangement.

At the same time there are many natural touches in which
his very faults are curiously manifest; so in reading these
letters, in spite of occasional bursts of a possible artificial
enthusiasm, we are sensible that his inner life, his real self,
live along his charming pages; for instance, his curious
conceit in his own literary power comes out in such passages
as that in which he compares himself not unfavourably with
his dear friend, that greatest master of history, Tacitus. There
were other writers of great power and of brilliant genius,
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but ‘“ You,” so he writes to Tacitus, ‘‘so strong was the
affinity of our natures, seemed to me at once the easiest to
imitate, and the most worthy of imitation. Now we are
named together ; both of us have, I may say, some name in
literature ; for as I include myself, I must be moderate in
my praise of you.”

In the midst of these striking pictures of the day and of
the society of the quiet and comparatively happy times of the
Emperor Trajan—in the last and perhaps the least interesting
Book of his correspondence—the one generally known as the
tenth Book, which contains his semi-official Letters to the
Emperor, and some of Trajan’s replies,—stands out the great
Christian episode in his government of Bithynia and Pontus,
by far the most valuable notice that we possess of the numbers
and of the influence of the Christian sect in the first years of
the second century, only a few years after the death of S. John.

The reference in Tacitus to the cruel persecution of Nero,
and the yet briefer notices in Suetonius, are, of course, of the
highest value ; but the detailed story of Pliny, where he tells
the Emperor actually what was taking place in the province
of which he was governor, and gives us his own impressions
of the works and days of the Christians, is and ever will be
to the ecclesiastical historian the most precious testimony of
a great pagan to the position which the Christians held in
the Roman Empire some eighty years after the Resurrection
morning.

We have already, it will be remembered, dwelt at some
length on what was evidently in Pliny’s mind on the subject—
on the impressions, after a careful and lengthy investigation,
which this unpopular sect made upon him. He tells his
imperial friend and master exactly what he thought; and
it is clear that the great Emperor was strangely moved by
Pliny’s words, and framed his famous rescript upon the report
in question on the gentler lines we have dwelt upon above.

The value of such a picture of very early Christian life,
painted by an eminent pagan statesman and scholar in the
midst of such a work, so carefully arranged, so thought out,
prepared, as we have seen, for posterity, as the Letters of
Pliny were, can never be too highly valued.



II
VOGUE OF EPISTOLARY FORM OF LITERATURE

H OW Pliny was admired and copied in the Roman world
of literature we learn from the subsequent story of
Roman literature preserved to us.

With the exception of the writings of Suetonius, Pliny’s
friend, for a lengthened period after the reign of Trajan, an age
splendidly illustrated by the writings of Tacitus and Pliny,
little literature has come down to us; very silent, indecd,
after Trajan’s age seems to have been the highly cultured
and literary society of Rome of which Pliny writes in such
vivid and appreciative terms.

Thoughtful men seem to consider that in the Roman
Empire, under Hadrian, under the noble Antonine princes
and their successors, “ the soil, the race, the language were
alike exhausted.” Be that as it may, there is no doubt that
from the time of Trajan until the latter days of the wondrous
story of Rome, late in the fourth century, apart from a group
of purely Christian writers, Latin literature was practically
extinct ; certainly it produced nothing worthy to be trans-
mitted to later ages.

Perhaps a solitary but not a very notable exception might
be made in the few fragments that have come down to us of
Fronto, the tutor and dear friend of Marcus Aurelius. These
fragments are chiefly pieces of his correspondence with his
pupils Marcus and his shortlived colleague in the Empire,
Lucius Verus. It is not, however, probable that these letters
were ever intended for publication or for general reading.
It has been said with some truth that the Emperor Marcus
and his scholar friend and tutor wrote to each other with the
effusiveness of two schoolgirls? In one particular these

1 Dr. Mackail, Lat;';u Literature, iii. v.
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correspondents evidently agreed—they both disliked, and tried
to despise, the fast growing Christian community.

Towards the close of the fourth century, however, when the
great Emperor Theodosius was fast fading away, worn out
with cares and anxieties for the future of an empire which even
his splendid abilities were powerless to preserve even for a
little season, in a period which has been graphically compared
to the ““ wan lingering light of a late autumnal sunset,”
arose a few, a very few distinguished writers, whose works
posterity has judged worthy of preservation.

With two of the best known of these, the pagan poet
Claudian, whose splendid claims for posthumous fame are
undoubted, and somewhat later the half-pagan, half-Christian
poet Ausonius, we are not concerned in this study; they
were purely poets. Two other authors, however, in this late
evening of Roman story especially interest us, as they carry
on the tradition on which we have been dwelling,—the love
for and interest in “letters,” in carefully studied ‘‘ corre-
spondence,” which the Letters of Cicero and Pliny made the
fashion in the literary society of imperial Rome.

Symmachus, in the last years of the fourth century, and
Sidonius Apollinaris, some half century later in the fifth cen-
tury, were close imitators of Pliny. Their Letters have come
down to us; and the popularity which they enjoyed in their
own time, a popularity which has endured more or less in
all succeeding ages, tells us what a powerful and enduring
influence the correspondence of Pliny must have exercised over
the old world of Rome.

Both these writers belonged to the highest class in the
society of the dying Empire. Q. Aurelius Symmachus had
held some of the highest offices open to the patrician order, he
had been governor of several important provinces, prefect of
the city, and consul; in his later years he was regarded
and generally treated as the chief of the Senate, for whose
privileges he was intensely jealous at a time when the despotic

1The purely Christian writings, mainly thealogical, are not included in
this brief summary—able and brilliant as some of these undoubtedly were ;
other causes, apart from their literary merits, have largely contributed to
their preservation.
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rule of the Emperor had reduced the once proud assembly to
a group of shadowy names whose principal title to honour and
respect was the splendid tradition of a great past.

This Symmachus, statesman and ardent politician, was a
writer of no mean power. Like Pliny, whom in common with
all the literary society of Rome he admired and longed to
imitate, he determined to go down to posterity as a writer of
Letters.

These Letters of his were read and re-read in his day and
time ; his contemporaries classed him as on a level with Cicero,
and loved to compare him with the younger Pliny, whom
Symmachus adopted as his model. Many copies were made
of his correspondence ; his letters were treasured up in precious
caskets, and after he had passed away, his son, Memmius
Symmachus, collected them all together, dividing-them, as
Pliny’s had been divided, into ten Books. Nine of them,
like the compositions of the great writer whom he strove
to imitate, are mainly concerned with private and domestic
matters; the tenth, as in the case of Pliny, being made up
of official communications which had passed between his
father and the reigning Emperor.

It is somewhat dull reading this ‘‘ Symmachus”’ corre-
spondence, but it gives us a picture of the nobler and purer
portion of Roman society in the closing years of the fourth
century. He was too good a scholar, too able a man, not to
see his inferiority to Pliny ; and evidently he had his doubts
respecting the claim of his correspondence to immortality,
and he apologizes for their barrenness of interesting incident ;
but his contemporaries and his devoted son thought other-
wise, and to their loyal admiration we owe the preservation
of his carefully prepared and corrected, though somewhat
tedious, imitation of the charming Letters of Pliny.

Sidonius Apollinaris, who flourished a little more than
half a century later, belonged also to the great Roman world ;
he was born at Lyons about A.D. 430, and partly owing to the
elevation of his father-in-law Avitus to the imperial throne,
was rapidly preferred to several of the great offices of the
Empire—amongst these to the prefecture of Rome. His
undoubted ability, his high character, and great position

3
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and fortune led to his election by popular voice to the bishopric
of Clermont (though not in Holy orders), the episcopal city of
his native Auvergne in Gaul. In his new and to him strange
position there is no doubt that he fulfilled the expectation
of the people who chose him as bishop ; and when, some fifteen
or twenty years after his election, in the great Auvergne diocese,
he passed away, he was deeply, even passionately, mourned by
his flock. He had been their devoted pastor, their helper
and defender in the troublous and anxious period of the
Visigothic occupation of Southern Gaul.

Sidonius Apollinaris was a poet of some power, and a
graceful and fluent writer of panegyrics of great personages
which in that age were much in vogue. He was also
deeply read in the literature to which so many of the leaders
of Roman society in the late evening of the Empire were
ardently devoted.

But it is from his “ Correspondence’ that this eminent
representative of the patrician order in the last days of the
Empire will ever be remembered. We possess some hundred
and forty-seven of his letters. They were collected and revised
by him after he became Bishop of Clermont. Their publication
is usually dated between the years 477 and 488. The letters
were divided according to ancient models, Pliny being the
principal model, into nine Books. (There was no tenth Book
of official correspondence in his case.)

In their present form, revised and redacted by the writer
himself, very many of the letters read as though intended for
a public far wider than the individuals to whom the communica-
tions were originally addressed ; and it is more than probable
that from a comparatively early period, Sidonius intended
to follow a well-known practice, and wrote many of his letters
with a view to their being preserved as pieces of literature.
He even tells us he proposed to be an imitator of Symmachus,
his predecessor in this special form of writing by some fifty
or sixty years; and Symmachus, we know, was an ardent
admirer and imitator of Pliny.

The Letters, however, of Sidonius possess a far wider interest
for us than the correspondence of Symmachus. Symmachus
is dull and even prosy, partly from his exaggerated attention
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to Pliny’s rule which he suggested to one of his correspondents
on the subject of letter-writing. The letter-writer, said
Pliny, must aim at a style at once compressed and accurate
in its form of expression (pressus sermo purusque ex Epistolis
petitur). Sidonius, on the other hand, is diffuse and often
picturesque, and his language is enriched or disfigured by an
ample and often a barbarous vocabulary, drawn from the
popular dialect into which the Latin of Cicero and Pliny
was fast declining when the Bishop of Clermont wrote. His
correspondents were many and various, including, it appears,
some seventeen contemporary bishops.

On the whole, the Letters of Sidonius give a vivid and even
a brilliant picture of the highly cultivated life of the noble and
upper classes of the fast fading Empire of the fifth century.

Briefly to sum up what we have said in this second
study of Pliny’s Letters. We have dwelt on the great im-
portance of Pliny’s picture of Christianity in the first years of
the second century ; for it was

1st. A picture painted by a great Roman (pagan) states-

man ; and

2nd. Though it appears in a letter, the letter was one of a

collection of Letters intended for future generations.
Pliny here copied Cicero, who really may be said to
have * invented " this novel and peculiar form of
literature, 1.e., letters written not merely for private
friends and officials, but for the public, and
intended to be handed down, if they were found
worthy, to after ages.

The “silence” of all Latin literature after the age of
Pliny for some two hundred and seventy years, of course
prevents citing any examples of such letters, written for public
use and for posterity, during this “ silent " period.

But after this “ silence,” a brief renaissance of Latin litera-
ture took place.

In this renaissance the works of only two prose writers of
great reputation have been preserved for us. Both these were
most distinguished men in the political world and in the world
of literature.
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And these two chose to copy Pliny’s plan of letter-
writing, f.e., letters composed for public use and intended for
posterity.

The two were Symmachus and Sidonius Apollinaris.

After this brief renaissance of Letters a veil of darkness
fell over the Roman world.



III

VOGUE OF EPISTOLARY FORM IN LITERATURE—
THE NEW TESTAMENT EPISTLES

HEN we consider how in the first century of the
Christian era it was a frequent custom to clothe
literature of all kinds in the letter form, and how

popular amongst all classes and orders was this method
—so0 to speak—of literary expression, when associated with
it were, among a crowd of comparatively undistinguished
authors, such personalities as Cicero, Seneca, and Pliny,
whose letters as pieces of literature obtained at once an
enormous popularity which has never really waned,! it
becomes a grave and interesting question : Did this fashion,
this method, this singularly popular form of writing, affect the
great New Testament writers, and induce them to cast their
sublime inspired thoughts in this special form, which certainly,
when the apostles put out their writings, was a loved and
admired literary method ?

The fact of so large a portion of the New Testament writ-
ings being cast in “‘ letter form "’ is striking ; it is quite different
from anything that we find in the Old Testament Scriptures,
where, save in one solitary instance (Jer. xxix.), nothing in
the letter form appears in that wonderful compilation
which embraces so many subjects, and which in the
composition spread over many centuries; but we are so
accustomed to the New Testament writings, that the fact of a
very large portion of the collection of its inspired writings
being in “letter ” form does not at first appear strange or
unusual.

We may preface the few suggestions which follow with the

1 We might also cite here the well-known * poetic *’ epistles of Ovid and

Horace.
6
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remark, that whether or no the suggestion be entertained as a
possible, even as a probable thought, the fact of * inspiration "
—the fact of the New Testament writings referred to being
“ the word of God ”—is not in the slightest degree affected.
For it is the substance of the divine message, not the * colour "’
or ‘“ material ” of the clothing of the message, which is of
such paramount importance.

The question of the * colour” and ‘‘ material”’ of the
message’s clothing, the consideration in what it is clothed, is
deeply interesting ; but, after all, is nothing more.

The “ message ”’ which we believe to be from God remains
the same—be it enclosed in a * pamphlet,” in a * treatise,”
in a “ study ”’ (étude), or in a ““ letter ”’ form.

Nothing like an analysis of the New Testament Epistles,
some of which will be briefly referred to in the course of this
study, will be attempted. Such an analysis-would not, of
course, enter into the scheme of the present work.

We would first indicate some at least of the New Testament
Letters which certainly seem to be more than letters in the
ordinary sense of the word—which, indeed, are “ settings "’ to
short theological treatises containing statements of the highest
doctrinal import.

These “ Letters "’ were evidently intended for a far more
extended circle of readers than the congregations immediately
addressed.

We have already in a previous section quoted the three
Epistles of S. Paul written during his first imprisonment,!
A.D. 61-3 (viz. the Epistles to the Colossians, Philippians, and
Ephesians), as embodying some of the more weighty and im-
portant doctrinal teachings of the great apostle put out during
the period in which S. Paul preached to the Christians of
the capital, and thus and then earned his well-known and
acknowledged claim to be one of the two * founders” of the
Church of Rome—S. Peter being the other.

One of the reasons, no doubt, of the vast and long-enduring

1The Epistles of Paul to the Romans and to the Galatians are not quoted,
but they are conspicuous examples of great doctrinal teaching embodied in
the letter form. In a lesser degree the same remark is applicable to the two
Letters to the Thessalonians and the First Epistle to the Corinthians.
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popularity of the ‘‘ letter ”’ form of literature was the intro-
duction of quasi-confidential remarks, which gave a freshness,
a breath of everyday life to the composition ; or, to use another
image, the * Letter ” might even be termed a picturesque
and attractive “setting” to the graver, the more serious
thoughts contained in the writing.

This is well exemplified in the famous collection of the
correspondence of Cicero, of whose Letters it has been
happily written that the majority are “ brief confidential
outpourings of the moment.” The same purely human
colouring is manifest in the Letters of Seneca, written from
the year 57 and onwards; this is even more especially
noticeable in the Letters of the younger Pliny.

There are, however, certain of the Pauline Epistles which
partake more closely of the nature of private letters, and which
scarcely seem intended for public circulation—notably the
Second Epistle to the Corinthians and the little letter to
Philemon.

Professor Deissmann, of Heidelberg, who has written at
some length on the subject, differs somewhat from the general
view taken here of S. Paul’s writings ; but while expressing his
doubts as to whether any of the Pauline Epistles were really
written by the apostle with a view to publication, he unhesi-
tatingly decides that amongst the New Testament writings
the Epistle to the Hebrews, the First Epistle of John, the
First Epistle of Peter, the Epistles of James and Jude, were
most certainly written in * letter *’ form for general circulation.

As early certainly as the third century, the Christian
Church placed the so-called Catholic Epistles as a group apart
among the canonical writings and termed them ‘ Catholic
or universal, as addressed to no one special congregation.
This is absolutely true in the cases of the Epistles of 1 Peter,
James, Jude, and 1 John, above referred to.

The First Epistle of Peter is addressed to a vast number
of the ““ Dispersion,” who, the apostle says, were sojourning in
the provinces of Pontus, Galatia, Cappadocia, and Bithynia,
—these provinces almost covering the region now popularly
known as Asia Minor.

James wrote to the twelve tribes scattered abroad.
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John in his First Epistle gives no address at all, leaving
his Letter perfectly general—or universal.

Jude, too, names no particular congregation, but simply
writes to those that are ‘‘ sanctified by God the Father, and
preserved in Jesus Christ and called.”

In the Epistle “ to the Hebrews’ the writer is unnamed,
and there is no mention of those to whom the anonymous
‘ Letter ” is addressed. It.is, however, clear from the tenor
of the “ Letter "’ that it was addressed to Jewish Christians,
and probably to Jewish Christians settled in Rome.

The “ Pastoral ”’ Epistles, so called (including 1 and 2
Timothy and Titus), were evidently intended for general
circulation.

We may therefore conclude that the greater number
of the New Testament Letters—certainly the four principal
‘ Catholic "’ Epistles and the great Epistle to the Hebrews,
and the Epistles of S. Paul with the exceptions above noted,
influenced by the analogy of other collections of Letters made
in the same age, were written in ‘ letter ’ form, but were
intended for a large group of readers. This particular ‘‘ letter ”
form being adopted owing to the great popularity, throughout
the Roman Empire, of this special description of literature.

Thus it is evident that the great Christian teachers to a
certain extent adopted the most loved popular literary forms
of the age in which they lived, especially choosing the letter
form which such distinguished writers as Cicero, Seneca, and a
little later the younger Pliny adopted.

While the “ Acts of the Apostles” more or less followed
the literary method of profane historical literature, with its
picturesque insertion of * speeches,” “ letters,” and * official
papers "’ ; while the ‘“ Revelation of S. John’ more or less
followed the method adopted in Jewish apocalyptic literature
of the famous Alexandrian school : alone the Gospels are abso-
lutely an original form—a literary form which originated wsthin
Christianity itself—a literary form which stands out alone. It
imitated nothing, it followed no classical or Jewish examples—
no models, however beautiful, attractive, or popular ; nor has
it ever been imitated in all the Christian ages, stretching over
more than eighteen centuries, simply because it is inimitable.
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TrHE ArosTOLIC FATHERS

And when the Catholic Church judged, and as we see now
wisely judged, that the Voice of Inspiration was hushed, we
find that the literary remains of the primitive age of Christi-
anity which have been preserved to us are cast in the same
“letter ” form, those few literary remains which have
received the lofty title of ‘“ Apostolic.”” The word comes to
us from Ignatius, and seems to bear the meaning that the
writers of these “ remains "’ were historically connected with
the apostles.

These writings properly so styled come from four persons—
from (1) Clement (of Rome), of whom the tradition, constant
and definite, tells us he was the disciple of Peter and also of
Paul.

(2) From Ignatius, whose early date and connexion with
Antioch, a chief centre of apostolic work, render, as Light-
foot well urges, his personal intercourse with apostles at least
probable. The earliest tradition represents Ignatius as the
second of the Antiochene bishops. His martyrdom must
be dated circa A.np. 110. He was evidently then an old
man. He was certainly a younger contemporary of some
of the apostles.

(3) From Polycarp, whose close connexion in youth with
S. John is indisputable, since his own disciple, the well-
known Irenzus, tells us that Polycarp was a scholar of the
beloved disciple ; and that he (Irenzus) had heard from his
master, Polycarp, many anecdotes of the apostles, which he
had treasured up in his memory.

(4) From Barnabas, whose immediate connexion with the
apostle is less certain; but the early date of his Epistle,
written apparently during the days of the Flavian dynasty,
would render the ancient traditions of this connexion at least
highly probable.

These writings, few and humble, which have come down to
us, are all we can with any certainty ascribe to ““ Apostolic ”’
men ; and they are all cast in * letter-form,” viz., the one
somewhat lengthy Epistle of Clement, the seven authentic
Epistles of Ignatius, the one brief Epistle of Polycarp, the
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one (of considerable length) Epistle of Barnabas. These
Epistles are genuine * Letters,” and ‘“‘represent the natural
outpouring of personal feeling arising out of personal re-
lations ”’ ; but they contain doctrinal statements of the deepest
importance, notably emphatic or positive statements bearing
on the Godhead of Jesus Christ.!

These Epistles * were obviously meant by the writers for a
far more extended circle of readers than the congregations of
Corinth, Philippi, Rome, etc.,, to whom the Letters were
formally addressed.

! The words which occur in ““ the address ”’ of the Letters of Ignatius to
the Christian congregation in the city of Tralles are remarkable. ‘ The holy
Church which is in Tralles of Asia I salute . . . after the manner of the
apostle (é» dwosrohxy xapaxript).” This Bishop Lightfoot explains as a
reference of Ignatius to the Epistolary form of his communication, that being
a usual form adopted by the apostles.

* Hermas, whose writings are usually classed with the works of the
‘¢ Apostolic Fathers,” does not fall into this category.

(a) There is some doubt as to whether Hermas can be rightly considered
an ‘* Apostolic Father.”

(b) His writings are not cast in the Epistolary form, but are purely
theological treatises or pamphlets.

They arc partially examined below (see pp. 178-84) with reference to
their date, authorship, and contents generally.

r"



PART 1V

HADRIAN, A.Dp. 117-A.D. 138

OME four years after his correspondence with Pliny on
the subject of the Christians in Bithynia, the Emperor
Trajan died somewhat suddenly in the course of his

Eastern campaign, at the Cilician, town of Selinus (a.D. 117).

Trajan was succeeded by his kinsman Hadrian, who had
married the Emperor’s great-niece Julia Sabina. The circum-
stances of Hadrian’s succession are somewhat confused. It
was given out generally that he had been adopted by Trajan
as his successor. It is certain, however, that his pretensions
to the imperial power were favoured by Trajan’s Empress,
Plotina, and some even ascribe his succession largely to a
palace intrigue; it is clear that no real opposition to his
peaceable assumption of the imperial power was offered.

It is regrettable that we possess no notable contemporary
history of one of the most remarkable of the Roman Emperors.
How intensely interesting would have been a picture by
Tacitus of so extraordinary and unique a personality !

What we know of Hadrian and his reign of twenty-one
years we gather principally from the pages of Spartianus, one
of the six writers of the Augustan history who lived in the
days of Diocletian, more than a century and a half later, and
from some brief notices of Dion Cassius, of the Emperor
Julian, and of three or four other writers who have given us
short sketches of his life, and also from a somewhat longer
account of the eleventh century monk Xiphilinus, and from
notices on medals and inscriptions.

The Emperor Hadrian was no ordinary man. Rarely
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gifted with various and varied talents, he delighted to appear
before the Roman world as a soldier and a statesman, as an
artist and a poet; and in each of them, certainly in the first
two characters, he occupied a fairly distinguished position.
To the world he has gone down as a great traveller. He was
not content with sitting at the helm of his Empire in Rome, or
in one of his magnificent villas in Italy ; he would see each of
his many provinces and their chief cities with his own eyes,
and then judge what was best for them,—how he could best
improve their condition and develop their resources.

During his reign there were few, indeed, of the chief
cities of the Roman world which he had not visited,—few
which did not receive in some fashion or other the stamp
of his presence among them. He was accompanied usually
with a vast trained staff, as we should term it, of experts in
arts and crafts, of painters, sculptors, architects, and skilled
builders.

He had, of course, immense resources at his command,
for he was a great financier, and was able with little effort to
draw vast sums for the magnificent works he carried on in all
parts of the Empire. The world had never seen, will probably
never see again, a great building sovereign like Hadrian ; and
though he restored, decorated, rebuilt baths, amphitheatres,
stately municipal buildings, and in many instances whole
cities, often named after himself! he never seems to have
neglected Rome ; for the traces of his expensive works there
are still to be seen, while he watched over and lavishly kept
up the costly amusements so dear to the luxurious and pleasure-
loving capital. In one day, for instance, we read of a hundred
lions being slain in the arena of the great Roman theatre,
while his doles to the people were ever on a lavish scale. Rome
was never allowed to suffer for the absence or for the immense
foreign expenditure of the imperial traveller.

But Hadrian was not a good man, though he was a mag-
nificent sovereign. His life was made up of the strangest

1Seventeen of these cities so named are commemorated on extant coins
and medals ; and this number is largely increased by some writers. These
cities of Hadrian bearing his name were situated in various districts of the
Roman world, notably in Asia Minor, North Africa, Spain, Syria, Pannonia.
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contradictions. At times he played the part almost of an
ascetic, abstaining from wine in his repasts, and even sub-
mitting to the work and fatigues of an ordinary legionary
soldier. At times his life was disfigured by the grossest
excesses and debauchery.! His attitude towards Christianity
especially concerns us. He had no religion, no faith. He was
interested in all cults to a certain extent, was even initiated
into the mysteries of some of the old pagan beliefs ; and while
he accepted nothing, he denied nothing.

His famous rescript to Serenus Granianus, now generally
accepted as genuine, gives us some conception of his estimate
of Christianity, at least in the earlier portion of his reign. It
virtually endorses what Trajan had written to Pliny in the
matter of the Bithynian Christians. They were not to be
hunted out, but if legally convicted as Christians they were
to suffer. Hadrian, certainly in his earlier years, even went
further in the direction of toleration than his predecessor.
An informer, unless he could prove the truth of his accusation,
would be subject to the severest penalties of the law.

But Hadrian, like Trajan who reigned before him, and
Antoninus Pius who succeeded him on the imperial throne,
knew very little of Christianity. It is more than doubtful if
he had ever seen a Gospel; and although his sense of justice
and his perfect indifference to all religions dictated the terms
and inspired the tone of the famous rescript in question,
in common with all Roman statesmen he evidently disliked
and even feared the strange faith which was gradually gaining
ground so rapidly in the world of Rome. -

This dislike of Christianity, which some historians char-
acterize in Hadrian’s case as positively hatred of the faith, was
shown markedly in the latter years of his life by the deliberate
insults which he offered to the most sacred Christian memories
in Jerusalem after the close of the terrible Jewish war in A.D.
135. Some modern writers have pleaded that no special
profanation was intended by Hadrian when the building of
Alia Capitolina on the site of Jerusalem was proceeded with

1De Champagny, Les Antonins, iii. 1, tersely and well sums up his character:
‘11 a tous les dons, et toutes les faiblesses, toutes les grandeurs, et toutes les
puérilitées, toutes les ambitions.”
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after the Jewish war ; but the testimony of Christian writers?
here is very positive. An image of Jupiter was placed on the
Mount of the Ascension ; a statue of Venus was adored on the
hill of Golgotha ; Bethlehem was dedicated to Adonis, and a
sacred grove was planted there; and the impure Phcenician
rites were actually celebrated in the grotto of the Nativity.

But for the historian of the first days of Christianity, by
far the most important event in this brilliant reign of Hadrian
was the fatal Jewish war of A.D. 133-5 and its striking results.
This was the war of extermination, as the Talmud subsequently
termed it ; the war in which the false Messiah Bar-cochab and
the famous Rabbi Akiba were the most prominent figures.
The outcome of this terrible war was the absolute destruction
of the nationality of the Jewish people. From henceforth, .e.
after A.D. 1345, the whole spirit of the Jews was changed ; they
lived from this time with new ideals, with new and different
hopes and aims. This wonderful change we have described at
some length and with many details in Book V. of this work.

From this time forward, there is no doubt that the concep-
tion which Roman statesmen had formed of Christianity under-
went a marked change. Hitherto, more or less, the Christian
was regarded as a Jewish dissenter, and was viewed at Rome
with dislike, but at the same time with a certain contemptuous
toleration provided that he kept out of sight. Trajan evidently,
from the Pliny correspondence, was averse to harsh persecution
if it could be avoided ; and Hadrian, certainly in his earlier
years, followed the policy of Trajan. But after A.p. 135 all
this was changed. The Jewish people after the termination
of the last bitter war passed into stillness.

They now rigidly abstained from admitting any stranger
Gentiles into the charmed circle of Judaism, sternly forbidding
any proselytizing. They abandoned all earthly ambition—
their hope and expectation of seeing their land independent
and powerful was relegated to a dim and distant future.
They believed that they were the chosen people in far back days

1Cf. Jerome, Ep. 58, Ad Paulin, 3; Euseb. De vitd Constant. iii. 26; Sozo-
men, i. 1 ; St. Paulin, Ep. 31 (ii.) ad Severum ; Rufin. H. E. i. 8 ; Sulp. Severus,
ii. 25, 45; Ambrose, Psalm 43; and in modern historians, cf. De Vogiié's
Eglises de la terre sainte, iii. ; De Champagny, Les Antonins, livre iii. c. iii.
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of the Eternal of Hosts—they would quietly wait His good
pleasure, and by a rigid observance in all its minutest details
of the divine law, which they made the sole object of their
study and meditation, would merit once more His favour;
they hoped and expected at some distant day again to rejoice
in the light of His countenance,—a light, alas! long since
veiled owing to their past disobedience ; to the Christian and
his teaching in the meantime they vowed an implacable hatred.

It then began (after A.D. 134-5), slowly at first, to dawn

upon the statesmen of Rome that the Christian was no mere
Jewish dissenter, but a member of a new and perfectly distinct
community, a sect intensely in earnest, successful in making
proselytes, possessing, too, a secret power which the Roman
statesman marvelled at but was incapable of understanding,—
a secret power which made the Christian absolutely fearless
of death and utterly regardless of any punishment human
ingenuity could devise ; a sect, too, which, quite independent
of the Jews, daily was multiplying, and was rapidly numbering
in its ranks men and women of every calling, drawn, too, from
every province indifferently in the wide Roman empire,—
becoming, indeed, an Empire within an Empire.

But the subjects of this inner Empire, while loyal to the
State, obedient, and peaceful, dwelt as it were as a nation
apart, professing an allegiance to an invisible Power unknown
to the ancient traditions of Rome, and irreconcilably hostile
to the ancient religion on which the true Roman loved to
believe the grandeur of the Empire was based.

The consciousness of all this may be said to have really
dawned upon Roman statesmen only after the great change
which passed over Judaism at the close of the awful war of
Hadrian,—a change which showed for the first time the broad
gulf which yawned between the Jewish people and the new
Christian community.

The last two years of Hadrian’s reign, which immediately
followed the close of the great Jewish war, were marked by
the adoption of a new and severer policy by the State in regard
to Christians. We hear of cases of extreme harshness in the
case of the treatment of Christians by the State. Many stories
of martyrdom date from this peried. This stern policy was
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pursued through the reign of the blameless Antoninus Pius,
and became yet more pronounced and severe in the years of
his successor, the yet nobler and purely patriotic Marcus,
under whose rule, beneficent and just though it generally
was, the Christians suffered as they had never suffered before.

For the first time after the close of the great Jewish war,
A.D. 133-A.D. 135, the imperial government recognised what
a grave danger to the Roman polity, to its ancient religion
and its beliefs, was Christianity.

For more than sixty years—that is, from the day that
Nero charged the then comparatively little band of Roman
Christians with being the authors of the great fire which re-
duced so large a portion of Rome to ashes—had the sword of
persecution hung over the Christian communities. From
that day, the follower of Jesus was an outlaw in the great
Empire. His home, his life, were exposed to a perpetual
danger ; ever and anon a period of bitter persecution set in,
and lives were sacrificed and homes were wrecked to gratify
some wild and senseless popular clamour, or even as the
result of some private and often malicious information. There
was no security any more for a member of the proscribed sect.

It is true that a great and wise Emperor like Trajan re-
luctantly allowed the law as it stood to be carried out, but
he made no effort to change it or to mitigate its stern penalties.
Hadrian, certainly in his early and middle life, was like his
predecessor generally averse to harrying the quiet sect, and
his well-known rescript even threatened the severest penalties
to the false informer who denounced a Christian ; but in spite
of these just efforts the Christian lived in a state of perpetual
unrest,—a martyr’s death was ever before the eyes of one who
elected to be a follower of Jesus. This position of the Chris-
tians in the Roman Empire continued from A.p. 64-5 until the
later days of Hadrian, A.D. 135-8.

But after the close of the great Jewish war, A.D. 135, as we
have said, things grew even graver for the Christians. They
now]stood out conspicuous as an irreconcilable sect, quite
different from the Jews, who after the great war had quietly
submitted to Roman law and order.



I1

HADRIAN’S POLICY TOWARDS CHRISTIANITY IN
HIS CLOSING YEARS

N the last years of Hadrian and during the reigns of Pius and
Marcus must be dated not a few of the accounts of early
martyrs. The “ Acts” which contain these recitals, it is

true, are for the most part of doubtful authority.! They contain
details which are clearly not historical, and critical investiga-
tion generally pronounces them untrustworthy. But the
studies of later years, especially in the lore of the catacombs,
show us that even for the more improbable and precarious
records, evidently edited and enlarged at a date considerably
later than the events which they purport to chronicle, there
is evidently a basis of truth; and it is clear that the men
and women whose sufferings and brave deaths for the faith
are told in the ‘ Acts,” for the most part were historical
persons.

But we possess a much more dependable foundation for
our statement that the last years of Hadrian and the prolonged
reigns of Hadrian’s two successors, Antoninus Pius and Marcus
Antoninus, were periads of bitter persecution for the Christian
sect in Rome and in the provinces ; that the years which elapsed
between A.D. 135 and A.D. 180 were years of a persecution
graver and more sustained than anything endured previously
by the followers of Jesus.

There has come down to us a group of contemporary
Christian writings,? the authenticity of which no critic friendly

1 A certain number of them, however, are by all responsible critics received

as absolutely genuine, such as: The Letters relating the Martyrdom of
Polycarp ; the recital of the sufferings and death of the martyrs of Lyons ;
the Acts of the Scillitan Martyrs ; and a few years later the passion of S. Per-

petua and of her companions in suffering.
2 Extracts from them are given on pp. 177-191.
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or hostile ventures to impugn. It is from these writings that
we obtain our knowledge of what was the condition of the
Christians in the Empire.

There is no question but that doubtful ““ Acts of Martyr-
dom,” many of which purport to belong to this period, $.e., from
the last years of Hadrian to the death of Marcus Antoninus,
have given colour to the theory which has found favour with
certain writers, some even of the first rank, that, after all, the
number of martyrs was but small. Recent study has, how-
ever, completely set aside this theory. In the first place, the
scientific investigation of the Roman catacombs has shown
that in many cases the heroes and heroines of the doubtful
““ Acts "’ were real hsstorical persons ; and, secondly, a careful
study of the fragments of contemporary writers above referred
to, has given us an exact and accurate picture of the period in
question,! and the largest estimate of the number of sufferers
during this period which has been made is probably too small.

Most melancholy was the close of the brilliant life of the
great Emperor. Shortly after the close of the Jewish war,
Hadrian returned to Italy and settled in the magnificent
and fantastic palace he amused himself by building in the
neighbourhood of Rome at Tibur. The vast group of buildings
and parks and gardens of the so-called Villa of Hadrian was
a copy of the more famous temples, baths, and villas he had
visited during his long travels. Egypt, Greece, Italy, sup-
plied him with models. But the seeds of a fatal malady were
already sapping his strength. He was a sufferer from dropsy
in its worst form ; his life, too, had long been enfeebled by his
wild excesses, to which ever and again he had given way. Then
the strange mental sickness, the fatal heritage of so many
absolute sovereigns, came over him. Nothing pleased him ;
no ray of hope lightened his ailing, suffering life ; the present
and the future were both dark.

! No scholar is more definite here than Renan, who certainly cannot be
regarded as one who would be likely to dwell with emphasis on testimony
which makes for the ardent faith of the Christians of the first days. And
yet this great scholar brushes aside all the theories which maintain that the
Christian martyrs of this period were few and insignificant in number; no
modern writer is more positive on the awful character of the persecutions
between A.D. 135 and A.D. 180.
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His government became cruel, arbitrary, tyrannical. Many
executions, not a few of them striking the highest in rank and
authority, disfigured the closing years of the Emperor. The
Christian sect, which lately, as we have explained already,
had become in a specific manner feared and dreaded by the
State, largely suffered during these sad closing years of his
reign, and the dread persecution to which it was subjected
during the reigns of his successors began in good earnest.

One dominant thought seems to have haunted Hadrian—
the longing for death. Those who were nearest to his person,
under the influence of the wise prince his adopted successor,
generally known as Antoninus Pius, restrained him on several
occasions from laying violent hands on himself; but it was
no avail, and Hadrian died at Bai®, A.D. 138, the death no
doubt hastened, if not absolutely caused, by his own act.

The following little table will explain the succession of the
Antonines to the Empire :

Hadyrian first adopted Zlius Verus—a patrician, but a voluptuous
and carelessly living man; he died, however, in the lifetime
of Hadrian, leaving a son Verus, afterwards associated in the
Empire with Marcus, whom, however, he predeceased by
many years.

Hadrian subsequently adopted as his successor Aurelius Antoninus,
known in history as Antoninus Pius.

Antoninus Pius belonging to a Gallic family of Nimes, had filled
the highest offices in the State, and later became a trusted
counsellor of the Emperor Hadrian, and his devoted friend.
He was a patrician of the highest character. When Hadrian
adopted him he required him to secure the imperial succession
by adopting Verus the son of Alius Verus, whom he had
originally adopted but who had died, and also Marcus
Aurelius Antoninus, his young kinsman, a nephew of his
(Hadrian’s) wife.

Antoninus Pius became Emperor in A.D. 138. Marcus Aurelius
Antonsnus succeeded him in A.p. 161.




III

ANTONINUS PIUS, A.p. 138-A.D. 161
MARCUS ANTONINUS, A.p. 161-A.D. 180

FTER the death of Hadrian, in A.D. 138, for forty-two
years the Empire of Rome was ruled by two sovereigns
who, pagan though they were, live in the pages of

histerians of all lands as the most perfect of any known
sovereign rulers. They are known as the two Antonines:
the first is distinguished by the title given him by his con-
temporaries, “ Pius "’ ; the second, by the best known of his
several names, “ Marcus Aurelius.”

They were not conquerors, not even great legislators;
although under their beneficent, and with one sad exception
generally wise rule, the laws of the State, in the case especially
of the downtrodden and helpless, were materially improved
and supplemented.

Our contemporary pagan literature here,alas! is but scanty;
what has come down to us is even more unsatisfactory than
what we possess in the contemporary records of Hadrian.

No great writer in prose or poetry arose in these forty-two
years ; and when in the fifth and following centuries, the era of
confusion and universal decay, manuscripts began to be only
sparingly copied, the records of this period were neglected,
and what attention to literature was given, the copyists of
the MSS. devoted to the masterpieces of the Augustan and
even of an earlier age, such as the famous prose works of
Cicero and Tacitus, of Pliny and of Suetonius; of poets such
as Lucretius, Vergil and Ovid, Propertius, Juvenal and Horace.

We possess only abbreviations of the Chronicles of the
Antonines, somewhat dry and uninteresting, wanting in
details and in picturesque illustration. It is true that no
great war—no striking conqt:‘est—no terrible intestine dis-
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turbances—disfigured these happier reigns, or supplied material
which would arrest the attention of the writer and reader.
It is mainly from side sources that we learn enough of the
character and government of the Antonines to justify the
unfeigned admiration which in all times has been given to
these two good and great princes.

The title *‘ Pius,”” which was bestowed on the elder
Antoninus by the Senate at the beginning of his reign, and
by which he is universally known, was well deserved. His
unfeigned devotion to the ancient Roman religion, his reputa-
tion for justice and wisdom, for clemency and sobriety, his
stern morality, the high example he ever set in his private
and public life—were admirably expressed in this title. His
great predecessors—Emperors such as Vespasian and Titus,
Trajan and Hadrian, possessed each of them some of these
distinguishing characteristics, but only some; the lives
of these famous Emperors being all more or less disfigured
by regrettable flaws.

But the title ““ Pius”’ in the first instance seems to have
been given to the first Antonine owing to the universal admira-
tion of his generous and devoted behaviour to his adopted
father and predecessor Hadrian, whom he tenderly watched
over during his last sad years of ever increasing sickness and
terrible life-weariness, and whose memory he protected with
a rare and singular chivalry, if we may venture to use a beauti-
ful and significant word which belongs to a later period in the
world’s history.

The sources, whence we derive our too scanty knowledge
of this almost flawless life, besides the notices and details
preserved in the abbreviations of the contemporary chronicles
we have spoken of, comprise the comparatively recently
recovered letters of Fronto, a famous philosopher and man
of letters to whom Antoninus Pius entrusted the principal
share in the training of his adopted son and successor known
in history as the Emperor Marcus Aurelius, and more especi-
ally the noble and touching estimate of his works and days
contained in the singular and exquisite little book written
by his adopted son Marcus, generally known as his “ Medita-
tions.”
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We find the following striking words relating to Pius
written by Marcus in this little book after the great Emperor,
who had trained him so well for his high destiny, had passed
away. It was in the form of a soliloquy with himself—with
his own soul:

‘“ Life is short ; the only fruit of the earth-life is to do
good to the men among whom our lot is cast. Ever act as
a true pupil of Antoninus (Pius). Call to mind his invariable
fixity of purpose in carrying out what was reasonable ; remem-
ber how calm was his conduct under all circumstances ; think
of his piety; remember that serene expression of his; his
invariable sweetness—his contempt for vainglory ; his con-
stant care in sifting the truth; his indifference to unjust
reproaches . . . never suspicious; utterly careless of his
own personal comfort ; paying little heed to his food or his
clothes ; indefatigable in work ; ever patient and self-demy-
ing. . . . Think (O my soul) of all this, so that when your
own hour for departure strikes, it may find you, as it found
him, conscious that the life-work had been well done.”

Antoninus Pius had inherited a great fortune; and at the
time of his adoption by Hadrian he was well on in middle
life, and had filled with dignity and honour many of the high
offices of State. When he succeeded to supreme power as the
absolute and irresponsible sovereign of the greatest Empire
ever under the sceptre of one man ; after carefully discharging
the many duties of his great position in his magnificent palace
overlooking the Roman Forum, its splendid temples and its
yet more splendid memories, he loved to retire for a brief
season to his ancestral home and farm of Lorium in
Etruria.

Antoninus Pius delighted in exchanging the imperial state
and wearisome pomp of his Roman court, the artificial pleasures
of the theatre and the circus, which gave him no real satis-
faction, for the true and healthy joys of the woods and the
fields. He enjoyed the harvest and the vintage festivals
of the people. He loved the excitement of the chase; he
was at once a devoted fisherman and a hunter, though for
these things he never neglected the graver duties and the
awful responsibilities of his great position. The Fronto
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letters give us a beautiful picture of his family life at his
Lorium farm.

But the great and good Emperor had a deeper and more
far-reaching object at heart than simple self-gratification
vhen he cast off the trammels of State and forsook the gay
and brilliant court of the great capital for the plain unostenta-
tious life of a country gentleman of the old Roman school.

The first Antonine was conscious that the soft, luxurious
city life of which Rome was the great example, and which
was too faithfully copied in the wealthy provincial centres,
was enfeebling the Empire,—the builders and makers of Rome
he well knew were the hardy race of men who feared the
old gods and who were ready to fight and die for their country,
and these men were the peasant-farmers produced by the
old rural life of Italy. He would set the fashion himself, and
if possible popularize this better and nobler way of living.
He would bring back the memories of those great ones who
had been the makers of that mighty empire.

It was no mere love of antiquity, no special taste for
antiquarian lore, which induced Antoninus Pius to grave
upon his coins the immemorial symbols telling of the ancient
traditions belonging to the great past of Rome,—symbols
many of which have been immortalized in the ‘‘ haunting
and liquid ” rhythms of the poet loved in Rome,—Zneas
carrying his father ; the white sow sacrificed to Juno by the
fugitive ZAneas on the banks of Tiber ; Mars and Rhea Sylvia ;
the sacred wild fig-tree beneath whose branches the wolf
found the children Romulus and Remus; the wolf suckling
the baby founders of the Queen City; the augur Navius and
his razor before King Tarquinius Priscus; Horatius who
defended the bridge against the hosts of Porsenna. It was
not the instinct of a curious and scholarly archaologist, but
a deep and far-reaching purpose, which prompted Antoninus
Pius to search out and rebuild the little unknown Arcadian
village of Pallanteum, the ancient home of Evander, the host
of Aneas,—Evander, the founder of the earliest Rome, whose
beautiful story is told in the noble epic of Vergil! The Em-
peror would popularize, would bring before his people the

! Eneid, Book viii.
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glorious memories of the storied past—the wonderful story
of Rome—its cherished traditions which told of the old bve
of the Immortals for Rome.

Antoninus Pius was by no means the first who felt that tne
greatness of Rome had been built up by that hardy race of mea
who had lived the simple homely life of rural toil, by men who
feared the gods and believed in the rewards and punishments
of the Immortals. The great .statesman Emperor Augustus
more than a century earlier had recognised this, and his
poet Vergil had pressed home this truth in his deathless
verses.

In the Eclogues, and still more in the Georgics, men were
led to reverence the old simple manners and customs; and
in the charmed verses of the Zneid the same teaching was
enforced with yet greater eloquence and earnestness. “ Work
and pray” was the conclusion of the Georgics (in primss
venerare deos), was the burthen of the poet’s solemn
charge.

And it was not only Augustus and his loved poet Vergil
who had felt the power of the ancient Roman religion, so sadly
ignored if not despised in their day and time, and who had seen
that a return to the old Roman way of living and to the primi-
tive simple beliefs and the old austere life alone would help to
purify the corrupt and dissolute manners which were weakening,
perhaps destroying, the old Roman spirit. Tacitus, the greatest
historian Rome had ever given birth to, had also expressed the
same beautiful thought. Juvenal the poet-satirist, too, who
had lashed with an unsparing pen the luxury, the vices, and the
follies of his age, painted as his ideal Roman a Curius, thrice
consul, who, despising all state and pomp and luxury, hungry
and tired after a day in the fields, preferred ‘“ a meal of herbs
and bacon served on homely earthenware.”

Juvenal had a true Roman reverence for the old heroes of
the Republic, for the Curii, the Fabii, and the Scipios, and their
unostentatious way of living. Even Martial felt a strange
charm in the antique simplicity of the old republican statesmen
and soldiers.

The younger Pliny, courtier, statesman, and polished
writer, weary and sated with the brilliant luxurious life of a
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great noble in the earlier years of the second century, in his
wonderful picture of social life in the times of Trajan, shows
us how intensely sensible he and his circle were of the purer
pleasures and rest to be found in “ the stillness of the pine
woods, and the cold breeze from the Apennines which blew over
his quiet rural home in Tuscany.”

But while Augustus and his famous poets had striven to
lead the citizens of the great empire to love and lead the more
austere and purer life of the primitive Roman people, it was an
open secret that the imperial teacher himself failed to lead the
life he professed to love, for Augustus stained his own works
and days with grave moral irregularities. The two Antonines,
on the other hand, different from Augustus, set themselves as
the noblest examples of a pure austere life; no moral stain or
flaw was ever suffered to disfigure the life-work of these two
patriotic pagan sovereigns.

There was one master-thought deep buried in the heart
of Antoninus Pius and of his adopted son and successor
Marcus Antoninus. Their whole career was influenced by an
intense love of Rome. They would preserve the mighty Empire
from the decay which they perceived was fast gaining ground ;
they would set, by their own example, the vogue of the purer,
simpler religious life on which the foundation stories of the
Empire had been so securely laid ; hence the bitter persecution
of the Christian sect which was so striking and painful a feature
in the Anfonine administration of the Empire,—a persecution
evidently active and bitter in the reign of Pius, but which
greatly increased in intensity and virulence under the rule of
his successor Marcus.

The Antonines were intensely persuaded that all that was
great and glorious in the Roman Empire came from the simple
and even austere life led by their fathers under the protection
of the mighty Immortals—of Jupiter of the Capitol, of Mars
the Avenger, of Vesta with her sacred fire, of the great Twin
Brethren—of the gods whose temples with their golden roofs
were the stately ornaments of the Forum on which the Emperors
looked down from their proud home on the Palatine Hill.
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These were the deities which the great pagan Emperor believed
‘“had cradled the Roman State and still watched over her
career.” It was this belief which induced Pius to grave
on his coins the sacred memories of the earliest days of this
divine protection on which we have been dwelling.



IV

REASONS OF THE PERSECUTING POLICY
OF THE ANTONINES

MONG the subjects of the Empire only one group stood
persistently aloof from the crowds of worshippers who
again thronged these time-honoured shrines ; this group

refused to share in the ancient Roman cult which the Antonines
had once more made the vogue in Rome and in her provinces,
a cult to which these great pagan Emperors ever referred the
glories of the past, and on which they grounded their hopes of
a yet more splendid future for Rome.

The solitary group was indeed a strange one. To a Roman
like Antoninus Pius it appeared to be composed of a sect,
comparatively speaking, of yesterday ; for when his predecessor
Augustus reigned and Vergil wrote, it had no existence. It
was a sect professing, as it seemed to the Emperor, a new
religion—a religion which claimed for the One it worshipped a
solitary supremacy—a religion which regarded the awful gods
of Rome as shadows, as mere phantoms of the imagination.
Well might sovereigns like the Antonines shudder at a teaching
which would appear to a true patriot Roman, whose heart was
all aflame with national pride, to involve the most daring
impiety, the most shocking blasphemy ; which would threaten
a tremendous risk for the future of her people, if this fatal
teaching should spread.

And this strange sect of yesterday, the Emperors would hear
from their officials, was multiplying to an enormous extent,
not only in Rome but in all the provinces.

They would receive reports from all lands how the new
community called Christian was daily adding fresh converts to
its extraordinary and dangerous belief,—converts drawn from
the ranks of the humblest traders, from slaves and freedmen

—converts drawn, too, from the noblest families of the Empire.
ot
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They would hear, too, from their responsible officials that
the new sect, from its great and ever-increasing numbers, its
striking unity of belief, its perfect organization, had already
become a power in the State,—a real power with which the
imperial government sooner or later would have assuredly
to reckon, for it was a power which every day grew more
formidable.

And for the first time, too, the pagan Emperors learnt from
their officials that this new sect was not made up of Jews,
as had been hitherto generally assumed, but that its members
were something quite different—far, far more formidable and
dangerous. It was true that there was no suggestion of any
open revolt on the part of this strange group of subjects,
such as Vespasian and Hadrian had to meet and to crush
at Jerusalem and in Palestine in the case of the Jews; the
danger to be feared from the Christians was that they were
gradually winning the people’s hearts ; that they were turning
the people’s thoughts from the old gods of Rome to another
and far greater Being, whom they averred was the loving
Lord of all men, the supreme arbiter of life and death.

And to Emperors like the Antonines, whose devout minds
ever loved to dwell on the constant protection of the Immortals,
who they were persuaded had loved Rome from time imme-
morial, in whom they strove with sad earnestness to believe,
to whom they prayed and taught their people to pray,—to
Emperors like Pius and Marcus these Christians, with their
intense faith, a faith for which they were only too ready to
die, were indeed abhorrent; in their eyes they constituted
an ever-present, an ever-increasing danger to Rome, her
glorious traditions, her ancient religion, her very existence.

This was the secret of the new policy pursued by the State
in its treatment of the Christians. It began to be adopted
in the last years of Hadrian after the close of the great Jewish
war in A.D. 134-5, when the Christian sect was discovered to
be utterly separate from the Jews—distinct and even hostile
to the Jewish race, with other and far more dangerous views
and hopes; and when Antoninus Pius set himself to reform
his people by reminding them of the manners and customs of
their ancestors, by impressing upon them the duty of a



PERSECUTING POLICY OF THE ANTONINES g3

more earnest worship of the old gods of Rome, he found in
the Christians his most dangerous opponents; hence the
stern treatment which the new sect received at his hands;
hence the policy of persecution which gathered strength during
his reign, and was intensified in the days of his adopted son
and successor Marcus.

On the whole, the usual verdict of tradition respecting
the condition of Christians under the Antonines must be
reversed. The reign of Antoninus Pius is commonly repre-
sented as a period of peace for the Church, and little is said
about the treatment of Christians under the government of
Antoninus Pius and of Marcus Antoninus. This favourable
view and usual reticence concerning any Christian sufferings
during these reigns is largely owing to the high estimation
in which the two Antonines as rulers are universally held ;—
that these great and good Emperors could persecute and
harass the followers of Jesus has been usually deemed un-
likely if not impossible.

To regard such men as persecutors would be to inflict a
stigma on the character of the two most perfect sovereigns
whose lives are recorded in history. The first Antoninus
received his beautiful title *“ Pius ”’ at the urgent wish of the
Senate, a wish that was universally endorsed by the public
opinion of the Empire ; by this title he has been known and
revered by all succeeding generations.

Marcus, his adopted son and successor, who, if possible,
held a yet more exalted place in the estimation of men of his
own generation, and who has handed down to posterity a
yet higher reputation for virtue and wisdom, tells us in his
own glowing and striking words that he owed everything to
the noble example and teaching of his adopted father Anton-
inus Pius. To this Marcus, when he died, divine honours
were voluntarily paid with such universal consent that it was
held sacrilege not to set up his image in a house.

To brand such men as persecutors, for centuries would
have been for any historian, Christian or pagan, too daring
a statement, and such an estimate would have been received
with distrust, if not with positive derision ; nor is it by any
means certain that even now such a conclusion will not be
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read by many with cold mistrust and even with repulsion.
But recent scholarship has clearly demonstrated that the
Antonines were bitter foes to Christianity, and that during
their reigns the followers of Jesus were sorely harassed.
Under the Emperor Marcus the persecutions extended through-
out his reign; they were, as Lightfoot does not hesitate to
characterize them, ‘fierce and deliberate.” They were
aggravated, at least in some cases, by cruel torture. They
had the Emperor’s direct personal sanction. The scenes of
these persecutions were laid in all parts of the Empire—in
Rome, in Asia Minor, in Gaul, in Africa.

The martyrdom of Justin and his companions as told in
the Acts of the Martyrdom of the great Christian teacher, an
absolutely authentic piece, was carried out in Rome under
the orders of Rusticus the city prefect, the trusted friend and
minister of Marcus, under the Emperor’s very eyes; while
the persecutions at Vienne and Lyons were the most bloody
persecutions on record up to this date, except, perhaps, the
Neronian ; and for these Marcus Antoninus is directly and
personally responsible.

The Madaurian and Scillitan (proconsular Africa) martyr-
doms apparently took place a few months after the death of
Marcus, but these martyrdoms were certainly a continuation
of the persecuting policy of Marcus. And these awful sufferings
to which the Christian communities were exposed during these
two reigns are not only learned from the few authentic Acts
of Martyrdom preserved to us, but from various and numerous
notices of contemporary writers which we come upon—em-
bedded in their histories, apologies, and doctrinal expositions.
Some of these are quoted! verbatim. The testimony we
possess here of this continuous and very general perse-
cution during these reigns when carefully massed togetber
is simply overwhelming.?

1See pp. 18990 and 200.

3 Bishop Lightfoot has been referred to in this brief summary of the
position of Christians during these two great reigns. This careful and
exact scholar is most definite in his conclusions here, and his views exactly
correspond with the views taken in this chapter.
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Nor is the behaviour of the two Antonine Emperors,
who ruled over the Roman Empire for a period of some
forty-two years, towards their Christian subjects in any way
at variance with their known principles. Such men, with their
lofty ideals, with their firm unyielding persuasion that Rome
owed her grandeur and power, her past prosperity and her
present position as a World-Empire, to the protection of the
Immortals whom their fathers worshipped, could not well
have acted differently.

We have seen what was the unvarying policy of Pius in his
earnest efforts to restore the purer, simpler life led by the old
Romans who had built up the mighty Empire ; how faithfully
he had followed in the lines traced out by Vergil, who, as we
have already quoted, wound up his exquisite picture of the
ancient Roman life with the solemn injunction ‘‘sn primis
venerare deos.”

The pupil and successor of Pius, the noble Marcus, was if
possible more ‘“ Roman ”’ than Pius; and his devotion to the
gods of Rome was even more marked. As a boy he was famous
for his accurate knowledge of ancient Roman ritual. When
only eight years old he was enrolled in the College of the Salii,
reciting from memory archaic liturgical forms but dimly
understood in his days.?

Before his departure for the dangerous war with the Mar-
comanni, he directed that Rome should be ceremonially
purified according to the ancient rites; and for seven days
the images of the gods were feasted as they lay on their couches
in the public streets.

But it is in his private life that the intense piety of the
second Antonine emperor comes out with ever startling clear-
ness. It was no mere State reasons which prompted Marcus to
uphold the ancient cult of Rome. He evidently believed with
a fervent belief in these old gods of Rome. For instance, if
his dear friend and tutor Fronto was ailing, he would pray at
the altars of the gods that one very dear to him might be eased
of his pain.

In that exquisite volume in which in the form of private

1 This especially refers to the ancient song of the Arval Brotherhood, of
which college Marcus was also a member.
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and secret memoranda he recorded his inmost thoughts and
hopes,—that little volume which amid the wreckage of con-
temporary literary remains has come down to us intact,—
again and again we meet with words telling of his trust in
the loving care of the Immortals revered in the Rome of old
days, but in whose existence in the later times of the Republic
few seem to have believed.

Out of a host of such memoranda scattered in the pages
of the Medstations we will quote two or three of his words
here.

““ With respect to the gods, from what I constantly experi-
ence of their power, I am convinced that they exist, and 1
venerate them ™ (xii. 28).

The whole of the first book of the Medstations is, in fact, a
hymn of gratitude to the gods for their loving care of him.

‘ Live with the gods,” he writes (v. 2-7) ; ‘““ and he who does
live with the gods constantly shows to them that his own
soul is satisfied with the (lot) which is assigned to him. . . .
Zeus has given to every man for his guardian and his guide
a portion of himself.”

And again (v. 33), ““ Until that time (thy end) comes, what
is sufficient ? Why, what else than to venerate the gods and
bless them ?

“If the gods have determined about me, and about the
things which must happen to me, they have determined well,
for it is not easy even to imagine a deity without forethought *’
(vii. 4. 4).

That the Antonine Emperors knew little really of Christi-
anity is almost certain. The name of Jesus was probably
unknown to either Pius or Marcus, and the canonical Gospels
evidently had never come before them, although these writings
were generally current among the Christian congregations
at that time. Once only in his Medstations does Marcus
refer to the sect, and then it was clearly with a feeling of
dislike and repulsion ; their extraordinary readiness to give
up their lives for their belief, misliked the calm, stoic
Emperor. ‘ The soul,” he wrote, “should be ready at any
moment to be separated from the body; but this readiness
must come from a man’s own calm judgment, not from mere
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obstinacy and with a tragic show, as with the Christians "
(Medstations, xi. 3).

Marcus before all things, it must ever be remembered, was
a Roman. To the Emperor, the tradition of Rome was a dogma.
* Every moment,” he wrote, * think ever as a Roman and a
man ; do whatever thou hast in hand with perfect and simple
dignity " (11. 5).

That he abhorred the Christian sect who poured scorn upon
the traditions he loved, and contempt upon the gods whom he
adored, was perfectly natural; and it must be remembered
that not only before the judge when they were arraigned did
the Christians express utter disbelief in the gods of Rome, but
not unfrequently the more fanatical Christians went out of their
way to insult these deities in whom Marcus believed with a
real intensity.

When the noble Emperor had passed away, the leniency
with which his evil successor Commodus treated the Church
was owing largely to his dislike and jealousy of his father and
his policy. In the following century (the third) the gentle-
ness of the treatment of Christians in the reigns of Alexander
Severus and Philip the Arabian was mainly owing to the fact
that these Emperors had little sympathy with the Roman
tradition ; they were certainly foreigners: the first of them,
Alexander Severus, was a Syrian pure and simple. The name
by which Philip is always known tells us of his foreign
nationality. The famous persecutors of the third century,
Decius, Aurelius and Diocletian, were believers in the Roman
tradition, and adopted as the groundwork of their policy here,
the principles of Trajan and the Antonines.

No crime was necessary to be proved in these reigns when
one of the sect was arraigned. The mere fact of the accused
being a Christian ensured at once condemnation. Christianity
was utterly incompatible with the ancient traditions of Rome.
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INTRODUCTORY

HE scene of the following sketches of the life of a Chris-

tian of the first days is, generally speaking, laid in

Rome ; but much of what belonged to the Christian

of the Roman congregation was common to the believer who
dwelt in other great cities of the Empire

The sketches in question deal with the following subjects :

I. The numbers of believers in the first two centuries
which followed the death of Peter and Paul.

2. The assemblies or meetings together of the Christian
folk in those very early times are specially dwelt on. These
assemblies were an extremely important and influential factor
in the life of the believer. This was recognized in the New
Testament writings and in the contemporary writings of the
earliest teachers of the faith.

3. The various classes of the population of a great city
which composed these early assemblies are enumerated.

4. What was taught and done at these early gatherings
together of Christians is set forth with some detail.

5. Outside these gatherings, the life of a believer in the
world is referred to with especial regard to the many diffi-
culties which were constantly encountered by one who pro-
fessed the religion of Jesus.

6. The methods by which these difficulties were to be
grappled with are described. Two schools of teaching evi-
dently existed here, generally characterized as the * Rigourist "’
and the “ Gentle " schools. These are briefly dwelt upon.

7. In the concluding paragraphs of this sketch of the
early Christian life, what Christianity offered in return for the
bard and often painful life which its professors had to live,
is sketched.

10t



I
LIFE OF A CHRISTIAN IN THE EARLY DAYS

HERE is no shadow of doubt but that in a comparatively
short space of time the religion of Jesus was accepted
by great numbers of the dwellers in the various pro-

vinces of the Roman Empire. This fact is abundantly testified
to by contemporary writers, Christian and pagan.

The only other widely professed religion with which we can
compare it—Mahommedanism—owed its rapid progress and
the extraordinary numbers of its proselytes mainly to the
sword of the conquerors. Christianity, on the other hand,
possessed no army to enforce its tenets. It was not even
the heritage of a people or a nation. The Jews, to whom in
the first days of its existence it msght have belonged, were very
soon to be reckoned among its deadliest foes.

One powerful factor which influenced the reception of the
new religion has been rarely dwelt upon, but it deserves
more than a merely passing notice.

The news of the religion of Jesus, as by many channels it
reached the slave, often a highly educated slave, the freed-
man, the merchant, the small trader, the soldier of the
legions, the lawyer, the Roman patrician, the women of the
varied classes and orders in the great Empire,—the news
came of something that had quite recently happened; and
not only recently, but in a well-known city of the Empire.
It was a wonderful story, firmly and strongly attested by
many eye-witnesses, and it appealed at once to the hearts
of all sorts and conditions of men.

It differed curiously from all other religions of which the
pagans of the Empire had ever heard. These other religions
were very ancient; their cradle, so to speak, belonged to
far back days—pre-historical days, as men would now call
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them. Thss new religion really belonged to their own time.
Its founder had talked with men quite recently. He had
lived in a city they knew a good deal about.

There was no dim mist about its origin; no old legends
had gathered round it—legends which few, if any, believed.

The story of the religion of Jesus, told so simply, so con-
vincingly, in the four Gospels, had a strange attraction; it
went home to the hearts of a vast multitude; it rang true
and real.

We know that very soon after the date of the events of
the Gospel story the numbers of the men and women who
accepted it were great. From the pagan Empire we have
the testimony of Tacitus, the most eminent of Roman historians.
Writing some fifty years after the first persecution under
Nero, A.D. 64, he describes the Christians at the time of that
first persecution as ‘“a vast multitude ” (ingens muititudo).?

Still more in detail the younger Pliny, the Governor of
Bithynia, writing to the Emperor Trajan circa A.D. 112-I3
for instructions how to deal with the Christians, relates that
the new religion had spread so widely in his province, not
merely in the cities but in the villages and country districts
generally, that the temples were almost deserted.® It is, of
course, possible that the new faith had found especial favour
in Bithynia; but such a formal and detailed representation
from an official of the highest rank and reputation to the
Emperor of what was happening in his own province, is a
sure indication of the enormous strides which Christianity
had generally made in the Empire when the echoes of
apostles and apostolic men were still ringing in the ears of
their disciples. S. John's death only preceded Pliny’s
letter to Trajan * by at most twenty years.

Among contemporary Christian writers we find similar
testimony to the vast numbers of Christians in very early
times. To take a few conspicuous examples :

1 Tacitus, Annals, xv. 44.

2 Further details of Pliny’s report to the Emperor Trajan upon the numbers
of Christians in his province will be found above, Book I. pp. 49-62.

3 Pliny, Epist. ad Trajan, 96.
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Clement, bishop of Rome circa A.p. 95, writing to the
Church at Corinth, speaks of ‘‘ the great multitude of Chris-
tians ”’ who suffered in the persecution of Nero, A.p. 64.1

Hermas, in his book termed the Shepherd, shows us
that in the reign of the Emperor Hadrian, cfrca A.D. 130-40,
there was resident a large number of Christians in the
capital, many of them well-to-do and wealthy citizens.

Soter, bishop of Rome, writing to the Church of Corinth,?
shortly after A.p. 165, refers to the Christians as superior in
numbers to the Jews, no doubt especially alluding to the Roman
congregation mentioned.

In the Acts of the Martyrdom of Justin, cfrca A.D. 165,
an undoubtedly genuine piece, Rusticus the Roman prefect
asks Justin where the Christians assembled. In reply, Justin
said, ‘ Where each one chooses and can ; for do you imagine
that we all meet in the very same place ? ”

Irenzus in a very striking passage,? written csrca A.D. 180,
alludes to the size and importance of the Roman congregation.
His words are as follows :

‘“ Since, however, it would be most tedious in such a
volume as this to reckon up the (Episcopal) succession of
all the Churches, we confound all those who assemble in
unauthorized meetings by indicating the tradition handed
down from the apostles of the most great, the very ancient,
and universally known Church organized by the two most
glorious apostles, Peter and Paul.”

The statements of Tertullian cfrca A.D. 195-200 are well
known and are often quoted; and though they are probably
exaggerated, still such assertions, although they are rhetori-
cal rather than simple statistics, would never have been
advanced by such a learned and weighty writer if the numbers
of the Christians of his time (the latter years of the second
century) had not, in many cities and countries, been very
great.

! Clement of Rome, Epist. ad Cor. vi.

* The quotation referred to is from the so-called 2nd Epistle of Clement of
Rome (section 2), which Harnack attributes to Soter, bishop of Rome.
Lightfoot, however, places the Epistle even earlier (circa A.D. 140), and con-

siders it the work of an anonymous writer.
3 Irenzeus, adv. Her., book iii. 2.
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In the works of Tertullian we come across such state-
ments as the following : '

“ The grievance (of the pagan government) is that the
State is filled with Christians; that they are in the fields,
in the citadels, in blocks of houses (which fill up the cities).
It grieves (does the government), as over some calamity, that
both sexes indifferently, all ages, every condition, even persons
of high rank, are passing over to the Christian ranks.”?!

And again: “ We are not Indian Brahmins who dwell in
forests and exile themselves from the common life of men. . . .
We company with you in the world, forsaking neither the life
of the Forum, nor the Bath, nor Workshop, nor Inn, nor
Market-place, nor any Mart of commerce. We sail with
you, fight with you, till the ground with you, even we
share in the various arts.”’

About fifty years after Tertullian’s writing just quoted,
Cornelius, bishop of Rome, A.D. 251, in an Epistle addressed
to Fabius, bishop of Antioch,? gives some official statistics of
the Roman Church in his days.* Cornelius particularizes the
classes of the various officials, together with the numbers
of persons in distress who were on the lists of the Church
receiving charitable relief. Scholars and experts, basing their
calculations upon these official statistics, variously estimate
the numbers of Christians in the city of Rome at from 30,000
to 50,000, the latter calculation on the whole being probably
nearest to the truth.

Lastly, in this little sketch of the vast numbers of dis-
ciples who at a very early date had joined the Christian com-
munity, the changeless testimony of the Roman catacombs
must be cited. Much will be found written in this work
regarding these enormous cemeteries of the Christian dead.
It is absolutely certain that in the second half of the first
century these catacombs were already begun.

The words of the eminent German scholar Harnack may
well be quoted here : *“ The number, the size, and the extent
of the Roman catacombs . . . is so great that even from
them we may infer the size of the Roman Church, its steady

! Tertullian, 4pologeticus, 1. 1 Ibid. 42.
3 Quoted in Eusebius, H. E., book vi. chap. 43. ¢ See below, p. 120.
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growth, its adherents from distinguished families, its spread
all over Rome.”?

The foregoing contemporary witnesses, including the
testimony of the Church to the size and numbers of the
Christian congregation, speak of the Roman Christians with
two notable exceptions—the pagan Pliny and the Christian
Tertullian. The others, including Clement of Rome, Hermas,
Justin Martyr, Soter, Irenzus, Cornelius, are specially writing
of Rome and the Christian portion of its population.

But, as has been already remarked, what was written
of Rome in a greater or less degree applies to other great
centres of population in the Empire, notably to such centres
as Antioch and Ephesus, Alexandria and Carthage.

! Professor Harnack, Mission and Expansion of Christiansty, book iv.
chap. iii. sec. 14. .




II
THE ASSEMBLIES OF CHRISTIANS

HE Acts of the Apostles, the Pauline and other New
Testament Epistles, bear witness to the favourable
reception of the preaching of the new faith. Paul’s

success in Macedonia, Achaia, in the province of Asia, and
in Galatia had been extraordinary. Peter in his First Epistle
addresses the converts already scattered throughout Pontus,
Galatia, Cappadocia, Asia, and Bithynia. Paul again expressly
mentions in a letter to the Roman Christians, that the faith
of the Roman Church was spoken of throughout the whole
world.

The story of the progress of Christianity was taken up
by the pagan writers Tacitus and Pliny, and was dwelt upon
by Clement of Rome, Ignatius, Hermas, Justin, Irenzus, and
the other Christian writers of the first and second centuries
already quoted.

Thus the great numbers of Christians in Rome and in other
centres dating from primitive days, already dwelt upon with
some detail, is a clear and indisputable fact.

Nothing did more for the progress and extension of the
Christian religion than the constant meeting together, the
assemblies of the various congregations of believers.

This was recognized from the earliest days. We read in the
Epistle to the Hebrews (x. 25) a solemn injunction to Christians
not ““ to forsake the assembling of ourselves together, as the
manner of some is.”

Definite allusions to such * assemblies of believers "’ occur
in the New Testament writings, in the Acts and in the
Epistles, e.g. 1 Cor. xi. 20 and following verses, Jas. ii. 2-4.

The importance attached to these meetings of believers
by the rulers and teachers of the Church of the first days,

107
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is manifest from the chain of reminders and injunctions
to the faithful which exists in the contemporary writings we
possess of leading Christians, dating from the latter years of the
first and all through the second and third centuries.

The words they heard, and the matters decided upon at
these gatherings, more or less coloured and guided the life and
conduct of Christians in the world. From the first the Sunday
meeting seems to have been obligatory ; but these meetings of
the brethren were by no means confined to the general assembly
on Sunday. So we read in the Didaché (the Teaching of
the Apostles), a writing probably dating from the latter years
of the first century: ‘“ Thou shalt seek out every day the
company of the Saints, to be refreshed by their words.”?
“Let us,” writes Clement, bishop of Rome (csrca A.D. 95),
‘“ ourselves then being gathered together in concord with
intentness of heart, cry unto Him as from one mouth earnestly,
that we may be made partakers of His great and glorious
promise.” ®

So S. Ignatius (cfrca A.D. 107-10) in his Epistle to the
Ephesian Church ? writes: *“ Do your diligence therefore to
meet together more frequently for thanksgiving to God, and for
His glory ; for when ye meet together frequently the powers of
Satan are cast down, and his mischief cometh to nought in
the concord of your faith.”

In his letter to Polycarp he says : “ Let meetings be held
more frequently.” ¢

Barnabas (ctrca A.D. 120-30) : “ Keep not apart by your-
selves, as if you were already justified ; but meet together, and
confer upon the common weal. &

Justin Martyr—in his first Apology, written in the middle
of the second century—describes these meetings of the brethren
with some detail.®

A very striking passage occurs in a writing of Theophilus,
the sixth bishop of Antioch, addressed to his friend Autolycus.
Its date is between A.D. 168 and A.p. 181. The power which

1 Didaché, iv. 2. 2 Clement of Rome, Ep. ad Cor. 34.
3 Ignatius, ad Eph. 13. 8 Ad Polyc. 4.

§ Barnabas, Ep. 4.

¢ See for detailed account of Justin Martyr’s description, p. 113.
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these meetings of the brethren exercised over the life of
Christians is described as follows :

‘“ As in the Sea there are Islands . . . with havens and
harbours in which the storm-tossed may find refuge, so God
has given to the world, which is driven and tempest-tossed by
sins, assemblies . . . in which survive the doctrines of the
truth, as in the island-harbours of good anchorage ; and into
these run those who desire to be saved . . . and who wish
to escape the wrath and judgment of God.” ?

1 Theophslus to Autolycus, xiv.



I1I

OF WHOM WERE THESE ASSEMBLIES OF
BELIEVERS COMPOSED ?

ROM the very first days, it is certain that the assemblies
or congregations of the Christians were made up of all
classes and orders of the people. The lower classes,

including slaves, freedmen, artisans, small traders, no doubt
were in the majority; but from the beginning, persons of
position, culture, and even of rank were certainly reckoned
among them.

In the days of the apostles we hear of many such. Among
the earliest believers were reckoned a Nicodemus, a Joseph of
Arimathea, a Barnabas, a Sergius Paulus. In Acts vi. 7
mention is made of a great company of the priests obedient
to the faith. Chapter x. tells us of the centurion who
sent for S. Peter. Paul himself and Stephen were men of
high culture. Priscilla the wife of Aquila and the Phoebe of
Rom. xvi. 1 were evidently persons of considerable means.
Others might be named in these categories. S. James (ii. 14)
in his picture of one of these meetings alludes to the presence
of the rich among the worshippers. Tacitus speaks of
a lady of distinguished birth (snsignis femina) who evidently
belonged to the Christian ranks ; and very shortly after, some
near connexions of the imperial house of Domitian were
persecuted for their faith.

Pliny, when he wrote to Trajan, tells him how many of all
ranks in the province of Bithynia had joined the Christian
sect.

Ignatius in the early years of the second century, writing
to the Roman Church, gives utterance to his fear lest influential
members of the Church should intercede for him, and so hinder
his being exposed to the beasts in the amphitheatre games.
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Roman Christians of wealth and position are clearly
alluded to by Hermas in the Shepherd (Comm. x. 1), and
he assumes the presence of such in the Roman congregation
(Simil. i. etc.)

In the famous dialogue of Minucius Felix, circa A.p. 160,
the speakers belong to the higher ranks; these under thinly
disguised names were probably actual personages well known
in their day. The scene and story of the writing, the class of
argument brought forward, all evidently issued from and were
addressed to a highly cultured circle.

In the writings of Justin Martyr, dating from about the
middle of the second century, are various references to the
presence of wealthy and cultured persons in the Christian
congregation of Rome.

Clement of Alexandria and Tertullian, whose pictures of
Christian life belong to the latter years of the second century,
bear ample testimony to the same fact. Clement even wrote
a special treatise entitled, What rich man can be saved ? in which
he refers not to pagans whose conversion to Christianity was
to be aimed at, but to those who were Christians and at the
same time wealthy.}

Tertullian again and again refers to the presence of the
rich and the noble in the Christian Churches, in such passages
where he speaks of thousands of every age and rank among
the brethren—of officials of the Empire, of officers of the
imperial household, of lawyers, and even of men of senatorial
rank. In his passionate appeals, too, he singles out fashionable
ladies, and dwells on their costly dress and jewels.

But the most striking proof of the presence of many high-
born and wealthy members of the Christian Brotherhood
in this congregation dating from primitive times, after all
exists in that wonderful City of the Dead beneath the suburbs
of Rome which is now being explored.

These Roman catacombs, as they are termed, in the large

? Harnack well observes that among Clement of Alexandria’s writings,
the Pedagogus evidently assumes that the Church for which its teaching
was designed embraced a large number of cultured people.

The same conclusion must be arrived at in respect of many of Irenzus’
writings. Irenazus wrote in the last quarter of the second century.
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majority of cases in the first instance began in the villa gardens
of the rich, and were, as time went on, enlarged by their
owners in order to offer the hospitality of the tomb to their
poorer brothers and sisters.

As we shall see in our chapter dealing with these all-
important memories of early Roman Christianity, as cemetery
after cemetery is examined we come upon more and more
relics in marble and stone which tell of great and powerful
Roman families who had thrown in their lot with the despised
and persecuted people who had accepted the story of Jesus
of Nazareth, and who, in common with the slave and petty
tradesman, shared in the hard trials of the Christian life, and
welcomed the joys and solace of the glorious Christian hope.

These striking memories of the Christian dead, who in life
bore great names and possessed ample means, date from the
first century onward. One of the more famous of these very
early catacombs, the cemetery of Domitilla, was the work
of the members of the imperial family—of near relatives of
the Emperor Domitian.

Indeed the composition of the meetings of the Christian
Brotherhood varied very little from the days of Peter and
Paul to the era of the Emperor Constantine. The numbers
of these assemblies, however, increased with strange rapidity.
There were, of course, in primitive times but few of these
assemblies. By the end of the third century there were in the
city of Rome some forty basilicas, each with its separate staff
of ministers and its individual congregation.!

1 The more eminent of the Gnostic teachers who in the first instance separ-
ated themselves from the Christian congregations, as far as we can judge from
the comparatively rare fragments which we possess of their writings, evidently
had in view highly cultured readers and listeners. We allude especially to
Valentinus and his famous pupil Heracleon. These Gnostic writers taught
and wrote in the second half of the second century. The period of activity
of the second of these, Heracleon, is generally given as circa A.p. 170-80.
Valentinus was somewhat earlier.



Iv

WHAT WAS SAID AND DONE IN THESE ASSEMBLIES
AND MEETINGS OF THE BRETHREN

USTIN Martyr in his first Apology, which was written,
before A.D. 139, gives us a good picture of one of these
primitive Christian assemblies in Rome. The early date

of this writing enables us to form an accurate idea of the
outward procedure of one of these most important factors
in the Christian life in the first half of the second
century.

Justin has been explaining the nature of the Eucharist ;
he then goes on to say: ““ We continually remind each other
of these things. And the rich among us help the poor,
and we always keep together; and for all things which
are given us, we bless the Maker of all through His Son Jesus
Christ, and through the Holy Ghost. And on the day called
Sunday, all who live in cities or in the country gather together
to one place, and the * Memoirs of the Apostles ’ or the writings
of the Prophets are read, as time allows ; then when the reader
has done, the president (of the assembly), in an address, in-
structs, and exhorts to the imitation of the good things (which
had formed the subject of the address). Then we all rise
and pray ; and when our prayer is ended, bread and wine and
water are brought, and the president offers prayers and
thanksgivings accorcing to his ability ; and the people assent,
saying, Amen; and there is a distribution to each, and a
participation of that over which thanks have been given ;
and to those who are absent a portion is sent by the deacons.

‘“ And they who are well-to-do and willing, give what each
thinks fit ; and what is collected is deposited with the president,
who succours the orphans and widows, and those who through
sickness or any other cause are in want, and those who .are

8 113
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in bonds, and the stranger sojourning among us—in a word,
takes care of all who are in need.

“ Sunday is the day on which we all hold our common
assembly.”

Justin goes on to explain the reason of the choice of Sunday,
dwelling especially on the fact of Jesus Christ having risen from
the dead on that day.

Such is a sketch of the framework of one of these primitive
meetings of the Christian Brotherhood,drawn by an eye-witness
some time in the first half of the second century, at most thirty
or forty years after S. John'’s death.

It is a little picture of a gathering composed of all sorts and
conditions of men and women, of slaves and freedmen, of
artisans, tradesmen, and soldiers, with a certain admixture of
cultured and wealthy persons,drawn together in thefirst instance
by the pressure of the burden of the awful sadness of life, by a
belief, hazy at first, but growing clearer and more definite
every day, as the congregation listened to these teachers who
dwelt on the words and acts of the Divine Redeemer who had
visited this earth for their sakes.

For they came together to hear more of the Redeemer who
had sojourned so lately among men. They listened while the
Christian teacher who presided over the gathering explained the
historic words,the commandments and promises of that pitiful,
loving Master who had entered into their life ; they would then
partake of the mystic Eucharist feast together ; and as they
partook of the sacred bread and wine as He had bidden His
followers to do in memory of Him and His death and suffering
for their sakes, they would feel He was indeed in their midst,
and that new life, new hope were theirs.

The dogmatic teaching in these early assemblies was very
simple, but strangely sublime. It was given in a language
every one could understand. It went home to the hearts of all
—of the wise and unlearned alike. The story of the Gospels,
the wonderful words of the Master—were at once the text and
subject of every sermon and exposition.

We have among our precious reliquiz of the earliest days
enough to show us what was the groundwork of this primitive
teaching.
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An atonement had been made by the Divine One who had
come among men; He had suffered for them, and by His
suffering had redeemed them. In all the earliest Christian
writings which we possess, this¥great truth is repeated again
and again. With adoring gratitude the Christian Brotherhood
loved and worshipped Him. Jesus Christ was the centre of all
their hopes—the source of their strange, newly found happi-
ness.!

Very briefly we will quote a very few of these important
dogmatic sayings pressed home to the believers when they met
together.

Clement of Rome—csrca A.D. 95 :

“ Let us fix our eyes on the blood of Christ, and understand
how precious it is unto His Father, because being shed for our
salvation.”—Ep.1. 7.

“Let us fear the Lord Jesus whose blood was given for
us."—Ep.1i. 11.

** Jesus Christ our Lord hath given His blood for us, by the
will of God . . . His life for our lives.”—Ep. i. 49.

Ignatius of Antioch—csrca A.D. 107-10.

** It is evident to me that you are living not after men but
after Jesus Christ who died for us, that believing on His death
ye might escape death.”—Ep. ad Trall. 2.

*“ Him (Jesus Christ) I seek, who died on our behalf ; Him I
desire, who rose again (for our sake).”—E#p. ad Rom. 6.

After relating the passion of the Cross, Ignatius went on to
say : “ For He suffered these things for our sakes (that we
might be saved).” —Ep. ad Smyrn. 1, 2.

‘“ Even the heavenly beings, and the glory of the angels,
and the rulers visible and invisible, if they believe not in the
blood of Christ (who is God), judgment awaiteth them also.”—
Ep. ad Smyrn. 6.

‘“ Await Him . . . the Eternal, the Invisible, who became
visible for our sakes; the Impalpable, the Impassible, who

1 This is strikingly put by F. W. Myers in his poem ** S. Paul”’:
‘“This hath he done and shall we not adore Him ?
This shall He do and can we still despair ?
Come let us quickly fling ourselves before Him,
Cast at His feet the burden of our care.”
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suffered for our sake, who endured in all ways for our sake.”—
Ep. ad Polycarp, 3.

Epistle to Diognetus,—early in second century,—an
anonymous writing :

‘ He Himself took on Him the burden of our iniquities,
He gave His own Son as a ransom for us, the Holy One
for transgressors, the blameless One for the wicked, the
righteous One for the unrighteous, the incorruptible One
for the corruptible, the immortal One for them that are
mortal.”

“ For what other thing was capable of covering our sins
than His righteousness ? By what other One was it possible
that we, the wicked and the ungodly, could be justified, than
by the only Son of God ?

“ Oh sweet exchange! Oh unsearchable operation! Oh
benefits surpassing expectation | that the wickedness of many
shall be hid in a single righteous One, and that the righteous-
ness of One should justify many transgressors ! ”’

‘“ Having therefore convinced us in the former time that our
nature was unable to attain to life, and having now revealed
the Saviour who is able to save even those things which it was
(formerly) impossible to save, by both these facts He desired
to lead us to trust in His kindness, to deem Him our Minister—
Father—Teacher—Counsellor—Healer—our Wisdom, Light,
Honour, Glory, Power and Life.”—Ep. ad Dsog. ix.

Shepherd of Hermas—written circa A.D. 140.

‘“ He Himself (the Son of God) then having purged away
the sins of the people, showed them the paths of life, by giving
them the law which He received from His Father.”

Epistle of Barnabas—written circa A.D. 120-50:

““ For to this end the Lord endured to deliver up His flesh
to corruption, that we might be sanctified through the re-
mission of sins, which is effected by His blood of sprinkling.”—
Ep. Barnabas, v.

‘ If, therefore, the Son of God, who is Lord (of all things),
and who will judge the living and the dead, suffered, that
His stroke might give us life, let us believe that the Son
of God could not have suffered except for our sakes.”’—
Ep. Barnabas, vii.
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‘“ Thou shalt love Him that created thee, thou shalt glorify
Him that redeemed thee from death.”—Ep. Barnabas, xix.

Justin Martyr—writing between circa A.D. 114 and A.D.
165 :

‘* Isaiah,” wrote Justin, *“ did not send you to a laver,
there to wash away murder and other sins; but those who
repented were purified by faith through the blood of Christ,
and through His death, who died for this very reason.”’—
Dial. with Trypho, xiii.

Writing of Jesus Christ, Justin comments thus on the words
written by Moses as prophesied by the patriarch Jacob:
‘“He shall wash his garments with wine, and his vesture
with the blood of the grape.” This signified that *“ He (Jesus
Christ) would wash those who believe in Him with His own
blood.”—Dzal. with Trypho, liv.

“If, then, the Father of all wished His Christ to take upon
Him the curses of all, knowing that after He had been crucified
and was dead, He would raise Him up ”

“For although His Father caused Hlm to suffer these
things in behalf of the human family ”

“If His Father wished Him to suffer thus in order that
by His stripes the human race might be healed.”—Dsal. with
Trypho, xcv.

“ And as the blood of the Passover saved those who were
in Egypt, so also the blood of Christ will deliver from death
those who have believed.”’—Dial. with Trypho, cxi.

In well-nigh all these reliquie of the earliest Christian
teaching, copious use was made of that wonderful 53rd chapter
of Isaiah, in which the Hebrew seer sketched with a startling
accuracy of detail some of the leading features of the awful
drama of the Divine Atonement for all sin! The scene of
this drama was the storied Holy City, and the One who
made the great Atonement was He who on earth was known
as Jesus Christ and in heaven as the Son of God.

! The more notable of the Atonement prophecy passages in Isaiah were:

‘ Surely He hath borne our griefs, and carried our sorrows. . . . He was
wounded for our transgressions, He was bruised for our iniquities : the chasten-
ing of our peace was upon Him ; and with His stripes we are healed. . . . He
shall see of the travail of His soul, and be satisfied : by His knowledge shall my
righteous Servant justify many ; for He shall bear their iniquities” (Isa. liii.).
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The above “ Catena Aurea” (golden chain) of passages
is taken from the works we possess of the earliest teachers
of Christianity who wrote in the fifty years immediately follow-
ing the passing of S. John the beloved apostle, and they tell

-us exactly what was ¢he doctrine pressed home to the Brother-
hood in the early assemblies of Christians of which we are here
speaking.

There were other dogmas, no doubt, included in the teaching
of these early assemblies and meetings, such as the resurrec-
tion of the flesh; the great reckoning before the Judge, at
which even the just would tremble were it not that the Judge
was at the same time their Redeemer and loving Friend.
The unspeakable joys of Paradise, the garden of their God
and Saviour, were constantly dwelt upon, and the good glad
tidings would fall like dew from heaven upon the world-
weary, sad-eyed listeners.

But the great doctrine of the ““ Atonement,” at once simple
and sublime, so repeatedly pressed home in the above quoted
words of the earliest teachers, was no doubt the strongest
inducement which drew the Christian folk to meet often
together—was ¢he link which bound them into one brother-
hood, and knit them at the same time to the loving
Master.

It was a new preaching, this secret of the great love
of God which passeth understanding, and one that excited
wonderful and soul-stirring fears and hopes, and which filled
the small dark corridors and low-browed chapels of the Roman
catacombs which the faithful often used as meeting-homes
for teaching and for prayer, with what seemed to the groups
of worshippers verily a Divine light ; and to these early Chris-
tian worshippers, the gloomy rough-hewn sleeping-places of
the dead, through which the pilgrim traveller now wanders
and wonders, seemed to them the very ante-chambers of
heaven.

We have dwelt with some insistence upon the dogmatic
teaching which without doubt formed a part, and that by no
means an inconsiderable part, of the procedure of the primitive
gatherings of Christians; for it is often urged that the great
bond which united the brethren of the very early Church
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was only the beautiful mutual love and charity urged in
these gatherings.

There is some truth in this assertion. It was a new life
which was preached, and to a certain extent lived, by the
Christian Brotherhood. It was a life quite different to any-
thing which had existed before the Redeemer went in and
out among men. We shall dwell on it presently ; but it must
never be forgotten that the mainspring of this new life was
the doctrine of the Cross—of the Afomement made by that
Divine One who had founded the new religion.

The belief in the supreme Divinity of Jesus, who had come
from heaven to redeem men, was the foundation story of
the wonderful love and boundless charity which lived in their
midst,—a love which charmed the hearts of all sorts and con-
ditions of men, and attracted more and ever more weary
and heavy-laden men and women to join the company of
Christians.

ALMSGIVING

The duty and delight of materially assisting the poor and
sad-eyed brothers and sisters of the community became an
absorbing passion in the lives of very many of the rich and
well-to-do members of each congregation; and in populous
centres the abundance of the alms publicly contributed or
privately given is a sure indication that many well-to-do
and even wealthy persons were at an early date numbered
among the Christians.

The splendid charities of the Church of the first days no
doubt did much to bring about the rapid progress of the
religion of Jesus. There was an intense reality in the love of
the Christians of the first days for one another. ‘‘ See,” says
Tertullian (4pol. xxxix., quoting from the pagan estimate of
the new society, ‘‘ how they love one another.” So Cecilius
(in Minucius Felix, ix.) tells us ““ they love one another almost
before they are acquainted.”

Justin Martyr, in his picture already quoted of a Christian
assembly in the first half of the second century, speaks, as we
have seen, in detail of the destination of the alms collected.?

1 See above, pp. 113, 114.
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Tertullian, writing in the last years of the same century on
what took place at these meetings of the brethren, relates how
‘“ each of us puts in a small amount one day in the month, or
whenever he pleases, but only if he pleases, and if he is able ;
for there is no compulsion in the matter, every one contribut-
ing of his own free will. The amounts so collected are expended
on poor orphans, in support of old folk, . . . on those who are
in the mines, or exiled, or in prison, so long as their distress is
for the sake of God'’s fellowship.”

We notice how often it is repeated that all these offerings
are purely voluntary—the idea of communism ! was absolutely
unknown in the Church of the first days. The fact that there
were rich and poor is ever acknowledged. This is especially
marked in the tombs of the catacombs, where the rich were
laid to sleep in costly and even in splendidly adorned chambers,
leading out of the corridors where the bodies of the poorer
ones were tenderly and reverently buried, but in far humbler
and unadorned resting-places.

In less that fifty years after Tertullian’s time, Cornelius,
bishop of Rome, in a letter written circa A.p. 250 (quoted
by Eusebius, H. E. vi. 43), gives us a fairly exhaustive cata-
logue of the officials and the persons in distress supported
by the voluntary contributions of the Roman Brotherhood.
He enumerates forty-six presbyters, seven deacons, seven
sub-deacons, forty-two acolytes, fifty-two exorcists, readers,
and doorkeepers, together with fifteen hundred widows and
persons in poverty maintained constantly by the alms of the
faithful.

It is evident from the references in writings of the second
century that almsgiving in the Church of the first days occupied
in the hearts of believers a higher place, a far more important

11f the experiment of ‘‘ communism ” in the early Christian Church was
ever tried, it was in the congregation of Jerusalem, and there it is clear that
the results were simply disastrous ; very soon the Church of Jerusalem was
reduced to the direst straits. There are very many allusions to this state of
things in S. Paul’s Epistles, where collections for the ‘‘ poor saints in Jerusalem
are constantly mentioned ; yet even in that Church, where apparently some
attempt at a community of goods was evidently made, entire renunciation
was evidently, as we see in the case of Ananias and Sapphira, never obligatory,
but was ever purely voluntary.
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position, than it filled in the dogmatic teaching of medizval
and yet later times.

The immeasurable work effected by the blessed Redeemer
is never minimized by the earliest and most weighty of the
Christian teachers, as we have seen in our little chain of quoted
passages ; but it is indisputable that they considered that
something might be done by men themselves. Alms, accord-
ing to these early instructors, held a very high position in the
new beautiful life they taught men who loved the Lord to
strive after.

We will quote a few prominent examples of this very early
teaching which, of course, was pressed home to the Brotherhood
who gathered together in these primitive assemblies; and to
a large extent we see that this somewhat peculiar dogmatic
teaching concerning the value of almsgiving had a marked
and striking effect upon the listeners.

For instance, in the Didaché (Teaching of the Apostles),
written in the last years of the first century, we read :

*“If thou possessest (anything) by thy hands, thou shalt
give a ransom for thy sins.”’—Dsdaché, iv.

This was no new idea in Hebrew theology ; see Dan. iv. 27 :
“ Break off thy sins by righteousness, and thine iniquities by
showing mercy to the poor.” See Prov. xvi. 6, and also
Tob. xii. 8, g.

So in the Testaments of the XI1I. Patriarchs, put out in the
first quarter of the second century :

‘““ For in proportion as a man is pitiful to the poor, will the
Lord be pitiful towards him " (Zabulon 7).

‘* Almsgiving therefore is a good thing, even as repentance
from sin. Fasting is better than prayer, but almsgiving than
both ; and ‘love covereth a multitude of sins,’! but prayer
out of a good conscience delivereth from death. Blessed is
every man that is found full of these. For almsgiving lifteth
off the burden of sin.”—2nd Epistle of Clement (part of an
ancient homily put out circa A.D. 130 to 150).2

1The writer here evidently means * atones for a multitude of our own
sins ”’ ; so Tertullian, Scorpiace, 6 (see Bishop Lightfoot, Clement of Rome,
part i vol. ii. p. 232).

2 Seenote (p. 104) on authorship and date of 2»d Epistle of Clement of Rome,
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S. Cyprian about the middle of the third century develops
almsgiving into a formal means of grace, and indeed assigns a
distinct propitiatory value to alms, representing them as a
means of prolonging the effectiveness of baptism and abolish-
ing subsequent frailties.!

Lactantius—Inst. vi. 12—circa end of fourth century :

““ Mercy has a great reward (magna est misericordie merces),
for God promises to it that He will remit all sins.”

S. Chrysostom speaks of this as *“ the medicine for our sins."”

In the Apostolical Conststutions, vii. 12 (probably put out
in the form that we possess them circa the end of the fourth
or early in the fifth century), we read :

“If thou hast (acquired anything by the work of thy
hands) give, that thou mayest labour for the redemption of
thy sins ; for by alms and acts of faith sins are purged away.”

All this is somewhat an exaggerated development of a
teaching which in the primitive Church undoubtedly elevated
almsgiving to a chief place in Christian practice; but that
charity and kindness to the poor and needy in primitive
times often were regarded positively as @ formal means of
grace, is clear from the weighty early references just quoted,
such honoured names as Cyprian and later even Chrysostom
appearing among the supporters of this view. That it was
an exaggerated estimate is, however, clear from the plain words
of Paul in his exquisite Psalm of Love (1 Cor. xiii.), where
under the general term of love or charity he expressly in-
cludes much besides mere almsgiving.

But, apart from this somewhat curious development and
perhaps exaggerated view, there remains the undisputed
fact that almsgiving was urged upon the primitive con-
gregations of Christians with a force and insistency quite
unknown in medizval and modern times; and the splendid
voluntary generosity to the poor and needy and forlorn on
the part not only of the well-to-do, but of all who had anything
to give, however little, was no doubt a most important element
in the rapid extension of the Christian religion. It demon-
strated, as nothing else could, the real and intense love of
Christians one for the other. It was verily a brotherhood, and

1See Archbishop Benson, Cyprian, vi. 1.
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constantly, even in the most exalted quarters,! evoked the

grudging admiration of the bitterest foes of the religion
of Jesus.

So numerous, so touching. so insistent are the early
references here, that it would be simply impossible to
quote even a small part of them. But a very few examples
from early writings will, however, show what was the nature
of the exhortations and teaching here which we know were
pressed home in every one of these early gatherings of the
Christian Brotherhood.

The 1st Epistle of Clement to the Corinthians (circa A.D.
9o or earlier) has been well described as matchless in early
Christian literature as an elaborate and effective piece of
writing, lit up with all the brotherly affection of the Church.

Such sentences as these occur in the Epistle : “ Who did
not proclaim your splendid hospitality (to strangers)—you
did everything without respect of persons . . . you are more
ready to give than to take. Day and night you agonized
for all the Brotherhood, that by means of comparison and
care the number of God’s elect might be saved. You never
rued an act of kindness, but were ready for every good work."”

In the Didaché (Teaching of the Apostles) we come
across such directions as—

*“To every one that asketh thee give, and ask not back;
for to all the Father wishes to give of His own gracious gifts.”

‘“ Blessed is he that giveth. . . . Let thine alms drop like
sweat into thy hands, so long as thou knowest to whom thou
givest.” This last injunction, from the way it is introduced,
is probably a reference to some unwritten traditional saying
spoken by our Lord Himself.—Dsdaché, i.

‘“ Thou shalt not hesitate to give, nor in giving shalt thou
murmur.”’—Dsdaché, iv.

* Thou shalt not turn away from the needy, but thou shalt
share all things with thy brother ; and thou shalt not say that

1The Emperor Julian’s well-known Letter to Arsacius is a good example.
It is clear that charity did not restrict itself to the “ Household of Faith.”
Cyprian and his congregation’s action in the Great Plague of Carthage is a
good example of this. See below, p. 127.
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they are thine own: for if ye are fellow partakers in that
which is immortal, how much more in things which are mortal.”
—Dsdaché, iv.

Aristides—circa A.D. 13040 :

“ They (the Christians) love one another, and from the
widows they do not turn away their countenance, and they
‘rescue the orphan . . . and he who has, gives to him who
has not without grudging . . . and if they hear that any
of their number is imprisoned or oppressed for the name of
their Messiah, all of them provide for his needs. . . . And
if there is among them a man that is poor and needy, and
they have not an abundance of necessaries, they fast two
or three days, that they may supply the needy with their
necessary food.” 1—Apol. xv.

Hermas—Shepherd—circa A.D. 135-40 :

“You know that you, servants of God, dwell in a foreign
land, for your city is far from this city. If, then, you know
the city where you are to dwell, why provide your-
selves here with fields and costly luxuries? He who
makes such provision for this city has no mind to return
to his own city. . . . Instead of fields, then, buy souls in
trouble as each of you is able. Visit widows and orphans,
and neglect them not; expend on such fields and houses,
God has given you your wealth and all your gains. The
Master endowed you with riches that you might perform
such ministries for Him.

‘ Far better is it to buy fields, possessions, houses of this
kind. Thou wilt find them in thine own city when thou
dost visit it. Such expenditure is noble and joyous: it
brings gladness, not fear and sorrow.”’—Simil. i.

Harnack, Mission, etc., of Christianity (book ii. chap. i.),
commenting on this passage of the Shepherd, has an inter-
esting and suggestive Note, in which he says: “ For all the

1 The last clause is a very important one. It tells us that to the collections
made in the assembly for the poor and needy, even the poorest artisan and
slave contributed, and positively fasted for two or three days that they might
:::; stel;fr ;ecessary few coins to help those poorer and more sorrowful than

On this beautiful act of Christian charity, see, too, such passages as Hermas
Shepherd, Simil. iii.



WHAT WAS DONE IN PRIMITIVE ASSEMBLIES 125

vigour of his counsel, however, it never occurs to Hermas
that the distinction between the rich and the poor should
cease within the Church. This is plain from the next Simili-
tude or Parable (ii.). The saying of Jesus, too, S. John
xii. 8, ‘ The poor ye have always with you,” shows that the
abolition of the distinction between rich and poor was never
contemplated in the Church.”

Hermas—Shepherd.—'* Not hesitating as to whom you
are to give or not to give, for God wishes His gifts to be shared
by all.”—Comm. 2.

‘““Rescuing the servants of God from necessities—being
hospitable, for in hospitality good doing finds a field.”"—
Comm. 8.

Polycarp—Epistle (written early in the second century):

“In love of the brotherhood, kindly affectioned one to
another . . . when ye are able to do good, defer it not, for
pitifulness delivereth from death.”—Epistle, 10.

A short sketch of the practical side of the teaching current
at these meetings of the brethren will complete our descrip-
tion of these primitive Christian gatherings. The teaching
dwelt on duties for the most part absolutely novel to the
Roman world of the first and second centuries of our era.
The inescapable duties pressed home to the listeners were
duties generally quite unknown to noble, artisan, or slave
in Roman society of the first three centuries. If carried out
they would essentially change the old view of life current
in all grades of the Roman world.

As before, we draw our information exclusively from the
remains of very early Christian letters (Epistles) and tractates
of well-known and honoured teachers in the Brotherhood
which have been preserved to us.

The practical side of the teaching current in the gatherings
was very largely based on the strange, beautiful, but per-
fectly novel saying of the Founder of the religion. It was,
in fact, a new language which was used:

““ Thow shalt love thy neighbour as thyself.”” The instruc-
tions given in the early assemblies defined the term *‘ neigh-
bour,” and explained how the love enjoined was to be especi-
ally shown.
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Now in all the early Christian writings the persons to be
helped in the first place seem invariably to have been “ the
widows and orphans’’ of the new Society; for example, S.
James, the Lord’s disciple, writes how ‘‘ pure religion and
undefiled before God and the Father is this, to visit the father-
less and widow in their affliction,” etc. (i. 27).

Hermas—circa A.D. 135-40—in his list of good deeds which
ought to be done, after faith and the fear of the Lord—
love, concord, words of righteousness, truth, patience—places
““ the helping widows, looking after orphans.” — Shepherd,

Aristides—csrca A.D. 130~-40—has been already quoted.

Clement of Rome—circa A.D. go—gives as one of his quota-
tions : “ He—the Master of the Universe—saith, . . . Give
judgment for the orphan, and execute righteousness for the
widows.'—r Epsstle, 8.

Lactantius—circa last years of fourth century —in his
catalogue of the different kinds of benevolence and works of
mercy which had especially been enjoined on Christians, twice
dwells on this peculiar work, and then writes : ‘“ Nor is it less a
great work of justice to protect and defend orphans and widows
who are destitute and stand in need of assistance, and there-
fore that Divine Law prescribes this to all,” etc. . . . And
again: ‘“ For God, to whom everlasting mercy belongs, com-
mands that widows and orphans should be defended and
cherished, that no one through regard and pity for his loved
ones should be prevented from suffering death (s.e. martyr-
dom) ” . . . ‘“but should meet it with promptitude and faith,
since he knows that he leaves his beloved ones to the care of
God, and that they will never want protection.” This last
telling argument repeated by Lactantius had been, no doubt,
frequently taught in the days of stress and trial.

These very early references might be multiplied ; we find
this injunction again and again repeated. It is no exaggera-
tion to assert that among the poor and sad-eyed ones placed
before the congregations of believers to help, the poor widow
and the orphan occupy the first place.

The Sick.—The visiting the sick and distributing the alms
of the brethren, public and private, were also urged as an
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inescapable duty. This stood in the forefront of all their
exhortations, and the injunction was ever generously responded
to. To quote references here, where they are so very numer-
ous, would be superfluous. Lactantius’ words, in his summary
above referred to, will suffice to show what was the mind of
the Church, and how this wish of the Master's had been
constantly urged.

Justin Martyr has well summarized the loved duty—
‘“ To undertake the care and support of the sick, who need
some one to assist them, is the part of the greatest kindness,
and is of great beneficence; and he who shall do this, will
both offer a living sacrifice to God, and that which he has
given to another for a time he will himself receive from God
for eternity.”—Justin, vi. 12.

So prominent a place did the giving of alms to the sick
occupy among the exhortations addressed to the Christians of
the first days, that the injunctions to succour the sick sufferers
seem not infrequently to have been extended beyond the
circle of the ‘ Household of faith.” We find S. Cyprian, for
instance, on the occasion of the great plague of Carthage,
A.D. 252, telling, in one of his addresses, his audience that to
cherish our own people was nothing wonderful, but surely
he who would become perfect must do more; he must love
even his enemies, as the Lord admonishes and expects.

“ It is our duty not to fall short of our splendid ancestry.”
In the saintly bishop’s own grand untranslatable words—
** Respondere nos decet natalibus nostris.” ! The Christians
of Carthage, as their reply, at once raised amongst them-
selves an abundant fund, and forming a company for the
succour of the sick, absolutely helped all without any inquiry
as to whether the sick sufferers were pagan or Christian.—
Pontius, Life of Cyprian.

Eusebius (H. E. ix. 8) gives a pathetic picture of the
great pestilence which raged at the end of the third century,
and notices the devoted behaviour of the Christians to all
the sick and dying, without reference to the sufferer’s creed.

This splendid altruism of the ‘‘ Godless Galilean ' was

1 Archbishop Benson happily paraphrases Cyprian’s words thus : Noblesse
oblige. S. Cypriam, vi. 1, 2.
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markedly referred to by the Emperor Julian—* Not only
their own poor, but ours do they care for,”” wrote the great
Emperor ; ““ otér poor lack our care,” was his bitter reproach
to paganism.—Letter to Arsacius.

Hospitalsity was another urgent recommendation pressed
home by the early Christian teachers to their flocks. Clement
of Rome (quoted above) in the first century dwells on this
special virtue in his Letter to the Corinthian Church.

The Didaché—circa end of first century—dwells on this.
““If he who comes is a traveller, help him to the best of your
ability ”’ (chap. xii.).

Much is said in this very early treatise on the duty of caring
for strangers, but care is specially enjoined to guard against
any imposture here.

Hermas in the Shepherd writes : * In hospitality, good-doing
finds a field” (Comm. viii.).

Aristides, quoted above, tells us how Christians “ when they
see the stranger, bring him to their dwellings, and rejoice
over him as over a true brother.”

Justin Martyr (quoted above), in his picture of a Christian
meeting on Sunday, especially directs that out of the alms
contributed by the faithful, among those who were to be
succoured were ‘‘ the strangers sojourning amongst us.”—
1 Apol. Ixvii.

Melsto of Sardis—so Eusebius, H. E. iv. 26, tells us—wrote
a treatise ‘ on hospitality.”

Cyprian expressly directs that the expenses of any stranger
who may happen to be in want, be paid out of certain moneys
he had left for that purpose.—Ep. vii.

Among other direct references to this duty may be quoted
Tertullian, ad Uxor. ii. 4, and the Apost. Comstst. iii. 3;
the Emperor Julian in his Letter to Arsacius wishes the
pagans would imitate these Christian practices.

This striking and unique custom, which no doubt very
largely contributed to the feeling of Christian brotherhood,
was, of course, based upon the directions so often repeated
in the New Testament Epistles.

“Be not forgetful to entertain strangers: for thereby
some have entertained angels unawares,” Heb. xiii. 2. * Dis-
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tributing to the necessity of saints, given to hospitality,”
Rom. xii. 13. “ Use hospitality one to another, without
grudging,” 1 Pet. iv. 9. ‘“Beloved, thou doest faithfully
whatsoever thou doest to the brethren and to strangers,”
3 John 5, etc.

This urgent recommendation to practise hospitality in
the New Testament Epistles of Peter and Paul, of John
and the writer of the Epistle to the Hebrews, repeated with
insistence and earnestness by writers of the second and third
centuries, was, as Justin Martyr tells us in his picture of the
Sunday gathering of Christians, incorporated among the
special exhortations to the brethren urging them to generous
almsgiving.

The duty of ‘ hospitality ’ thus pressed home at these
gatherings as important enough to rank with the claims of the
widow and the orphan and the sick poor, needs a few words of
explanation.

In the early days of Christianity it must be borne in mind
that the widely extended world of Rome was not as in medizval
and modern times, made up of different nations and peoples,
but that the Roman world was all one, that men were fellow-
subjects of one great Empire, and that the passing to and fro
from land to land was far more common than in after times ;
and that Christians, whether belonging to Asia or to Greece,
to Italy or to Gaul, made up one great Brotherhood.

For a Christian coming into a strange city to find there at
once a home and a warm welcome, and if poor and needy, help
and assistance, would constitute a very powerful inducement
to very many to join the new Society in which lived such a
spirit of loving brotherhood and kindness.

Special means of intercourse through letters and messages
and other means were provided. Cacilius in Minucius Felix
(c. ix.), an early writing, as we have said, belonging to the middle
of the second century or even earlier, especially tells us that
* Christians recognize each other by means of secret marks and
signs, and love one another almost before they are acquainted.”

It was to give effect to this far-reaching spirit of brother-
hood that the apostles and their successors insisted so
eamnestly upon the new and beautiful duty of “ hospitality.”

9
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It was a practical proof that all Christians were really brothers
and sisters—‘ that goodness among the Christians was not an
impotent claim or a pale ideal, but a power which was developed
on all sides, and was actually exercised in common everyday
life.”

We have dwelt at some length upon what were the principal
objects towhich the alms of the Brotherhoood,asked so earnestly
at the various weekly assemblies, were devoted ; there were,
however, other * causes *’ pleaded for besides these—no doubt
principally in such great centres as Rome, where a proportion
of rich and well-to-do persons formed part of the little gather-
ings ; of these, relief and assistance to * prisoners of the faith *’
occupy a prominent place.

There were many Christians, especially in the more acute
periods of persecution, who were arrested and imprisoned by the
government, and not a few condemned to the harsh discipline
of the mines. Justin Martyr especially names assistance to
imprisoned Christians as one of the regular objects to which a
portion of the collections at the *“ meetings ’ was devoted. It
was ever a matter of love, if not of absolute duty, to help and
succour these. “If,”” wrote Aristides in his Apology quoted
above, “ the Christians learn that any one of their number is
imprisoned or is in distress for the sake of the Name of Christ,
they should all render aid to such a one in his necessity.”
—Apol. xv.

See, too, among other references, Heb. x. 34; Tert. ad
Mart. i., and Apol. xxxix.

Another and special object of almsgiving pressed upon the
faithful was help to other and perhaps distant Churches who
from one cause or other were in want. We find this urged
upon Christian congregations even in apostolic days.

In S. Paul’'s Epistles to the Galatians, Romans, and
Corinthians we find various appeals to the generosity of these
early communities to assist the Church at Jerusalem. The
deep poverty of this famous Church we have already suggested
was probably owing to the attempt of the Jerusalem Christians
literally to carry out the idea of community of goods.

In the Letter of Dionysius of Corinth to the Roman Church
written circa A.D. 170, quoted by Eusebius, H. E. iv, 23, we
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find this generosity referred to as a well-known custom of the
comparatively wealthy Roman congregation. ‘‘ From the very
first,” wrote Dionysius, ““ you have had this practice of aiding
all the brethren in many ways, and of sending contributions
to many Churches in every city . . . by these gifts you keep
up the hereditary custom of the Roman Christians, a practice
which your bishop, Soter, has not only kept up, but even
extended.” In the third century, Dionysius, bishop of Alex-
andria, writing to Stephen, bishop of Rome, alludes to the
generous help given to the poor Churches of Syria and Arabia.
“To them,” he says, ‘“you send help regularly.”—Euseb.

Ignatius, referring to this noble generosity of the Roman
congregations as early as the first years of the second century,
styles the Church of Rome as * the leader of love.”

Cyprian, in the middle of the third century, several times
mentions how the Church at Carthage, evidently a wealthy
community, was in the habit of sending help to other and
needy communities.

But there was one department in the novel teaching pressed
home by the early Christian teachers which seems at once to
have riveted the attention of the listeners, and its universal
acceptance at once won extraordinary, possibly an undreamed
of popularity in the Christian ranks. It was an entirely new
departure from any custom prevalent in the world of Rome—
the injunction reverently to care for the bodies of the dead
poor.
The Emperor Julian in his summary of what he considered
the chief points in the hated Christian system which had won
them so many hearts, especially calls attention to this. He
wrote this remarkable comment here :

“ This godlessness (t.e. Christianity) is mainly furthered
by its charity towards strangers, and its careful attention to the
bestowal of the dead.”’— Letter to Arsacsius, in Soz. v. 15.

Lactantius in his review of the Christian virtues urged
by the great teachers of the new religion, and to a great extent
practised in the early centuries, gives a prominent and detailed
notice of this pious and loving custom, and strikingly writes
as follows : * The last and greatest office of piety is the burying
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of strangers and the poor,” adding that the noblest pagan
teachers of virtue and justice had never touched at all upon
this inescapable duty. These had left this, he adds, quite
out, because they were unable to see any advantage in it.

Some of these pagan teachers, he goes on to say, even
esteemed burial as superfluous, adding that it was no evil to
lie unburied and neglected.

The great fourth century writer proceeds at some length
to give some of the reasons which had influenced Christians
so tenderly to care for their brethren who had fallen asleep :
‘“ We will not suffer the image and workmanship of God to
lie exposed as a prey to beasts and birds, but we will restore
it to earth from which it was taken ; and although it be in the
case of an unknown person, we will supply the place of relatives,
whose place, since they are wanting, let benevolence take.”’—
Lactantius, Inst. vi. 12.

Aristides—middle years of second century—thus dwells
upon the tender solicitude of the Christian folk for their dead :
‘“ When one of their poor passes away from the world, one of
them (the brethren) looks after him, and sees to his burial
according to his means.”—A4pol. xv.

Aristides is here referring to the private charity of individ-
ual members of the community, which was often very lavish
in the early centuries. Tertullian, on the other hand, writing
on the same duty of caring for the brethren, includes the cost
of ““ burying the poor ”’ as coming out of the common fund
made up of the money contributed at the public meetings of
the Brotherhood.—A4pol. xxxix.

As the amount required for these burials and the subse-
quent care bestowed on the places of Christian sepulture was
very considerable, the public collections made in the assemblies
were necessarily often largely supplemented by private alms.

All this loving care for the remains of the deceased went
home to numberless hearts among the survivors of the loved,
and evidently ranked high among the reasons which attracted
many into the ranks of the Christian Brotherhood.

In our little picture of very early Christian life, Rome and
its powerful Church has been generally selected as the scene of
the life in question. In this primitive custom of reverent care

-
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for the dead,—a care which embraced the very poor as well
as the rich and well-to-do, we discern the reasons which led
to the first beginnings of the vast city of the Christian dead,—
the wonderful city known as the Roman catacombs. This
will be carefully described at some length in this work : the
building and excavating of the endless corridors, the private
chambers, the chapels and meeting-rooms, began even before
the close of the first century of the Christian era, and went on
for some two centuries and a half—the long-drawn-out age
of persecution.

They constitute a mighty and ever-present proof of the
accuracy of much that has been advanced in the foregoing pages
on the subject of the life led—of the hopes and ideals
cherished among the disciples of Jesus in that first stage of
anxious trial and sore danger.

The pictures painted below in the chapters treating of
the catacombs of Rome are admirable contemporary illustra-
tions of what the writings of Aristides, Tertullian, and Lac-
tantius tell us of the solemn duty to the dead which was insisted
upon with such touching eloquence to the primitive congrega-
tions of the faithful.



A4
THE SLAVE IN EARLY CHRISTIAN LIFE

HERE was ever present in these early assemblies of
Christians one class of persons who had no rank, no
place in Roman society,—a class in which Cicero had

declared that nothing great or noble could exist. Slavery
has been well characterized as the *“ most frightful feature of
the corruption of ancient Rome, and it extended through
every class of the community.” Economically, * the poor
citizen found almost all the spheres in which an honourable
livelihood might be obtained, wholly or at least in a very
great part preoccupied by slaves.” Morally, ‘‘ the slave
- population was a hotbed of vice, and it contaminated all
with which it came in contact.”?

Now what position did the slave occupy in early Christian
society ? It is quite clear that the primitive Christians had
no idea of abolishing slavery. It was part of the ancient
society, and they accepted it even amongst themselves—
apparently made no effort to abolish it ; but the view they took
of it in reality dealt a death-blow to the unhappy and miserable
institution. It is true that whilst Christianity gradually
modified its most painful and objectionable features by example
and by precept, it was only after long, long years that it suc-
ceeded by a bloodless revolution to wipe away the awful curse
—'* The mills of God grind slowly.”

But the New Testament simply directs slaves to be faithful
and obedient. In the letter to Philemon, Paul never even hints
at the release of the slave Onesimus, who was very dear to him.

In 1 Cor. vii. 20, Paul urges every man to abide in the
calling (.e. the state of life or condition) in which he was when
he was called to God ; and even advises the slave to be content

1 Lecky, European Morals, chap. ii., ** The Pagan Empire.”
134
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to remain a slave even if the opportunity to become free
presents itself ; for this is the interpretation which a chain of
the best commentators gives to the words “ use it rather.”
See, too, Eph. vi. 59 ; Tit.ii.g; 1 Pet.ii. 18}

The earliest Christian writings take the same view of the
question of slavery as we find in the Epistles of Paul and Peter.
So in the Didaché we read : ‘‘ Thou shalt not give directions
when thou art in anger to thy slave or thy handmaid, who
trust in the same God, lest perchance they shall not fear the
Lord who is over you both; for He cometh not to call men
according to their outward position, but He cometh to those
whom the Spirit hath made ready. And ye slaves, ye shall
be subject to your masters as to God’s image, in modesty
and fear” (chap. iv.).

Aristides writes as follows: ‘ But as for their servants
or handmaids, or their children if any of them have any,
they (the Christians) persuade them to become Christians,
for the love that they have towards them; and when they
have become so, they call them without distinction Brethren.”
—Apol., chap. xv.

But although slavery as an institution * was left for the
time virtually untouched, Christianity in its own circles
~worked an immediate and vast change in the condition of

the slave: “ It supplied a new order of relations, in which
the relations of classes were unknown, and it imparted a new
dignity to the servile classes.”?®

In the assemblies of the Christians of the first days on
which we have been dwelling, the social difference between

1Slavery was not authoritatively condemned until the year of grace 1807.
Lecky characterizes the action of Christian England here in the following
eloquent words: * The unwearied, unostentatious, and inglorious crusade of
England against slavery may probably be regarded as among the three or
four perfectly virtuous acts recorded in the history of nations " (History of
Morals, chap. i.). And even after 1807 it lived on an acknowledged and
recognized institute of several countries. The terrible war which led to the
slave abolition in the United States is still unforgotten even by this generation.

2 Ozanam estimates the numbers of slaves in the first and second centuries
of our era as amounting to half the population of the Empire. The estimate
is no doubt exaggerated, but the numbers of the slave population in that
period were undoubtedly very great.

3 Lecky, History of European Morals, vol. ii. chap. iv.
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master and slave was quite unknown. They knelt side by
side when they received the Holy Eucharist. They sat side
by side as the instructions were given and the words of the
Lord Jesus were expounded. Their prayers ascended to-
gether to the mercy-seat of the Eternal. While not unfre-
quently a slave was promoted to be the teacher; the highest
offices in the congregation! were now and again filled by
chosen members of the slave class. They suffered with their
masters, and shared with them the glory of martyrdom.

The Acts of the Martyred Slaves were read to the con-
gegations of the faithful, and the highest honour and vener-
ation was paid to their memory. The slaves Blandina of
Lyons, Felicitas of Carthage, Emerentiana of Rome the
foster-sister of Agnes, the famous martyr —are names
which deservedly rank high in the histories of the early
heroines of the Church.

But although slavery was still recognized in the new Society
which outwardly made no abrupt changes, which desired
no sudden and violent uprooting in the old Society, a mar-
vellous change passed over the ordinary conception of the
slave.

An extract from a letter of Paulinus of Nola to Sulpicius
Severus, the disciple and biographer of S. Martin of Tours
(circa the last years of the fourth century), will give some idea
of the regard so largely entertained by Christian thinkers for
the slave members of the community. Thanking Sulpicius
for a young slave he had sent him, Paulinus of Nola, recog-
nizing in the slave an earnest and devout soul, writes to his
friend as follows : ““ He has served me, and woe is me that
I have allowed him to be my servant—that he who was no
servant of sin, should yet be in the service of a sinner! Un-
worthy that I am, every day I suffered him to wash my feet ;
and there was no menial duty he would not have performed
had I allowed him, so unsparing was he of his body—so watch-

1 Hermas, the author of the famous Shepherd, belonged to the slave class.
The Roman Bishop Pius, A.D. 142-157, was the brother of Hermas. The
celebrated Bishop of Rome, Callistus, A.D. 218-222, had been a slave.

‘“ The first and grandest edifice of Byzantine architecture in Italy—the

Church of S. Vitale at Ravenna—was dedicated by Justinian to the memory of
a martyred slave.”—Lecky, History of European Morals, vol. ii. chap. iv.
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ful for his soul. Ab, it is Jesus Christ that I venerate in this
young man; for surely every faithful soul proceeds from
God, and every humble man of heart comes from the very
heart of Christ.”?

There is little doubt but that this authoritative teaching
of the Christian masters in the matter of the perfect equality
of the slave in the eyes of God, and the consequent tender
and often loving treatment meted out to the Christian members
of the despised and downtrodden class, gravely misliked the
more thoughtful among the pagan aristocracy of Rome, and
that this teaching and practice of Christians in the case of
the vast slave class in the pagan Empire ranked high among
the dangers which they felt threatened the existence of the
old state of things. Grave considerations of this kind must
have strongly influenced the minds of men like Pius and
Marcus and their entourage, before they determined to carry
out their bitter policy of persecution.

The Romans of the old school could have well afforded
to regard with comparative indifference the enfranchise-
ment of any number of Christian slaves. Freedmen, especi-
ally in the imperial household, were very numerous in the
days of the Antonines. But the teaching that these slaves—
while still slaves—were their brethren, and ought to be treated
with love and esteem, was a new and disturbing thought in the
Empire of the great Antonines.

Lecky, in his History of European Morals (chap. iv.),
has a fine passage in which he sums up the great features of
the new movement of Christian charity, and its results on
the world at large. It runs as follows:

‘““ There is no fact of which an historian becomes more
steadily or more painfully conscious than the great difference
between the importance and the dramatic interest of the sub-
jects he treats. Wars or massacres, the horrors of martyrdom
or the splendour of individual prowess, are susceptible of such
brilliant colouring that with but very little literary skill they
can be so portrayed that their importance is adequately real-
ized, and that they appeal powerfully to the emotions of the

18, Paulinus of Nola to Sulpicius Severus, Ep. xxiii.
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reader. But this vast and unostentatious movement of
charity, operating in the village hamlets and in the lonely
hospital, staunching the widow’s tears and following all the
windings of the poor man'’s griefs, presents few features the
imagination can grasp, and leaves no deep impression upon
the mind. The greatest things are those which are most im-
perfectly realized ; and surely no achievements of the Christian
Church are more truly great than those which it has effected
in the sphere of charity. For the first time in the history
of the world it has inspired many thousands of men and
women, at the sacrifice of all worldly interests, and often
under circumstances of extreme discomfort or danger, to
devote their entire lives to the single object of assuaging the
sufferings of humanity. It has covered the globe with count-
less institutions of mercy, absolutely unknown to the whole
pagan world. It has indissolubly united in the minds of
men the idea of supreme goodness with that of active and
constant benevolence.”

The foundation stories of all this vast movement of charity
and altruistic love were laid in the early years of Christianity.

The assemblies—the meetings together of the Christians
of the first days—constructed and developed, as we have seen,
the laws of charity; indicating the persons who were to be
assisted, suggesting, too, the means and resources out of which
the sufferers—the forlorn and needy—might be helped and
comforted in life and in death.

All that happened subsequently—the mighty organizing
work of great masters of charity, such as Basil of Cappadocian
Cesarea, and later of members of the monastic orders—was
simply the development, the expansion, the application to
individual needs of the primitive ordinances of the first days
which we have been sketching out,—ordinances all founded
upon the advice, the injunctions, the commands which we
find in early Christian writings such as the Didaché, the
1st Epistle of Clement of Rome, the Apology of Aristides,
the Shepherd of Hermas, the writings of Justin Martyr
and Minucius Felix, and a very little later in the more
elaborate works of Irenzus, Clement of Alexandria, and
Tertullian, and repeated in the first half of the third century
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by eminent teachers such as Origen and Cyprian of Carthage ;
all primarily based more or less exactly upon the words of
the Lord Jesus and of His own immediate disciples.

In the primitive assemblies of the Christian Brotherhood
these things formed the groundwork of the instructions and
exhortations of the teachers and preachers, and were united
with the dogma of the Atonement, with the tidings of im-
mortality, the promises of bliss and eternal peace in the
life beyond the grave.

Entering into one of these early assemblies held in an upper
chamber or courtyard of a wealthy Christian brother, or in
one of those dark and gloomy chambers of the catacombs,
““we step,” as it has been well said, “ into a whole world of
sympathy and of love.”



VI

DIFFICULTIES IN ORDINARY LIFE AMONG THE
EARLY CHRISTIANS

UT the rapt moments enjoyed by the men and women who

met together in these primitive assemblies soon passed.

The perfect realization of brotherhood, the sharing in

the mystic Eucharist, the fervent prayers, the dwelling on the

sunlit words of their Divine Master, the earnest and pressing

injunctions to be generous in charity and almsgiving for

the benefit of the forlorn and sick in their company, the

feeling that the unseen presence of the Lord was all the while

in their midst,—all these things contributed to the joy and

gladness which permeated each little assembly; every one

who assisted at one of these meetings could whisper in his

or her heart the words of the “ apostle” on the Mount of
Transfiguration—*‘ Lord, it is good for us to be here.”

But when the gathering dispersed, a reaction must have
quickly set in. From that atmosphere of sympathy, of love
and hope, they passed at once into the cold, hard, busy world
—into family life—into the workshop, the study, the barrack,
and the Forum—all coloured with—permeated by that
system of gross and actual idolatry which entered into every
home, every trade and profession of the Roman Empire.
What was to be their conduct? how were Christians to behave in
a world wholly given up to an idolatry they knew was false, and
utterly hateful to the Lord whose presence they had just left ?

The difficulties of a believer’s life in the early Christian
centuries must have been terrible ; and it must be borne in
mind that these difficulties were not occasional, but of daily,
almost of hourly occurrence. To enumerate a few :

1. In the family, in domestic life. Consider the position of
a Christian slave—of a son or daughter—of a wife—in a pagan

140
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family. What scenes of strain and estrangement if one member
was a Christian and the household generally clung to the old
Roman religion ! The son or daughter might wish to be Christ’s
disciple, and yet shrink from ‘ hating father and mother,
brothers and sisters.”” What constant contests would the
Christian have to endure—what bitter reproaches—what
perpetual danger of giving way and so endangering the immortal
soul! What share could the Christian member of a pagan
family take in the ordinary business and pleasures of the every-
day existence, to say nothing of the extreme peril to which a
member of the sect would be constantly subject of being
denounced as a Christian to the authorities, who were often
too ready to listen to the informer ?

2. In Trade. — Many commercial occupations were
more or less closely connected with idol-worship; to say
nothing of the makers and decorators of idol-images, a
trade that manifestly was impossible for a Christian to be
occupied in, there were hosts of artisans employed in the
great arenas where the public games were held ; then, too,
there were the actors—the gladiators—those engaged in the
schools and training-homes of these. What were such persons
todo?

3. In the ordinary pleasures of the people in which such
multitudes took the keenest delight, was the Christian to
stand aloof from all these? Was the Christian to attract a
painful and dangerous notoriety by refusing to share in such
dearly loved amusements, which with rare exceptions were
positively hateful to every Christian’s conscience ?

4. Was the civil servant or the lawyer to abandon his calling
in which the worship of and reverence for the gods of Rome
played so prominent a part? Was the soldier, or still more
the officer of the Legions, to abandon his post and desert his
colours, rather than acquiesce in the daily service and adoration
of the gods of Rome. Was he to refuse to pay the customary
homage to the awful Casar, when the slightest disrespect or
failure in homage to this sovereign master, who claimed the
rank of Deity, would be construed into treason and dis-
loyalty ?

5. Education—Could a Christian still continue to be a
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teacher of the young, seeing that in all the manuals of educa-
tion a knowledge of the old gods still worshipped in Rome—
their myths, their prowess, their various attributes—was
carefully taught ? The very festivals and sacred days had to
be carefully observed by them, since it was by means of these
the teachers’ fees were reckoned.

All such and many other like questions had to be considered
and weighed by the Christian converts living in the world of
Rome. Very thorny and rough was the path which had to
be travelled by every earnest Christian in his way through
life.

A striking and eloquent apologia for or explanation of the
reasons which guided many of the early Christian teachers to
advocate a certain feeling of toleration in various circumstances
of everyday life may be quoted here :

“The (Roman) Empire was originally developed quite
apart from Christianity under the shadow of the worship of
the old false gods. Everything in it bore the stamp of idolatry.
Its laws and its customs, first framed by patricians who were
at once priests and lawgivers, then consolidated by Emperors
who ranked first and foremost as sovereign pontiffs of the
idol-worship, everything was coloured with and permeated
by polytheism. Art—Letters—private customs—all were
pagan. There was no public monument but was placed under
the guardianship of some heathen deity. No poem was
composed without special reference to an idol god ; no feast
began without a libation to an idol; no housechold omitted
the inescapable duty which directed that a sacred fire should
burn before the household gods (Lares). Thus absolutely
independent of Christianity, such a civilization must needs be
intensely hostile to the new faith, and its hostility never
faltered one instant. Differing here from the fixed rule of
universal toleration, Roman society from the very first dis-
played towards Christianity the bitterest contempt—insulting
treatment—persecution. The religion of Jesus grew up and
spread under circumstances of general ignominy and hatred
. . . living in such a highly civilized community—mighty
and indeed all-powerful—the Church of Christ destroyed
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nothing, adopted everything, quietly correcting, gently chang-
ing and reforming everything, graving the Cross of its Founder
on all the institutions of pagan Rome ; breathing its inspiration
by degrees into all its laws and customs.”’ !

1De Broglie, Revus des deux mondes, 1st Nov. 1852, reproduced in his
L’Egliss et F Empire Romasm, vol. i., Avertissement, ii-iii.
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VII

THE ASCETIC AND THE MORE PRACTICAL
SCHOOLS OF TEACHING

HE members of the Christian Brotherhood were not left
without guidance as to their behaviour in the world
of Rome. There were fwo schools among the Christian

teachers of authority in the primitive Church.

The one which we will term the school of ‘‘ Rigourists ”’ °
or “ ascetics”’ found a brilliant and able exponent in the stern
African Father, Tertullian, who taught and wrote in the latter
years of the second and the earlier years of the third centuries.
From the burning and impassioned words of this famous
African teacher we can form a generally accurate idea of what
was taught and pressed home in the school of *“ Rigourists.”

No compromise was ever suggested by these hard, stern
teachers—no ‘‘ via media "’ was even hinted at.

The artisan must forsake his calling if it even was connected
in the most remote degree with idol worship,! with the games
loved of the people, with anything which appeared antagon-
istic to any of the Master’s commands. These words must be
understood in their strict literal sense, and must be obeyed.

The soldier must abandon his colours, the civil servant
his profession. The slave must at all risks refuse his obedi-
ence when that obedience involved acquiescence in any form
of idolatry. The Christian wife, the son or daughter in a
pagan family, must gently but firmly decline to share even
in the formal ancestral worship, or to be present at the public
games of the arena, or the performances in the theatre. In
their dress and ornaments, in their very language, in their
hours of play and work, they must hold themselves aloof.

1See, for instance, Tert. De Idolat. viii., where the various trades connected

with idols and temples are enumerated.
44
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We may picture to ourslves how in many a pagan household,
in the Forum, in the army and civil service, gentle, pitying
men and women would be found who would shield and shelter
these seemingly fanatical and earnest adherents of a despised
religion ; but in many cases there would be no loving, pitying
ones who would strive to throw a kindly veil over what seemed
to them such strange, such unpatriotic and even disloyal
conduct. Then would assuredly follow arrest—imprisonment
—exile—the deadly mines, where the condemned toiled in
a hopeless, dreary captivity. Not unfrequently torture and
death would be the guerdon of the devoted Christian under
circumstances of awful pain and mortal agony.

It is out of this class that the martyrs mostly came. It
was to embolden and encourage these that the little known
““Schools of Martyrdom’’ were formed, where very earnest Chris-
tians were trained to endure all and suffer for the Name’s sake.!

The ascetics, however, were in the minority. There was
another school in the primitive Church, strict certainly in its
instructions, but more ready to make allowances; less un-
compromising in its views of the everyday Christian life ;
less literal in its interpretation of the Divine Master’s words.

This gentler and more practical school is well represented
in the works still preserved to us of several of the great teachers
of early Christianity. A very conspicuous example of this
school of teaching is the famous Dialogue put together by
the North African Latin writer, Minucius Felix. The gener-
ally received date of the writing is circa A.D. 160, in the reign
of the Emperor Marcus Antoninus. It is a work of peculiar
charm. One scholar terms it “a golden Book " ; another
(Renan) styles it “ the pearl of Apologetic literature.”

It is cast in the form of a dialogue held by three persons
on the then beautiful seashore of Ostia. The speakers are real
historic characters of some rank and position in the Roman
world in the middle years of the second century. The argu-
ments adduced by the pagan Cacilius are supposed to be a
reproduction of a lost work of Fronto, the tutor and friend
of the Emperor Marcus. The refutation of Octavius the
wealthy Christian merchant, which follows and which con-

10n these ““ Schools of Martyrdom,” see below, p. 198 foll.
10

-
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vinced Cacilius of the truth of the new faith, is the principal
piece in the work and the part to which reference is specially
made here, and it admirably voices many of the views of
the second and gentler school of early Christianity. The
criticism of Renan on the view of Christianity taken by
Octavius is striking, and fairly accurate. It is, he says, “ the
conception of the new religion of amiable advocates wishful
to enrol in the Christian ranks, men of culture and position.
Such men as the Octavius of the Dialogue would never have
written the Gospels or the Apocalypse; but, on the other
hand, without such liberal interpreters, the Gospels, the Apoc-
alypse, and the Epistles of Paul would have never penetrated
beyond the circle of a narrow sect, and in the long run the
sect of Christians would have disappeared.” ‘‘ Minucius
Felix,” the great French writer, goes on to say, ‘‘repre-
sented in those early years the preacher of N6tre Dime (in
Paris) in our own time, addressing men of the world.” ?
Christianity, in the eloquent presentment of Octavius, by
no means requires the believer to put aside the philosophers
and pagan writers whose works he admired. In the argument
of Octavius, Christian teaching lives in the pages of Aristotle
and Plato. He points out with rare skill and ingenuity that
the new religion makes no claim on men to give up their callings
and professions ; for instance, advocates like Minucius, the
author of “ the Dialogue,” never dream, save in times of vaca-
tion, of leaving the Forum the scene of their life-work. Chris-
tians, like other men, busy themselves with the same occupa-
tions ; so society may surely accept them without any scruples.
The cultivation of Art—the study of Letters—are by no means
incompatible with the profession of Christianity. The religion
of Jesus uses all these things, and using them sanctifies them.
Eminent teachers, such as Clement of Alexandria at
the close of the second century in his Pedagogus, give
directions to believers to enable them to live a Christian lije
in the world. Origen, in many respects a * Rigourist,”
far from emulating Tertullian in his stern denunciations and
warnings ; and even such men as the saintly Cyprian, who
closed his beautiful life by a voluntary martyrdom, shows
1See Renan, Marc-Auréle, chap. xxii.
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by his own example that there were even times and seasons
when a Christian by flight might rightly avoid arrest and
suffering for the Name’s sake.

In this gentler, more acommodating school it was clear that
heathen art was not forbidden. The decoration of even the
earlier sepulchral chambers in the Roman catacombs plainly
indicates this freedom.

That this policy of the gentler school of early teaching,
which countenanced, perhaps suggested, many allowances,
especially in matters of purely ceremonial idolatry, was adopted
by the majority of believers, is clear from the numbers of
Christians who we know lived in the imperial court, served in
the army, and occupied positions in the civil service.

For instance, in the imperial court, in the days of S. Paul,
we meet with salutations from Christians in Casar’s household
(Phil. iv. 22).

The well-known “ graffito”’ on the Palatine, of the cari-
cature of a crucifix, is an indication that there were Christians
among the imperial pages in the reign of Marcus,! A.D. 161-80.

Irenzus (iv. 30) in the last quarter of the second century
expressly writes as follows : ‘“ And what of those who in the
royal palace are believers ?

Marcia, the favourite of Commodus, if not a Christian,
was more than kind to the Christian sect; that many Chris-
tians were in her circle is certain. Even Tertullian testifies
(Apol. xxxvi.) to the fact that there were Christians in the
palace of the Emperor Septimius Severus, A.D. 193-212.

In the court of Alexander Severus (A.D. 222-35) were
many Christians ; and it has been supposed, not without some
reason, that the Emperor himself was secretly a believer.

Dionysius, bishop of Alexandria (quoted in Euseb. H. E.
vii. 10), writing of the favourable disposition of the Emperor
Valerian towards Christians in the earlier part of his reign,
A.D. 253, says: ‘“ All his house (court) was filled with pious
persons ; it was indeed a congregation of the Lord.”

In the first part of Diocletian’s reign, A.n. 284—96, the
court of Nicomedia was in great measure composed of Chris-

1Some put this graffito a little later, perhaps in the days of Alexander
Severus, A.D. 2232-35.
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tians; the wife and daughter of the Emperor were
believers.

From this chain of references to the presence of Christians
in the imperial court from the days of S. Paul to the latter
years of the third century, we are compelled to conclude that
large allowances on the part of the Emperor were not unfre-
quently made to the sect, and even that not a few concessions
outwardly to take part in the ceremonies of official paganism
must have been allowed to the Christian courtier all through
the period when Christianity was an unlawful and forbidden
religion.

In the army a similar spirit of mutual allowance and con-
cession must have been often shown. It is clear that from the
very first there were not a few Christian soldiers in the
Legions. There must have been many cases in which the
superior officers connived at the scruples of Christian soldiers ;
while, on the other hand, the Christian Legionary must have
consented generally to share in the more public and official
ceremonies in which the old worship of the gods was inextric-
ably mixed up. Nowhere were the difficulties, however, for
believers more acute than in the army, and the slightest ill-will
or pagan bigotry on the part of the superior officer made the
position of a Christian soldier absolutely untenable even when
the soldier belonged to what we have termed the gentler and
more accommodating school of Christian teaching. Martyrs
in the army, it has been noticed, were relatively more numerous
than in the civil callings.

The civil service contained undoubtedly many Christians
in the early centuries of the era ; see Aristides (4pol. xv.), who,
writing of Christians, says : “ Where they are judges they judge
righteously.” Tertullian refers to the presence of Christians

1 The well-known recital of the martyrdom of S. Maurice and of the Theban
Legion. whether it be accepted as absolutely genuine or not, is an admirable
instance of the ever-present dangers and difficulties of a Christian soldier of
the Empire. The scene of the terrible and wholesale martyrdom was Agaunum
(S. Maurice), some nine miles distant from Octodurus (Martigny) in the
Canton of Valais, and the date was circa A.p. 292-6. Maximian was then
reigning as colleague of Diocletian. The authenticity of the story is main-
tained by Ruinart, who includes it in his Acta Sincera ; by Tillemont, and in
our days by Allard, who, however, cuts down the Legion to a cohort. Harnack,
on the other hand, and others doubt its authenticity.
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in all ranks, and states how ‘‘ they could be found in the
palace, in the Senate, and in the Forum " (4d. Nat. i. 1 and
Apol. i). Cyprian, Ep. Ixxx. 1, and other early authorities
could be quoted here. Eus. H. E. viii. 1, specially mentions
how provinces were occasionally ruled by Christian governors,
and calls attention to a Phrygian city whose whole population
including officials were Christians. He was writing of the last
years of the third century. Such Christian officials must have
had great allowances made to them, and they must have often
availed themselves of the licence permitted to believers on the
occasion of purely State ceremonials, which were literally per-
meated with references to the old State religion.

Instances and examples from the Old Testament books
were adduced by the teachers of the gentler school of Christian
life in support of the allowances made to believers to retain
their court appointments and civil service offices, and to carry
on their professions in spite of the idolatrous associations
connected with these offices and callings.

Great saints such as Daniel—revered patriarchs such as
Joseph—had been ministers of mighty idol-worshipping
sovereigns, and must have been present at and given a cer-
tain countenance to official pagan ceremonies. Naaman, the
eminent servant of the King of Syria, after he had accepted
the worship of the God of Israel, even asked the great prophet
Elisha permission to accompany his royal master into the
temple of the god Rimmon, and to pay obeisance to the Syrian
idol on State occasions; and asked that he might be forgiven
for this apparent act of idolatry. In reply, Elisha simply
bade him ‘“ go in peace " (2 Kings v. 18-19).

But in spite of these kindly allowances, these gentler
rules and directions, the condition of Christians, even for
those, and they certainly were in the majority, who followed
the teaching of the more kindly and lenient school, was very
hard and difficult. In the family life—in public life, the
searchings of heart of a true believer must have been often
very acute and distressing, and their position most precarious ;
and in those times when a wave of pagan fanaticism swept
over the imperial court, the province, or the city, no maxims
of earthly prudence and caution, however carefully followed
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out, would have been able to save them from prosecution ;
and prosecution was invariably followed by the breaking
up of their homes, by rigorous imprisonment, confiscation of
their property, loss of rank and position, too often by torture
and death.

To turn once more to the sterner and smaller school of
‘“ Rigourists,” for these, after all, were ‘“‘les dmes d’élite
of the Christians in the first three centuries; in later times
such men and women possibly were termed fanatics, they
have been often branded as wild and unpractical persons ;
but it was to these heroic souls after all that in great measure
Christianity owed its final victory.

The wonderful and rapid spread of Christianity notice-
able after the Milan toleration Edict of Constantine, A.D.
313, has often been commented upon with surprise. From
being a persecuted and despised cult, Christianity became,
long before the fourth century had run its course, the religion
of the Empire ; it had previously gained evidently the hearts of
the people in well-nigh all the provinces of the mighty Empire.

Now no imperial edicts—no mere favour and patronage
of the Emperor and his court, could ever have won for Chris-
tianity that widespread and general acceptance among the
people so noticeable within fifty years of the Milan proclama-
tion of Constantine! Something more was needed. For
a little over two hundred years the Christians had been
sowing the seeds of a new and nobler view of life—* it had
gradually taught the supreme sanctity of love—it had pre-
sented an ideal destined for centuries to draw around it all
that was greatest as well as all that was noblest on earth ;
and one great cause of its success was that it produced more
heroic actions and formed more upright men than any other
creed. . . . Noble lives crowned by heroic deaths were the
best arguments of the infant Church.” ®

1 The edicts favourable to Christianity were quietly received, even approved,
in many places warmly welcomed ; and vast and ever increasing numbers of
the population, hitherto pagans, joined the Christian communities.

The enormous and seemingly sudden increase in the number of Christians
in the Roman Empire in the latter years of the third and in the fourth centuries,

is a problem which even now is something of a mystery to some historians.
* See Leocky, Hist. of Morals, chap. iii.
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There is no doubt but that a deep impression had been
gradually made upon the masses (i.e. the people generally
of the Empire) by the undaunted behaviour under suffering,
of the confessors in the two centuries which followed the
death of Peter and Paul; and this impression was deepened
by the events connected with the last terrible persecution of
Diocletian. The extent of this last onslaught, the awful
severity of its edicts, the fearful thoroughness with which
these edicts were carried out, the numbers, the constancy
and brave patience of the confessors, went home to the hearts
of the indifferent ; it affected even the enemies of the Church,
and brought about a complete revulsion of feeling towards
the once hated and despised sect.

And it must be remembered that the examples of the
marvellous endurance of suffering, the constancy, the brave
patience, the heroic deaths, were drawn in a vast majority
of conspicuous cases from the school of Rigourists, from that
company of men and women of intense, perhaps of exag-
gerated earnestness, who listened to and obeyed the burning
words of a Tertullian or an Hippolytus, rather than to the
gentler counsels of a Minucius Felix and the teachers who
pointed out to Christians a way of living in the world which
only rarely required such tremendous sacrifices as home
and family, career and profession, even life itself—things
very dear to men.

Surely no just historian would dare to speak slightingly
of these splendid lives of utter sacrifice of self, when he re-
flects on the power which such lives have exercised over their
fellow-men. The debt which Christianity owes to this stern
school of Rigourists is simply measureless.

In the last half of the third century there arose.a Christian
poet—the first great song-man who had appeared since the
famous singers of the Augustan age had passed away. The
popularity of Prudentius has been enduring ; for centuries in
many lands his striking and original poems have been read
and re-read. Among his poems the most eagerly sought after
have been the hymns descriptive of and in praise of the martyrs
for the “ Name’s”’ sake. These loved poems are known as
“ Peri-Stephanin *’—the Book of the (Martyrs’) Crowns.
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It is the halo of glory surrounding these martyrs or con-
fessors that especially strikes the historian. We see in these
popular poems what a profound, what a lasting impression
the sufferings of the martyrs had made on the peoples of the
Roman Empire. The saint-sufferers, men or women, became
soon an object of something more than reverence.

The heroic personages of Prudentius belong to no one
land, to no solitary nationality. Nowhere was the truth of
the well-known saying that “ the blood of the martyr was the
seed of the Church ”’ more conspicuously exemplified than in
the songs of Prudentius. It has been remarked with great
force and truth that in the burning lilts of this great Spanish
poet of the later years of the fourth century, we must
perforce recognize something more than the inspiration of a
solitary individual. We seem to hear in his impassioned
words the echoes of the voice of the peoplel

1 Prudentius does not stand alone as voicing the opinions of the people.
A contemporary of his—Paulinus of Nola—although far behind Prudentius
in genius, was a poet of considerable power. This Paulinus, a person of
high dignity and of great wealth, when still comparatively young, withdrew
from the world and devoted himself to religion ; he has left behind him a
collection of poems, which he wrote annually on the occasion of the Festival
of S. Felix, a martyr in whose honour he erected a basilica. His poems, of
which some 5000 lines have been preserved, contain many vivid pictures
illustrative of the popular aspect of Christianity in the latter years of the
fourth century. He loves to dwell on the intense devotion of the people to the
memory of the martyr whom he loved, S. Felix of Nola, and tells us of the
crowds of pilgrims visiting his shrine.

Damasus, bishop of Rome, A.D. 366-84, whose many and elaborate
works of restoration of the Roman catacombs are dwelt on in the section
of this work treating of the great City of the Dead, beneath the suburbs
of Rome, bears a similar testimony to the widespread devotion of the people
to the memory of the martyrs of the days of persecution. His elaborate
works in the catacombs were all designed for the convenience of the vast
crowds of pilgrims, in the second half of the fourth century, from many
lands to the shrines where the remains of the more famous martyrs had been
deposited.
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WHAT THE RELIGION OF JESUS OFFERED IN
RETURN FOR THE HARDSHIPS CHRISTIANS
HAD TO ENDURE IN THE EARLY CENTURIES

UCH was the life of a Christian for nearly two hundred and
fifty years after the deaths of Peter and Paul at Rome.
For all, as we have urged, even for the majority who
were disciples of the gentler, less exacting school of teaching,
but who generally accepted the yoke and burden of Christ,
the life must have been very hard and difficult, at times even
full of danger; while for some, t.e., for the disciples of the
school of “ Rigourists,” so hard—so austere—so full of name-
less perils, that men now can scarcely credit that any could
really have lived so difficult, so painful a life—could have
listened to and striven in real earnest to obey such rules
as the great Rigourist master, Tertullian, laid down for the
faithful ; as, for instance :

‘ Fast—because rigid fasting is a preparation for martyr-
dom ; tortures will have no material to work on; your dry
skins will better resist the iron claws; your blood, already
exhausted, will flow less freely.” !

‘“ Women, shun the marriage bond. To what purpose
will you bear children, seeing you are longing to be taken
out of this sinful world, and you are desirous to send your
children before you? (to glory).”

““Ye women (take heed how you adorn yourselves), for I
know not how the wrist that is accustomed to the (gemmed)
bracelet will endure the roughness of the chain. I know
not how the leg that has rejoiced in the golden anklet will
endure the harsh restraint of the iron fetters. I fear the
neck hung round with a chain of pearls and emeralds will

1 Tertullian, On Fasting, 12. 2 Tertullian, To his Wife, 5.
153
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leave scanty room for the sword of the executioner.”
““Dear sisters, let us meditate on hardships, then when
they come to us we shall not feel them; let us give
up luxuries and we shall not regret them; for Christians
now, remember, pass their time not in gold, but in iron.
At this moment are the angels weaving for you robes of

martyrdom.” 1

But in return for all this, Christianity offered much—in
truth, a splendid guerdon for the life of sacrifice. In the first
place, the Christian was delivered from the dread spectre which
constantly haunted the life of the pagan—the fear of death.
Throughout life, sleeping and waking, to the pagan of all ranks
and orders, death was an enemy. What the men of the pagan
Empire in the early Christian centuries felt in respect of the
great universal foe—what they thought of it—is well shown
in the epitaphs on the pagan tombs of the first, second, and
third centuries.?

Complete freedom from this ever-present dread was the
immediate reward received by the believer : so far was death
from being an enemy, that to the Christian it appeared as the
best and most longed for friend. Again and again the Church
was compelled to restrain rather than to encourage candidates
for martyrdom. From Paul, who wrote how ‘ he desired to
depart and be with Christ, which was far better "’ (Phil. i. 23) ;
from Ignatius, whose passionate desire for a martyr’s death
appears and reappears, in his Letter to the Romans, in such
words as “ it is good for me to die for Jesus Christ, rather than
to reign over the farthest bounds of the earth”; * Suffer me
to receive the pure light when I come thither, then I shall
be a man indeed”’; “ Let me be an imitator of the passion
of my God” (To the Romans, vi.); from the thousand
epitaphs in the catacomb tombs, which we can still read,
we gather this knowledge—the absolute freedom of the
Christian from that fear of death which weighed so heavily
upon all pagan society.

The very expressions used by the disciples of the first

1 Tertullian, On Female Dress, xi. 13.
3 Examples of these are given below; see p. 313 of this work.
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centuries when speaking of the dread enemy! bear curious
witness to the new relation of the believer to the ancient foe
of man; they spoke of death as ‘‘a passage into life ’—as
‘“a sleep.” The spot where the dead were laid was now
termed ‘“a cemetery ”—*a place of sleeping’’; burial was
called ““ depositio ’—the body laid up as it were in trust.

Cyprian the saintly, the martyr Bishop of Carthage, well
voices the feelings of Christians in the matter of death the
friend : * ““ Let us think what we mean when we speak of the
presence of Christ (after death), of the increasing hosts of our
friends, the loved, the reverenced, the sainted who are there.
Cyprian cannot even mourn the departed—he only misses
them as friends gone on a long journey. He is unable to
bear the putting on black garments of mourning, in memory
of those who wear the fadeless white. ‘‘ Put the terror of
death quite away—think only of the deathlessness beyond.”
‘““Let us greet the day which gives to each of us his own
country . . . which restores us to paradise. Who that has
lived in foreign lands would not hasten to go back to his own
country ? . . . We look on paradise as our country.”

The wondrous joy which came to the Christian in the assem-
blies we have been picturing—the fact of the new Brother-
hood—the feeling of the presence of the Master in their midst,
watching over them—has been already dwelt upon at some
length.

The blessed consciousness of the forgiveness of all sin, the
knowledge that in repentance and in prayer they could ever
wash anew their scarred robes white in the blood of the Lamb,
was a source of perpetual and ever-recurring joy to the earnest
Christian. The doctrine of the atonement ever would give
them constant comfort and confidence in all the difficulties
and dangers of common everyday life—‘ Though their sins
were as scarlet they would become white as snow,” was an
ancient Hebrew saying of Isaiah. It was one of the precious
treasures inherited by the Christian from the Jewish Church.
And in the sorely harassed and tempted life of the world of

1Some of the more remarkable of these are quoted in BookjIV. pt. iii.

(PP 309-312).
3On “ the Mortality,” ¢.e, the plague of Alexandria, 20-24.
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Rome the words would be often repeated by the believers,
with the new striking Christian addition—'* when washed in
the blood of the Lamb,” and the memory of the beautiful
saying would ever supply fresh courage for the conflict.

Perhaps the most powerful and sustaining of all the
Christian beliefs, the one that never for an instant was absent
from their thoughts, was the hope—aye, more than hope, the
certainty that bliss indescribable awaited the soul of the
happy redeemed the moment it quitted the body—* To-day
shalt thou be with me in paradise "—a wonderful promise,
indeed, of the Redeemer, which must have brought ineffable
sweetness and repose into thousands of storm-tossed hearts,
—a promise which must have made up for many a hard and
painful struggle. The life so hard and difficult—so full of
dangers and perplexities—would soon come to an end, and
then at once the beatific vision would be their guerdon, and
rest and peace and joy would be the portion of the redeemed
souls for ever.

Our picture of the inner life of the Christian in the early
Christian centuries would be incomplete were we not to allude
to the influence, perhaps scarcely recognised but ever at work,
of portions of the “ Revelation "’ of S. John. Holding, of course,
in the teaching of the Christian masters a very different posi-
tion to the Gospels, which, of course, formed the authoritative
basis of all Christian instruction, the ““ Revelation ** occupied
a peculiar and singularly influential place in the thoughts of
the early harassed believers.

Many of the more mystical and obscure sections of that
wonderful composition which was very generally accepted as the
work of the beloved apostle, we may assume were little dwelt
upon either in public teaching or in private meditation; the
mystic prophecies of the seer were, comparatively speaking, but
little read, and received then as now different interpretations ;
but interspersed with these prophecies, and not necessarily
connected with them, occur passages of surpassing beauty, in
which pictures of the heaven-life are painted by no mortal
hand. It was these which arrested the imagination, and found
a home in many a Christian heart. The passages which
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contained these pictures were no doubt repeated again and
again by lonely harassed men and women in the silent watches
of the night, in the public worship, in the study chamber,
especially in the hour of danger and trial.

The hope of a glorious eternity was vividly painted in
several remarkable passages of S. John’s great Vision of Heaven
and the future things. The disciples of the sterner school,
who were trained so to speak for martyrdom, felt themselves
specially addressed when the Seer told his vision of the thrones
and of those who sat on them,—they would occupy the place of
the souls of those who had been slain for the witness of Jesus
(Rev. xx. 4) ; and again they would call to mind that when the
Seer asked who were these arrayed in white robes, and whence
came they ? he was told that these were they which came out
of great tribulation, and who have washed their robes and
made them white in the blood of the Lamb ; and that therefore
were they before the throne of God, and that from their
eyes God would wipe away all tears (Rev. vii. 13-17).

To the disciples of the gentler school, too, words of immortal
hope were spoken often in the same Book which spoke as no
writing of earth had ever spoken before of the heaven-life.
The Seer heard as it were the voice of a great multitude, and
said how blessed they were which are called to the marriage-
supper of the Lamb; and the same Seer heard how there
should be no more death, neither sorrow nor crying; and
again repeated the glorious promise that His servants (el
His servants) should see His face, and that they should reign
for ever and ever (Rev. xix. 6, 9, xxi. 4, xxii. 4, 5).

Moreover, they read and pondered over that most beautiful,
most exhaustive promise made to a¥ His faithful servants,—
not only to the martyr band,—* Blessed are they that wash
their robes, that they may have the right to come to the tree
of life, and may enter in by the gates into the city (of God).”
(Rev. xxii. 14, REVISED VERSION).

These and many other like sunlit sayings of the Book of
Life in the Gospels, Epistles, and Revelation of S. John were
ever ringing in the ears of the Christians of the first days, and
telling them of the smmortal hope which was their blessed
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treasure,—words which sweetened their hard and too fre-
quently painful lot, which made them feel that they had made
a good exchange when they gave up the fleeting and often
sinful pleasures of earth for the sure hope of the immortal
joys of heaven. They felt how poor and tawdry after all were
the things they had renounced in comparison with what
awaited them when the short and weary period of human life
came to an end.

In spite of what the believers renounced for the Name's
sake, notwithstanding the many daily trials and dangers to
which they were ever exposed, they were strangely happy
with a new happiness quite unknown in the old pagan world,
with a joy no man could take from them. Pagan society,
whenever it deigned to notice them, treated them with a con-
temptuous pity, which too often shaded into positive hatred.
We see this in the “ Acts’’ of the Martyrs from the questions
put to them by the Roman officials when they were brought
before the tribunals, simply because they were Christians.
This was the estimate of the sect entertained by men like
the great Antonine Emperors, Pius and Marcus. The summary
of Fronto the famous rhetorician, Marcus’ tutor and friend,
reproduced in the discourse of Cacilius in the Dialogue of
Minucius Felix, repeats too clearly the same disparaging view
coloured with contempt and scarcely veiled hatred.

Nowhere is the pagan conception of the misery and wretch-
edness of the Christian life more clearly expressed than
in the picturesque and graphic poem of Rutilius Namatianus,!
a contemporary of Paulinus of Nola in the first years of the
fifth century.

It is a comparatively late pagan criticism of Christian-
ity, but it admirably expresses the common view of pagan
society, and exactly coincides with the opinion of such
eminent Romans as Marcus and his friend Fronto in the
second century.

! This Rutilius was a Gallic gentleman of high position who had filled
important offices at Rome, and had become a Senator. His undisguised
opinion of the Christian sect appears in a graceful poem descriptive of a sea-
trip from Rome (Ostia probably) to South Gaul. The work in question was
composed circa A.D. 416.
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“Is there any sense,” writes Rutilius, “in living a
wretched life for fear of becoming unhappy ? these Christians
love to torture themselves : they are more cruel even than the
offended gods. I ask the question, has not the sect the secret
of poisons more deadly than any possessed by Circe ; for Circe
only brought about a danger in the body, but these people
change the very soul ?

The life of a Christian in the first two hundred and fifty
years of the era was, however, as we have shown, emphatically
no sad and mournful, no wretched existence. It was a life
unspeakably bright and happy, undreamed of by any poet or
philosopher in the many-sided story of paganism.
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PART 1

FROM THE DATE OF THE GREAT FIRE OF
ROME IN THE REIGN OF NERO TO THE
DEATH OF MARCUS ANTONINUS

A.D. 64-A.D. 180
INTRODUCTORY

HERE is really no doubt but that in the period of which
we are writing in this Third Book, roughly stretching
over some hundred and sixteen years, with very short

intervals of comparative stillness, the Christian sect constantly
lived under the veiled shadow of persecution; the penalties
exacted for the confession of the Name were very severe—the
confessors were ever exposed to confiscation of their goods,
to harsh imprisonment, to torture, and to death.

This state of things, which existed in the Church in Rome
and in all the communities of Christians, is disclosed to us not
merely or even principally in the Acts of Martyrs, which for
this very early period are comparatively few in number, and,
with a few notable exceptions, of questionable authority, but
largely from the fragments of contemporary Christian writings
of undoubted authenticity which have come down to us.!

These fragments, for several of these writings are but
fragments, represent a somewhat considerable literature, and
they may be looked upon as descriptive of much of the life
led by Christians during these hundred and sixteen years,? the

1 The testimony of the Roman catacombs here is also very weighty. See
Book III. part iii., where the numbers of martyrs and confessors buried in the
catacombs are especially dwelt on.

2In this Third Book, where the question of the persecutions to which
163
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period when the religion of Jesus was gradually but rapidly
taking root in the world of Rome. With one notable excep-
tion the writings to which we refer issued from the heart of
the New Sect.

We shall give a chain of some of the more striking passages
from the fragments of the works in question, the passages
which especially bear upon the ceaseless persecution which
the Christians had to endure during that period we are dwelling
upon in this section—which ended with the death of Marcus
and the accession of his son Commodus in A.D. 180.

The quotations will be divided into two groups : the first
from writings of apostles and apostolic men ; that is, of men
who had seen and conversed with the apostles themselves.
The dates of this first group of witnesses range from the days
of Nero to the days of Trajan, roughly from A.D. 64 to A.D.
107-10. The second group will include writings dating from
the days of Trajan to the accession of Commodus, A.D. 180 :
the approximate dates of each writing and a very brief account
of the several authors will be given.

It will be seen that the allusions to a state of persecution
grow more numerous, more detailed and emphatic after A.D.
134-5, the date of the close of the last terrible Jewish war in
the latter years of the Emperor Hadrian, when the line of
separation between the Jew and the Christian became definitely
marked, and the position and attitude of the Christians was
no longer merely contemptuously viewed, but was misliked
and even feared by the State authorities, who then (after

the early Christian Church was subjected is discussed, the period especi-
ally alluded to stretthes from circa A.D. 64 to A.D. 180, including the reigns
of the Flavian Emperors, of Hadrian and the Antonines.

But the conditions under which the Christians in the Roman Empire
lived during the century and a quarter which followed the period above
referred to, in very many respects differed but little from those that pre-
vailed in the earlier years—only in the later period there were more years of
comparative immunity from active persecution, while, on the other hand,
when the comparatively ‘“ still”’ years came to an end, the cruelties inflicted
upon the Christians were more marked, and the severity of the punishments
meted out by the dominant pagan party in the State were  greater and more
far-reaching than in the .earlier days—notably in the reigns of Maximin,
Decius and Diocletian.
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A.D. 135) for the first time clearly saw what a great and power-
ful society had grown up in the heart of the Empire.

What a weighty group of words are those we are about to
quote! They were written by men who lived in the heart of
that little Society who with a love stronger than death loved
Jesus of Nazareth as their friend and their God. They are
words which are embedded in their letters—their devotional
works—their histories—their pleading treatises and apologies
for the faith, the faith which they esteemed of greater price
than life.

Intensely real, they tell us of the life they and theirs were
leading : reading them we seem to breathe the air they
breathed ; the simple unvarnished story tells us what daily,
hourly perils were theirs,—what awful trials, what unspeakable
dangers ever surrounded them ; they show how hard it was to
be a Christian in those early days in the first hundred years
which followed the * passing ’ of S. John.

Nothing we can say now—write now—can give us a picture,
a living picture, of the life of these first generations of believers
in the Name, as do these words gathered from the fragments
of contemporary writings which have come down to us across
the long ages of storm and stress and change.

In the first group we will briefly examine the following :—
The Epistle to the Hebrews, circa A.D. 65-6 ; the First Epistle
of S. Peter, circa A.D. 65~7; the Apocalypse of S. John (the
Revelation), circa A.D. go; the zst Epistle of S. Clement of
Rome, circa A.D. 95. To this little selection we would add
The Seven Epistles of S. Ignatius, A.D. 107-10, now generally
received as undoubtedly genuine.
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FIRST GROUP OF QUOTATIONS

EPISTLE TO THE HEBREWS, C/RCA A.D. 65-6
T HE first three of the above-mentioned writings possess
a peculiar authority ; they have been from very early
times recognized as forming part of the Canon of
New Testament Scriptures : of these three the Epistle to the
Hebrews is generally believed to have been composed about
A.D. 65-6. The congregations addressed in it had evidently
been exposed to grave afflictions, and are told that a more
awful trial awaits them in no distant future. For this bitter
persecution they must prepare themselves.

A number of examples of noble and heroic resistances to
trial and temptation are cited (Heb. xi. 32-40, xii. 1-4) ; the
writer of the Epistle evidently expected that similar experi-
ences will be the lot of the congregation he was addressing.

FIRsT EPISTLE OF S. PETER, ci/rc4 A.D. 65—

The second writing, which will be examined at rather greater
length, is of the utmost importance as a witness to the view
of the perpetual persecution to which after A.D. 64 the sect
was exposed. The First Epistle of S. Peter! was put out
circa 65—7. It was written manifestly in a time of persecution ;
the keynote of the Epistle is consolation and encouragement

1This early and usually accepted date, circa 65-7, seems the more prob-
ably correct. It is the traditional date, and generally fits in with the life and
work of S. Peter as given in the ancient authorities. Prof. Ramsay, however,
The Church in the Empire, puts it some fourteen or fifteen years later, and
concludes that the Apostle’s martyrdom took place after A.p. 80. If, however,
this later date be adopted, the references to the continual persecution would
be even more striking than if the earlier and traditional date be accepted.

166
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for the distant congregations addressed. The persecution
was evidently raging in Rome, whence the letter was written,
but it was rapidly spreading also in the provinces of the Empire.
The language used shows it was no isolated capricious on-
slaught, but a systematic and legalized attack on the religion
of Jesus. To quote a few passages :

“Now for a season, if need be, ye are in heaviness by
reason of manifold temptations: that the trial of your faith,
being more precious than of gold which perisheth, though it be
tried with fire, might be found unto praise and honour and
glory at the appearing of Jesus Christ ”’ (i. 6, 7).

“If ye suffer for righteousness’ sake, happy are ye; and
be not afraid of their terror, neither be troubled. . . . It is
better, if the will of God be so, that ye suffer for well doing,
than for evil doing ” (iii. 14-17).

“ Beloved, think it not strange concerning the fiery trial
which is to try you, as though some strange thing happened
to you ”’ (iv. 12).

“1f ye be reproached for the name of Christ, happy are
ye; for the spirit of glory and of God resteth upon you. . . .
If any man suffer as a Christian, let him not be ashamed ; but
let him glorify God on this behalf ’ (iv. 14-16).

“Whom resist steadfast in the faith, knowing that the
same afflictions are accomplished in your brethren that are
in the world ”’ (v. g).

REVELATION OF S. JOHN, c/Rc4 A.D. 9O

The Apocalypse of S. John is now generally dated circa
A.D. go ; the keynote of this strange and in many parts beau-
tiful writing—so unlike, save in certain sections, the other
acknowledged books of the New Testament Canon—is fthe
suffering of the Church : just a quarter of a century had elapsed
since Nero and his advisers resolved upon the persecution of
the congregations of the believers in Jesus.

No one can read this striking ‘“ Revelation”’ of S. John,
with its wonderful visions, its exhortations, its words of
warning, its messages of encouragement and comfort, with-
out being keenly sensible that the Church therein portrayed
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had been exposed—was then exposed to a bitter, relentless
persecution ; that the sufferers were witnesses to the Name ;
and that their sufferings were not owing to any deeds of
wrong or treason to the State, but purely decause of the Name
which they confessed. They had been condemned simply
because they were Christians.

It is true that comparatively little is said directly about
these persecutions. Other subjects clearly are far more
important to the writer; but a mumber of incidental allusions
to the sufferings endured in the course of persecution occur—
allusions which cannot be mistaken.

We will quote a few of these. Many of them imply that
the Church was exposed to a long continued harrying to the
death :

“I saw under the altar the souls of those that were slain
for the word of God, and for the testimony which they held :
and they cried with a loud voice, saying, How long, O Lord,
holy and true, dost Thou not judge and avenge our blood on
them that dwell on the earth? And white robes were given
unto every one of them; and it was said unto them, that
they should rest yet for a little season, until their fellow-
servants also and their brethren, that should be killed as
they were, should be fulfilled * (vi. g—11).

‘‘ These are they that came out of great tribulation . . .
therefore are they before the throne of God ”’ (vii. 14-17).

‘“ And they overcame him by the blood of the Lamb, and
by the word of their testimony ; and they loved not their lives
unto the death ” (xii. 11).

“They have shed the blood of saints and prophets”’

(xvi. 6).
“And I saw the souls of them that were beheaded for
the witness of Jesus, and for the word of God . . . and

they lived and reigned with Christ a thousand years.”
(xx. 4).

The victims of these persecutions, we are markedly told,
are witnesses to the ‘“ Name’ or the ‘“ Faith”’: so in the
letter to the Church in Pergamos we read :

“ Thou holdest fast My name, and hast not denied My
Faith ” (ii. 13).
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“And I saw the woman! drunken with the blood of the
saints, and with the blood of the martyrs of Jesus”
(xvii. 6).

The persecution had been of long standing :

“I know thy works, and where thou dwellest, even where
Satan’s seat is: and thou holdest fast My name . . . even in
those days wherein Antipas was My faithful martyr, who was
slain among you ”’ (ii. 13).

And the persecution is to continue :

‘““ Fear none of those things which thou shalt suffer . . .
be thou faithful unto death, and I will give thee a crown of
life " (ii. x0).

Specially interesting from an historical point of view in
this connexion of the testimony of the ‘‘ Apocalypse” of
S. John with the sleepless persecution to which the sect was
subjected, is Professor Ramsay’s exegesis of the words, “ And all
that dwell upon the earth shall worship him (the beast) whose
names are not written in the Book of Life of the Lamb ”
(xiii. 8), and ““ as many as would not worship the image of the
beast should be killed ”* (xiii. 15).

“ It is here implied that the persecutor is worshipped as
a God by all people*® except the Christians, and that the
martyrs are slain because they do not worship ‘ the beast '—
i.e. the Roman Emperor. Hence their refusal to worship
‘ the beast ’ and their witness to their own God, are united
in one act ; and this implies that the worship of ‘ the beast’
(the Emperor) formed a test, the refusal of which was equiva-
lent to a confession and witness. . . .

‘ The importance attached during this persecution to the
worship of the Emperor, and the hatred of this special form
of idolatry as the special enemy, have dictated the phrase
addressed to the Church of Pergamos, ‘ Thou dwellest where

1The reference here is to pagan Rome, as * the woman drunken with
blood ”’ ; so Mommsen quoted by Ramsay, who dwells on the fact that the
death of the saints springs directly from their acknowledgment of their
religion, and ot for conviction for specific crimes.

2 The mind of the writer is practically restricted to the Roman world.
. . . He thinks like a Roman that ‘ genus humanum ’ is the Roman world.
The nations which did not worship the Roman Emperor were never present
to his mind ” (Ramsay, The Church in the Empire).
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the throne of Satan, s.e. the temple of Rome and Augustus, is’"”
(ii. x3).

The peculiar partiality of the Emperor Domitian for this
especial form of idolatry, in which he personally was adored
as a god, has been already alluded to.

S. CLEMENT OoF ROME, FIRST EPISTLE, c/RcA A.D. 95-6

About the year of grace 95-6, Clement, bishop of Rome,
wrote his letter to the Christian congregation of Corinth—
generally known as his rst Epsstle. From the days of Irenaus
downwards this letter has ever been considered a work of the
highest importance, and its genuineness as a writing of Clement
of Rome has never been disputed. Its importance consists in
its record of the traditional interpretation of the apostolic
teaching which was held in the great congregation of the
metropolis from the first days. The immediate reasons of the
Bishop of Rome writing to the Church of Corinth were the
disastrous internal dissensions which were harassing the
Corinthian congregation, disputes which not only marred its
influence at home, but were productive of grave scandal
abroad, and which, unless checked, would seriously affect the
work of the Church in cities far distant from Corinth.

It was a gentle loving letter of remonstrance ; but its value
to the Church at large in all times consists in its being an
authoritative declaration of the doctrine taught in the great
Church in Rome in the closing years of the first century, some-
what more than a quarter of a century after the deaths of
SS. Peter and Paul.

Clement in his Epistle to the Church of Corinth had no
intention of writing a history of his Church. The object of his
writing was a very different one. There are, however, a few
notices scattered here and there in the course of his long letter,
which bear upon the subject now under discussion, f.e., the
continuous nature of the persecution under which the Christian
folk lived from the year 64 onward.

Clement begins by explaining the reason of his delay in
taking up the questions which vexed the Corinthian congrega-
tion. ““ By reason of the sudden and repeated calamities
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which are befalling us, we consider, brethren, we have been
somewhat tardy in giving heed to the matters of dispute that
have arisen among you, dearly beloved ” (r Ep. 1).

The next allusion is a very stnkmg one. ‘““But to pass
from the examples of ancient days”’ (Clement had been quoting
from the Old Testament), * let as come to those champions who
lived very near to our time. Let us set before us the examples
which belong to our generation . . . the greatest and most
righteous pillars of the Church were persecuted and contended
even unto death. There was Peter who . . . endured not
one nor two but many labours, and then having borne his
testimony went to his appointed place of glory. . . . Paul by his
example pointed out the prize of patient endurance . . . he
departed from the world, and went unto the holy place. <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>